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21‡‡ ˙„Ú‰ ÔkLÓ ÔkLn‰ È„e˜Ù ‰l¯L ¥´¤§¥³©¦§¨Æ¦§©´¨¥ª½£¤¬
„Èa ÌiÂÏ‰ ˙„·Ú ‰LÓ Èt-ÏÚ „wtª©−©¦´Ÿ¤®£Ÿ©Æ©§¦¦½§©Æ

 :Ô‰k‰ Ô¯‰‡-Ôa ¯Ó˙È‡22‡Ïˆ·e-Ôa Ï ¦«¨½̈¤«©£−Ÿ©Ÿ¥«§©§¥²¤
È ‰hÓÏ ¯eÁ-Ô· È¯e‡˙‡ ‰NÚ ‰„e‰ ¦¬¤−§©¥´§¨®¨¾̈¥²

‡-Ïk-˙‡ ‰Â‰È ‰eˆ-¯L :‰LÓ23Bz‡Â ¨£¤¦¨¬§−̈¤Ÿ¤«§¦À
L¯Á Ô„-‰hÓÏ CÓÒÈÁ‡-Ôa ·‡ÈÏ‰‡̈¢¦º̈¤£¦¨¨²§©¥−̈¨¨´
˙ÚÏB˙·e ÔÓb¯‡·e ˙ÏÎza Ì˜¯Â ·LÁÂ§Ÿ¥®§Ÿ¥À©§¥Æ¤Æ¨«©§¨½̈§©¬©

:LM·e ÈM‰Ò ©¨¦−©¥«
24ÏÎa ‰Î‡ÏnÏ ÈeNÚ‰ ·‰f‰-Ïk̈©¨À̈¤«¨Æ©§¨½̈§−Ÿ

ÚLz ‰Ùez‰ ·‰Ê | È‰ÈÂ L„w‰ ˙Î‡ÏÓ§¤´¤©®Ÿ¤©§¦´§©´©§À̈¥³©
Ï˜L ÌÈLÏLe ̇ B‡Ó Ú·Le ̄ kk ÌÈ¯NÚÂ§¤§¦Æ¦½̈§©̧¥¯§Ÿ¦²¤−¤

 :L„w‰ Ï˜La25‰„Ú‰ È„e˜t ÛÒÎÂ §¤¬¤©«Ÿ¤§¤²¤§¥¬¨¥−̈

P’KUDEI p’kudei

21These are the records of the Tabernacle, the
Tabernacle of the Pact, which were drawn up
at Moses’ bidding—the work of the Levites un-
der the direction of Ithamar son of Aaron the
priest. 22Now Bezalel, son of Uri son of Hur,
of the tribe of Judah, had made all that the L

had commanded Moses; 23at his side was
Oholiab son of Ahisamach, of the tribe of Dan,
carver and designer, and embroiderer in blue,
purple, and crimson yarns and in fine linen.

24All the gold that was used for the work, in
all the work of the sanctuary—the elevation
offering of gold—came to  talents and 

shekels by the sanctuary weight. 25The silver of

THE TABERNACLE, PART II: CONSTRUCTION (continued )

A TALLY OF THE METALS (38:21–31)

Moses orders an inventory of the metals, to be un-
dertaken by the Levites under the direction of Aar-
on’s son Ithamar. The tally is prefaced by a re-
statement of the roles of the two master craftsmen
Bezalel and Oholiab. The inventory described
here is similar to that found among the Egyptians,
whose art depicts scenes of metalworking in which
a master is weighing the metals on scales, with the
scribes recording the results in their ledgers, before
the materials are given to the artisans.

21. Tabernacle of the Pact This once again
emphasizes that the symbol of the covenant with
God is the focal point of the entire tabernacle.

Ithamar His birth was recorded in Exod.
6:23, and his nomination to be installed as a

priest, in 28:1. Throughout the wilderness wan-
derings he directed the work of the levitical clans
in connection with the tabernacle.

23. These qualifications of Oholiab repeat
35:35 and include some additional material.

24–30. The metals are listed in descending
order of value.

shekel See Comment to Gen. 23:9.
half-shekel Hebrew: beka, mentioned as a

weight in Gen. 24:22. The stem means “to
split”—here, in half. Several weights from the
time of the First Temple have been found in-
scribed in the old-Hebrew script with the word
beka or its abbreviation, “b.”  Their average weight
is 0.210 ounces (6.019 grams).

a head The reference is to the census that was
ordered in 30:11–16.

In this parashah, Moses gives a detailed ac-
counting of the expenditures for fashioning
the tabernacle and its furnishings. Why did
Moses feel obliged to give this detailed ac-
count? Some Israelites knew that they would
have taken advantage of handling all that gold
and silver for their own enrichment. They sus-
pected Moses of being no better than they
were. Thus the Midrash emphasizes that lead-
ers of the community must be above any sus-
picion of personal aggrandizement. The family

that prepared the incense for the Temple ser-
vices would never let their relatives wear per-
fume, lest some people suspect them of using
Temple incense for their personal bene2t. The
oMcial who supervised the shekel oEering
would wear a special garment with no pockets
and no long sleeves when he did so, so that
no one could suspect him of pocketing public
funds (Song R. 3:7). “A person should strive
to please people as strenuously as one strives
to please God” (Exod. R. 51:2).
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‡Â ¯kk ˙‡Ó‰MÓÁÂ ˙B‡Ó Ú·Le ÛÏ §©´¦¨®§¤¤Á§©̧¥¹©£¦¨¯
 :L„w‰ Ï˜La Ï˜L ÌÈÚ·LÂ26Ú˜a §¦§¦²¤−¤§¤¬¤©«Ÿ¤µ¤©

L„w‰ Ï˜La Ï˜M‰ ˙ÈˆÁÓ ˙ÏbÏbÏ©ª§½Ÿ¤©£¦¬©¤−¤§¤´¤©®Ÿ¤
ÌÈ¯NÚ ÔaÓ ÌÈ„˜t‰-ÏÚ ¯·Ú‰ ÏÎÏ§¸Ÿ¨Ÿ¥¹©©§ª¦À¦¤̧¤§¦³

-LLÏ ‰ÏÚÓÂ ‰L‡ ˙B‡Ó˙LÏLe ÛÏ ¨¨Æ¨©½§¨§¥¥¬¤Æ¤Æ§´Ÿ¤
‡ :ÌÈMÓÁÂ ˙B‡Ó LÓÁÂ ÌÈÙÏ27È‰ÈÂ £¨¦½©£¥¬¥−©£¦¦«©§¦À

L„w‰ È„‡ ˙‡ ˙˜ˆÏ ÛÒk‰ ¯kk ˙‡Ó§©Æ¦©´©¤½¤¨¤À¤µ¥©§¥´©½Ÿ¤
˙‡ÓÏ ÌÈ„‡ ˙‡Ó ˙Î¯t‰ È„‡ ˙‡Â§¥−©§¥´©¨®Ÿ¤§©¯£¨¦²¦§©¬

 :Ô„‡Ï ¯kk ¯kk‰28‡‰-˙‡ÂÚ·Le ÛÏ ©¦−̈¦¨¬¨¨«¤§¤¨¤¹¤§©³
ÌÈÂÂ ‰NÚ ÌÈÚ·LÂ ‰MÓÁÂ ˙B‡n‰©¥Æ©£¦¨´§¦§¦½¨¨¬¨¦−

‡¯ ‰tˆÂ ÌÈ„enÚÏ:Ì˙‡ ̃ MÁÂ Ì‰ÈL ¨©¦®§¦¨¬¨¥¤−§¦©¬Ÿ¨«
29‡Â ¯kk ÌÈÚ·L ‰Ùez‰ ˙LÁeÌÈtÏ §¬Ÿ¤©§−̈¦§¦´¦¨®§©§©¬¦

-Úa¯‡Â :Ï˜L ˙B‡Ó30-˙‡ da NÚiÂ §©§©¥−¨«¤©©´©À̈¤
ÁaÊÓ ˙‡Â „ÚBÓ Ï‰‡ Á˙t È„‡©§¥Æµ¤©´Ÿ¤¥½§¥Æ¦§©´

-˙‡Â ˙LÁp‰‡ ˙LÁp‰ ¯aÎÓBÏ-¯L ©§½Ÿ¤§¤¦§©¬©§−Ÿ¤£¤®
-Ïk ˙‡Â :ÁaÊn‰ ÈÏk31È„‡-˙‡Â §¥−¨§¥¬©¦§¥«©§¤©§¥³

˙‡Â ¯ˆÁ‰ ¯ÚL È„‡-˙‡Â ·È·Ò ¯ˆÁ‰¤«¨¥Æ¨¦½§¤©§¥−©´©¤¨¥®§¥̧
-˙‡Â ÔkLn‰ ˙„˙È-ÏkÈ-Ïk¯ˆÁ‰ ˙„˙ ¨¦§¯Ÿ©¦§¨²§¤¨¦§¬Ÿ¤¨¥−

:·È·Ò̈¦«

èì˙ÚÏB˙Â ÔÓb¯‡‰Â ˙ÏÎz‰-ÔÓe ¦©§¥³¤§¨«©§¨¨Æ§©´©
L„wa ˙¯LÏ „¯N-È„‚· eNÚ ÈM‰©¨¦½¨¬¦§¥§−̈§¨¥´©®Ÿ¤

-˙‡ eNÚiÂ‡ L„w‰ È„‚aÔ¯‰‡Ï ¯L ©«©£º¤¦§¥³©Ÿ Æ¤Æ£¤´§©£½Ÿ
‡k-˙‡ ‰Â‰È ‰eˆ ¯L:‰LÓÙ ©£¤²¦¨¬§−̈¤Ÿ¤«

2ÔÓb¯‡Â ˙ÏÎz ·‰Ê „Ù‡‰-˙‡ NÚiÂ©©−©¤¨¥®Ÿ¨À̈§¥¯¤§©§¨¨²
 :¯ÊLÓ LLÂ ÈL ˙ÚÏB˙Â3-˙‡ eÚw¯ÈÂ §©¬©¨¦−§¥¬¨§¨«©«§©§º¤

CB˙a ˙BNÚÏ ÌÏÈ˙t ıv˜Â ·‰f‰ ÈÁt©¥´©¨¨»§¦¥´§¦¦¼©£À§³
˙ÚÏBz CB˙·e ÔÓb¯‡‰ CB˙·e ˙ÏÎz‰©§¥Æ¤Æ§´¨«©§¨½̈§²©¬©

 :·LÁ ‰NÚÓ LM‰ CB˙·e ÈM‰4˙Ù˙k ©¨¦−§´©¥®©£¥−Ÿ¥«§¥¬Ÿ

those of the community who were recorded
came to  talents and , shekels by the
sanctuary weight: 26a half-shekel a head, half
a shekel by the sanctuary weight, for each one
who was entered in the records, from the age
of twenty years up, , men. 27The  tal-
ents of silver were for casting the sockets of the
sanctuary and the sockets for the curtain, 

sockets to the  talents, a talent a socket.
28And of the , shekels he made hooks for
the posts, overlay for their tops, and bands
around them.

29The copper from the elevation offering
came to  talents and , shekels. 30Of it he
made the sockets for the entrance of the Tent
of Meeting; the copper altar and its copper grat-
ing and all the utensils of the altar; 31the sockets
of the enclosure round about and the sockets
of the gate of the enclosure; and all the pegs of
the Tabernacle and all the pegs of the enclosure
round about.

39 Of the blue, purple, and crimson yarns
they also made the service vestments for offi-

ciating in the sanctuary; they made Aaron’s sa-
cral vestments—as the L had commanded
Moses.

2The ephod was made of gold, blue, purple,
and crimson yarns, and fine twisted linen. 3They
hammered out sheets of gold and cut threads
to be worked into designs among the blue, the
purple, and the crimson yarns, and the fine
linen. 4They made for it attaching shoulder-

EXODUS 38:26 ’

THE MAKING OF THE
PRIESTLY VESTMENTS (39:1–31)

This section corresponds to Exod. 28. It contains
some additional information and affirms—seven
times in all—that each item was made in accord-
ance with God’s instructions.

