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DEUTERONOMY 14:13 RrREIH

you may not eat: the eagle, the vulture, and the
black vulture; 13the kite, the falcon, and the buz-
zard of any variety; l4every variety of raven;
15the ostrich, the nighthawk, the sea gull, and
the hawk of any variety; 16the little owl, the great
owl, and the white owl; 17the pelican, the bus-
tard, and the cormorant; 18the stork, any variety
of heron, the hoopoe, and the bat.

19A1l winged swarming things are impure for
you: they may not be eaten. 20You may eat only
pure winged creatures.

21You shall not eat anything that has died a
natural death; give it to the stranger in your
community to eat, or you may sell it to a for-
eigner. For you are a people consecrated to the
Lorp your God.

You shall not boil a kid in its mother’s milk.

22You shall set aside every year a tenth part
of all the yield of your sowing that is brought
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distinguished by easily observable external char-
acteristics. Hence, no general rule is given for dis-
tinguishing among them, but only a list identi-
fying those that are impure.

12. Virtually all the forbidden winged crea-
tures are scavengers or birds of prey. They share
four characteristics: they lack a crop (the pouched
enlargement of the gullet that stores food), they
lack an extra toe on the back of the foot, the sac
in their gizzards cannot be peeled off, and they
tear their prey. Note that the identification of sev-
eral of the birds is not certain.

eagle Hebrew: nesher, which can refer also to
a griffon vulture.

19. swarming things Hebrew: sheretz, crea-
tures that swarm or crawl—such as insects, ro-
dents, reptiles, and ambulatory marine animals.

20. pure winged creatures Certain leaping
locusts (Lev. 11:21-23).

21. died a natural death 1t was not torn by
another creature.

give it to the stranger . . . sell it to a foreigner
Deuteronomy, unlike Lev. 17:15, does not man-
date that “strangers” (i.e., resident aliens) must
avoid impurity, because they are not subject to
the requirements of holiness that are incumbent

on Israclites. Hence they may eat the flesh of an-
imals that die of natural causes. The distinction
between “giving” the meat to resident aliens and
“selling” it to foreigners reflects the differing eco-
nomic status of the two classes. Resident aliens
were often poor and objects of charity. Nonres-
ident foreigners normally were in the land for pur-
poses of trade and were able to support them-
selves.

You shall not boil a kid in its mother’s milk
This rule is listed with the food prohibitions be-
cause meat cooked this way may not be eaten (see
Exod. 23:19, 34:26). Meat boiled in sour milk
(leben) was probably regarded as a delicacy, as it
is by Arabs. The prohibition is similar to the rule
against slaughtering cattle and their young on the
same day and the requirement that newborn cattle
remain with their mothers at least one week before
they are sacrificed, to prevent acts of insensitivity
against animals.

PERIODIC DUTIES (14:22-16:17)

TITHES (vv. 22-29)

The farmer must set aside a tithe of his produce
each year. Tithing was a well-known practice in

HALAKHAH L’MA-ASEH

14:21. not boil a kid in its mother’s milk See comment on Exod. 23:19.

— —
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from the field. 23You shall consume the tithes
of your new grain and wine and oil, and the
firstlings of your herds and flocks, in the pres-
ence of the LorD your God, in the place where
He will choose to establish His name, so that
you may learn to revere the Lorp your God for-
ever. 24Should the distance be too great for you,
should you be unable to transport them, be-
cause the place where the LorDp your God has
chosen to establish His name is far from you
and because the Lorp your God hasblessed you,
25you may convert them into money. Wrap up
the money and take it with you to the place that
the Lorp your God has chosen, 26and spend the
money on anything you want—cattle, sheep,
wine, or other intoxicant, or anything you may
desire. And you shall feast there, in the presence
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the ancient world. Because there are inconsisten-
cies among the various tithe laws in the Torah (see
Lev. 27:30-33; Num. 18:21-32), modern schol-
ars generally assume that they were not originally
parts of a single system but reflect practices in dif-
ferent times or places.

The Annual Tithe (vv.22-27)

In four years out of seven, the tithe is to be con-
sumed by the farmer and his household during
the course of worship at the chosen sanctuary.

22. This verse introduces the first tithe,
which is given in years 1, 2, 4, and 5 of the cycle.
(Verses 28-29 deal with years 3 and 6. And in
year 7, no tithe can be given because there is no
harvest; see Exod. 23:10-11, Lev. 25:2-7).

the yield . . . brought in from the field In-
cluding wine and oil as well as grains (see v. 23).

23. in the presence of the LorD The text
does not say when these offerings are to be
brought to the sanctuary. The regular pilgrimage
festivals were probably the most convenient oc-
casions, although farmers probably made private
pilgrimages at other times, too.

firstlings of your herds and flocks They are

mentioned here because, like the tithe, they are
brought to the chosen sanctuary by their owners
and eaten there. All firstlings are consumed, not
merely a tenth of them (15:19-20).

so that you may learn to revere the LORD
Reverence will be fostered in the chosen city by
contact with the priests, who teach piety and law.

24. because the LORD . . . has blessed you
Because this was the blessing of abundant crops,
the tithe would be too ample for transport over
a long distance.

25. money Hebrew: kesef; literally, “silver.”
Money consisted of precious metal, most often
silver. The metal was shaped into rings, bracelets,
and ingots, the value of which was established by
their weight at the time of each transaction.

wrap up themoney Keep itintactina money
bag, spending none of it along the way.

26. wine, or other intoxicant This phrase
refers either to different types of grape wine, such
as new and old or mixed and unmixed, or to grape
wine and another intoxicant, such as date wine,
pomegranate wine, or beer.

anything you may desire To cat as part of
the feast.

23. Howwill consumingthetitheinJerusa-
lem teach us to revere God? Seeing the Temple
inallits gloryand thepriestsat theirservice will
inspire asense of reverence (Rashbam). Another
commentator suggests that we attain a sense of
reverence not through an intellectual process

but by experiencing God’s grace in our lives.

