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538˙ÂÓ˘‚Ï‡˘˙ ÈÎ

-Ïk ‰È‰Â „ÚBÓ‡ ‡ˆÈ ‰Â‰È Lw·Ó-Ï ¥®§¨¨Æ¨§©¥´§½̈¥¥Æ¤
‡ „ÚBÓ Ï‰‡ :‰ÁnÏ ıeÁÓ ¯L8‰È‰Â ´Ÿ¤¥½£¤−¦¬©«©£¤«§¨À̈

‡ ‰LÓ ˙‡ˆkÌÚ‰-Ïk eÓe˜È Ï‰‡‰-Ï §¥³Ÿ¤Æ¤¨½Ÿ¤¨ÆÆ¨¨½̈
È¯Á‡ eËÈa‰Â BÏ‰‡ Á˙t LÈ‡ e·vÂ§¦̧§½¦−¤´©¨¢®§¦¦ÆÆ©£¥´

-„Ú ‰LÓ :‰Ï‰‡‰ B‡a9‡·k ‰È‰Â Ÿ¤½©Ÿ−¨«Ÿ¡¨§¨À̈§³Ÿ
„ÓÚÂ ÔÚ‰ „enÚ „¯È ‰Ï‰‡‰ ‰LÓŸ¤Æ¨½Ÿ¡¨¥¥Æ©´¤«¨½̈§¨©−

-ÌÚ ¯a„Â Ï‰‡‰ Á˙t :‰LÓ10‰‡¯Â ¤´©¨®Ÿ¤§¦¤−¦Ÿ¤«§¨¨³
Á˙t „ÓÚ ÔÚ‰ „enÚ-˙‡ ÌÚ‰-ÏÎ̈¨¨Æ¤©´¤«¨½̈Ÿ¥−¤´©
LÈ‡ eeÁzL‰Â ÌÚ‰-Ïk Ì˜Â Ï‰‡‰̈®Ÿ¤§¨³¨¨¨Æ§¦«§©£½¦−

 :BÏ‰‡ Á˙t11‡ ‰Â‰È ̄ a„Â-ÏÌÈt ‰LÓ ¤¬©¨¢«§¦¤̧§¨³¤Ÿ¤Æ¨¦´
‡‡k ÌÈt-Ï‡ LÈ‡ ¯a„È ¯Le‰Ú¯-Ï ¤¨¦½©£¤²§©¥¬¦−¤¥¥®

‡ ·LÂÔe-Ôa ÚLB‰È B˙¯LÓe ‰Án‰-Ï §¨Æ¤©«©£¤½§¨̧§¹§ª³©¦Æ
:Ï‰‡‰ CBzÓ LÈÓÈ ‡Ï ¯ÚÒ ©½©¬Ÿ¨¦−¦¬¨«Ÿ¤

12‡ ‰LÓ ¯Ó‡iÂ¯Ó‡ ‰z‡ ‰‡¯ ‰Â‰È-Ï ©¸Ÿ¤Ÿ¤¹¤§À̈Â§¥©º̈Ÿ¥³
‡‡Ï ‰z‡Â ‰f‰ ÌÚ‰-˙‡ ÏÚ‰ ÈÏ ¥©Æµ©©¤¨¨´©¤½§©¨Æ´Ÿ

‡ ˙‡ ÈzÚ„B‰‰z‡Â ÈnÚ ÁÏLz-¯L «©§©½¦¥¬£¤¦§©−¦¦®§©¨³
-Ì‚Â ÌL· EÈzÚ„È z¯Ó‡ÔÁ ˙‡ˆÓ ¨©Æ§¨Æ§©§¦´«§¥½§©¨¨¬¨¥−

 :ÈÈÚa13ÔÁ È˙‡ˆÓ ‡-Ì‡ ‰zÚÂ §¥¨«§©¿̈¦¨Á¨¨̧¦¥¹
ÈÚaEÚ„‡Â EÎ¯c-˙‡ ‡ ÈÚ„B‰ EÈ §¥¤À¦¥³¦¨Æ¤§¨¤½§¥¨´£½

whoever sought the L would go out to the
Tent of Meeting that was outside the camp.
8Whenever Moses went out to the Tent, all the
people would rise and stand, each at the en-
trance of his tent, and gaze after Moses until he
had entered the Tent. 9And when Moses entered
the Tent, the pillar of cloud would descend and
stand at the entrance of the Tent, while He spoke
with Moses. 10When all the people saw the pillar
of cloud poised at the entrance of the Tent, all
the people would rise and bow low, each at the
entrance of his tent. 11The L would speak
to Moses face to face, as one man speaks to an-
other. And he would then return to the camp;
but his attendant, Joshua son of Nun, a youth,
would not stir out of the Tent.

12Moses said to the L, “See, You say to
me, ‘Lead this people forward,’ but You have
not made known to me whom You will send
with me. Further, You have said, ‘I have singled
you out by name, and you have, indeed, gained
My favor.’ 13Now, if I have truly gained Your
favor, pray let me know Your ways, that I may
know You and continue in Your favor. Con-

EXODUS 33:8  

9. at the entrance of the Tent Not inside the
tabernacle, where the divine Presence is said to
rest continuously and where God converses with
Moses from within the Holy of Holies. The place
of communication here is at the entrance, where
God’s self-manifestation is intermittent.

11. face to face The same expression is used
in Deut. 34:10, whereas in Num. 12:6–8 it is said
that God communicated with Moses “mouth to
mouth.” This figurative language is intended to
convey the pre-eminence and uniqueness of Mo-
ses as a prophetic figure who experiences a special
mode of revelation. His experience is personal and
direct, not mediated through visions or dreams,
and the message always is plain and straightfor-
ward, free of cryptic utterances.

Joshua He remained inside the tent and did
not share in Moses’ direct experience with God.

DIALOGUE WITH GOD (vv. 12–23)

This section depicts how Moses and God engage
in the intimate talk mentioned in verse 11.

12. Moses now reverts to the subject matter
of 32:34 and 33:1–3—the order to proceed to the
Promised Land without the tabernacle, the token
of God’s immediate presence in the camp of Is-
rael. He complains that the aforementioned “an-
gel” is unidentified. Is it to be human or celestial?
Is God’s name to “be in him,” as is promised in
23:21, or not?

I have singled you out by name Literally, “I
know you by name.” This Hebrew idiom, with
God as the subject, is applied to no one else in
the Bible. It signifies a close, exclusive, and unique
association with God.

13. let me know Your ways Moses asks for
comprehension of God’s essential being—the at-
tributes that guide His actions in dealing with hu-
mankind, the norms by which He operates in His
governance of the world. “Ways” here is a play
on the literal and the figurative meanings of He-
brew word derekh; it means both the right path
through the wilderness and also God’s way of act-
ing, His nature.