1. The omission of the fine linen from the

list is especially puzzling because it is included in
verses 2, 3, and 5.

3. The process described here is typically
Egyptian. The highly malleable gold was ham-
mered over a stone into a thin sheet from which
very narrow strips were cut to make fine gold wire.
Gold thread was created by cutting the sheet in
spiral form.

È˘
[È˘ÈÓÁ]
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 ÈL-ÏÚ ˙¯·Á BÏ-eNÚÂ˙ÂÂˆ˜ÂÈ˙Bˆ˜ ¨«−Ÿ§®Ÿ©§¥¬§−̈
 :¯aÁ5‡ B˙cÙ‡ ·LÁÂepnÓ ÂÈÏÚ ¯L ª¨«§¥̧¤£ª¨¹£¤´¨À̈¦¤´

ÔÓb¯‡Â ˙ÏÎz ·‰Ê e‰NÚÓk ‡e‰»§©£¥¼¨À̈§¥¯¤§©§¨¨²
‡k ¯ÊLÓ LLÂ ÈL ˙ÚÏB˙Â‰eˆ ¯L §©¬©¨¦−§¥´¨§¨®©£¤²¦¨¬

-˙‡ ‰Â‰È:‰LÓ §−̈¤Ÿ¤«
6˙ˆaLÓ ̇ aÒÓ Ì‰M‰ È·‡-˙‡ eNÚiÂ©«©£Æ¤©§¥´©½Ÿ©ª«©−Ÿ¦§§´Ÿ

˙BÓL-ÏÚ Ì˙BÁ ÈÁezt ˙ÁzÙÓ ·‰Ê̈¨®§ª¨ŸÆ¦¥´½̈©§−
‡¯NÈ Èa :Ï7˙Ù˙k ÏÚ Ì˙‡ ÌNiÂ §¥¬¦§¨¥«©¨´¤ŸÀ̈µ©¦§´Ÿ

‡¯NÈ È·Ï ÔB¯kÊ È·‡ „Ù‡‰‡k Ï¯L ¨¥½Ÿ©§¥¬¦¨−¦§¥´¦§¨¥®©£¤²
-˙‡ ‰Â‰È ‰eˆ:‰LÓÙ ¦¨¬§−̈¤Ÿ¤«

8‰NÚÓk ·LÁ ‰NÚÓ ÔLÁ‰-˙‡ NÚiÂ©©¯©¤©²Ÿ¤©£¥¬Ÿ¥−§©£¥´
ÈL ˙ÚÏB˙Â ÔÓb¯‡Â ˙ÏÎz ·‰Ê „Ù‡¥®Ÿ¨À̈§¥¯¤§©§¨¨²§©¬©¨¦−

 :¯ÊLÓ LLÂ9eNÚ ÏeÙk ‰È‰ Úe·¯ §¥¬¨§¨«¨¯©¨¨²¨−¨´
:ÏeÙk BaÁ¯ ˙¯ÊÂ Bk¯‡ ˙¯Ê ÔLÁ‰-˙‡¤©®Ÿ¤¤¯¤¨§²§¤¬¤¨§−¨«

10-e‡ÏÓÈÂÌ„‡ ¯eË Ô·‡ È¯eË ‰Úa¯‡ B· ©§©§½©§¨−̈´¥¨®¤À³Ÿ¤
 :„Á‡‰ ¯eh‰ ˙˜¯·e ‰„Ët11¯eh‰Â ¦§¨Æ¨¤½¤©−¨¤¨«§©−
 :ÌÏ‰ÈÂ ¯ÈtÒ CÙ ÈM‰12¯eh‰Â ©¥¦®¬Ÿ¤©¦−§¨£«Ÿ§©−
 :‰ÓÏÁ‡Â B·L ÌLÏ ÈLÈÏM‰13¯eh‰Â ©§¦¦®¤¬¤§−§©§¨«¨§©Æ

˙aÒeÓ ‰ÙLÈÂ Ì‰L LÈL¯z ÈÚÈ·¯‰̈«§¦¦½©§¦¬−Ÿ©§¨§¥®«©²Ÿ
 :Ì˙‡lÓa ·‰Ê ˙BˆaLÓ14ÌÈ·‡‰Â ¦§§¬¨−̈§¦ªŸ¨«Â§¨£¨¦

‡¯NÈ-Èa ˙ÓL-ÏÚ‰¯NÚ ÌÈzL ‰p‰ Ï ©§¸Ÿ§¥¦§¨¥¬¥²¨§¥¬¤§¥−
BÓL-ÏÚ LÈ‡ Ì˙Á ÈÁezt Ì˙ÓL-ÏÚ©§Ÿ¨®¦¥³Ÿ¨Æ¦´©§½

:Ë·L ¯NÚ ÌÈLÏ¦§¥¬¨−̈¨«¤
15˙Ï·b ˙¯L¯L ÔLÁ‰-ÏÚ eNÚiÂ©©£¯©©²Ÿ¤©§§¬Ÿ©§ª−

 :¯B‰Ë ·‰Ê ˙·Ú ‰NÚÓ16ÈzL eNÚiÂ ©£¥´£®Ÿ¨−̈¨«©«©£À§¥Æ
eziÂ ·‰Ê ˙ÚaË ÈzLe ·‰Ê ˙ˆaLÓ¦§§´Ÿ¨½̈§¥−©§´Ÿ¨¨®©«¦§À
:ÔLÁ‰ ˙Bˆ˜ ÈL-ÏÚ ˙Úah‰ ÈzL-˙‡¤§¥Æ©©¨½Ÿ©§¥−§¬©«Ÿ¤

17ÈzL-ÏÚ ·‰f‰ ˙˙·Ú‰ ÈzL eziÂ©«¦§À§¥Æ¨£Ÿ´Ÿ©¨½̈©§¥−
 :ÔLÁ‰ ˙Bˆ˜-ÏÚ ˙Úah‰18ÈzL ˙‡Â ©©¨®Ÿ©§−©«Ÿ¤§¥̧§¥³

ÈzL-ÏÚ e˙ ˙˙·Ú‰ ÈzL ˙Bˆ §̃Æ§¥´¨«£Ÿ½Ÿ¨§−©§¥´
-ÏÚ ÌziÂ ˙ˆaLn‰‡ „Ù‡‰ ˙Ù˙k-Ï ©«¦§§®Ÿ©«¦§ª²©¦§¬Ÿ¨¥−Ÿ¤

 :ÂÈt ÏeÓ19·‰Ê ˙ÚaË ÈzL eNÚiÂ ¬¨¨«©«©£À§¥Æ©§´Ÿ¨½̈
B˙ÙN-ÏÚ ÔLÁ‰ ˙Bˆ˜ ÈL-ÏÚ eÓÈNiÂ©¨¦¾©§¥−§´©®Ÿ¤©§¨¾

‡‡ ¯L :‰˙Èa „Ù‡‰ ¯·Ú-Ï20eNÚiÂ £¤²¤¥¬¤¨¥−Ÿ¨«§¨©«©£»
˙Ù˙Î ÈzL-ÏÚ ÌziÂ ·‰Ê ˙ÚaË ÈzL§¥´©§´Ÿ¨¨¼©«¦§ª¿©§¥Á¦§¸Ÿ

pieces; they were attached at its two ends. 5The
decorated band that was upon it was made like
it, of one piece with it; of gold, blue, purple, and
crimson yarns, and fine twisted linen—as the
L had commanded Moses.

6They bordered the lazuli stones with frames
of gold, engraved with seal engravings of the
names of the sons of Israel. 7They were set on
the shoulder-pieces of the ephod, as stones of
remembrance for the Israelites—as the L

had commanded Moses.
8The breastpiece was made in the style of the

ephod: of gold, blue, purple, and crimson yarns,
and fine twisted linen. 9It was square; they made
the breastpiece doubled—a span in length and
a span in width, doubled. 10They set in it four
rows of stones. The first row was a row of car-
nelian, chrysolite, and emerald; 11the second
row: a turquoise, a sapphire, and an amethyst;
12the third row: a jacinth, an agate, and a crystal;
13and the fourth row: a beryl, a lapis lazuli, and
a jasper. They were encircled in their mountings
with frames of gold. 14The stones corresponded
[in number] to the names of the sons of Israel:
twelve, corresponding to their names; engraved
like seals, each with its name, for the twelve
tribes.

15On the breastpiece they made braided
chains of corded work in pure gold. 16They
made two frames of gold and two rings of gold,
and fastened the two rings at the two ends of
the breastpiece, 17attaching the two golden
cords to the two rings at the ends of the
breastpiece. 18They then fastened the two ends
of the cords to the two frames, attaching them
to the shoulder-pieces of the ephod, at the front.
19They made two rings of gold and attached
them to the two ends of the breastpiece, at its
inner edge, which faced the ephod. 20They made
two other rings of gold and fastened them
on the front of the ephod, low on the two

EXODUS 39:5 ’
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˙nÚÏ ÂÈt ÏenÓ ‰hÓÏÓ „Ù‡‰̈¥³Ÿ¦§©Æ¨Æ¦´¨½̈§ª©−
 :„Ù‡‰ ·LÁÏ ÏÚnÓ Bz¯aÁÓ21eÒk¯iÂ ©§©§®¦©¾©§¥−¤¨¥«Ÿ©¦§§´

‡ ÂÈ˙ÚahÓ ÔLÁ‰-˙‡„Ù‡‰ ˙ÚaË-Ï ¤©¿Ÿ¤¦©§Ÿ¨Á¤©§¸Ÿ¨¥¹Ÿ
„Ù‡‰ ·LÁ-ÏÚ ˙È‰Ï ˙ÏÎz ÏÈ˙Ùa¦§¦´§¥À¤¦«§ŸÆ©¥´¤¨¥½Ÿ

‡k „Ù‡‰ ÏÚÓ ÔLÁ‰ ÁfÈ-‡ÏÂ‰eˆ ¯L §«Ÿ¦©´©½Ÿ¤¥©−¨¥®Ÿ©£¤²¦¨¬
‡ ‰Â‰È-˙:‰LÓ §−̈¤Ÿ¤«

22-˙‡ NÚiÂ‚¯‡ ‰NÚÓ „Ù‡‰ ÏÈÚÓ ©©²©¤§¦¬¨¥−Ÿ©£¥´Ÿ¥®
 :˙ÏÎz ÏÈÏk23ÈÙk BÎB˙a ÏÈÚn‰-ÈÙe §¦−§¥«¤¦«©§¦¬§−§¦´

:Ú¯wÈ ‡Ï ·È·Ò ÂÈÙÏ ‰ÙN ‡¯Á ©̇§¨®¨¨¬§¦²¨¦−¬Ÿ¦¨¥«©
24˙ÏÎz ÈBn¯ ÏÈÚn‰ ÈÏeL-ÏÚ eNÚiÂ©«©£Æ©¥´©§¦½¦¥¾§¥¬¤

 :¯ÊLÓ ÈL ˙ÚÏB˙Â ÔÓb¯‡Â25eNÚiÂ §©§¨−̈§©´©¨¦®¨§¨«©©£¬
ÌÈÓÚt‰-˙‡ eziÂ ¯B‰Ë ·‰Ê ÈÓÚÙ©£Ÿ¥−¨¨´¨®©¦§¸¤©©«£Ÿ¦¹
·È·Ò ÏÈÚn‰ ÈÏeL-ÏÚ ÌÈn¯‰ CB˙a§´¨¦Ÿ¦À©¥³©§¦Æ¨¦½

 :ÌÈn¯‰ CB˙a26Ôn¯Â ÔÓÚt Ôn¯Â ÔÓÚt §−¨¦Ÿ¦«©£³Ÿ§¦ŸÆ©£´Ÿ§¦½Ÿ
‡k ˙¯LÏ ·È·Ò ÏÈÚn‰ ÈÏeL-ÏÚ¯L ©¥¬©§¦−¨¦®§¨¥¾©£¤²