24. because the place . . . is far from you
Makom (place) is also one of the names of
God—the site of all reality. Thus the verse can
mean, “should the distance seem too great for
you because God is far from your heart.”
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of the Lorp your God, and rejoice with your
household.

27But do not neglect the Levite in your com-
munity, for he has no hereditary portion as you
have. 28Every third year you shall bring out the
full tithe of your yield of that year, but leave it
within your settlements. 29Then the Levite, who
has no hereditary portion as you have, and the
stranger, the fatherless, and the widow in your
settlements shall come and eat their fill, so that
the LorD your God may bless you in all the en-
terprises you undertake.

1 5 Every seventh year you shall practice re-
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rejoice with your household A farmer and
his household could not possibly consume the en-
tire tithe during the required 9 days of pilgrimage
to the sanctuary each year (16:1-17). Theoreti-
cally, a household producing at subsistence level
would require 35.4 days to consume 10 percent
(a tithe) of its produce. Even if the farmers invited
the Levites and the poor to the festival meals, as
required, and doubled their normal consump-
tion, they still could not dispose of all the
food—unless there were as many Levites and poor
as there were members of the farmers” households,
which is unlikely. Perhaps whatever was left over
had to be given away to the poor or was destroyed.

27. Levite in your community Those resid-
ing in the various towns and cities.

The Triennial Poor Tithe (vv. 28=29)

In the third and sixth years of each seven-year cy-
cle (see 15:1), the farmers shall not eat the tithe
at the sanctuary but must deposititin their home-
towns to feed the Levites and the poor. Presum-
ably, the produce collected in each of these two
years was expected to suffice for three or four years
until the next collection. It seems unlikely that
the poor were to be fed only two years out of
seven.

28. bring out From your property.

Sfull tithe None of it is to be diverted to any
other use.

leave it within your settlements Public stor-
age facilities and threshing floors near the city gate
would have been natural locations for the deposit,
distribution, and long-term stockpiling of the
produce.

29. the fatherless, and the widow That is,
the poor.

come and eat their fill The recipients of the
tithe would be given food daily as needed.

so that the LorD . . . may bless you Such
assurances are given with laws that require eco-
nomic sacrifice for the sake of the poor. Because
the Israelite might fear that these sacrifices would
cause economic hardship, the donor is assured
that, in the end, they will lead to prosperity.

MEASURES TO PROTECT
THE POOR (15:1-18)

This section deals with extreme difficulties that
can befall the poor: inability to obtain loans, in-
ability to pay off debts, and indentured servitude.
Some of these laws are also found elsewhere in
the Torah and in other ancient Near Eastern so-
cieties.

CHAPTER 15

1. Most of this chapter is concerned with
ensuring that there not emerge in Israel a per-
manent underclass—persons unable to lift
themselves out of poverty. Such a condition

would be unfair to human beings, fashioned in
God’s image, and dangerous to society as a
breeding ground for lawlessness and irrespon-
sibility. The first step in the direction of pre-
venting that is the remission of debts in the
seventh year.
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mission of debts. 2This shall be the nature of
the remission: every creditor shall remit the due
that he claims from his fellow; he shall not dun
his fellow or kinsman, for the remission pro-
claimed is of the Lorp. 3You may dun the for-
eigner; but you must remit whatever is due you
from your kinsmen.

4There shall be no needy among you—since
the Lorp your God will bless you in the land
that the Lorp your God is giving you as a he-
reditary portion—>5if only you heed the Lorp
your God and take care to keep all this Instruc-
tion that I enjoin upon you this day. ¢For the
Lorp your God will bless you as He has prom-
ised you: you will extend loans to many nations,
but require none yourself; you will dominate
many nations, but they will not dominate you.

7If, however, there is a needy person among
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Remission of Debts  (vv. 1-6)

The Torah is here concerned with the type of debt
incurred by the poor and insolvent: a farmer in
dire need of funds because of crop failure and a
city dweller destitute as a result of unemployment.
Loans to such individuals were regarded as acts
of philanthropy rather than commercial ventures,
and the forgiving of such loans was an extension
of the generosity. The remission of debts and
other provisions for the relief of debtors are part
of the Torah’s program for preserving a balanced
distribution of resources across society (see Exod.
22:24-26; Lev. 25:36-37; Deut. 23:20-21,
24:6,10-13,17).

1. Every seventh year ~According to talmudic
law, debts were canceled at sunset on the last day
of the seventh year.

remission of debts Hebrew: shmittah; liter-
ally, “dropping, release.” In Exod. 23:10-12,
“Sh’mittah” refers to land, not debts.

2. every creditor Because the remission is for
the benefit of the poor, it probably does not cover
all types of debts. (According to later Jewish law,
unpaid wages, bills owed to shopkeepers for mer-
chandise, and certain types of secured loans are
not canceled.)

his fellow or his kinsman That is, “his fel-
low, who is his kinsman.” Both terms refer to one
person.

for the remission proclaimed is of the LorD

This seems to be the equivalent of the formula
in Mesopotamian decrees explaining that debts
may not be collected “because the king has es-
tablished a remission for the land.” In the Torah
it is God—Israel’s divine king—who establishes
the remission.

3. The remission applies only to debts owed
by fellow Israclites, not by foreigners. Similarly,
the remission edict of the Babylonian king
Ammitsaduka canceled only the debts of kins-
men: Akkadians and Amorites in Babylon. Col-
lecting debts is a legitimate right, and forgiving
debts is an extraordinary sacrifice that members
of society are willing to forgo only on behalf of
those who have a special family-like claim on their
compassion.

4. your God will bless you With prosperity.

6. as He has promised you The promises are
linked to the Isracelites’ obedience.

you will extend loans 1f the Israclites will
obey God’s laws, not only will they have no poor
who need loans but they will be so prosperous that
other nations will turn to them for loans.

you will dominate Economically.