È˘ÈÏ˘
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EnÚ Èk ‰‡¯e EÈÈÚa ÔÁ-‡ˆÓ‡ ÔÚÓÏ§©¬©¤§¨¥−§¥¤®§¥¾¦¬©§−
 :‰f‰ ÈBb‰14È˙Á‰Â eÎÏÈ Èt ¯Ó‡iÂ ©¬©¤«©Ÿ©®¨©¬¥¥−©£¦¬Ÿ¦

 :CÏ15‡ ¯Ó‡iÂÌÈÎÏ‰ EÈt ÔÈ‡-Ì‡ ÂÈÏ ¨«©−Ÿ¤¥¨®¦¥³¨¤ÆÆŸ§¦½
‡ :‰fÓ eÏÚz-Ï16‡BÙ‡ Ú„eÈ | ‰n·e ©«©£¥−¦¤«©¤´¦¨©´¥À

-Èk‡BÏ‰ EnÚÂ È‡ EÈÈÚa ÔÁ È˙‡ˆÓ ¦«¨¨̧¦¥³§¥¤ÆÆ£¦´§©¤½£−
-ÏkÓ EnÚÂ È‡ eÈÏÙÂ enÚ EzÎÏa§¤§§´¦¨®§¦§¦ÆÆ£¦´§©§½¦¨̧

‡ ÌÚ‰:‰Ó„‡‰ Èt-ÏÚ ¯LÙ ¨½̈£¤−©§¥¬¨£¨¨«
17‡ ‰Â‰È ¯Ó‡iÂ-Ï¯·c‰-˙‡ Ìb ‰LÓ ©³Ÿ¤§¨Æ¤Ÿ¤½©´¤©¨¨¬

‡ ‰f‰-Èk ‰NÚ‡ z¯ac ¯LÔÁ ˙‡ˆÓ ©¤²£¤¬¦©−§¨¤«¡¤®¦«¨¨³¨¥Æ
 :ÌLa EÚ„‡Â ÈÈÚa18‡ È‡¯‰ ¯Ó‡iÂ §¥©½¨¥¨£−§¥«©Ÿ©®©§¥¬¦−̈

-˙‡ :E„·k19È·eË-Ïk ̄ È·Ú‡ È‡ ̄ Ó‡iÂ ¤§Ÿ¤«©ÀŸ¤£¦̧©£¦³¨¦Æ
EÈÙÏ ‰Â‰È ÌL· È˙‡¯˜Â EÈt-ÏÚ©¨¤½§¨¨¯¦«§¥²§−̈§¨¤®

‡-˙‡ È˙pÁÂ‡-˙‡ ÈzÓÁ¯Â ÔÁ‡ ¯L¯L §©Ÿ¦Æ¤£¤´¨½Ÿ§¦©§¦−¤£¤¬
 :ÌÁ¯‡20-˙‡ ˙‡¯Ï ÏÎe˙ ‡Ï ¯Ó‡iÂ £©¥«©¾Ÿ¤¬Ÿ©−¦§´Ÿ¤

EXODUS 33:14 ki tissa

sider, too, that this nation is Your people.”
14And He said, “I will go in the lead and will
lighten your burden.” 15And he said to Him,
“Unless You go in the lead, do not make us leave
this place. 16For how shall it be known that Your
people have gained Your favor unless You go
with us, so that we may be distinguished, Your
people and I, from every people on the face of
the earth?”

17And the Lord said to Moses, “I will also do
this thing that you have asked; for you have truly
gained My favor and I have singled you out by
name.” 18He said, “Oh, let me behold Your Pres-
ence!” 19And He answered, “I will make all My
goodness pass before you, and I will proclaim
before you the name Lord, and the grace that
I grant and the compassion that I show. 20But,”
He said, “you cannot see My face, for man may

this nation Moses stresses that the people Is-
rael, and none other, constitute God’s people. He
wants to extend God’s favor to embrace Israel as
well as himself.

14. God does not yet respond to Moses’ last
point but addresses only his immediate personal
concerns.

lighten your burden Literally, “I will give
you rest.” This phrase is normally found in a con-
text of giving relief from national enemies, espe-
cially in relation to the occupation of the Land.
The Hebrew word for “rest,” m’nuhah, probably·
means “camping places,” a pun on Hebrew for
“camp” (mahaneh) (see Num. 10:33).·

15–16. Moses, sensitive to God’s omission
of any mention of Israel, reacts immediately by
stressing the people’s interests, thereby affirming
once again that he sees his own reputation inex-
tricably bound up with the fate of his people.
Note his repetition of “us” and “Your people.”

we may be distinguished Israel’s distinctive-
ness lies in its unique relationship with God.

18. Oh, let me behold Your Presence!   He-
brew: kavod (Presence); one of the most impor-

tant concepts in biblical theology. See Comment
to 16:7. Here Moses is pleading for an exclusively
individual experience, one close at hand and im-
mediate, as a response to his personal request there
and then.

19. all My goodness This refers to the com-
passionate attributes that God reveals in dealing
with His creatures (see 34:6–7).

proclaim . . . the name Lord This name is
YHVH; see Comment to 3:14. This clause par-
allels the immediately preceding one—“I will
make all My goodness pass before you.” It reaf-
firms God’s intention of voluntarily disclosing to
Moses His defining characteristics. This is ful-
filled in 34:5.

and the grace Literally, “I shall be gracious
to whomever I am gracious and I shall show mercy
to whomever I show mercy.” The syntax indicates
indefiniteness, as in 3:14. God is reminding Mo-
ses that He is a free agent. There is no magical
practice that is automatically effective in influ-
encing His behavior.

20.  Moses’ second plea is only partially granted.
By virtue of their humanity, human beings, in-

CHAPTER 33

19. I will make all My goodness pass before
you We encounter the reality of God when
we experience goodness in the world, from the
gift of life itself to the discovery of the capacity

to do good in our own souls, and the love and
generosity of people around us whom God has
inspired to do good.

20–23. What does it mean that a human be-
ing cannot see God’s face—but can see God’s
back? In the words of the Hatam Sofer, we can-·

ÈÚÈ·¯
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 :ÈÁÂ Ì„‡‰ È‡¯È-‡Ï Èk Èt21¯Ó‡iÂ ¨¨®¦²«Ÿ¦§©¬¦¨¨−̈¨¨«©´Ÿ¤
:¯ev‰-ÏÚ z·vÂ Èz‡ ÌB˜Ó ‰p‰ ‰Â‰È§½̈¦¥¬¨−¦¦®§¦©§−̈©©«

22˙¯˜a EÈzÓNÂ È„·k ¯·Úa ‰È‰Â§¨¨Æ©£´Ÿ§Ÿ¦½§©§¦−§¦§©´
:È¯·Ú-„Ú EÈÏÚ ÈtÎ È˙kNÂ ¯ev‰©®§©Ÿ¦¬©¦²¨¤−©¨§¦«

23-˙‡ È˙¯Ò‰ÂÈ¯Á‡-˙‡ ˙È‡¯Â Ètk ©£¦Ÿ¦Æ¤©¦½§¨¦−¨¤£Ÿ̈®
:e‡¯È ‡Ï ÈÙeÒ ¨©−¬Ÿ¥¨«

ãì‡ ‰Â‰È ¯Ó‡iÂ -ÏEÏ-ÏÒt ‰LÓ ©³Ÿ¤§¨Æ¤Ÿ¤½§¨§²
‡¯k ÌÈ·‡ ˙ÁÏ-ÈL-ÏÚ Èz·˙ÎÂ ÌÈL §¥«ª¬Ÿ£¨¦−¨¦Ÿ¦®§¨©§¦Æ©
‡ ÌÈ¯·c‰-˙‡ ̇ Ál‰˙Ál‰-ÏÚ eÈ‰ ̄ L ©ª½Ÿ¤©§¨¦½£¤¬¨²©©ª¬Ÿ