-˙‡ ‰Â‰È ‰eˆ:‰LÓÒ ¦¨¬§−̈¤Ÿ¤«
27‚¯‡ ‰NÚÓ LL ˙˙k‰-˙‡ eNÚiÂ©«©£²¤©¨§¬Ÿ¥−©£¥´Ÿ¥®

 :ÂÈ·Ïe Ô¯‰‡Ï28LL ˙Ùˆn‰ ˙‡Â §©£−Ÿ§¨¨«§¥Æ©¦§¤´¤¥½
-˙‡Â LL ˙Úa‚n‰ È¯‡t-˙‡ÂÈÒÎÓ §¤©£¥¬©¦§¨−Ÿ¥®§¤¦§§¥¬

 :¯ÊLÓ LL „a‰29LL Ë·‡‰-˙‡Â ©−̈¥¬¨§¨«§«¤¨©§¥º¥´
ÈL ˙ÚÏB˙Â ÔÓb¯‡Â ˙ÏÎ˙e ¯ÊLÓ̈§À̈§¥¯¤§©§¨¨²§©¬©¨¦−

‡k Ì˜¯ ‰NÚÓ-˙‡ ‰Â‰È ‰eˆ ¯L ©£¥´Ÿ¥®©£¤²¦¨¬§−̈¤
:‰LÓÒ Ÿ¤«

30¯B‰Ë ·‰Ê L„w‰-¯Ê ıÈˆ-˙‡ eNÚiÂ©«©£²¤¦¬¥«¤©−Ÿ¤¨¨´¨®
L„˜ Ì˙BÁ ÈÁezt ·zÎÓ ÂÈÏÚ e·zÎiÂ©¦§§´¨À̈¦§©Æ¦¥´½̈−Ÿ¤

 :‰Â‰ÈÏ31˙˙Ï ˙ÏÎz ÏÈ˙t ÂÈÏÚ eziÂ ©¨«©¦§³¨¨Æ§¦´§¥½¤¨¥¬
‡k ‰ÏÚÓÏÓ ˙Ùˆn‰-ÏÚ‰Â‰È ‰eˆ ¯L ©©¦§¤−¤¦§¨®§¨©£¤²¦¨¬§−̈

-˙‡:‰LÓÒ ¤Ÿ¤«

32„ÚBÓ Ï‰‡ ÔkLÓ ˙„·Ú-Ïk ÏÎzÂ©¥¾¤¨£Ÿ©¾¦§©−´Ÿ¤¥®

shoulder-pieces, close to its seam above the
decorated band. 21The breastpiece was held in
place by a cord of blue from its rings to the
rings of the ephod, so that the breastpiece rested
on the decorated band and did not come loose
from the ephod—as the L had commanded
Moses.

22The robe for the ephod was made of woven
work, of pure blue. 23The opening of the robe,
in the middle of it, was like the opening of a
coat of mail, with a binding around the opening,
so that it would not tear. 24On the hem of the
robe they made pomegranates of blue, purple,
and crimson yarns, twisted. 25They also made
bells of pure gold, and attached the bells be-
tween the pomegranates, all around the hem of
the robe, between the pomegranates: 26a bell
and a pomegranate, a bell and a pomegranate,
all around the hem of the robe for officiating
in—as the L had commanded Moses.

27They made the tunics of fine linen, of woven
work, for Aaron and his sons; 28and the head-
dress of fine linen, and the decorated turbans
of fine linen, and the linen breeches of fine
twisted linen; 29and sashes of fine twisted linen,
blue, purple, and crimson yarns, done in
embroidery—as the L had commanded
Moses.

30They made the frontlet for the holy diadem
of pure gold, and incised upon it the seal in-
scription: “Holy to the L.” 31They attached
to it a cord of blue to fix it upon the headdress
above—as the L had commanded Moses.

32Thus was completed all the work of the Tab-

EXODUS 39:21 ’

CHAPTER 39

21. the breastpiece . . . did not come loose
from the ephod The breastpiece was the sym-
bol of justice (thus it is referred to as “the
breastpiece of judgment” in Exod. 28:15), of

proper relations between people and their
neighbors. The ephod was the symbol of wor-
ship, i.e., of a proper relationship between peo-
ple and God. When religion is properly under-
stood, justice and worship can never be sepa-
rated from each other (N. Bloch).
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‡¯NÈ Èa eNÚiÂ‡ ÏÎk Ï‰Â‰È ‰eˆ ¯L ©«©£Æ§¥´¦§¨¥½Â§Ÿ£¤̧¦¨¯§¨²
-˙‡:eNÚ Ôk ‰LÓÙ ¤Ÿ¤−¥¬¨«

33Ln‰-˙‡ e‡È·iÂ‡ Ôk-Ï-˙‡ ‰LÓ ©¨¦³¤©¦§¨Æ¤Ÿ¤½¤
-˙‡Â Ï‰‡‰-Ïk ÂÈL¯˜ ÂÈÒ¯˜ ÂÈÏkÂÁÈ¯· ¨−Ÿ¤§¤¨¥¨®§¨¨´§¨½̈

 :ÂÈ„‡Â ÂÈ„nÚÂ ÂÈÁÈ¯a34-˙‡Â‰ÒÎÓ §¦−̈§©ª¨¬©£¨¨«§¤¦§¥º
-˙‡Â ÌÈÓc‡Ó‰ ÌÏÈ‡‰ ˙¯BÚ‰ÒÎÓ ³Ÿ¨«¥¦Æ©§¨¨¦½§¤¦§¥−

:CÒn‰ ˙Î¯t ˙‡Â ÌÈLÁz‰ ˙¯ÚŸ́Ÿ©§¨¦®§¥−¨¬Ÿ¤©¨¨«
35-˙‡Â ˙„Ú‰ Ô¯‡-˙‡˙‡Â ÂÈca ¤£¬Ÿ¨¥ª−§¤©¨®§¥−

 :˙¯tk‰36-˙‡ ÔÁÏM‰-˙‡-ÏkÂÈÏk ©©«Ÿ¤¤©ª§¨Æ¤¨¥½̈
 :ÌÈt‰ ÌÁÏ ˙‡Â37‰¯n‰-˙‡ §¥−¤¬¤©¨¦«¤©§Ÿ̈¸

-˙‡Â ‰Î¯Ún‰ ˙¯ ‰È˙¯-˙‡ ‰¯‰h‰©§Ÿ̈¹¤¥Ÿ¤À¨¥²Ÿ©©«£¨−̈§¤
-Ïk :¯B‡n‰ ÔÓL ˙‡Â ‰ÈÏk38˙‡Â ¨¥¤®¨§¥−¤¬¤©¨«§¥Æ

˙‡Â ‰ÁLn‰ ÔÓL ˙‡Â ·‰f‰ ÁaÊÓ¦§©´©¨½̈§¥Æ¤´¤©¦§½̈§¥−
:Ï‰‡‰ Á˙t CÒÓ ˙‡Â ÌÈnq‰ ˙¯Ë §̃´Ÿ¤©©¦®§¥¾¨©−¤¬©¨«Ÿ¤

39-˙‡Â ˙LÁp‰ ÁaÊÓ | ˙‡¯aÎÓ ¥´¦§©´©§ÀŸ¤§¤¦§©³
‡ ˙LÁp‰-˙‡ BÏ-¯L-˙‡Â ÂÈca-ÏkÂÈÏk ©§Ÿ Æ¤Æ£¤½¤©−̈§¤¨¥¨®

-˙‡Â ¯ik‰-˙‡ :Bpk40¯ˆÁ‰ ÈÚÏ˜ ˙‡ ¤©¦−Ÿ§¤©«¥Á©§¥̧¤¨¥¹
CÒn‰-˙‡Â ‰È„‡-˙‡Â ‰È„nÚ-˙‡¤©ª¤´¨§¤£¨¤À¨§¤©¨¨Æ

-˙‡ ¯ˆÁ‰ ¯ÚLÏ˙‡Â ‰È˙„˙ÈÂ ÂÈ¯˙ÈÓ §©´©¤«¨¥½¤¥¨−̈¦¥Ÿ¤®¨§¥À
-Ïk:„ÚBÓ Ï‰‡Ï ÔkLn‰ ˙„·Ú ÈÏk ¨§¥²£Ÿ©¬©¦§−̈§¬Ÿ¤¥«

41-˙‡-˙‡ L„wa ˙¯LÏ „¯O‰ È„‚a ¤¦§¥¬©§−̈§¨¥´©®Ÿ¤¤
-˙‡Â Ô‰k‰ Ô¯‰‡Ï L„w‰ È„‚aÂÈ· È„‚a ¦§¥³©Ÿ Æ¤Æ§©£´Ÿ©Ÿ¥½§¤¦§¥¬¨−̈

 :Ô‰ÎÏ42‡ ÏÎk-˙‡ ‰Â‰È ‰eˆ-¯L‰LÓ §©¥«§²Ÿ£¤¦¨¬§−̈¤Ÿ¤®
‡¯NÈ Èa eNÚ Ôk:‰„·Ú‰-Ïk ˙‡ Ï ¥³¨Æ§¥´¦§¨¥½¥−¨¨£Ÿ̈«

43-˙‡ ‰LÓ ‡¯iÂ‰p‰Â ‰Î‡Ïn‰-Ïk ©©̧§Ÿ¤¹¤¨©§¨À̈§¦¥Æ

ernacle of the Tent of Meeting. The Israelites
did so; just as the L had commanded Moses,
so they did.

33Then they brought the Tabernacle to Mo-
ses, with the Tent and all its furnishings: its
clasps, its planks, its bars, its posts, and its sock-
ets; 34the covering of tanned ram skins, the cov-
ering of dolphin skins, and the curtain for the
screen; 35the Ark of the Pact and its poles, and
the cover; 36the table and all its utensils, and
the bread of display; 37the pure lampstand, its
lamps—lamps in due order—and all its fittings,
and the oil for lighting; 38the altar of gold, the
oil for anointing, the aromatic incense, and the
screen for the entrance of the Tent; 39the copper
altar with its copper grating, its poles and all its
utensils, and the laver and its stand; 40the hang-
ings of the enclosure, its posts and its sockets,
the screen for the gate of the enclosure, its cords
and its pegs—all the furnishings for the service
of the Tabernacle, the Tent of Meeting; 41the
service vestments for officiating in the sanctu-
ary, the sacral vestments of Aaron the priest, and
the vestments of his sons for priestly service.
42Just as the L had commanded Moses, so
the Israelites had done all the work. 43And when
Moses saw that they had performed all the

EXODUS 39:33 ’

COMPLETION AND INSPECTION
(vv. 32–43)

The tabernacle in all its several parts and with all
its appurtenances is completed and brought to
Moses for inspection. The text does not record
how long the work took or the dates involved.

32. Tabernacle of the Tent of Meeting A
combination of the two distinct terms for the
sanctuary. Together they express its dual function

as the symbol of the indwelling of the divine Pres-
ence in the camp of the Israelites and as the site
of communication between God and Moses.

42. the Israelites The entire project is pre-
sented as an enterprise of all the Israelites (cf. v.
32).

43. This finale is patterned after the Creation
narrative of Genesis, in which the completion of
the work evoked divine approval followed by a
blessing.