Lend to the Poor!  (vv. 7-11)

Even those who normally would be willing to lend
to the poor might hesitate as the year of remission
approaches, because it is likely that they would
lose what they had loaned. Moses urges the people
to disregard such calculations. Such appeals for
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you, one of your kinsmen in any of your set-
tlements in the land that the Lorp your God
is giving you, do not harden your heart and
shut your hand against your needy kinsman.
8Rather, you must openyour hand andlend him
sufficient for whatever he needs. 9Beware lest
you harbor the base thought, “The seventh year,
the year of remission, is approaching,” so that
you are mean to your needy kinsman and give
him nothing. He will cry out to the Lorp against
you, and you will incur guilt. 10Give to him
readily and have no regrets when you do so,
for in return the LorD your God will bless you
in all your efforts and in all your undertakings.
IFor there will never cease to be needy ones
in your land, which is why I command you:
open your hand to the poor and needy kinsman
in your land.
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compassion are characteristic of Deuteronomy
(see v. 18).
7.1If . . . there is a needy person among you
If the ideal promised in verse 4 is not achieved.
9. you will incur guilt Guilt builds up until
it leads to punishment, just as merit builds up and
leads to reward.

10. God will bless you The closer the year
of remission, the more likely it is that the loan
will end up as a gift. But any loss incurred will
be more than made up by God.

11. there will never cease to be needy ones
The realism of this verse contrasts with the ideal
described in verse 4.

7-10. An obligation to generously support
a kinsman who has fallen on hard times with-
out calculating whether the help will be repaid.
This is not so much a loan as an investment
in a decent, compassionate, stable society.

7. do not harden your heart One who ig-
nores the needy is like an idolater (BT Ket. 68a).
Also, it is forbidden to insult the poor or accuse
them of being undeserving.

9. In late Second Temple times, the law
of remission did become a deterrent to lend-
ing, as anticipated by this verse. To protect
people who needed loans and to prevent vi-
olation of verses 9 and 10, the sage Hillel
(1st century B.C.E~Ist century cC.E.) devised
a legal means for circumventing the remis-
sion. The means was a document or decla-
ration (prosbul) in which the lender declares
that a specific loan will not be subject to

remission. By this means, Hillel ensured that
the law would not undermine its own pur-
pose.

10. The Midrash imagines God saying,
“You sustain My dependents (the poor, the
widow, and the orphan) and I will sustain your
dependents” (Tanh. 18).

11. For there will never cease to be needy
ones in your land Therefore, you must build
the solution to poverty into the social struc-
ture, and not rely on people’s generosity. A
poor person neced never be embarrassed to ac-
cept help, because giving tz’dakah is an obli-
gation, not charity resulting from kindheart-
edness. At the same time, the Sages also tell
us: “Better to flay carcasses in the marketplace
than to depend on public assistance because
you feel the available work is beneath your dig-
nity” (BT Pes. 113a).

HALAKHAH L’MA-ASEH

15:7-11. open your hand These verses undergird Jewish poverty laws requiring us to feed, clothe, and house

poor non-Jews as well as Jews. See also Exod. 12:49; Lev. 19:9-10, 25:25, 35; Deut. 24:10-22.
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12]f a fellow Hebrew, man or woman, is sold
to you, he shall serve you six years, and in the
seventh year you shall set him free. 13When you
set him free, do not let him go empty-handed:
14Furnish him out of the flock, threshing floor,
and vat, with which the Lorp your God has
blessed you. 15Bear in mind that you were slaves
in the land of Egypt and the Lorp your God
redeemed you; therefore I enjoin this com-
mandment upon you today.

16But should he say to you, “I do not want
to leave you”—for heloves youand your house-
hold and is happy with you—17you shall take
an awl and put it through his ear into the door,

Manumission of Indentured Servants

(vv. 12-18)
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sixyears Thestandard term of indenture (see
also v. 18; Exod. 21:2).

This is one of several laws in the Torah that deal
with servitude, an accepted fact of life in ancient
Israel as it was everywhere else in the ancient
world. Biblical law and ethical teachings aimed
at securing humane treatment for servants (see
Exod. 21:2-6; Lev. 25:39-55).

12. fellow Hebrew That is, “Hebrew kins-
man” (licerally, “brother”). The law limits the
amount of time during which one Israelite may
control another. Only foreigners may be owned
in perpetuity and passed on to heirs (Lev.
25:39-55). The phrase reminds one of the special,
brotherly obligations toward fellow Israelites.

woman Who becomes indentured because
of insolvency or debt—her own or that of her hus-
band or father.

soldto you The law refers to the sale of a son
or a daughter by an indigent father or the sale of
a thief by the court. The aim in either case would
be to satisfy a debt or raise the funds to do so. It
could also refer to the self-sale of a destitute person
for self-support or support of family.

13. Here Deuteronomy goes beyond Exod.
21:2, in requiring that newly freed servants be
given capital and supplies for living as they resume
independent life. The aim is to prevent them from
starting off penniless and possibly returning to the
same wretched condition that originally led to ser-
vitude.

14. flock, threshing floor, and vat Some
sheep or goats (or their products, such as milk or
wool), some grain, and some wine.

16. The servant might consider that the se-
curity gained through subservience is preferable
to the risks of independence. The fact that the law
thinks it possible that the servant might love the
master and desire servitude implies that the treat-
ment of indentured servants was expected to be
quite benign.

happy 1In the sense of being well off.

17. you shall take an awl  See Exod. 21:2-6.
The ceremony for making the servant’s status per-
manent consists of driving the point of an awl
through his ear into the door of the master’s

12. The parallel passage in Exodus (21:24F.)
does not speak of the slave as “your brother”
(ahikha), does not provide for freeing a female
slave on the same terms as amale, and makesno
provision for sending the freed slave forth with
food and gifts. It may be that, in the weeks im-

mediately following the Exodus, the people
couldimagine slaveholding only after the Egyp-
tian model. Their idea of progress was treating
slaves with amodicum of decency. Only a later
generation, nurtured in freedom, could empa-
thize with the slave’s yearning to be free.