‡¯‰‡ ÌÈL :z¯aL ¯L2ÔBÎ ‰È‰Â ¨¦Ÿ¦−£¤¬¦©«§¨¤§¥¬¨−
‡ ¯˜a· ˙ÈÏÚÂ ¯˜aÏz·vÂ ÈÈÒ ¯‰-Ï ©®Ÿ¤§¨¦³¨©Ÿ Æ¤Æ¤©´¦©½§¦©§¨¬

‡¯-ÏÚ ÌL ÈÏ :¯‰‰ L3‰ÏÚÈ-‡Ï LÈ‡Â ¦²−̈©¬Ÿ¨¨«§¦Æ«Ÿ©£¤´
‡ LÈ‡-Ì‚Â CnÚ-Ìb ¯‰‰-ÏÎa ‡¯È-Ï ¦½̈§©¦¬©¥−̈§¨¨¨®©

not see Me and live.” 21And the L said, “See,
there is a place near Me. Station yourself on the
rock 22and, as My Presence passes by, I will put
you in a cleft of the rock and shield you with
My hand until I have passed by. 23Then I will
take My hand away and you will see My back;
but My face must not be seen.”

34 The L said to Moses: “Carve two
tablets of stone like the first, and I will inscribe
upon the tablets the words that were on the
first tablets, which you shattered. 2Be ready
by morning, and in the morning come up to
Mount Sinai and present yourself there to Me,
on the top of the mountain. 3No one else shall
come up with you, and no one else shall be seen

EXODUS 33:21  

cluding Moses, cannot directly and closely ob-
serve God.

21. on the rock At the top of Mount Sinai
(see 34:2). For a similar scene, see 1 Kings 19.

22. My Presence passes by Rashbam notes
that God’s action is characteristic of covenant
making, as in Gen. 15:17 and Jer. 34:18,19. The
manifestation of God here would then be a cer-
emony that signals renewal of the Covenant.

23. My back This daring human image for
God, contrasted with the usual biblical term
panim, “face, presence,” refers to the traces of the
divine Presence, the afterglow of His supernatural
radiance.

must not be seen No human being can ever
penetrate the ultimate mystery of God’s Being.
Only a glimpse of the divine reality is possible,
even for Moses.

RENEWAL OF THE COVENANT (34:1–35)

PREPARATORY MEASURES (vv. 1–3)

Moses, assured that God will manifest His Pres-
ence privately to him, is instructed to prepare for
the experience, which actually initiates the rein-
statement of the Covenant.

1. Carve   God had given the first set to Moses.
words They are identified as the Decalogue

in verse 28.
3. No one else This time Aaron is excluded,

because of his role in the episode of the Golden
Calf.

not see God directly. We can only see the dif-
ference that God has made after the fact. We
can recognize God’s reality by seeing the dif-
ference God has made in people’s lives.

CHAPTER 34

1. The 2rst set of tablets was fashioned by
God alone. Moses passively received them.
The second set will be a joint divine–human ef-
fort (Y. Nissenbaum). This second set was writ-
ten with a greater knowledge of human weak-
ness, at the hand of an imperfect human being,

rather than by a perfect deity. Heschel taught
that God revealed the Torah to Moses in all its
fullness; and Moses, a 2nite human being,
wrote down what he could comprehend. The
Talmud tells us that the fragments of the 2rst
set of tablets were carried in the Ark along with
the replacement set (BT Ber. 8b). That which
was once holy retains its holiness even when
it is broken. So too the elderly, the senile, and
the in2rm may not be cast aside. They must
be accorded the reverence they have earned in
their lives.

È˘ÈÓÁ
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‡ ¯˜a‰Â Ô‡v‰‡ eÚ¯È-Ï-Ï¯‰‰ ÏeÓ ©³Ÿ§©¨¨Æ©¦§½¤−¨¨¬
:‡e‰‰©«

4‡¯k ÌÈ·‡ ˙ÁÏ-ÈL ÏÒÙiÂÌÈL ©¦§¿Ÿ§¥«ª¸Ÿ£¨¦¹¨¦Ÿ¦À
‡ ÏÚiÂ ¯˜a· ‰LÓ ÌkLiÂÈÈÒ ¯‰-Ï ©©§¥̧Ÿ¤³©Ÿ Æ¤Æ©©Æ©Æ¤©´¦©½

‡kÈL B„Èa ÁwiÂ B˙‡ ‰Â‰È ‰eˆ ¯L ©£¤²¦¨¬§−̈Ÿ®©¦©´§¨½§¥−
 :ÌÈ·‡ ˙ÁÏ5·vÈ˙iÂ ÔÚa ‰Â‰È „¯iÂ ª¬Ÿ£¨¦«©¥³¤§¨Æ¤«¨½̈©¦§©¥¬

 :‰Â‰È ÌL· ‡¯˜iÂ ÌL BnÚ6¯·ÚiÂ ¦−¨®©¦§¨¬§¥−§¨«©©£¸Ÿ
‡ ‰Â‰È | ‰Â‰È ‡¯˜iÂ ÂÈt-ÏÚ | ‰Â‰ÈÏ §¨¬©¨¨»©¦§¨¼§¨´§½̈¥¬

:˙Ó‡Â „ÒÁ-·¯Â ÌÈt‡ C¯‡ ÔepÁÂ ÌeÁ ©̄−§©®¤¬¤©©−¦§©¤¬¤¤¡¤«
7¯ˆ*‡Ï „ÒÁ ÚLÙÂ ÔÂÚ ‡N ÌÈÙÏ Ÿ¥¬¤Æ¤Æ¨£¨¦½Ÿ¥¬¨²Ÿ¨¤−©

˙B·‡ ÔÂÚ | „˜t ‰wÈ ‡Ï ‰wÂ ‰‡hÁÂ§©¨¨®§©¥Æ´Ÿ§©¤½Ÿ¥´£´Ÿ¨À
-ÏÚ-ÏÚÂ ÌÈa-ÏÚÂ ÌÈLlL-ÏÚ ÌÈ· Èa ©¨¦Æ§©§¥´¨¦½©¦¥¦−§©

:ÌÈÚa ¦̄¥¦«

anywhere on the mountain; neither shall the
flocks and the herds graze at the foot of this
mountain.”

4So Moses carved two tablets of stone, like the
first, and early in the morning he went up on
Mount Sinai, as the L had commanded him,
taking the two stone tablets with him. 5The
L came down in a cloud; He stood with him
there, and proclaimed the name L. 6The
L passed before him and proclaimed: “The
L! the L! a God compassionate and gra-
cious, slow to anger, abounding in kindness and
faithfulness, 7extending kindness to the thou-
sandth generation, forgiving iniquity, trans-
gression, and sin; yet He does not remit all pun-
ishment, but visits the iniquity of parents upon
children and children’s children, upon the third
and fourth generations.”