43. The Midrash supplies the words with
which Moses blessed the people: “May it be

God’s will that the divine Presence rest upon
the work of your hands” (Tanh.).·
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‡k d˙‡ eNÚeNÚ Ôk ‰Â‰È ‰eˆ ¯L ¨´Ÿ½̈©£¤²¦¨¬§−̈¥´¨®
:‰LÓ Ì˙‡ C¯·ÈÂÙ ©§¨¬¤Ÿ−̈Ÿ¤«

î‡ ‰Â‰È ¯a„ÈÂ -Ï:¯Ó‡l ‰LÓ ©§©¥¬§−̈¤Ÿ¤¬¥«Ÿ
2‡¯‰ L„Á‰-ÌBÈaL„ÁÏ „Á‡a ÔBL §©¬Ÿ¤¨¦−§¤¨´©®Ÿ¤

-˙‡ ÌÈ˜z :„ÚBÓ Ï‰‡ ÔkLÓ3zÓNÂ ¨¦¾¤¦§©−¬Ÿ¤¥«§©§¨´
Ô¯‡‰-ÏÚ ˙kÒÂ ˙e„Ú‰ ÔB¯‡ ˙‡ ÌL̈½¥−£´¨¥®§©Ÿ¨¬©¨¨−Ÿ

 :˙Î¯t‰-˙‡4ÔÁÏM‰-˙‡ ˙‡·‰Â ¤©¨«Ÿ¤§¥¥¨Æ¤©ª§½̈
‰¯n‰-˙‡ ˙‡·‰Â Bk¯Ú-˙‡ zÎ¯ÚÂ§¨©§−̈¤¤§®§¥¥¨Æ¤©§Ÿ̈½

 :‰È˙¯-˙‡ ˙ÈÏÚ‰Â5-˙‡ ‰z˙ÂÁaÊÓ §©£¥−̈¤¥Ÿ¤«¨§¨©º̈¤¦§©³
zÓNÂ ˙„Ú‰ ÔB¯‡ ÈÙÏ ˙¯Ë˜Ï ·‰f‰©¨¨Æ¦§½Ÿ¤¦§¥−£´¨¥ª®§©§¨²

-˙‡:ÔkLnÏ Á˙t‰ CÒÓ ¤¨©¬©¤−©©¦§¨«
6Á˙t ÈÙÏ ‰ÏÚ‰ ÁaÊÓ ˙‡ ‰z˙Â§¨´©½̈¥−¦§©´¨Ÿ¨®¦§¥¾¤−©

-Ï‰‡ ÔkLÓ :„ÚBÓ7-ÔÈa ̄ ik‰-˙‡ z˙Â ¦§©¬«Ÿ¤¥«§¨«©¨Æ¤©¦½Ÿ¥«
:ÌÈÓ ÌL z˙Â ÁaÊn‰ ÔÈ·e „ÚBÓ Ï‰‡¬Ÿ¤¥−¥´©¦§¥®©§¨©¨¬−̈¨«¦

8-˙‡ z˙Â ·È·Ò ¯ˆÁ‰-˙‡ zÓNÂCÒÓ §©§¨¬¤¤¨¥−¨¦®§¨´©½̈¤¨©−
:¯ˆÁ‰ ¯ÚL©¬©¤¨¥«

9zÁLÓe ‰ÁLn‰ ÔÓL-˙‡ zÁ˜ÏÂ§¨©§¨Æ¤¤´¤©¦§½̈¨©§¨¬
-˙‡Â ÔkLn‰-˙‡‡-Ïk-¯LzLc˜Â Ba ¤©¦§−̈§¤¨£¤®§¦©§¨¬

-˙‡Â B˙‡-Ïk:L„˜ ‰È‰Â ÂÈÏk Ÿ²§¤¨¥−̈§¨¬¨«Ÿ¤
10-˙‡ zÁLÓe-˙‡Â ‰ÏÚ‰ ÁaÊÓ-Ïk ¨©§¨²¤¦§©¬¨Ÿ−̈§¤¨

ÁaÊn‰ ‰È‰Â ÁaÊn‰-˙‡ zLc˜Â ÂÈÏk¥¨®§¦©§¨Æ¤©¦§¥½©§¨¨¬©¦§¥−©
 :ÌÈL„˜ L„˜11-˙‡Â ¯ik‰-˙‡ zÁLÓe ¬Ÿ¤¨«¨¦«¨©§¨¬¤©¦−Ÿ§¤

:B˙‡ zLc˜Â Bpk©®§¦©§−̈Ÿ«
12-˙‡Â Ô¯‰‡-˙‡ z·¯˜‰Â‡ ÂÈa-Ï §¦§©§¨³¤«©£ŸÆ§¤¨½̈¤

:ÌÈna Ì˙‡ zˆÁ¯Â „ÚBÓ Ï‰‡ Á˙t¤−©´Ÿ¤¥®§¨©§¨¬Ÿ−̈©¨«¦
13L„w‰ È„‚a ˙‡ Ô¯‰‡-˙‡ zLaÏ‰Â§¦§©§¨Æ¤«©£½Ÿ¥−¦§¥´©®Ÿ¤

tasks—as the L had commanded, so they
had done—Moses blessed them.

40 And the L spoke to Moses, saying:
2On the first day of the first month you shall

set up the Tabernacle of the Tent of Meeting.
3Place there the Ark of the Pact, and screen off

the ark with the curtain. 4Bring in the table
and lay out its due setting; bring in the lamp-
stand and light its lamps; 5and place the gold
altar of incense before the Ark of the Pact.
Then put up the screen for the entrance of the
Tabernacle.

6You shall place the altar of burnt offering
before the entrance of the Tabernacle of the
Tent of Meeting. 7Place the laver between the
Tent of Meeting and the altar, and put water
in it. 8Set up the enclosure round about, and
put in place the screen for the gate of the en-
closure.

9You shall take the anointing oil and anoint
the Tabernacle and all that is in it to consecrate
it and all its furnishings, so that it shall be holy.
10Then anoint the altar of burnt offering and
all its utensils to consecrate the altar, so that the
altar shall be most holy. 11And anoint the laver
and its stand to consecrate it.

12You shall bring Aaron and his sons forward
to the entrance of the Tent of Meeting and wash
them with the water. 13Put the sacral vestments
on Aaron, and anoint him and consecrate him,

EXODUS 40:1 ’

ASSEMBLY AND DEDICATION
(40:1–15)

1–8. Moses is instructed by God to set up the
tabernacle and put each item in its assigned place.
The order of emplacement of the furnishings is
from the interior outward, from the most sacred
to the less sacred. The tabernacle is to be erected
just two weeks short of the first anniversary of the
Exodus from Egypt, and exactly nine months
since the arrival at Sinai. This is New Year’s day,

a date that forges another link with the Creation
narrative.

3. curtain See Comments to 26:31–35.
4. lay out its due setting The 12 loaves of

the bread of display set out in two rows. See Com-
ment to 25:30.

9–11. During the next stage every item is
anointed with the sacred aromatic anointing oil.
See Comments to 30:22–33.

12–15. The priests are installed. See Com-
ments to 29:1–9.
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:ÈÏ Ô‰ÎÂ B˙‡ zLc˜Â B˙‡ zÁLÓe¨©§¨¬Ÿ²§¦©§¨¬Ÿ−§¦¥¬¦«
 14-˙‡ÂÌ˙‡ zLaÏ‰Â ·È¯˜z ÂÈa §¤¨−̈©§¦®§¦§©§¨¬Ÿ−̈

 :˙zk15‡k Ì˙‡ zÁLÓezÁLÓ ¯L ª¢«Ÿ¨©§¨´ŸÀ̈©£¤³¨©Æ§¨Æ
Ì‰Ï ˙È‰Ï ‰˙È‰Â ÈÏ e‰ÎÂ Ì‰È·‡-˙‡¤£¦¤½§¦£−¦®Â§¨§¨¦§¸Ÿ¨¤¯

:Ì˙¯„Ï ÌÏBÚ ˙p‰ÎÏ Ì˙ÁLÓ̈§¨¨²¦§ª©¬−̈§ŸŸ¨«
16‡ ÏÎk ‰LÓ NÚiÂB˙‡ ‰Â‰È ‰eˆ ¯L ©©−©Ÿ¤®Â§Ÿ£¤̧¦¨¯§¨²Ÿ−

:‰NÚ ÔkÒ ¥¬¨¨«

17‡¯‰ L„Áa È‰ÈÂ˙ÈM‰ ‰Ma ÔBL ©§¦º©¯Ÿ¤¨¦²©¨¨¬©¥¦−
 :ÔkLn‰ Ì˜e‰ L„ÁÏ „Á‡a18Ì˜iÂ §¤¨´©®Ÿ¤©−©¦§¨«©¨̧¤

ÂÈ„‡-˙‡ ÔziÂ ÔkLn‰-˙‡ ‰LÓŸ¤¹¤©¦§À̈©¦¥Æ¤£¨½̈
-˙‡ ÔziÂ ÂÈL¯˜-˙‡ ÌNiÂÌ˜iÂ ÂÈÁÈ¯a ©Æ̈¤Æ¤§¨½̈©¦¥−¤§¦¨®©−̈¤

 :ÂÈ„enÚ-˙‡19-ÏÚ Ï‰‡‰-˙‡ N¯ÙiÂ ¤©¨«©¦§³Ÿ¤¨Ÿ Æ¤Æ©
-˙‡ ÌNiÂ ÔkLn‰ÂÈÏÚ Ï‰‡‰ ‰ÒÎÓ ©¦§½̈©¹̈¤¤¦§¥¬¨²Ÿ¤¨−̈

‡k ‰ÏÚÓÏÓ-˙‡ ‰Â‰È ‰eˆ ¯L ¦§¨®§¨©£¤²¦¨¬§−̈¤
:‰LÓÒ Ÿ¤«

20‡ ˙„Ú‰-˙‡ ÔziÂ ÁwiÂÌNiÂ Ô¯‡‰-Ï ©¦©º©¦¥³¤¨¥ªÆ¤¨´¨½Ÿ©¨¬¤
˙¯tk‰-˙‡ ÔziÂ Ô¯‡‰-ÏÚ ÌÈca‰-˙‡¤©©¦−©¨¨®Ÿ©¦¥¯¤©©²Ÿ¤

 :‰ÏÚÓÏÓ Ô¯‡‰-ÏÚ21Ô¯‡‰-˙‡ ‡·iÂ ©¨¨−Ÿ¦§¨«§¨©¨¥´¤¨¨Ÿ»
‡CÒiÂ CÒn‰ ˙Î¯t ˙‡ ÌNiÂ ÔkLn‰-Ï ¤©¦§¨¼©À̈¤µ¥¨´Ÿ¤©¨½̈©¾̈¤

‡k ˙e„Ú‰ ÔB¯‡ ÏÚ-˙‡ ‰Â‰È ‰eˆ ¯L ©−£´¨¥®©£¤²¦¨¬§−̈¤
:‰LÓÒ Ÿ¤«

that he may serve Me as priest. 14Then bring his
sons forward, put tunics on them, 15and anoint
them as you have anointed their father, that they
may serve Me as priests. This their anointing
shall serve them for everlasting priesthood
throughout the ages.

16This Moses did; just as the L had com-
manded him, so he did.

17In the first month of the second year, on
the first of the month, the Tabernacle was set
up. 18Moses set up the Tabernacle, placing its
sockets, setting up its planks, inserting its bars,
and erecting its posts. 19He spread the tent over
the Tabernacle, placing the covering of the tent
on top of it—just as the L had commanded
Moses.

20He took the Pact and placed it in the ark;
he fixed the poles to the ark, placed the cover
on top of the ark, 21and brought the ark in-
side the Tabernacle. Then he put up the curtain
for screening, and screened off the Ark of
the Pact—just as the L had commanded
Moses.

EXODUS 40:14 ’

FULFILLING THE INSTRUCTIONS
(vv. 16–33)

16. This Moses did This affirmation applies

to all the foregoing instructions. The details are
spelled out, item by item, as though to emphasize
the point.

CHAPTER 40

15. as you have anointed their father When
Moses anointed Aaron as High Priest, he had
no reason to be jealous of Aaron. Moses’ role
was at least as prominent as Aaron’s. When
Moses was called on to anoint Aaron’s sons to
follow him as priests, however, God was con-
cerned that Moses might be jealous. He would

never see his sons succeed him in his role as
leader. Therefore, God commands Moses to
show his greatness of character and his love for
his brother by anointing Aaron’s sons in the
same wholehearted fashion as he had anointed
their father. We show true love when we can
rejoice in the good fortune of another even
though it is an experience that we ourselves
will never know.