HALAKHAH L’'MA-ASEH

15:13-14. do not let him go empty-handed On the basis of these verses, some Jewish authorities require
employers to pay severance to employees hired on more than a temporary basis. Others see it as a moral duty

exclusively (Seifer Ha-Hinnukh 481-482).
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and he shall become your slave in perpetuity.
Do the same with your female slave. 18When
you do set him free, do not feel aggrieved; for
in the six years he has given you double the ser-
vice of a hired man. Moreover, the Lorp your
God will bless you in all you do.

19You shall consecrate to the Lorp your God
all male firstlings that are born in your herd
and in your flock: you must not work your
firstling ox or shear your firstling sheep. 20You
and your household shall eat it annually before
the Lorp your God in the place that the Lorp
will choose. 21But if it has a defect, lameness
or blindness, any serious defect, you shall not
sacrificeit to the Lorp your God. 22Eatitin your
settlements, the impure among you no less than
the pure, just like the gazelle and the deer.
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house. The significance of this action is unclear.
It might symbolize the servant’s obligation to
heed the master’s orders; the pierced ear might
have held an earring that served as a slave mark;
driving the awl into the door might signify the
servant’s becoming permanently attached to the
master’s house.

in perpetuity According to Jewish law, for
the rest of the master’s life, unless a jubilee year
(as prescribed in Lev. 25) comes first. Even a ser-
vant who chooses to remain with the master is not
passed on to the master’s heirs and does not re-
main beyond the jubilee.

18. do not feel aggrieved Deuteronomy is
interested in the Israelite’s feelings, not just in
compliance with the law. Having grown accus-
tomed to a servant’s usefulness, a master might
regard the Torah’s demand to free the servant
as an unreasonable hardship. The text reminds
masters that they have profited handsomely from
their servants and have no reason to feel de-
prived.

double the service of a hired man The
point may be that the wages of a hired man
would have been twice what the servant cost in
room and board and perhaps a defaulted loan.
Furthermore, a hired man would have worked
only during the day, whereas the servant was
available day and night.

God will bless you Any loss incurred will be
more than made up by God.

THE SACRIFICE OF FIRSTBORN CATTLE
(vv. 19-23)
The first issue of all living things is considered
holy, reserved for the Lord. Only after these are
given to God, thereby acknowledging Him as the
source and owner of all life, are the remainder of
the crop and subsequent offspring of animals
desacralized and freed for human use. Such prac-
tices were common in the ancient world.

19. consecrate Treat them as holy by not us-
ing them for any secular purpose and by eating
them in a sacral meal.

20. eat it annually before the LorD As a
sh’lamim sacrifice. According to 12:17-18, Le-
vites also would be invited to take part in the meal
(see Lev. 3).

annually Firstborn cattle must be sacrificed
within a year of their birth, presumably on one
of the pilgrimage festivals.

21. ifit has a defect Offering a defective an-
imal to God shows contempt. One would never
present such an animal to a human ruler. Hence,
in 17:1, sacrificing flawed animals is regarded as
an abomination. It is among the offenses that pro-
fane God’s name in Lev. 22:2,17-25,32.

22. A disqualified firstling may be eaten as
food and need not be replaced sacrificially by an-
other animal, redeemed for money, or destroyed,
aswould be the case with the firstling of an impure
animal.
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230nly you must not partake of its blood; you

1 6 Observe the month of Abib and offer a
passover sacrifice to the Lorp your God, for it
wasin the month of Abib, at night, thatthe Lorp
your God freed you from Egypt. 2You shall
slaughter the passover sacrifice for the LorD
your God, from the flock and the herd, in the

R’ETH

shall pour it out on the ground like water.

PILGRIMAGE FESTIVALS (16:1-17)

The main themes of these festivals are commem-
oration of the Exodus and gratitude for the har-
vest. Deuteronomy mentions the festivals to make
the point that they must be observed only at the
chosen sanctuary. Before the time of the single
sanctuary, the festivals would have been observed
by a pilgrimage to any of the country’s temple
cities.

The Pesah Sacrifice and the Feast of
Unleavened Bread (vv. 1-8)

The first festival consists of two distinct celebra-
tions: (a) the pesap, the protective sacrifice offered
at the end of the 14th day of the first month; and
(b) the Feast of Unleavened Bread, the 7-day fes-
tival that begins on the 15th day (see Lev. 23:6;
Num. 28:17). Note the difference between the pe-
sah sacrifice described here and the one in Exod.
12, especially in regard to the nature of the ani-
mal, the method of its cooking, and where it is
to be offered.

1. month of Abib Literally, “new ears of
grain.” It is the old name of the month that falls
in March and April, when ears of grain have just
begun to appear. During the Babylonian exile
(6th century B.C.E.), when Jews adopted the Bab-
ylonian month names that are still in use today,
Abib (or Aviv) became known as Nisan.

passover sacrifice This sacrifice (pesah) re-
enacts the original pesab offering brought by the
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Israelites on the eve of the Exodus immediately
before the last of the Ten Plagues. The name is
derived from the verb pasah, which describes the
manner in which God spared the firstborn in
the houses of the Israelites after the blood of the
sacrifice was smeared on their doorposts and lin-
tels (Exod. 12:13,23,27). In the Vulgate, the verb
appears as “[the Lorp] passed over,” and the sac-
rifice is called “passover.” The Hebrew verb, how-
ever, does not mean “to pass over.” Most of the
ancient translations and commentaries render the
verb as the Lord “spared,” “had compassion,” or
“protected.” The sacrifice, accordingly, is called
the “protective sacrifice,” referring to the protec-
tion of the Israclites during the final plague. This
very likely is the correct translation.

at night Although the Israelites themselves
started to leave Egypt “on the morrow of the pass-
over offering” (Num. 33:3), God’s action—the
slaying of Egypt’s firstborn at night—is viewed
as the essence of the event.

2. from the flock and the herd According to
Exod. 12:3-5 and 21, the pesah offering was
brought only from the flock and limited to sheep
and goats. Deuteronomy clearly indicates that
herd animals, large bovines, may be used as well.
Perhaps this reflects a different economy, or a
time when the sacrifice would be made at a central
sanctuary where many households could share a
larger animal.