EXODUS 34:4  

v. 7.ÌÈÏ·Â˜Ó ÌÈÁÒÂ ÈÙÏ È˙·¯ '

GOD’S SELF-DISCLOSURE (vv. 4–9)

5. stood . . . proclaimed The text is ambig-
uous. The subject of the two verbs may be either
Moses, as verses 2 and 33:21 indicate, or God,
as the first clause and 33:19 would suggest. Or
perhaps the first verb is governed by Moses and
the second by God.

THE DIVINE RESPONSE (vv. 6–7)

These verses are the divine response to Moses’ two
requests—that he “know” God’s ways (33:13)
and that he “behold” God’s Presence (33:18).
God’s mysterious passing before Moses answers
to the second; the recital of the divine attributes,
to the first. God’s self-disclosure is confined to a
proclamation of His moral qualities. To “know”
them is to achieve a higher conception of Deity.

6. The Lord! the Lord! The Hebrew text
also allows the first YHVH to be taken as the sub-
ject of the antecedent verb; thus “And the Lord
proclaimed.”

compassionate and gracious In the Deca-
logue (20:5–6) the order of attributes, unlike here,
presents judgment before kindness. Emphasis and
priority are here given to God’s magnanimous
qualities rather than to His judgmental actions.

kindness and faithfulness   The Hebrew words
hesed v’emet appear frequently together to express·
a single concept. Hesed involves acts of benefi-·
cence and obligation that flow from a legal rela-
tionship. See Comment to 15:13. Emet, usually
translated “truth,” encompasses the notions of re-
liability, durability, and faithfulness. When used
together, the two words express God’s absolute
and eternal dependability in dispensing His ben-
efactions.

7. extending kindness The phrase may ex-
press either God’s continuous hesed or the idea·
that merit for the hesed that people perform en-·
dures beyond their own generation.

He does not remit Divine mercy does not
mean that sinners can expect wholly to escape the
consequences of their wrongs.

6–7. These two verses contain a passage re-
cited and chanted on the High Holy Days and
the Festivals. This summary of God’s compas-
sionate qualities is known as the “Thirteen At-
tributes of God” or the “Covenant of the Thir-
teen” (b’rit sh’losh esrei).

visits the iniquity of parents upon children
and children’s children Bothered by the ap-

parent unfairness of the text, a Hasidic inter-
pretation takes it to mean that God holds par-
ents responsible for not giving their children a
proper religious and moral upbringing. We rec-
ognize the unfairness of such punishment, yet
it is true that the bad habits of parents are too
often repeated by their children, for whom par-
ents are the primary role models.
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8:eÁzLiÂ ‰ˆ¯‡ „wiÂ ‰LÓ ¯‰ÓÈÂ©§©¥−Ÿ¤®©¦¬Ÿ©−§¨©¦§¨«
9È„‡ EÈÈÚa ÔÁ È˙‡ˆÓ ‡-Ì‡ ¯Ó‡iÂ©¿Ÿ¤¦¨Á¨¨̧¦¥³§¥¤ÆÆ£Ÿ½̈

-‰L˜-ÌÚ Èk ea¯˜a È„‡ ‡-CÏÈ¥«¤¨¬£Ÿ−̈§¦§¥®¦³©§¥
e˙‡hÁÏe eÂÚÏ zÁÏÒÂ ‡e‰ Û¯ÚŸ Æ¤Æ½§¨©§¨²©£Ÿ¥¬§©¨¥−

:ezÏÁe§©§¨«
10„‚ ˙È¯a ˙¯k ÈÎ‡ ‰p‰ ¯Ó‡iÂ©ÀŸ¤¦¥´¨Ÿ¦»Ÿ¥´§¦¼¤³¤

‡ ˙‡ÏÙ ‰NÚ‡ EnÚ-Ïke‡¯·-‡Ï ¯L ¨«©§Æ¤¡¤´¦§¨½Ÿ£¤²«Ÿ¦§§¬
ÌÚ‰-ÏÎ ‰‡¯Â ÌÈBb‰-ÏÎ·e ı¯‡‰-ÏÎ·§¨¨−̈¤§¨©¦®§¨¨´¨Â¨¨

‡-˙‡ Ba¯˜· ‰z‡-¯L-Èk ‰Â‰È ‰NÚÓ £¤©¨̧§¦§¹¤©£¥³§¨Æ¦«
‡ ‡e‰ ‡¯B :CnÚ ‰NÚ È‡ ¯L11-¯ÓL ¨´½£¤¬£¦−Ÿ¤¬¦¨«§¨̧
‡ ˙‡ EÏÈ‰ ÌBi‰ EeˆÓ ÈÎ‡ ¯L §½¥²£¤¬¨Ÿ¦−§©§´©®¦§¦¯

ÈzÁ‰Â ÈÚk‰Â È¯Ó‡‰-˙‡ EÈtÓ L¯‚Ÿ¥´¦¨¤À¤¨¡Ÿ¦Æ§©«§©£¦½§©¦¦Æ
 :ÈÒe·È‰Â ÈeÁ‰Â Èf¯t‰Â12EÏ ¯ÓM‰ §©§¦¦½§©¦¦−§©§¦«¦¨´¤§À

‡ ı¯‡‰ ·LBÈÏ ̇ È¯a ̇ ¯Îz-Ôt‰z‡ ̄ L ¤¦§³Ÿ§¦Æ§¥´¨½̈¤£¤¬©−̈
:Ea¯˜a L˜BÓÏ ‰È‰È-Ôt ‰ÈÏÚ ‡á̈¨¤®¨¤¦§¤¬§¥−§¦§¤«

13-˙‡ Èk-˙‡Â Ôeˆzz Ì˙ÁaÊÓÌ˙·vÓ ¦³¤¦§§Ÿ¨Æ¦Ÿ½§¤©¥Ÿ−̈
‡-˙‡Â Ôe¯aLz :Ôe˙¯Îz ÂÈ¯L14‡Ï Èk §©¥®§¤£¥−̈¦§Ÿ«¦²¬Ÿ

‡Ï ‰ÂÁzL˙Á‡ Ï¯*BÓL ‡p˜ ‰Â‰È Èk ¦«§©£¤−§¥´©¥®¦³§¨Æ©¨´§½

8Moses hastened to bow low to the ground
in homage, 9and said, “If I have gained Your fa-
vor, O Lord, pray, let the Lord go in our midst,
even though this is a stiffnecked people. Pardon
our iniquity and our sin, and take us for Your
own!”

10He said: I hereby make a covenant. Before
all your people I will work such wonders as have
not been wrought on all the earth or in any na-
tion; and all the people who are with you shall
see how awesome are the L’s deeds which
I will perform for you. 11Mark well what I com-
mand you this day. I will drive out before you
the Amorites, the Canaanites, the Hittites, the
Perizzites, the Hivites, and the Jebusites. 12Be-
ware of making a covenant with the inhabitants
of the land against which you are advancing, lest
they be a snare in your midst. 13No, you must
tear down their altars, smash their pillars, and
cut down their sacred posts; 14for you must not
worship any other god, because the L,
whose name is Impassioned, is an impassioned

EXODUS 34:8  

v. 14.ÌÈÏ·Â˜Ó ÌÈÁÒÂ ÈÙÏ È˙·¯ '¯

9. Moses emphasizes God’s merciful qualities
in asking that the punishment in 33:3 be set aside.

even though Allow for human frailty.