 ’
40:16. as the Lord had commanded him, so he did As Conservative Jews, we are motivated in our commitment
to Jewish observance as an expression of our allegiance to God as the divine commander with whom we live
in covenant.
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22C¯È ÏÚ „ÚBÓ Ï‰‡a ÔÁÏM‰-˙‡ ÔziÂ©¦¥³¤©ª§¨Æ§´Ÿ¤¥½©²¤¬¤
 :˙Î¯tÏ ıeÁÓ ‰Ùˆ ÔkLn‰23C¯ÚiÂ ©¦§−̈¨®Ÿ¨¦−©¨«Ÿ¤©©£¬Ÿ

‡k ‰Â‰È ÈÙÏ ÌÁÏ C¯Ú ÂÈÏÚ¯L ¨¨²¥¬¤¤−¤¦§¥´§¨®©£¤²
-˙‡ ‰Â‰È ‰eˆ:‰LÓÒ24-˙‡ ÌNiÂ ¦¨¬§−̈¤Ÿ¤«©¨³¤¤

ÏÚ ÔÁÏM‰ ÁÎ „ÚBÓ Ï‰‡a ‰¯n‰©§Ÿ̈Æ§´Ÿ¤¥½−Ÿ©©ª§¨®©²
 :‰a‚ ÔkLn‰ C¯È25ÈÙÏ ˙¯p‰ ÏÚiÂ ¤¬¤©¦§−̈¤«§¨©©¬©©¥−Ÿ¦§¥´

‡k ‰Â‰È-˙‡ ‰Â‰È ‰eˆ ¯L:‰LÓÒ §¨®©£¤²¦¨¬§−̈¤Ÿ¤«
26-˙‡ ÌNiÂ„ÚBÓ Ï‰‡a ·‰f‰ ÁaÊÓ ©¨²¤¤¦§©¬©¨−̈§´Ÿ¤¥®

 :˙Î¯t‰ ÈÙÏ27ÌÈnÒ ̇ ¯Ë˜ ÂÈÏÚ ̄ Ë˜iÂ ¦§¥−©¨«Ÿ¤©©§¥¬¨−̈§´Ÿ¤©¦®
‡k-˙‡ ‰Â‰È ‰eˆ ¯L:‰LÓÙ ©£¤²¦¨¬§−̈¤Ÿ¤«

28-˙‡ ÌNiÂ :ÔkLnÏ Á˙t‰ CÒÓ29˙‡Â ©¨²¤¤¨©¬©¤−©©¦§¨«§¥Æ
-Ï‰‡ ÔkLÓ Á˙t ÌN ‰ÏÚ‰ ÁaÊÓ¦§©´¨Ÿ½̈¾̈¤−©¦§©´«Ÿ¤
-˙‡Â ‰ÏÚ‰-˙‡ ÂÈÏÚ ÏÚiÂ „ÚBÓ¥®©©´©¨À̈¤¨Ÿ¨Æ§¤

‡k ‰Án‰-˙‡ ‰Â‰È ‰eˆ ¯L:‰LÓÒ ©¦§½̈©£¤²¦¨¬§−̈¤Ÿ¤«
30ÔÈ·e „ÚBÓ Ï‰‡-ÔÈa ¯ik‰-˙‡ ÌNiÂ©Æ̈¤Æ¤©¦½Ÿ¥«¬Ÿ¤¥−¥´

:‰ˆÁ¯Ï ÌÈÓ ‰nL ÔziÂ ÁaÊn‰©¦§¥®©©¦¥¬¨²¨©−¦§¨§¨«
31-˙‡ ÂÈ·e Ô¯‰‡Â ‰LÓ epnÓ eˆÁ¯Â§¨£´¦¤½Ÿ¤−§©£´Ÿ¨¨®¤

 :Ì‰ÈÏ‚¯-˙‡Â Ì‰È„È32‡ Ì‡·aÏ‰‡-Ï §¥¤−§¤©§¥¤«§Ÿº̈¤´Ÿ¤
‡ Ì˙·¯˜·e „ÚBÓeˆÁ¯È ÁaÊn‰-Ï ¥À§¨§¨¨²¤©¦§¥−©¦§¨®

‡k-˙‡ ‰Â‰È ‰eˆ ¯L:‰LÓÒ33Ì˜iÂ ©£¤²¦¨¬§−̈¤Ÿ¤«©¨´¤
ÔziÂ ÁaÊnÏÂ ÔkLnÏ ·È·Ò ¯ˆÁ‰-˙‡¤¤¨¥À¨¦Æ©¦§¨´§©¦§¥½©©¦¥¾

-˙‡¯ˆÁ‰ ¯ÚL CÒÓ ¤¨©−©´©¤¨¥®
:‰Î‡Ïn‰-˙‡ ‰LÓ ÏÎÈÂÙ34ÒÎÈÂ ©§©¬Ÿ¤−¤©§¨¨«©§©¬

‡ÏÓ ‰Â‰È „B·Îe „ÚBÓ Ï‰‡-˙‡ ÔÚ‰¤¨−̈¤´Ÿ¤¥®§´§½̈¨¥−
 :ÔkLn‰-˙‡35‡B·Ï ‰LÓ ÏÎÈ-‡ÏÂ ¤©¦§¨«§Ÿ¨´ŸŸ¤À¨Æ

22He placed the table in the Tent of Meeting,
outside the curtain, on the north side of the Tab-
ernacle. 23Upon it he laid out the setting of bread
before the L—as the L had commanded
Moses. 24He placed the lampstand in the Tent
of Meeting opposite the table, on the south side
of the Tabernacle. 25And he lit the lamps before
the L—as the L had commanded Mo-
ses. 26He placed the altar of gold in the Tent of
Meeting, before the curtain. 27On it he burned
aromatic incense—as the L had com-
manded Moses.

28Then he put up the screen for the entrance
of the Tabernacle. 29At the entrance of the Tab-
ernacle of the Tent of Meeting he placed the altar
of burnt offering. On it he offered up the burnt
offering and the grain offering—as the L

had commanded Moses. 30He placed the laver
between the Tent of Meeting and the altar, and
put water in it for washing. 31From it Moses and
Aaron and his sons would wash their hands
and feet; 32they washed when they entered the
Tent of Meeting and when they approached
the altar—as the L had commanded Moses.
33And he set up the enclosure around the Tab-
ernacle and the altar, and put up the screen for
the gate of the enclosure.

When Moses had finished the work, 34the
cloud covered the Tent of Meeting, and the
Presence of the L filled the Tabernacle.
35Moses could not enter the Tent of Meeting,

EXODUS 40:22 ’

29. he offered up The subject is either Moses
or Aaron and his sons.

33. When Moses had finished the work The
Hebrew word for “finished” (va-y’khal ) echoes the
same word in a different form (va-y’khullu) at the
close of the story of Creation (Gen. 2:1). This is
significant, because the link between shrines and
Creation was traditional in the ancient world. It
is echoed both in the structure of the tabernacle and
in the procedure entailed in its construction.

APPEARANCE OF THE DIVINE PRESENCE
(vv. 34–38)

34. cloud . . . Presence The tabernacle was
to function as a portable Sinai, a means by which
a continued channel of communication with God
could be maintained. As the people move away
from the mountain of Revelation, they need a vis-
ible, tangible symbol of God’s abiding presence
in their midst. Thus the phenomenon that oc-

35. At this point, there are two embodi-
ments of holiness in the Israelite camp: the

Tent of Meeting (Ohel Mo•ed) and the taberna-
cle (mishkan). We can think of them as rep-

ÈÚÈ·˘

¯ÈËÙÓ

Etz Hayim: Torah and Commentary 
Copyright © 2001 by the Rabbinical Assembly



572˙ÂÓ˘ÓÈ„Â˜Ù

‡„B·Îe ÔÚ‰ ÂÈÏÚ ÔÎL-Èk „ÚBÓ Ï‰‡-Ï ¤´Ÿ¤¥½¦«¨©¬¨−̈¤¨¨®§´
 :ÔkLn‰-˙‡ ‡ÏÓ ‰Â‰È36˙BÏÚ‰·e §½̈¨¥−¤©¦§¨«§¥¨³

n‰ ÏÚÓ ÔÚ‰‡¯NÈ Èa eÚÒÈ ÔkLÏÎa Ï ¤«¨¨Æ¥©´©¦§½̈¦§−§¥´¦§¨¥®§−Ÿ
 :Ì‰ÈÚÒÓ37‡ÏÂ ÔÚ‰ ‰ÏÚÈ ‡Ï-Ì‡Â ©§¥¤«§¦¬Ÿ¥¨¤−¤¨¨®§´Ÿ

 :B˙ÏÚ‰ ÌBÈ-„Ú eÚÒÈ38‰Â‰È ÔÚ Èk ¦§½©−¥¨Ÿ«¦Á£©̧§¨³
‡Â ÌÓBÈ ÔkLn‰-ÏÚBa ‰ÏÈÏ ‰È‰z L ©«©¦§¨Æ½̈§¥¾¦§¤¬©−§¨®

-ÏÎ ÈÈÚÏ‡¯NÈ-˙Èa-ÏÎa Ï:Ì‰ÈÚÒÓ* §¥¥¬¨¥«¦§¨¥−§¨©§¥¤«

EXODUS 40:36 p’kudei

because the cloud had settled upon it and the
Presence of the Lord filled the Tabernacle.
36When the cloud lifted from the Tabernacle,
the Israelites would set out, on their various
journeys; 37but if the cloud did not lift, they
would not set out until such time as it did lift.
38For over the Tabernacle a cloud of the Lord

rested by day, and fire would appear in [the
cloud] by night, in the view of all the house of
Israel throughout their journeys. v. 38. ¯ÙÒ‰ Ï˘ ÌÈ˜ÂÒÙ‰ ÌÂÎÒ È‡·¯ÚÓÏ1,209 ÂÈˆÁÂ 22:27

˜fÁ˙Â ˜ÊÁ ˜ÊÁ£©£©§¦§©¥

curred at Mount Sinai (see 24:15–17) now re-
peats itself.

35. It is unclear whether entry is literally
blocked or is not permissible or that Moses simply
dared not enter.

36–38. Henceforth, Israel’s wanderings and
encampments in the wilderness on the way to the

Promised Land are determined by the movements
of the luminous cloud.

The Book of Exodus, which opened with a nar-
rative of misery and oppression, closes on a note
of confidence and hope. Israel is assured that, day
and night, the divine spirit hovers over it, guiding
and controlling its destiny (see Num. 9:15–23).

resenting a theology of encounter and a the-
ology of presence. There are moments (a wed-
ding, the birth of a child, an escape from dan-
ger) when God erupts into our lives with a
special intensity that transforms us but that
is too intense to be lived constantly. Then
there are times when God is a constant pres-
ence in our lives (marriage, parenthood, years
of good health) in an equally real but less in-
tense manner. The challenge is to recognize

God’s constant presence in our lives without
its becoming so ordinary that we take it for
granted. After all of this dedicated e�ort—
taking up four-and-a-half parashiyyot of the
Book of Exodus—God comes down and ap-
proves of the work. The Book of Exodus ends
on that note. “Our book which began in dark-
ness concludes in the brilliant illumination of
God’s glory before the eyes of the entire House
of Israel” (B. Jacob).
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ìä÷éå úøèôä
HAFTARAH FOR VA-YAK•HEL

1 KINGS 7:40–50 (Ashk’nazim)

éãå÷ô úøèôä
HAFTARAH FOR P’KUDEI

1 KINGS 7:40–50 (S’fardim)

This haftarah includes a summary of constructing
furnishings for the house of the Lord. It comes
after an account of building the Temple and a
trade agreement for goods and services made with
Hiram, king of Tyre (1 Kings 5:15–26, 6:1–7:12),
as well as a description of the copper work cast
for the Temple executed by another Hiram, a mas-
ter craftsman also from Tyre (1 Kings 7:13–46).