CHAPTER 16

The summary of the festivals in other books
of the Torah (Exod. 23:14-17; Lev. 23; Num.
28-29) tell us how to celebrate the holidays.
In contrast, Deuteronomy tells us why: “for
it was in the month of Abib, at night, that
the LorD your God freed you from Egypt” (v.
1), “for you departed . . . hurriedly” (v. 3), “Af-

ter the ingathering” (v. 13). One might think
that the reason for observance should precede
the commandment to observe, so that people
would know why they were celebrating. It
seems to be more effective pedagogy, though,
especially for children, to start with the deed
and only later explain that this is why we eat
matzah on Pesah and live in booths on
Sukkot.
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place where the Lorp will choose to establish
His name. 3You shall not eat anything leavened
with it; for seven days thereafter you shall eat
unleavened bread, bread of distress—for you
departed from the land of Egypt hurriedly—so
that you may remember the day of your depar-
ture from the land of Egypt as long as you live.
4For seven days no leaven shall be found with
you in all your territory, and none of the flesh
of what you slaughter on the evening of the first
day shall be left until morning.

5You are not permitted to slaughter the pass-
over sacrifice in any of the settlements that the
Lorp your God is giving you; ¢but at the place
where the Lorp your God will choose to estab-
lish His name, there alone shall you slaughter
the passover sacrifice, in the evening, at sun-
down, the time of day when you departed from

3. anything leavened Food prepared from
dough to which a leavening agent was added to
make it rise. In postbiblical halakhah, this means
any leavened product of wheat, barley, spelt, rye,
or oats. Most Ashk nazim also include rice, millet,
corn, and legumes in this prohibition.

unleavened bread Matzah, bread made
without yeast and not allowed to rise. It can be
made quickly and was commonly prepared for
unexpected guests. It is similar to the flat unleav-
ened bread that Bedouins still bake on embers.

bread of distress 'The matzah is “bread of af-
fliction” or “bread of poverty,” eaten by prisoners
or by the poor. It is unpretentious, primitive fare
that one would not normally eat. There is no ev-
idence that the Israelites ate matzah when they
were slaves. [t commemorates the Exodus, not the
enslavement.

remember the day of your departure By
re-enacting the first pesah sacrifice and eating un-
leavened bread.

4. leaven Hebrew: sor. Here refers to leav-
eningagents, such as sourdough or yeast. It differs
from “anything leavened” (bametz; v. 3), which

refers to foodstuffs that have been leavened by
leavening agents.

none of the flesh . . . shall be left until morning
The sacrifice is offered at sunset (v. 6). It must
be eaten through the night and finished by morn-
ing, thereby emulating procedures with the orig-
inal pesah sacrifice in Egypt (see Exod. 12:8).

5. Once sacrificial worship is centralized in
the chosen place, the pesah must be offered there.
This is a characteristic requirement of Deuteron-
omy.
6. the time of day when you departed from
Egypt The original pesah sacrifice, which was
indispensable in ensuring the safety of the Isra-
elites during the 10th plague, is here seen as the
onset of the Exodus.

7. cook  Literally, “boil,” reflecting the prac-
tice of a populace settled in the promised land.
(Compare this with Exod. 12:9, which requires
roasting, reflecting pastoral nomadic practice.)

in the morning you may start on your journey
back home The entire seven days need not be
spent at the chosen place, because it is necessary
to return home in time to begin the harvest. Either

HALAKHAH L’'MA-ASEH

16:3. you shall not eat anything leavened From this verse, the Talmud determines that the use or ownership
of hametz (leavened products) is prohibited from midday on the day preceding Pesah, the 14th of Nisan (BT
Pes. 28b). As a precautionary measure, the Sages rule that the hametz be burned at least one hour before
midday (S.A. O.H. 434:2) and that one refrain from eating hametz from two hours before midday (i.e., the
fourth hour after sunrise) (see Exod. 12:15; Lev. 2:11).
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Egypt.7Yousshall cook and eat it at the place that
theLorpyour Godwillchoose;andinthe morn-
ing you may start back on your journey home.
8After eating unleavened bread six days, you
shall hold a solemn gathering for the LorD your
God on the seventh day: you shall do no work.
9You shall count off seven weeks; start to
count the seven weeks when the sickle is first
put to the standing grain. 19Then you shall ob-
serve the Feast of Weeks for the Lorp your God,
offering your freewill contribution according as
the LorD your God has blessed you. 11You shall
rejoice before the Lorp your God with your son
and daughter, your male and female slave, the
Levite in your communities, and the stranger,
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Deuteronomy does not consider travel to be for-
bidden on festival days or it does not regard the
second part of the day, following the Pesal sac-
rifice and meal, as sacred. Some traditional com-
mentators hold that “in the morning” refers to the
morning of the second day of the festival.

8. six days That is, for the first six of the
seven days on which it must be eaten (v. 3). Ac-
cording to postbiblical Jewish law, eating unleav-
ened bread is obligatory only on the first day and
not on the remaining days, though nothing leav-
ened may be eaten.

solemn gathering Because this gathering oc-
curs after the people have returned home, it must
take place in their hometowns. This clearly indi-
cates that Deuteronomy intends to allow nonsac-
rificial religious gatherings to take place through-
out the country. Only sacrifice is restricted to the
chosen place.

do no work Unlike on Shabbat, preparation
of food is allowed (Exod. 12:16).

The Feast of Weeks  (vv. 9-12)

The name of the festival is derived from the fact
that it is observed exactly seven weeks after the
onset of the harvest. The passage of seven weeks

is an essential aspect of the festival. Until seven
weeks have passed, it is not known whether the
harvest will be successfully completed and plen-
tiful enough to sustain life and not be damaged
by late rain or pests.

9. count off That is, calculate.

seven weeks The time needed to complete
the harvest.

when the sickle is first put to the standing
grain  That is, when the grain harvest begins,
normally in April. The text gives no exact date,
probably because the harvest cannot begin every-
where on the same date owing to regional varia-
tions in the climate. Thus farmers from diverse
places probably would have observed the feast at
different times.