INAUTHENTIC AND AUTHENTIC WORSHIP
(vv. 10–26)

This section concentrates on two fundamental is-
sues that flow directly from the people’s sin: false
modes of worship (vv. 10–17) and the legitimate
festivals and ritual obligations to God (vv. 18–26).

APOSTASY (vv. 10–17)

Mindful of the act of apostasy, the renewed cov-
enant contains stricter admonitions than those

given before (23:23,24) regarding the inroads of
foreign forms of worship into the religion of Is-
rael. If the people Israel is to be “distinguished . . .
from every people on the face of the earth”
(33:16), they must make themselves unique by
exclusive loyalty to their covenantal relationship
with God.

13. sacred posts Hebrew: asherim (singular
asherah); pagan objects of worship often men-
tioned in the Bible. These wooden poles derive
their name from the Canaanite fertility goddess
Asherah, whom they symbolized.

14. any other god This Hebrew phrase in the
singular—el aher—appears nowhere else in the·

10. The Decalogue proclaims universal
laws applicable to all humanity. This supple-
mental covenant deals with the speci2c rituals
of the Israelite people. Our calendar and our
kitchens would keep the Jewish people distinc-
tive.

13. Why this troubling emphasis on de-
stroying the holy places of the Canaanites and
shunning their sacri2cial occasions? The

Israelites were a young, impressionable nation,
and the Torah is concerned that the highly sex-
ualized, orgiastic fertility cult of the Canaan-
ites would be irresistibly seductive for them (as
the incident of Baal-peor in Num. 25 attests).
Even decent people can be vulnerable to sexual
temptation, which is why the Torah speaks
out in such extreme, uncompromising terms
against the Canaanite cult.

È˘˘
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‡ :‡e‰ ‡p˜ Ï15·LBÈÏ ˙È¯a ˙¯Îz-Ôt ¥¬©−̈«¤¦§¬Ÿ§¦−§¥´
‡ È¯Á‡ | eÊÂ ı¯‡‰eÁ·ÊÂ Ì‰È‰Ï ¨¨®¤§¨´©£¥´¡«Ÿ¥¤À§¨§Æ

‡Ï:BÁ·fÓ zÏÎ‡Â EÏ ‡¯˜Â Ì‰È‰Ï ¥´Ÿ¥¤½§¨¨´§½§¨©§−̈¦¦§«
16È¯Á‡ ÂÈ˙· eÊÂ EÈ·Ï ÂÈ˙aÓ zÁ˜ÏÂ§¨©§¨¬¦§Ÿ−̈§¨¤®§¨´§ŸÀ̈©£¥Æ
‡-˙‡ eÊ‰Â Ô‰È‰Ï‡ È¯Á‡ EÈa:Ô‰È‰Ï ¡´Ÿ¥¤½§¦§Æ¤¨¤½©£¥−¡Ÿ¥¤«
17‡:Cl-‰NÚ˙ ‡Ï ‰ÎqÓ È‰Ï¡Ÿ¥¬©¥−̈¬Ÿ©£¤¨«
18ÌÈÓÈ ˙Ú·L ¯ÓLz ˙Bvn‰ ‚Á-˙‡¤©´©©»¦§Ÿ¼¦§©̧¨¦¹

‡ ˙BvÓ ÏÎ‡z„ÚBÓÏ E˙Èeˆ ¯L Ÿ©³©Æ£¤´¦¦¦½§¥−
˙‡ˆÈ ·È·‡‰ L„Áa Èk ·È·‡‰ L„Á́Ÿ¤¨¨¦®µ¦§´Ÿ¤¨«¨¦½¨−̈¨

:ÌÈ¯ˆnÓ¦¦§¨«¦
19-ÏÎÂ ÈÏ ÌÁ¯ ¯Ët-Ïk¯Ët ¯Îfz E˜Ó ¨¤¬¤¤−¤¦®§¨«¦§§Æ¦¨½̈¤−¤

 :‰NÂ ¯BL20‰N· ‰cÙz ¯BÓÁ ¯ËÙe ¬¨¤«¤³¤£Æ¦§¤´§¤½
‡ÂEÈa ¯BÎa Ïk BzÙ¯ÚÂ ‰cÙ˙ ‡Ï-Ì §¦¬Ÿ¦§¤−©£©§®´Ÿ§³¨¤ÆÆ

‰cÙz¦§¤½
:Ì˜È¯ ÈÙ e‡¯È-‡ÏÂ§«Ÿ¥¨¬¨©−¥¨«

God. 15You must not make a covenant with the
inhabitants of the land, for they will lust after
their gods and sacrifice to their gods and invite
you, and you will eat of their sacrifices. 16And
when you take wives from among their daugh-
ters for your sons, their daughters will lust after
their gods and will cause your sons to lust after
their gods.

17You shall not make molten gods for your-
selves.

18You shall observe the Feast of Unleavened
Bread—eating unleavened bread for seven days,
as I have commanded you—at the set time of
the month of Abib, for in the month of Abib
you went forth from Egypt.

19Every first issue of the womb is Mine, from
all your livestock that drop a male as firstling,
whether cattle or sheep. 20But the firstling of an
ass you shall redeem with a sheep; if you do not
redeem it, you must break its neck. And you
must redeem every first-born among your sons.

None shall appear before Me empty-handed.

EXODUS 34:15  

Bible. The Hebrew word aher in the text of the·
Torah has an enlarged letter resh to avoid confu-
sion with the similar-looking letter dalet, which
would make the word read ehad, meaning “one.”·

impassioned Emphasis on the punitive as-
pect of the divine personality is prompted by the
apostasy of the Golden Calf.

16. lust after The Hebrew verb ‰Ê, literally
“to engage in prostitution,” is often used figura-
tively to express the people’s infidelity to the cov-
enant with God. Its use here may allude to the
sexual immorality often associated with pagan
worship, particularly with the popular excesses in
connection with the Golden Calf, as mentioned
in 32:6.

17–28. The laws that follow are referred to
by scholars as “The Cultic Decalogue,” though
they differ among themselves as to the precise
enumeration of the laws. Like the actual Deca-
logue (Exod. 20:2–14), these laws are considered
to be terms of the Covenant (v. 27). Unlike them,
they incorporate the requirement of observing the
three pilgrimage festivals.

17. molten gods The warnings against idol-
atry in all its forms conclude with this prohibition

because the Golden Calf is frequently referred to
in the Bible as a molten image.

FESTIVALS AND RELATED RELIGIOUS
OBLIGATIONS (vv. 18–26)

The topics in this section are associated with those
of the preceding because the narrative about the
Golden Calf recounts that a “festival of the Lord”
was proclaimed and burnt offerings and sacrifices
were brought (32:5–6). Hence, there is now a
need to restate briefly the list of the legitimate fes-
tivals of the Israelites, previously set forth in
23:12–19.

18. Feast of Unleavened Bread The list be-
gins with this feast rather than with Shabbat be-
cause the Golden Calf had been identified with
the God of the Exodus and because the beginning
of the ancient Israelite calendar occurs in the
spring. See Comment to 12:2.

19–20. The law of the firstborn follows be-
cause it too is grounded in the Exodus
(13:2,11–15). The text presupposes our famili-
arity with that passage. See Comments to 13:13
and 22:29.