The contrast between the craftsman Hiram,
who works in bronze for objects found outside the
most sacred area, and Solomon, the (inspired) Ju-
dean who works in gold on objects having more
sacred or special status, is not accidental. In the
wilderness tabernacle, degrees of sanctity are cor-
related with the value of metals used; the same is
true in the Temple. Moreover, both the furniture
and objects of the Outer Court were bronzed,
whereas those in the inner holy space were plated
with “pure” or refined gold. In the tabernacle, the
Ark in the Holy of Holies was gold plated inside
and out, whereas the Ark cover (kaporet) was a
solid slab of pure gold. Correspondingly (accord-
ing to an earlier report) King Solomon overlaid
“the entire House” and its “floor” with gold, in-
cluding “the entire altar of the Shrine”; “the cher-
ubim”; and even the cherubim, palms, and calyxes
on the walls of the house and on the double
doors of the entrance of the Shrine and Great Hall
(1 Kings 6:21–22,28–29,32,35).

Pilgrims rejoiced at the thought of ascending
to the Temple in Jerusalem (Ps. 122:1); the pious
yearned for its glories and its spiritual benefits.

Speaking for many, one psalmist prayed: “One
thing I ask of the Lord, / only that do I seek: /
to live in the house of the Lord / all the days of
my life, / to gaze upon the beauty of the Lord, /
[and] to frequent His Temple” (Ps. 27:4).

RELATION OF THE HAFTARAH

TO THE PARASHAH

This haftarah is recited by Ashk’nazim and
S’fardim for Torah portions that focus on con-
struction details of the tabernacle erected in the
wilderness. In the haftarah, the language that de-
scribes the building of the Temple echoes that
which described the building of the tabernacle.
The tabernacle was built by Bezalel, who was “sin-
gled out” by God and “endowed” with “a divine
spirit of skill (hokhmah), ability (t’vunah), and·
knowledge (da•at) in every kind of craft (u-v’khol
m’lakhah)” (Exod. 35:31). Likewise, the brass
work of the Temple is the work of Hiram, “en-
dowed with skill (hokhmah), ability (t’vunah), and·
talent (da•at) for executing all work (kol m’lakhah)
in bronze” (1 Kings 7:14).

The haftarah contains other linguistic echoes
of the Torah portions Va-yak•hel and P’kudei.
Thus the verb used about Bezalel in his work on
the tabernacle objects and Hiram and Solomon
in their work on the Temple is va-ya•as (he made).
This verb also echoes part of the Creation account
in Genesis (1:7,16,25). This suggests a link be-
tween the Creation, the tabernacle, and the Tem-

haftarah for va-yak•hel ₍ashk.₎ and p’kudei ₍s’fard.₎
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ple. The correlation is reinforced by the repetition
of other keywords. The tabernacle report con-
cludes with the comment that “Moses finished
(va-y’khal) the work (et ha-m’lakhah)” (Exod.
40:33). The Temple description notes that “Hi-
ram finished (va-y’khal la•asot) all the work (et kol
ha-m’lakhah) he had been doing (asher asah) for
King Solomon” (7:40). Both of these recall sum-
maries of the Creation account: “On the seventh
day God finished (va-y’khal) the work (m’lakhto)
He had been doing (asher asah)” (Gen. 2:2). It
may be added that “God blessed” (va-y’varekh)
that day “and declared it holy” (va-y’kaddesh, 2:3).
Correspondingly, “when Moses saw that [the
people] had performed all the tasks (kol ha-
m’lakhah) . . . Moses blessed (va-y’varekh) them”
(Exod. 39:43), and “declared holy” (va-y’kaddesh)
the tabernacle immediately upon its completion
(Num. 7:1).

The sages of old, aware of such linguistic pat-
terns, offered rich developments on the theme. A
midrash suggests that the features of the tabernacle
fully corresponded to the works of Creation
(Tanh. P’kudei 2). Included are correlations of·
the curtains with the heavens; the brazen tank
with the waters of the sea, the golden candlesticks
with the lights in the firmament, and the winged
cherubs with the fowl in the firmament of heaven.
A more elaborate example of this symbolism oc-
curs later in Midrash Tadshei, which conflates the
tabernacle and the Temple into one ensemble.
This establishes a correlation of the Creation, the
tabernacle, and the Temple. Using other recur-
rent terms, a midrash extends this correlation to
include the future Temple at the end of days
(Tanh. Va-yak•hel 5).·

æ 40-˙‡Â ˙B¯ik‰-˙‡ ÌB¯ÈÁ NÚiÂ©©´©¦½¤©̧¦Ÿ½§¤
˙B˜¯Ên‰-˙‡Â ÌÈÚi‰©¨¦−§¤©¦§¨®

-˙‡ ˙BNÚÏ Ì¯ÈÁ ÏÎÈÂ‰Î‡Ïn‰-Ïk ©§©´¦À̈©«£Æ¤¨©§¨½̈
‡:‰Â‰È ˙Èa ‰ÓÏL CÏnÏ ‰NÚ ¯L£¤¬¨¨²©¤¬¤§Ÿ−Ÿ¥¬§¨«
41‡ ˙¯˙k‰ ˙l‚Â ÌÈL ÌÈ„nÚ-ÏÚ-¯L ©ª¦´§©½¦§ª¯Ÿ©Ÿ¨²Ÿ£¤©

‡¯ÌÈzL ˙BÎ·O‰Â ÌÈzL ÌÈ„nÚ‰ L ¬Ÿ¨«©ª¦−§¨®¦§©§¨´§©½¦
‡ ˙¯˙k‰ ˙lb ÈzL-˙‡ ˙BqÎÏ¯L §©À¤§¥Æª´Ÿ©«Ÿ¨½Ÿ£¤−

‡¯-ÏÚ :ÌÈ„enÚ‰ L42ÌÈn¯‰-˙‡Â ©¬Ÿ¨©¦«§¤¨¦Ÿ¦²
ÌÈ¯eË-ÈL ˙BÎ·O‰ ÈzLÏ ˙B‡Ó Úa¯‡©§©¬¥−¦§¥´©§¨®§¥«¦³
ÈzL-˙‡ ˙BqÎÏ ˙Á‡‰ ‰Î·OÏ ÌÈn ¦̄Ÿ¦Æ©§¨¨´¨«¤½̈§©À¤§¥Æ

‡ ˙¯˙k‰ ˙lb:ÌÈ„enÚ‰ Èt-ÏÚ ¯L ª´Ÿ©«Ÿ¨½Ÿ£¤−©§¥¬¨©¦«
43˙¯ik‰-˙‡Â ¯NÚ ˙BÎn‰-˙‡Â§¤©§Ÿ−¨®¤§¤©¦Ÿ¬Ÿ

 :˙BÎn‰-ÏÚ ‰¯NÚ44„Á‡‰ Ìi‰-˙‡Â £¨−̈©©§Ÿ«§¤©−̈¨¤¨®

7 1KINGS 40Hiram also made the lavers, the scrapers,
and the sprinkling bowls.

So Hiram finished all the work that he had
been doing for King Solomon on the House of
the L: 41the two columns, the two globes of
the capitals upon the columns; and the two
pieces of network to cover the two globes of the
capitals upon the columns; 42the four hundred
pomegranates for the two pieces of network,
two rows of pomegranates for each network, to
cover the two globes of the capitals upon the
columns; 43the ten stands and the ten lavers
upon the stands; 44the one tank with the twelve

1 Kings 7:40. Hiram The son of a widow
from the tribe of Naphtali, whose father was a
Tyrian coppersmith. Called Huram in 2 Chron.
2:12. According to 2 Chron. 2:13, he was “the
son of a Danite woman, his father a Tyrian.” In
the Midrash, the genealogy in Chronicles served
as the basis for a comparison between the artisans
of the tabernacle and of the Temple. Just as

Bezalel the Judean, and his assistant Oholiab,
from the tribe of Dan (Exod. 31:2,6), were the
chief craftsmen in the construction of the taber-
nacle, Solomon the Judean and Hiram the Danite
were responsible for the artwork of the Temple.
The “two tribes [ Judah and Dan] were [thus]
partners” in both affairs (PR 6).

44. the . . . tank Hebrew: ha-yam, literally,

1 KINGS 7:40   -• ₍.₎  ’ ₍’.₎
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:Ìi‰ ˙Áz ¯NÚ-ÌÈL ¯˜a‰-˙‡Â§¤©¨¨¬§¥¨−̈©¬©©¨«
45-˙‡Â ÌÈÚi‰-˙‡Â ˙B¯Èq‰-˙‡Â§¤©¦¸§¤©¨¦¹§¤

 ÌÈÏk‰-Ïk ˙‡Â ˙B˜¯Ên‰Ï‰‡‰‡‰ ‰l ©¦§¨À§¥Æ¨©¥¦´¨¥½¤
‡‰Â‰È ̇ Èa ‰ÓÏL CÏnÏ Ì¯ÈÁ ‰NÚ ̄ L£¤̧¨¨¬¦¨²©¤¬¤§Ÿ−Ÿ¥´§¨®

 :Ë¯ÓÓ ˙LÁ46Ì˜ˆÈ Ôc¯i‰ ¯kÎa §−Ÿ¤§Ÿ̈«§¦©³©©§¥Æ§¨¨´
ÔÈ·e ˙BkÒ ÔÈa ‰Ó„‡‰ ‰·ÚÓa CÏn‰©¤½¤§©£¥−¨£¨¨®¥¬ª−¥¬

 :Ô˙¯ˆ47-˙‡ ‰ÓÏL ÁpiÂÌÈÏk‰-Ïk ¨§¨«©©©³§ŸŸÆ¤¨©¥¦½
Ï˜LÓ ¯˜Á ‡Ï „‡Ó „‡Ó ·¯Ó¥−Ÿ§´Ÿ§®Ÿ¬Ÿ¤§©−¦§©¬

:˙LÁp‰©§«Ÿ¤

48‡ ÌÈÏk‰-Ïk ˙‡ ‰ÓÏL NÚiÂ˙Èa ¯L ©©´©§Ÿ½Ÿµ¥¨©¥¦½£¤−¥´
‡ ÔÁÏM‰-˙‡Â ·‰f‰ ÁaÊÓ ˙‡ ‰Â‰È¯L §¨®µ¥¦§©´©¨½̈§¤©ª§À̈£¤¬

 :·‰Ê ÌÈt‰ ÌÁÏ ÂÈÏÚ49˙B¯n‰-˙‡Â ¨¨²¤¬¤©¨¦−¨¨«§¤Â©§Ÿ
¯È·c‰ ÈÙÏ ÏÂ‡ÓOÓ LÓÁÂ ÔÈÓiÓ LÓÁ̈¥̧¦¨¦¹§¨¥¯¦§²Ÿ¦§¥¬©§¦−
ÌÈÁ˜Ïn‰Â ˙¯p‰Â Á¯t‰Â ¯e‚Ò ·‰Ê̈¨´¨®§©¤¯©§©¥²Ÿ§©¤§©©−¦

 :·‰Ê50˙B˜¯Ên‰Â ˙B¯nÊÓ‰Â ˙Btq‰Â ¨¨«Â§©¦§©«§©§¯§©¦§¨²
˙B˙t‰Â ¯e‚Ò ·‰Ê ˙BzÁn‰Â ˙Btk‰Â§©©¬§©©§−¨¨´¨®§©Ÿ¿
ÌÈL„w‰ L„˜Ï ÈÓÈt‰ ˙Èa‰ ˙B˙Ï„Ï§©§Á©©̧¦©§¦¦¹§´Ÿ¤©¢¨¦À

:·‰Ê ÏÎÈ‰Ï ˙Èa‰ È˙Ï„ÏÙ §©§¥¬©©²¦©¥¨−¨¨«

oxen underneath the tank; 45the pails, the scrap-
ers, and the sprinkling bowls. All those vessels
in the House of the L that Hiram made for
King Solomon were of burnished bronze. 46The
king had them cast in earthen molds, in the plain
of the Jordan between Succoth and Zarethan.
47Solomon left all the vessels [unweighed] be-
cause of their very great quantity; the weight of
the bronze was not reckoned.

48And Solomon made all the furnishings that
were in the House of the L: the altar, of gold;
the table for the bread of display, of gold; 49the
lampstands—five on the right side and five on
the left—in front of the Shrine, of solid gold;
and the petals, lamps, and tongs, of gold; 50the
basins, snuffers, sprinkling bowls, ladles, and
fire pans, of solid gold; and the hinge sockets
for the doors of the innermost part of the House,
the Holy of Holies, and for the doors of the Great
Hall of the House, of gold.