10. Observe the Feast of Weeks A time of
solemn gathering on which no work is permitted
and loaves made of new grain are offered as first
fruits of the grain harvest (see Lev. 23:16-21). Pre-
sumably, tithes, firstlings, freewill, and obligatory
offerings were also brought, as on other festivals.

Jreewill contribution Offering whatyou can
afford as a result of the harvest (cf. v. 17, 12:15,
15:14). The contribution might be of produce,
animals, or money.

7. in the morning you may start back on
your journey home Accordingto the Tosafot,
the prohibition of traveling on festivals is not
found in the Torah,; it is a Rabbinic enactment
(BT Hag. 17b, s.v. dikhtiv).

9-11. Shavu-ot (the Feast of Weeks) is pre-
sented in the Torah as a celebration of the early
harvest, marked by bringing the first fruits to

the Temple. In Second Temple times, it was
calculated that the 50th day after the Exodus—
the date of Shavu-ot—was the day on which the
Torah was given at Mount Sinai. Shavu-ot be-
came z’man matan Torateinu (the time of the
giving of our Torah). Like Pesah and Sukkot,
Shavu-ot thus acquired a historical dimension
along with its agricultural significance.
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the fatherless, and the widow in your midst,
at the place where the Lorp your God will
choose to establish His name. 12Bear in mind
that you were slaves in Egypt, and take care to
obey these laws.

13After the ingathering from your threshing
floor and your vat, you shall hold the Feast of
Booths for seven days. 14You shall rejoice in
your festival, with your son and daughter, your
male and female slave, the Levite, the stranger,
the fatherless, and the widow in your commu-
nities. 15You shall hold a festival for the Lorp
your God seven days, in the place that the LorD
will choose; for the LorDp your God will bless
all your crops and all your undertakings, and
you shall have nothing but joy.

16Three times a year—on the Feast of Un-
leavened Bread, on the Feast of Weeks, and on
the Feast of Booths—all your males shall appear
before the LorD your God in the place that He
will choose. They shall not appear before the
Lorp empty-handed, 17but each with his own
gift, according to the blessing that the Lorp
your God has bestowed upon you.

12. The memory of slavery is invoked to mo-

tivate extending this prescription to the servants
and the poor mentioned in verse 11.

15. all your crops . .
. nothing but joy The soaring extent of the
blessing explains why the celebrating is to last a
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. all your undertakings

full seven days.

The Feast of Booths (vv. 13-15)

The third feast, at the end of the summer, cele-
brates the gathering of grain and new wine into
storage for the coming year, the goal of all the pre-
ceding agricultural activities. This is the most ex-
uberant of the festivals and has come to be called
“the time of our rejoicing” (zman simbateinu).

13. After the ingathering from your threshing
floor and from the vat That is, after the pro-
cessed grain and the unfermented grape juice are
put in containers and stored away in advance of
the autumn rains.

Feast of Booths According to Lev. 23:42, the
name is derived from the practice of dwelling in
booths, or bowers, during the seven-day festival.

14. The harvest season and festivals were
proverbial times for celebration.

16. Feast of Unleavened Bread Here, the
term must refer to the night of the pesah sacrifice
(and not the following seven days), because that
is the only time (according to v. 7) when wor-
shipers are required to be at the chosen place.

males
appear, probably because pregnant and nursing
women and young children could not reasonably
be required to make long trips. Nevertheless,
women and children frequently did take part, as
is clear from verses 11 and 14.

appear before the Lorp To pay Him hom-
age at His sanctuary. This resembles the practice
of homage to human sovereigns as reflected in
treaties.

17. each with his own gift Literally, “each
according to his means” (as in v. 10).

Only the adult males are obligated to

HALAKHAH L’MA-ASEH

16:14. rejoice Prohibitions on transferring fire and carrying are less restrictive for the biblical festivals than
for Shabbat. This is in order to add Joy to the festivals (MT Festivals 1:4-6).
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to the LorDp, 7and on the fifteenth day of that
month a festival. Unleavened bread shall be
eaten for seven days. 18The first day shall be a
sacred occasion: you shall not work at your oc-
cupations. 19You shall present a gift, a burnt
offering, to the Lorp: two bulls of the herd, one
ram, and seven yearling lambs—see that they
are without blemish. 20The grain offering with
them shall be of choice flour with oil mixed in:
prepare three-tenths of a measure for a bull,
two-tenths for aram;2land for each of the seven
lambs prepare one-tenth of a measure. 22And
there shall be one goat for a purification
offering, to make expiation in your behalf.
23You shall present these in addition to the
morning portion of the regular burnt offering.
24You shall offer the like daily for seven days as
food, a gift of pleasing odor to the Lorp; they
shall be offered, with their libations, in addition
to the regular burnt offering. 25And the seventh
day shall be a sacred occasion for you: you shall
not work at your occupations.

260n the day of the first fruits, your Feast of
Weeks, when you bring an offering of new grain
tothe LorD, you shall observe asacred occasion:
you shall not work at your occupations. 27You
shall present a burnt offering of pleasing odor
to the Lorp: two bulls of the herd, one ram,
seven yearling lambs. 28The grain offering with
them shall be of choice flour with oil mixed
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even though it is a private sacrifice (see Exod. pare food on the first and last days of Pesah

12:1-11) indicates that by this time the two fes-
tivals had become fused.
17. festival Both the paschal sacrifice and the

(Exod. 12:16).

FEAST OF WEEKS  (vv. 26-31)

first day of the Festival of Unleavened Bread are
observed at the sanctuary, precisely as instituted
by Deut. 16:1-6.