None shall appear See Comment to 23:15.
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21ÈÚÈ·M‰ ÌBi·e „·Úz ÌÈÓÈ ˙LL¥³¤¨¦Æ©£½Ÿ©¬©§¦¦−
:˙aLz ¯Èˆw·e LÈ¯Áa ˙aLz¦§®Ÿ¤¨¦¬©¨¦−¦§«Ÿ

22¯Èˆ˜ È¯eka EÏ ‰NÚz ˙Ú·L ‚ÁÂ§©³¨ªŸÆ©£¤´§½¦¥−§¦´
:‰M‰ ˙Ùe˜z ÛÈÒ‡‰ ‚ÁÂ ÌÈhÁ¦¦®§©Æ¨«¨¦½§©−©¨¨«

23E¯eÎÊ-Ïk ‰‡¯È ‰Ma ÌÈÓÚt LÏL̈¬Ÿ§¨¦−©¨¨®¥¨¤Æ¨§´§½
‡ ‰Â‰È | Ô„‡‰ Èt-˙‡‡¯NÈ È‰Ï:Ï ¤§¥²¨«¨¬Ÿ§−̈¡Ÿ¥¬¦§¨¥«

24-˙‡ Èz·Á¯‰Â EÈtÓ ÌÈBb LÈ¯B‡-Èk¦«¦³¦Æ¦¨¤½§¦§©§¦−¤
Eˆ¯‡-˙‡ LÈ‡ „ÓÁÈ-‡ÏÂ EÏe·b§¤®§Ÿ©§¬Ÿ¦Æ¤«©§§½

‡ ‰Â‰È Èt-˙‡ ˙B‡¯Ï E˙ÏÚaEÈ‰Ï ©£«Ÿ§À¥¨Æ¤§¥Æ§¨´¡Ÿ¤½
:‰Ma ÌÈÓÚt LÏL̈¬Ÿ§¨¦−©¨¨«

25-‡ÏÂ ÈÁ·Ê-Ìc ıÓÁ-ÏÚ ËÁL˙-‡Ï«Ÿ¦§©¬©¨¥−©¦§¦®§Ÿ
:ÁÒt‰ ‚Á Á·Ê ¯˜aÏ ÔÈÏÈ̈¦´©½Ÿ¤¤−©©¬©¨«©

26‡¯˙Èa ‡È·z E˙Ó„‡ È¯eka ˙ÈL ¥¦À¦¥Æ©§¨´§½¨¦¾¥−
‡ ‰Â‰ÈEÈ‰Ï §¨´¡Ÿ¤®

:Bn‡ ·ÏÁa È„b ÏM·˙-‡ÏÙ Ÿ§©¥¬§¦−©£¥¬¦«
27‡ ‰Â‰È ¯Ó‡iÂ-Ï-˙‡ EÏ-·˙k ‰LÓ ©³Ÿ¤§¨Æ¤Ÿ¤½§¨§−¤

21Six days you shall work, but on the seventh
day you shall cease from labor; you shall cease
from labor even at plowing time and harvest
time.

22You shall observe the Feast of Weeks, of the
first fruits of the wheat harvest; and the Feast
of Ingathering at the turn of the year. 23Three
times a year all your males shall appear before
the Sovereign L, the God of Israel. 24I will
drive out nations from your path and enlarge
your territory; no one will covet your land when
you go up to appear before the L your God
three times a year.

25You shall not offer the blood of My sacrifice
with anything leavened; and the sacrifice of the
Feast of Passover shall not be left lying until
morning.

26The choice first fruits of your soil you shall
bring to the house of the L your God.

You shall not boil a kid in its mother’s milk.
27And the L said to Moses: Write down

EXODUS 34:21  

As Rashi notes, this statement is a separate in-
junction, unconnected to the law of the first-
born. It belongs after verse 23.

21. The inclusion of the law of Shabbat here,
after Pesah and the firstborn, presupposes a view·
that the institution of Shabbat is based on the Ex-
odus, as in Deut. 5:15, and not on Creation, as
in Exod. 20:11.

work The soil.
even at plowing time and harvest time The

busiest times of the agricultural year must give
way to the commandment to observe sacred time.
This sacrifice becomes a true test of faith.

22. Feast of Weeks See Comment to 23:16.
23. See Comment to 23:17. The formula-

tion in the verse here is an expansion of the parallel
text.

24. Another test of faith. This injunction
clearly does not refer to local shrines but assumes
the existence of some central or, at least, regional

sanctuary that, for many, will be far from home
and will require a pilgrimage.

covet See Comment to 20:14.
when you go up It is assumed that the central

shrine will be situated on an elevation.
25. sacrifice of the Feast of Passover See

Comment to 12:11.
26. See Comment to 23:19.

EPILOGUE: MOSES REACHES THE PINNACLE
OF EMINENCE (vv. 27–35)

The narrative returns to the role and the status
of Moses. The episode of apostasy began with a
disparaging reference to him in verse 32:1; it
closes with an account of his glorification. Ap-
parently, Moses is instructed to write down the
commandments contained in the foregoing (vv.
11–26), just as, following the original covenant,
he wrote down “all the commands of the Lord”
(24:4).

24. no one will covet your land The verb
translated as “covet” is the same one used in
the 10th commandment (Exod. 20:14), lead-

ing some scholars to surmise that in both lo-
cations it refers to seizing by force rather than
simply envy.

ÈÚÈ·˘
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17-Èa ÌÈ¯t ÈM‰ ÌBi·eÌÈL ¯˜· ©´©¥¦À¨¦¯§¥¨¨²§¥¬
a ÌÈN·k ÌÈL ÌÏÈ‡ ¯NÚ‰L-È ¨−̈¥¦´§¨®¦§¨¦¯§¥¨¨²

 :ÌÓÈÓz ¯NÚ ‰Úa¯‡18Ì˙ÁÓe ©§¨¨¬¨−̈§¦¦«¦§¨¨´
ÌÈN·kÏÂ ÌÏÈ‡Ï ÌÈ¯tÏ Ì‰ÈkÒÂ§¦§¥¤¿Â©¨¦¨¥¦¯§©§¨¦²

 :ËtLnk Ì¯tÒÓa19„Á‡ ÌÈfÚ-¯ÈÚNe §¦§¨−̈©¦§¨«§¦¦¦¬¤−̈
d˙ÁÓe „ÈÓz‰ ˙ÏÚ „·lÓ ˙‡hÁ©¨®¦§©ÆŸ©´©¨¦½¦§¨−̈

:Ì‰ÈkÒÂÒ §¦§¥¤«
20¯NÚ-ÈzLÚ ÌÈ¯t ÈLÈÏM‰ ÌBi·e©¯©§¦¦²¨¦¬©§¥¨−̈

‰Úa¯‡ ‰L-Èa ÌÈN·k ÌÈL ÌÏÈ‡¥¦´§¨®¦§¨¦¯§¥¨¨²©§¨¨¬
 :ÌÓÈÓz ¯NÚ21Ì‰ÈkÒÂ Ì˙ÁÓe ¨−̈§¦¦«¦§¨¨´§¦§¥¤¿

Ì¯tÒÓa ÌÈN·kÏÂ ÌÏÈ‡Ï ÌÈ¯tÏÂ©¨¦¨¥¦¯§©§¨¦²§¦§¨−̈
 :ËtLnk22„·lÓ „Á‡ ˙‡hÁ ¯ÈÚNe ©¦§¨«§¦¬©−̈¤¨®¦§©Æ