“the sea.” This was an enormous drum, about 18
feet (10 cubits) in diameter and about 9 feet (5
cubits) deep. There were also 10 smaller basins
(v. 43), each called kiyor. The large tank was sup-
ported by 12 brazen oxen, 3 facing each of the
cardinal points (vv. 23–26). Moreover, the sep-
arate basins had insets engraved with images of
lions, oxen, and cherubim (vv. 28–29) and were
set on the likes of “chariot wheels” (v. 33). This
iconography recalls the chariot of the divine glory
in Ezek. 1, supported at the corners by four beings
with four faces: human, lion, bull, and eagle
(1:10–11). Ezekiel calls the beings “cherubim”
(10:1ff ). In ancient Near Eastern art it was com-
mon for such animals, or composites of human
shapes with animal faces, to serve as pedestals for
images of gods or supports for divine or royal
chariots. It is possible that “the sea” and its sup-
ports symbolically refer to the lower world,
whereas the Throne and its supports refer to the
upper realm. Alternatively, given the existence of

an upper sea in ancient Israelite cosmology (Gen.
1:7), “the sea” may have cosmic symbolism and
refer to the supports and waters of the heavenly
realm.

48. the altar, of gold This is the altar of in-
cense, which was gilded.

49. the lampstands—five on the right side
and five on the left According to tradition,
these lampstands were set to the right and to the
left of the original candelabrum of the tabernacle
made by Moses (Rashi, Radak).

lamps These were receptacles for the oil and
wicks (Rashi).

tongs For the removal of the wicks (Rashi).
50. sprinkling bowls Hebrew: mizrakot.

These were the receptacles for the blood of the
sacrifices (Rashi, Ralbag).

fire pans Used to carry the glowing coals
from the outer altar to the inner one, on which
the incense was burned (Rashi, Ralbag).

1 KINGS 7:45   -• ₍.₎  ’ ₍’.₎
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éãå÷ô úøèôä
HAFTARAH FOR P’KUDEI

1 KINGS 7:51–8:21 (Ashk’nazim)

(Ashk’nazim also read this haftarah whenever the
Torah portions Va-yak•hel and P’kudei are com-
bined. S’fardim read the passage starting on p. 573
with P’kudei, or whenever Va-yak•hel and P’kudei
are combined.)

This haftarah describes a momentous event in an-
cient Israel. After the completion of the Temple,
Solomon transfers to it the ancient Ark and the
Tent of Meeting and its holy vessels. With the
transfer of these objects, and the sacred vessels
from the city of David, to the Temple of Solo-
mon, the period of the wilderness wandering—
symbolized by the moveable tabernacle—is for-
mally brought to a close. With the symbols of Si-
nai deposited in its midst, Jerusalem becomes the
sacred center of the nation.

Two events that stand behind the depiction of
Solomon’s ceremony give it an added aura of au-
thority. First, the processional. The account of the
Ark’s transfer from Zion to the accompaniment
of royal sacrifices echoes David’s ceremonious
participation in the events that first brought the
Ark to Zion (2 Sam. 6:12–19). The other event
takes us back to the initial construction of the Ark
in the time of Moses. According to the ancient
report at the end of this week’s parashah, when
the work was done “the cloud covered the Tent
of Meeting, and the Presence of the Lord filled
the Tabernacle” (Exod. 40:34), making it clear
that the Lord had accepted the work of human
hands as a fit place for divine dwelling. Similarly,
the haftarah announces that after the Ark was de-
posited in the Holy of Holies, “the cloud had
filled the House of the Lord . . . for the Presence
of the Lord filled the House of the Lord”
(1 Kings 8:10–11). Thus Solomon is deemed the
true heir of Moses as well as of David. To un-
derscore this point the text notes that Solomon’s

Temple housed “the two tablets of stone,” which
were hewn by Moses on Sinai (v. 9).

The indwelling of the divine Presence or glory
(kavod) in the shrine is a particular mark of
priestly theology. It manifests God’s presence in
tangible terms. The kavod appeared before the en-
tire congregation at the conclusion of the initia-
tion of Aaron and his sons into the priesthood
(Lev. 9:23), and it is this divine reality that will
return to the shrine in the rebuilt new Temple
described by Ezekiel (Ezek. 10:18–22, 43:2–4).
In other accounts, the kavod also appears with an
anthropomorphic shape. Thus when Moses at
Mount Sinai asks God to reveal His kavod, he is
graced with a glimpse of a receding figure that
passes by and casts a hand over him, that he not
see the divine face and die (Exod. 33:18–23).
Similarly, Ezekiel in his inaugural vision dis-
cerned a “semblance of a human form” that “was
the appearance of the semblance of the Presence
(kavod) of the Lord” (Ezek. 1:26,28). Accord-
ingly, the descent of the kavod into the tabernacle
and the Temple conveys a visual concreteness of
the divine presence. Solomon’s words of prayer
at this moment are a fitting sequel to that man-
ifestation: “I have now built for You / . . . / A
place where You may dwell (makhon l’shivt’kha)
forever” (1 Kings 8:13).

The haftarah concludes with the fact that the
holy Ark within the Temple contained the cov-
enant that God made with the nation at Mount
Sinai (1 Kings 8:21). This is of great theological
significance. Following ancient tradition (Exod.
34:29, 40:20; Deut. 10:5), the Ark is no mere
throne for God’s indwelling Presence but the re-
pository of a divine–human compact that binds
both parties. Situated at the center of sacred space,
the Covenant is concretely and symbolically the
link between heaven and earth.
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RELATION OF THE HAFTARAH

TO THE PARASHAH

The haftarah makes a connection between the an-
cient tabernacle and the Temple. The first, built
by Moses, served as the moveable pavilion of
service during the wilderness wandering and
through the initial phase of settlement in the land.
The second, built by Solomon with all the gran-
deur of oriental opulence, was designed as a place
where God “may dwell forever.” The Ark’s trans-
fer into the Temple from the tabernacle was a
public sign of continuity, proclaiming that with
the end of the period of unstable settlement, the
Ark could rest from its service in the vanguard of
the armies of God. Perhaps this is hinted at in the
language chosen to indicate the end of the two
labors. Of Moses we read that he “finished the
work” (va-y’khal . . . et ha-m’lakhah, Exod. 40:33).
This is a distinct allusion to God’s own ceasing
from labor in Gen. 2:2 and a theological sugges-
tion that the tabernacle finished the work of
Creation. By contrast, we read of Solomon that

he “completed the work” (va-tishlam kol ha-
m’lakhah, 1 Kings 7:51). The Hebrew is a clear
play on his name (Sh’lomo) and a reference to the
fact that in his day there was “peace” (shalom) in
the region so that the king could build the house
of God (1 Kings 5:4).

The difference between the two shrines is no-
table. Whereas the ancient pavilion led the people
in their temporal wanderings accompanied by
God (Exod. 40:37–38), the great Temple in Je-
rusalem marked the people’s settlement in space
and the desire for God’s indwelling forever (1
Kings 8:12–13). Moreover, a movable and a per-
manent shrine evoke different spiritual realities.
The first evokes dynamic and changing circum-
stances, in accordance with the symbolism of re-
ligious life as a journey. The other evokes fixed
and dependable stability, in accordance with the
symbolism of religiosity directed toward a sacred
center. The incorporation of the ancient Tent (of
Moses) within the Temple of Solomon symbol-
ically joins these two realities, making concrete a
dialectic at the heart of the religious imagination.

æ 51‡ ‰Î‡Ïn‰-Ïk ÌÏLzÂ‰NÚ ¯L ©¦§©Æ¨©§¨½̈£¤¬¨¨²
‰ÓÏL ‡·iÂ ‰Â‰È ˙Èa ‰ÓÏL CÏn‰©¤¬¤§Ÿ−Ÿ¥´§¨®©¨¥̧§Ÿ¹Ÿ
-˙‡Â ÛÒk‰-˙‡ ÂÈ·‡ „Âc | ÈL„˜-˙‡¤¨§¥´¨¦´¨¦À¤©¤³¤§¤
˙Èa ˙B¯ˆ‡a Ô˙ ÌÈÏk‰-˙‡Â ·‰f‰©¨¨Æ§¤©¥¦½¨©¾§Ÿ§−¥¬

:‰Â‰ÈÙ §¨«

ç‡¯NÈ È˜Ê-˙‡ ‰ÓÏL Ï‰˜È Ê‡ Ï ¨´©§¥´§Ÿ´Ÿ¤¦§¥´¦§¨¥¿
-˙‡‡¯-Ïk˙B·‡‰ È‡ÈN ˙Bhn‰ ÈL ¤¨¨¥´©©Á§¦¥̧¨¨¹

‡¯NÈ È·Ï‡ ÏÏLe¯È ‰ÓÏL CÏn‰-ÏÌ ¦§¥¯¦§¨¥²¤©¤¬¤§Ÿ−Ÿ§¨¨®¦
 ̄ ÈÚÓ ‰Â‰È-˙È¯a ÔB¯‡-˙‡ ̇ BÏÚ‰Ï„Âc §«©£º¤£¯§¦§¨²¥¦¬¨¦−

:ÔBiˆ ‡È‰¦¬¦«

7 1KINGS

51When all the work that King Solomon had
done in the House of the L was completed,
Solomon brought in the sacred donations of his
father David—the silver, the gold, and the ves-
 sels—and deposited them in the treasury of the
House of the L.

8 Then Solomon convoked the elders of Is-
rael—all the heads of the tribes and the ancestral
chieftains of the Israelites—before King Solo-
mon in Jerusalem, to bring up the Ark of the
Covenant of the L from the City of David,
that is, Zion.

1 Kings 7:51. the sacred donations of his fa-
ther David Rabbinic tradition was troubled by
the plain sense of this passage, which notes the
enrichment of the Temple treasuries through Da-
vid’s donations. Several interpretations highlight
Solomon’s ethical integrity in refusing to use Da-

vid’s wealth in the actual building of his Temple.
According to one view, David should have used
this money to buy food for the hungry during the
famine in his day (2 Sam. 24). Because he did not,
his money was tainted (Rashi). Another opinion
stressed that, because David’s gain was ill-gotten,
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2‡ eÏ‰wiÂLÈ‡-Ïk ‰ÓÏL CÏn‰-Ï ©¦¨̧£¹¤©¤³¤§ŸŸÆ¨¦´
‡¯NÈL„Á‰ ‡e‰ ‚Áa ÌÈ˙‡‰ Á¯Èa Ï ¦§¨¥½§¤¬©¨¥«¨¦−¤¨®−©¬Ÿ¤

 :ÈÚÈ·M‰3‡¯NÈ È˜Ê Ïk e‡·iÂe‡NiÂ Ï ©§¦¦«©¨¾Ÿ−Ÿ¦§¥´¦§¨¥®©¦§¬
 :ÔB¯‡‰-˙‡ ÌÈ‰k‰4ÔB¯‡-˙‡ eÏÚiÂ ©Ÿ£¦−¤¨¨«©«©£º¤£³

-˙‡Â „ÚBÓ Ï‰‡-˙‡Â ‰Â‰È-ÏkÈÏk §¨Æ§¤´Ÿ¤¥½§¤«¨§¥¬
‡ L„w‰ÌÈ‰k‰ Ì˙‡ eÏÚiÂ Ï‰‡a ¯L ©−Ÿ¤£¤´¨®Ÿ¤©©£´Ÿ½̈©Ÿ£¦−