18. occupations Hebrew: mlekhet avodabh;
literally, “laborious work,” of the sort that is
forbidden on the festivals. This is in contrast
to “any work” (kol m’lakhah), which is forbid-
den on Shabbar and Yom Kippur (Num. 29:7;
Lev. 23:3,28). The nonlaborious work permit-
ted (by implication) on the festivals is not de-
fined, except for the explicit permission to pre-

This festival, which marks the start of the wheat
harvest, does not depend on the lunar calendar.
It occurs seven weeks after the beginning of the
barley harvest (Lev. 23:15-16). In this regard it
is like Shabbat, which is also independent of the
lunar calendar.

26. day of the first fruits This day is also
called “the Feast of the Harvest” (Hag ha-Katzir)
in Exod. 23:16, and “the Feast of Weeks” (Hag
[ha-]Shavu-ot) in Exod. 34:22, Deut. 16:10,16,
and 2 Chron. 8:13.

932
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in, three-tenths of a measure for a bull, two-
tenths for a ram, 29and one-tenth for each of
the seven lambs. 30And there shall be one goat
for expiation in your behalf. 31You shall present
them—see that they are without blemish—
with their libations, in addition to the regular
burnt offering and its grain offering.

2 9 In the seventh month, on the first day
of the month, you shall observe a sacred occa-
sion: you shall not work at your occupations.
You shall observe it as a day when the horn is
sounded. 2You shall present a burnt offering of
pleasing odor to the Lorp: one bull of the herd,
one ram, and seven yearling lambs, without
blemish. 3The grain offering with them—
choice flour with oil mixed in—shall be:
three-tenths of a measure for a bull, two-tenths
for a ram, 4and one-tenth for each of the seven
lambs. And there shall be one goat for a puri-
fication offering, to make expiation in your
behalf—~6in addition to the burnt offering of the
new moon with its grain offering and the regular
burnt offering with its grain offering, each with
its libation as prescribed, gifts of pleasing odor
to the Lorp.

7On the tenth day of the same seventh month

FIRST DAY OF THE SEVENTH MONTH

(29:1-0)

The seventh new moon is to the ordinary new
moon as the seventh day is to the ordinary day,
thereby indicating how the sabbatical cycle was
preserved in the lunar calendar. The seventh
month is actually the beginning of the agricultural
year, as is apparent from the oldest calendars of
the Bible (see Exod. 23:16, 34:22). The Jewish
religious calendar still preserves the first day of the
seventh month as the beginning of the year: Rosh
ha-Shanah, “The Head of the Year,” or New
Year’s Day. The Bible neither mentions it by

name nor describes any New Year festival.
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1. a day when the horn is sounded Hebrew:
yom t’ru-ah, “a day of acclaim,” probably the royal
acclaim of God as King and Creator. The horn
blowing on this day should not be confused with
the prescription that horns should be blown on
all festivals (10:10).

TENTH DAY OF THE SEVENTH MONTH
(vv. 7-11)

The day is known as Yom ha-Kippurim, “The
Day of Purgation,” which refers to the purgation
of the sanctuary following its year-long defile-
ment by mortals. Thus the purgation rituals are
entirely within the confines of the sanctuary

HALAKHAH L’MA-ASEH

29:1. a day when the horn is sounded Maimonides cites this verse as the source for the commandment to
listen to the shofar blasts on Rosh ha-Shanah (MT Shofar 1:1).
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HAFTARAH FOR SHAVU-OT, SECOND DAY

HABAKKUK 3:1-19 (Ashk nazim)
HABAKKUK 2:20-3:19 (S fardim)

The revelation of God’s heavenly Glory to the
prophet (Hab. 3:3-15) dominates the imagery of
this haftarah. As in Ezek. 1 (recited on the first
day of Shavu-ot), that Glory appears on a chariot
and is terrifying. This prophetic vision is encased
within an opening petition for divine mercy and
a concluding personal response (Hab. 3:1-2,
16-19). Chapter 3 is recited by Ashknazim.
Meanwhile, S fardim begin with the final verse of
chapter 2 (v. 20), which refers to God in His heav-
enly temple. That verse thus serves as a prologue
to the vision of God’s appearance.

The inner frame of the composition contains
the opening petition of the prophet (3:2), and the
final response (vv. 16-19). Use of the verb shama
(“Ilearned” in v. 2 and “I heard” in v. 16) punc-
tuates the past and the present—the record of an-
cient divine deeds and the immediate experience
of God who is coming to deliver the people.

At the center of the haftarah is the terrifying
vision of God’s appearance on a storm chariot.
This wreaks havoc throughout the natural world,
making “the earth burstinto streams” and making
“the mountains rock” (vv. 9—10). It also unloos-
ens the world of mortals, smashing homes and
cracking skulls of the enemy. Amid the radiance
that emanates from God’s glory (v. 4), an aveng-
ing hoard of furies (pestilence and plague) march
forth and add to the mayhem (v. 5). A horrendous
divine rage is described, leading the speaker to
wonder at the need for such cosmic force against
earthly foes (vv. 8-9) and to quiver in place. “Rot
entered into my bone, / I trembled where I stood”
(v. 16).

Alongside this cosmic imagery is the theme of
bashing and battering the water. This too is an
old mythic motif, found frequently in Scripture
as part of dramatic accounts of God’s might at
the Creation and at the Exodus.

Habakkuk’s vision is notable in another regard.
As a manifestation of God out of a whirlwind re-
sponding to a human cry of divine injustice, the
text begs comparison with the Book of Job.
God’sappearance to Habakkuk comes in response
to his prayer for divine compassion. The answer
has a direct mythic force. Divine presence is
everything—and sufficient. Despite his fears, the
prophet is now empowered with confidence and
joy. No supernatural wisdom is conveyed here,
only the certitude of God’s historical providence.