:dkÒÂ d˙ÁÓe „ÈÓz‰ ˙ÏÚÒ Ÿ©´©¨¦½¦§¨−̈§¦§¨«
23ÌÏÈ‡ ‰¯NÚ ÌÈ¯t ÈÚÈ·¯‰ ÌBi·e©¯¨§¦¦²¨¦¬£¨−̈¥¦´

¯NÚ ‰Úa¯‡ ‰L-Èa ÌÈN·k ÌÈL§¨®¦§¨¦¯§¥«¨¨²©§¨¨¬¨−̈
 :ÌÓÈÓz24ÌÈ¯tÏ Ì‰ÈkÒÂ Ì˙ÁÓ §¦¦«¦§¨¨´§¦§¥¤¿Â©¨¦

:ËtLnk Ì¯tÒÓa ÌÈN·kÏÂ ÌÏÈ‡Ï̈¥¦¯§©§¨¦²§¦§¨−̈©¦§¨«
25˙ÏÚ „·lÓ ˙‡hÁ „Á‡ ÌÈfÚ-¯ÈÚNe§¦¦¦¬¤−̈©¨®¦§©ÆŸ©´

:dkÒÂ d˙ÁÓ „ÈÓz‰Ò ©¨¦½¦§¨−̈§¦§¨«
26ÌÏÈ‡ ‰ÚLz ÌÈ¯t ÈLÈÓÁ‰ ÌBi·e©¯©£¦¦²¨¦¬¦§−̈¥¦´

¯NÚ ‰Úa¯‡ ‰L-Èa ÌÈN·k ÌÈL§¨®¦§¨¦¯§¥«¨¨²©§¨¨¬¨−̈
 :ÌÓÈÓz27ÌÈ¯tÏ Ì‰ÈkÒÂ Ì˙ÁÓe §¦¦«¦§¨¨´§¦§¥¤¿Â©¨¦

:ËtLnk Ì¯tÒÓa ÌÈN·kÏÂ ÌÏÈ‡Ï̈¥¦¯§©§¨¦²§¦§¨−̈©¦§¨«
28˙ÏÚ „·lÓ „Á‡ ˙‡hÁ ¯ÈÚNe§¦¬©−̈¤¨®¦§©ÆŸ©´

:dkÒÂ d˙ÁÓe „ÈÓz‰Ò ©¨¦½¦§¨−̈§¦§¨«
29ÌÈL ÌÏÈ‡ ‰ÓL ÌÈ¯t ÈMM‰ ÌBi·e©¯©¦¦²¨¦¬§Ÿ−̈¥¦´§¨®¦

:ÌÓÈÓz ¯NÚ ‰Úa¯‡ ‰L-Èa ÌÈN·k§¨¦¯§¥¨¨²©§¨¨¬¨−̈§¦¦«
30ÌÏÈ‡Ï ÌÈ¯tÏ Ì‰ÈkÒÂ Ì˙ÁÓe¦§¨¨´§¦§¥¤¿Â©¨¦¨¥¦¯

 :ËtLnk Ì¯tÒÓa ÌÈN·kÏÂ31¯ÈÚNe §©§¨¦²§¦§¨−̈©¦§¨«§¦¬
d˙ÁÓ „ÈÓz‰ ˙ÏÚ „·lÓ „Á‡ ˙‡hÁ©−̈¤¨®¦§©ÆŸ©´©¨¦½¦§¨−̈

:‰ÈÎÒeÙ §¨¤«¨
32ÌÏÈ‡ ‰Ú·L ÌÈ¯t ÈÚÈ·M‰ ÌBi·e©¯©§¦¦²¨¦¬¦§−̈¥¦´

17Second day: Twelve bulls of the herd, two
rams, fourteen yearling lambs, without blem-
ish; 18the grain offerings and libations for the
bulls, rams, and lambs, in the quantities pre-
scribed; 19and one goat for a purification
offering—in addition to the regular burnt
offering, its grain offering and libations.

20Third day: Eleven bulls, two rams, fourteen
yearling lambs, without blemish; 21the grain
offerings and libations for the bulls, rams, and
lambs, in the quantities prescribed; 22and one
goat for a purification offering—in addition to
the regular burnt offering, its grain offering and
libation.

23Fourth day: Ten bulls, two rams, fourteen
yearling lambs, without blemish; 24the grain
offerings and libations for the bulls, rams, and
lambs, in the quantities prescribed; 25and one
goat for a purification offering—in addition to
the regular burnt offering, its grain offering and
libation.

26Fifth day: Nine bulls, two rams, fourteen
yearling lambs, without blemish; 27the grain
offerings and libations for the bulls, rams, and
lambs, in the quantities prescribed; 28and one
goat for a purification offering—in addition to
the regular burnt offering, its grain offering and
libation.

29Sixth day: Eight bulls, two rams, fourteen
yearling lambs, without blemish; 30the grain
offerings and libations for the bulls, rams, and
lambs, in the quantities prescribed; 31and one
goat for a purification offering—in addition to
the regular burnt offering, its grain offering and
libations.

32Seventh day: Seven bulls, two rams, four-

NUMBERS 29:17 

16:13; “the Feast of Ingathering” (Hag ha-Asif )·
in Exod. 23:16 and 34:22; and “the Feast”
(he-Hag), i.e., the pre-eminent festival, in 1·
Kings 8:2 and 12:32. When the harvest was in

at the end of the agricultural year and the new
year was beginning, the Israelite farmer could
go on pilgrimage to Jerusalem for this seven-day
festival.

Etz Hayim: Torah and Commentary 
Copyright © 2001 by the Rabbinical Assembly



1259

úåëåñ ãòåîä ìåç úáùì äøèôä
HAFTARAH FOR

SUKKOT, INTERMEDIATE SHABBAT

EZEKIEL 38:18–39:16

The verses of this haftarah are part of the extended
doom prophecy against “Gog of the land of Ma-
gog” in Ezek. 38–39. These chapters follow ora-
cles of hope for Israel’s national restoration and
purification (Ezek. 36–37), and they precede the
vision of the new Temple and the priestly order
for the new age to come (Ezek. 40–48). The Tem-
ple vision is dated to 573 b.c.e.; the prophecies
that precede it are undated, but presumably stem
from around the same time.

The doom prophecy of the haftarah thus oc-
cupies a transitional position in Ezekiel’s book,
predicting the horrific punishment of Israel’s en-
emies and the subsequent repurification of the
Land. The destruction of Gog came to symbolize
the dreadful doom of divine judgment, anticipat-
ing a feature of later Jewish imagination and lit-
erature known as apocalyptic (which purports to
reveal what will happen in the end of days).

The haftarah is a spectacle of disaster wrought
against enemies of Israel. In hordes, they swoop
down on Israel from the northlands—only to be
destroyed in a surge of divine fury that shakes the
earth with quakes, pestilence, and bloodshed. In
the end, the Holy Land will be strewn with the
bodies of the dead, and squadrons of Israelite
searchers will scour the Land to bury the slain.
After seven months of searching and burying, “the
land shall be purified.”