 :ÌiÂÏ‰Â5˙„Ú-ÏÎÂ ‰ÓÏL CÏn‰Â §©§¦¦«§©¤´¤§ŸÀŸ§¨£©³
‡¯NÈÔB¯‡‰ ÈÙÏ Bz‡ ÂÈÏÚ ÌÈ„ÚBp‰ Ï ¦§¨¥Æ©¨¦´¨½̈¦−¦§¥´¨«¨®

‡ ¯˜·e Ô‡ˆ ÌÈÁaÊÓ‡ÏÂ e¯ÙqÈ-‡Ï ¯L §©§¦Æ´Ÿ¨½̈£¤¯«Ÿ¦¨§²§¬Ÿ
:·¯Ó enÈ¦¨−¥«Ÿ

6‰Â‰È-˙È¯a ÔB¯‡-˙‡ ÌÈ‰k‰ e‡·iÂ©¨¦´Â©Ÿ£¦¤£¸§¦§¨¯
‡-Ï‡ BÓB˜Ó‡ ˙Èa‰ ¯È·c-ÏL„˜-Ï ¤§²¤§¦¬©©−¦¤´Ÿ¤

‡ ÌÈL„w‰ :ÌÈ·e¯k‰ ÈÙk ˙Áz-Ï7Èk ©¢¨¦®¤©−©©§¥¬©§¦«¦³
‡ ÌÈÙk ÌÈN¯t ÌÈ·e¯k‰-ÏÌB˜Ó ©§¦ÆŸ§¦´§¨©½¦¤§−

-ÏÚÂ ÔB¯‡‰-ÏÚ ÌÈ·¯k‰ ekÒiÂ ÔB¯‡‰̈«¨®©¨¯Ÿ©§ª¦²©¨¨¬§©
 :‰ÏÚÓÏÓ ÂÈca8e‡¯iÂ ÌÈca‰ eÎ¯‡iÂ ©−̈¦§¨«§¨©«©£¦»©©¦¼©¥¨Á

‡¯¯È·c‰ Èt-ÏÚ L„w‰-ÔÓ ÌÈca‰ ÈL ¨¥̧©©¦³¦©Ÿ Æ¤Æ©§¥´©§¦½
ÌBi‰ „Ú ÌL eÈ‰iÂ ‰ˆeÁ‰ e‡¯È ‡ÏÂ§¬Ÿ¥¨−©®¨©¦´§½̈©−©¬

 :‰f‰9ÌÈ·‡‰ ˙BÁÏ ÈL ˜¯ ÔB¯‡a ÔÈ‡ ©¤«µ¥¨«¨½©À§¥Æª´¨£¨¦½
‡‡ ·¯Áa ‰LÓ ÌL Áp‰ ¯L˙¯k ¯L £¤̧¦¦¬©¨²Ÿ¤−§Ÿ¥®£¤̧¨©³

-ÌÚ ‰Â‰È¯NÈ Èa‡ı¯‡Ó Ì˙‡ˆa Ï §¨Æ¦§¥´¦§¨¥½§¥−̈¥¤¬¤
:ÌÈ¯ˆÓ¦§¨«¦

10ÔÚ‰Â L„w‰-ÔÓ ÌÈ‰k‰ ˙‡ˆa È‰ÈÂ©§¦¾§¥¬©Ÿ£¦−¦©®Ÿ¤§¤¨¨¬
-˙‡ ‡ÏÓ :‰Â‰È ˙Èa11eÏÎÈ-‡ÏÂ ¨¥−¤¥¬§¨«§«Ÿ¨§¯

2All the men of Israel gathered before King
Solomon at the Feast, in the month of Etha-
nim—that is, the seventh month. 3When all the
elders of Israel had come, the priests lifted the
Ark 4and carried up the Ark of the L. Then
the priests and the Levites brought the Tent
of Meeting and all the holy vessels that were
in the Tent. 5Meanwhile, King Solomon and
the whole community of Israel, who were as-
sembled with him before the Ark, were sacri-
ficing sheep and oxen in such abundance that
they could not be numbered or counted.

6The priests brought the Ark of the L’s
Covenant to its place underneath the wings of
the cherubim, in the Shrine of the House, in the
Holy of Holies; 7for the cherubim had their
wings spread out over the place of the Ark, so
that the cherubim shielded the Ark and its poles
from above. 8The poles projected so that the
ends of the poles were visible in the sanctuary
in front of the Shrine, but they could not be seen
outside; and there they remain to this day.
9There was nothing inside the Ark but the two
tablets of stone which Moses placed there at Ho-
reb, when the L made [a covenant] with the
Israelites after their departure from the land of
Egypt.

10When the priests came out of the sanctu-
ary—for the cloud had filled the House of the
L 11and the priests were not able to remain

Solomon deferred his building project for years,
until he could finance it on his own (Ralbag).

1 Kings 8:2. Feast The festival of Booths, or
Sukkot (see Lev. 23:34). 1 Kings 8:2–21 is recited
as the haftarah for the second day of Sukkot.

Ethanim Here identified with the seventh
month, later called Tishrei.

4. Tent of Meeting The term used in the pa-
rashah for the tabernacle.

9. nothing inside the Ark Nothing but the
“two tablets of stone (avanim).” This follows the
tradition in Deut. 10:1–5. In the language of Ex-
odus (25:16, 34:29, 40:20), Moses put into the
Ark the two Tablets of the Pact (edut). Some Sages
suggested that both the first (broken) and second

tablets were in the Ark (BT BB 14a–b). In the
ancient Near East, treaty texts were regularly de-
posited at the feet of the gods, in the shrine. This
is the custom that stands behind the deposit of
the Tablets of edut (Exod. 25:16) or b’rit (Deut.
9:11,15) in the Ark of the tabernacle and the
Temple. According to Deut. 31:9–13,26–29, the
Torah (transcribed by Moses) was given to the le-
vitical priests to place beside the “Ark of the Cov-
enant of the Lord”—to be periodically read aloud
and so serve as a warning and a witness to future
generations. A copy of this document was to be
copied by all kings as well, that they might read
it and serve God with knowledge and reverence
(Deut. 17:18–20).
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-Èk ÔÚ‰ ÈtÓ ˙¯LÏ „ÓÚÏ ÌÈ‰k‰©Ÿ£¦²©£¬Ÿ§¨¥−¦§¥¬¤«¨¨®¦
-˙‡ ‰Â‰È-„B·Î ‡ÏÓ:‰Â‰È ˙ÈaÙ ¨¥¬§§−̈¤¥¬§¨«

12‰ÓÏL ¯Ó‡ Ê‡̈−¨©´§Ÿ®Ÿ
¯Ó‡ ‰Â‰È§¨´¨©½

:ÏÙ¯Úa ÔkLÏ¦§−Ÿ¨£¨¤«
13È˙È· ‰ä¬Ÿ¨¦²¦

CÏ Ï·Ê ˙Èa¥¬§ª−¨®
Ez·LÏ ÔBÎÓ̈¬§¦§§−

:ÌÈÓÏBÚ¨¦«
14-Ïk ˙‡ C¯·ÈÂ ÂÈt-˙‡ CÏn‰ ·qiÂ©©¥³©¤Æ¤Æ¤¨½̈©§¾̈¤¥−¨

‡¯NÈ Ï‰˜‡¯NÈ Ï‰˜-ÏÎÂ Ï:„ÓÚ Ï §©´¦§¨¥®§¨§©¬¦§¨¥−Ÿ¥«
15¯Ó‡iÂ©ÀŸ¤

‡ ‰Â‰È Ce¯a‡¯NÈ È‰Ï‡ ÏÂÈÙa ¯ac ¯L ¨³§¨Æ¡Ÿ¥´¦§¨¥½£¤Æ¦¤´§¦½
 :¯Ó‡Ï ‡lÓ B„È·e È·‡ „Âc ˙‡16-ÔÓ ¥−¨¦´¨¦®§¨¬¦¥−¥«Ÿ¦

‡ ÌBi‰-˙‡ ÈnÚ-˙‡ È˙‡ˆB‰ ̄ L‡¯NÈÏ ©À£¤̧¥¹¦¤©¦´¤¦§¨¥»
-‡Ï ÌÈ¯ˆnÓÈË·L ÏkÓ ¯ÈÚ· Èz¯Á· ¦¦§©¦¼«Ÿ¨©´§¦§¦À¦ŸÆ¦§¥´

‡¯NÈÌL ÈÓL ˙BÈ‰Ï ˙Èa ˙B·Ï Ï ¦§¨¥½¦§´©½¦¦§¬§¦−¨®
‡¯NÈ ÈnÚ-ÏÚ ˙BÈ‰Ï „Â„a ¯Á·‡Â:Ï ¨¤§©´§¨¦½¦«§−©©¦¬¦§¨¥«

17˙Èa ˙B·Ï È·‡ „Âc ··Ï-ÌÚ È‰ÈÂ©§¦¾¦§©−¨¦´¨¦®¦§´©½¦
‡ ‰Â‰È ÌLÏ‡¯NÈ È‰Ï :Ï18‰Â‰È ¯Ó‡iÂ §¥¬§−̈¡Ÿ¥¬¦§¨¥«©³Ÿ¤§¨Æ

‡‡ ÔÚÈ È·‡ „Âc-ÏE··Ï-ÌÚ ‰È‰ ¯L ¤¨¦´¨¦½©À©£¤³¨¨Æ¦§¨´§½
-ÌÚ ‰È‰ Èk ˙·ÈË‰ ÈÓLÏ ˙Èa ˙B·Ï¦§¬©−¦¦§¦®¡¦½Ÿ¨¦¬¨−̈¦

 :E··Ï19Èk ˙Èa‰ ‰·˙ ‡Ï ‰z‡ ˜¯ §¨¤«©´©½̈¬Ÿ¦§¤−©¨®¦¦³
-Ì‡˙Èa‰ ‰·È-‡e‰ EÈˆÏÁÓ ‡ˆi‰ Ea ¦¦§Æ©Ÿ¥´¥£¨¤½«¦§¤¬©©−¦

:ÈÓLÏ¦§¦«
20‡ B¯·c-˙‡ ‰Â‰È Ì˜iÂÌ˜‡Â ¯ac ¯L ©¨´¤§½̈¤§¨−£¤´¦¥®¨¨ª¿

‡Â È·‡ „Âc ˙Áz·L| -ÏÚ ‡¯NÈ ‡qkÏ ©©Á¨¦̧¨¦¹¨¥¥´©¦¥´¦§¨¥À
‡kÌLÏ ˙Èa‰ ‰·‡Â ‰Â‰È ¯ac ¯L ©«£¤Æ¦¤´§½̈¨¤§¤´©©½¦§¥¬

‡ ‰Â‰È‡¯NÈ È‰Ï :Ï21ÌL ÌN‡Â §−̈¡Ÿ¥¬¦§¨¥«¨¨¦̧¨³
‡ ÔB¯‡Ï ÌB˜Ó‡ ‰Â‰È ˙È¯a ÌL-¯L¯L ¨Æ¨«¨½£¤−̈§¦´§¨®£¤³

ı¯‡Ó Ì˙‡ B‡ÈˆB‰a eÈ˙·‡-ÌÚ ˙¯k̈©Æ¦£Ÿ¥½§¦¬Ÿ−̈¥¤¬¤
:ÌÈ¯ˆÓÒ ¦§¨«¦

and perform the service because of the cloud,
for the Presence of the Lord filled the House
of the Lord—12then Solomon declared:

“The Lord has chosen

To abide in a thick cloud:
13I have now built for You

A stately House,

A place where You

May dwell forever.”
14Then, with the whole congregation of Israel

standing, the king faced about and blessed the
whole congregation of Israel. 15He said:

“Praised be the Lord, the God of Israel, who
has fulfilled with deeds the promise He made
to my father David. For He said, 16‘Ever since
I brought My people Israel out of Egypt, I have
not chosen a city among all the tribes of Israel
for building a House where My name might
abide; but I have chosen David to rule My peo-
ple Israel.’

17“Now my father David had intended to
build a House for the name of the Lord, the
God of Israel. 18But the Lord said to my father
David, ‘As regards your intention to build a
House for My name, you did right to have that
intention. 19However, you shall not build the
House yourself; instead, your son, the issue of
your loins, shall build the House for My name.’

20“And the Lord has fulfilled the promise that
He made: I have succeeded my father David and
have ascended the throne of Israel, as the Lord

promised. I have built the House for the name
of the Lord, the God of Israel; 21and I have set
a place there for the Ark, containing the cove-
nant which the Lord made with our fathers
when He brought them out from the land of
Egypt.”
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