RELATION OF THE HAFTARAH
TO THE CALENDAR

Habakkuk was selected for reading on the second
day of Shavu-ot, according to Rashi, “For it speaks
of the Giving of the Torah: ‘God comes from
Teman’ [the south, i.e., the Sinai wilderness; v.
3].” In this explanation, Rashi follows the Tar-
gum and an old midrashic tradition (Sifrei Deut.).
Rashi goes further in his commentary to the bib-
lical verse itself. He alludes to a tradition whereby
God went to the other nations to see if they would
accept the Torah, but they refused. This is based
on a midrashic interpretation of Hab. 3:6 (liter-
ally: “When He stands, He measures [va-y moded ]
the ecarth; when He glances, He unlooses
[va-yater] nations”). According to a midrash, God
took the measure of the mountains, but found
only Sinai “worthy” for the Revelation (Gen. R.
99:1). Taking the measure of the earth, God
found only the land of Israel “worthy” for His
people. He thereupon gave the Israelites a dis-
pensation (better) with respect to the other na-
tions, and permitted (hittir) the nations a certain
leniency in their ritual life.

Habakkuk 3 thus proves central in ancient
homilies attempting to explain or justify why Is-
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rael alone received God’s revelation. One view when the community of Israel stands before the

teaches that Torah is Israel’s sacred destiny, and ongoing reality of Sinai and “renews” it “in these

the source of its national and spiritual life. This years” (Hab. 3:2).

truth is reconfirmed on the festival of Shavu-ot,

2 20The Lorp is in His holy Abode—
Be silent before Him all the earth!

3 A prayer of the prophet Habakkuk. In the
mode of Shigionoth.

20 Lorb! I have learned of Your renown;

I am awed, O Lorp, by Your deeds.

Renew them in these years,

Oh, make them known in these years!
Though angry, may You remember compas-

sion.

3God is coming from Teman,

The Holy One from Mount Paran.  Selah.
His majesty covers the skies,

His splendor fills the earth:

4t is a brilliant light

Which gives off rays on every side—

And therein His glory is enveloped.
5Pestilence marches before Him,

And plague comes forth at His heels.
6When He stands, He makes the earth shake;
When He glances, He makes nations tremble.
The age-old mountains are shattered,

The primeval hills sink low.

His are the ancient routes:
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Habakkuk 2:20. The Lorp is in His holy
Abode TheLord’sheavenly dwelling is the place
to which prayers ascend (Ps. 18:7; cf. 1 Kings
8:30) and from which divine rescue proceeds

(Ps. 18:8-10; cf. 68:34-36).

* Ashk’nazim start here.

Habakkuk 3:1. Habakkuk The word in
Hebrew is otherwise unknown. In Akkadian
(habbagququ or hambaququ) it means “fragrant
herb.”

3-15. A long-standing rabbinic tradition
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7As a scene of havoc I behold
The tents of Cushan;

Shaken are the pavilions
Of the land of Midian!

8Are You wroth, O LorDp, with Neharim?
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Your rage against Yam—

That You are driving Your steeds,

Your victorious chariot?

9All bared and ready is Your bow.

Sworn are the rods of the word.  Selah.

You make the earth burst into streams,

10The mountains rock at the sight of You,

A torrent of rain comes down;

Loud roars the deep,

The sky returns the echo.

11Sun [and] moon stand still on high

As Your arrows fly in brightness,

Your flashing spear in brilliance.

12You tread the earth in rage,

You trample nations in fury.

13You have come forth to deliver Your peo-
ple,

To deliver Your anointed.

You will smash the roof of the villain’s

house,

oI v 13

transforms the mythological sequences of Hab. 3
into specific episodes in the sacred history of Is-
rael. The Targum interprets Hab. 3 as a system-
atic presentation of the great events of Israel’s his-
tory of salvation. Thus the references to “iniquity”
and “Cushan” in verse 7 were understood to hint
at the sin of idolatry in the era of the chieftains
(“judges”) and divine punishment through
Cushan Rishataim (cf. Judg. 3:7-8). The quaking
mountains in verse 10 are linked to the revelation
at Sinai, and the image of the sun and moon
standing still in verse 11 evokes Joshua’s battle cry
and the miracle in Gibeon (Josh. 10:12-13). The
statement that God will crack the “skull” of the
enemy “with [His] bludgeon” (v. 14) alludes to

God’s use of Moses’ staff to defeat Pharaoh’s war-
riors at the Sea.

9. Sworn are the rods of the word An old
riddle that has puzzled commentators and trans-
lators since antiquity. The Hebrew consists of
three words, meaning “oaths,” “staves,” and
“word,” which interrupt the continuity of the pas-
sage. An intriguing suggestion has been offered
that these three words were originally in the mar-
gin of the text, placed there to indicate when this
haftarah selection was to be read—not only on
Shavu-or but also with the sections of Marror
(“staves,” Num. 17:16ff.) and Va-yomer (“And
He said,” related to “word,” Gen. 12:1ff.) in one
version of the ancient triennial cycle.
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Raze it from foundation to top. Selah.

14You will crack [his] skull with Your bludg-
eon;

Blown away shall be his warriors,

Whose delight is to crush me suddenly,

To devour a poor man in an ambush.

15You will make Your steeds tread the sea,

Stirring the mighty waters.

16] heard and my bowels quaked,

My lips quivered at the sound;

Rot entered into my bone,

I trembled where I stood.

Yet I wait calmly for the day of distress,

For a people to come to attack us.

17Though the fig tree does not bud

And no yield is on the vine,

Though the olive crop has failed

And the fields produce no grain,

Though sheep have vanished from the fold

And no cattle are in the pen,

18Yet will I rejoice in the Lorp,

Exult in the God who delivers me.

1YMy Lord Gop is my strength:

He makes my feet like the deer’s

And lets me stride upon the heights.

For the leader; with instrumental music.

y Pwpan 1328

B 19D INIYTTY TI0T N

WK PR3 n2p) i
YO TS s
DNY 7Y Y07

:IN0RA MY YOK7TIND

TR0 O MY s
10727 D7 MmN

va M | YR s
"N 177¥ Fip?
"YY2 2P KA
Eahiialnin)

Y O7 IR WK
T nyY nivyh
MN~K7 MXN=p 17
073932 7137 TK)

N wyn Wi

5oK miry-XS ninTws
IKY TT7omn
:DNDN2 P2 TR
YK T Ky
YW TIORD 7K
A R
ni%IR3 711 DN
0T NN Sy

D12 NYn?