The background of this war is unspecified, as
is the selection of Gog out of the land of Magog
for the role of enemy. The whole scene breathes
a mythic atmosphere of ungodly doom, with ep-
isodes presented and repeated without concern
for sequence or logic. All that we are told, repeat-
edly, is the divine motivation for the carnage.

Two themes predominate. The first theme is
the manifestation of divine power, such that the
nations will “know” the Lord. This is a signature

feature of the prophet Ezekiel and his theology.
It derives from earlier priestly traditions about the
excessive and oppressive plagues inflicted on the
Egyptians. There, the reason for the public dis-
plays is twofold: to convince the Israelites of
God’s might and His claim to be their deliverer;
and to convince the Egyptians (Exod. 7:5,17,
14:4). In the Book of Ezekiel, this acknowledg-
ment formula is geared as well toward the public
recognition of God by the nations—and espe-
cially to counteract negative assessments of His
power. Against the background of God’s apparent
abandonment of the people Israel, which led some
to doubt His power, God makes His might
known to all.

The defamation of God further resulted in a
desecration of His “holy name,” which is the sec-
ond and interrelated theme of the haftarah. A par-
ticularly poignant expression of this matter is
dealt with expressly in a chapter that precedes the
haftarah (Ezek. 36). Because of this desecration,
God will act “for [the sake of ] My holy name,”
and “will sanctify My great name which has been
profaned among the nations. . . . And the nations
shall know that I am the Lord” (36:20–23). His-
tory thus remains the specific site for the mani-
festation of God’s glory. But human life recedes
before this awesome act of self-vindication.

RELATION OF THE HAFTARAH

TO THE CALENDAR

The theme of renewal in time to come, featuring
a divinely led battle, recurs in haftarah readings
for festival days. An image of destruction and
transformation comparable to that found in this
haftarah is also found in the haftarah for the first
day of Sukkot (Zech. 14:1–21). Rashi (on Ezek.
38:17, in this haftarah) identified the Gog proph-

‡˜ÊÁÈÏhaftarah for sukkot, intermediate shabbat
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ecy with the “war spoken of in Zechariah.” Ap-
parently, this identification flowed from the close
liturgical association of these two haftarot and
from the reference in Zech. 14:16 to a grand cel-
ebration of Sukkot in Jerusalem after the awesome
days of battle.

For generations, the Gog prophecy excited wild
imagination born of hope in a final judgment
against the enemies of Israel. According to Akiva,

the judgment against Gog would last 12 months
(M Eduy. 2:10). This judgment would also bring
disaster on Israel, causing other calamities to fade
by comparison (Tosef. Ber. 1:13). It was com-
monly supposed that this war would be the final
battle, heralding the advent of the Messiah and
a time when historical servitude would cease
(Sifrei Num. 76; BT Sanh. 97b).
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38EZEKIEL 18On that day, when Gog sets foot on
the soil of Israel—declares the Lord G—My
raging anger shall flare up. 19For I have decreed
in My indignation and in My blazing wrath: On
that day, a terrible earthquake shall befall the
land of Israel. 20The fish of the sea, the birds of
the sky, the beasts of the field, all creeping things
that move on the ground, and every human be-
ing on earth shall quake before Me. Mountains
shall be overthrown, cliffs shall topple, and
every wall shall crumble to the ground. 21I will
then summon the sword against him through-
out My mountains—declares the Lord G—
and every man’s sword shall be turned against
his brother. 22I will punish him with pestilence
and with bloodshed; and I will pour torrential
rain, hailstones, and sulfurous fire upon him
and his hordes and the many peoples with him.
23Thus will I manifest My greatness and My ho-
liness, and make Myself known in the sight of
many nations. And they shall know that I am
the L.

EZEKIEL 38:18   ,  

Ezekiel 38:18. On that day A common pro-
phetic formula that introduces oracles of times to
come. It is used repeatedly by Ezekiel in the Gog
prophecy (see 38:10,14,19, 39:11).

Gog In popular lore, associated with Magog
as two historical terrors. But it is clear from verse
2 (“Gog of the land of Magog”) that Gog refers
to a person (or persons) and Magog is a geo-
graphic area.

23. Thus will I manifest My greatness and
My holiness    This unique expression (v’hitgadilti
v’hitkadishti) is followed shortly by mention of
God’s holy name (39:7). Both elements have en-
tered Jewish worship through the Kaddish prayer,
recited at various junctures in a service as well as
by mourners. All forms of the Kaddish begin with
the Aramaic words yitgadal v’yitkadash sh’mei raba;
“May His great name be exalted and sanctified.”

JPS / OVC (Etz Hayim) — 3rd Printing (2002)
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39 And you, O mortal, prophesy against
Gog and say: Thus said the Lord G: I am going
to deal with you, O Gog, chief prince of Meshech
and Tubal! 2I will turn you around and drive
you on, and I will take you from the far north
and lead you toward the mountains of Israel.
3I will strike your bow from your left hand and
I will loosen the arrows from your right hand.
4You shall fall on the mountains of Israel, you
and all your battalions and the peoples who
are with you; and I will give you as food to car-
rion birds of every sort and to the beasts of the
field, 5as you lie in the open field. For I have
spoken—declares the Lord G. 6And I will
send a fire against Magog and against those who
dwell secure in the coastlands. And they shall
know that I am the L. 7I will make My holy
name known among My people Israel, and
never again will I let My holy name be profaned.
And the nations shall know that I the L

am holy in Israel. 8Ah! it has come, it has
happened—declares the Lord G: this is that
day that I decreed.

9Then the inhabitants of the cities of Israel
will go out and make fires and feed them with
the weapons—shields and bucklers, bows and
arrows, clubs and spears; they shall use them as
fuel for seven years. 10They will not gather
firewood in the fields or cut any in the forests,
but will use the weapons as fuel for their fires.
They will despoil those who despoiled them and
plunder those who plundered them—declares
the Lord G.

11On that day I will assign to Gog a burial site
there in Israel—the Valley of the Travelers, east
of the Sea. It shall block the path of travelers,
for there Gog and all his multitude will be bur-
ied. It shall be called the Valley of Gog’s Mul-

EZEKIEL 39:1   ,  

v. 2.‰Á '‡

v. 3.'Â ‡ÏÓ

Ezekiel 39:7. never again will I let My holy
name be profaned The specter of gentile des-
ecrations of God’s name owing to Israelite suf-

fering seems on the surface to reflect divine ab-
sence or even impotence (see Ezek. 20:9,14,22,
36:20–23).
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titude. 12The House of Israel shall spend seven
months burying them, in order to purify the
land; 13all the people of the land shall bury them.
The day I manifest My glory shall bring re-
nown to them—declares the Lord G. 14And
they shall appoint men to serve permanently,
to traverse the land and bury any invaders who
remain above ground, in order to purify it. The
search shall go on for a period of seven months.
15As those who traverse the country make their
rounds, any one of them who sees a human bone
shall erect a marker beside it, until the buriers
have interred them in the Valley of Gog’s Mul-
titude. 16There shall also be a city named Mul-

titude. And thus the land shall be purified.

EZEKIEL 39:12   ,  
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