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NITZAVIM

9You stand this day, all of you, before the
Lorp your God—your tribal heads, your elders
and your officials, all the men of Israel, 10your
children, your wives, even the stranger within
your camp, from woodchopper to water
drawer—11to enter into the covenant of the
Lorp your God, which the Lorp your God is
concluding with you this day, with its sanc-
tions; 12to the end that He may establish you
this day as His people and be your God, as He
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Moses’ Third Discourse: A Summons to Ratify the

Covenant Made in Moab

THE COVENANT CEREMONY  (29:9-20)

Every Israclite participates in the ceremony es-
tablishing the covenant with God. The text does
not tell us when the ceremony took place or of
what it consisted. Other covenant texts from the
ancient Near East likewise allude to ceremonies
without describing the actual proceedings; they
recount only the content of the agreement.

9. Moses lists those present in the order of
their social status.

You stand You are presenting yourselves be-
fore God.

10. your children, your wives Not only the
leaders and the adult males but each individual
member of the community takes part in affirming
the covenant. The responsibility is so momen-
tous, and the consequences of disobedience so
dire, that all must commit themselves personally,
and not through the action of a parent, husband,
or superior.

stranger Although they are not Israelites
(14:21), resident aliens are subject to the civil law

(continued)

and certain religious prohibitions, enjoy particu-
lar rights, and are permitted to participate in var-
ious religious celebrations. For this reason, they,
too, must take part in the covenant ceremony and
listen as the Teaching is read. This probably con-
sisted of the laws of Deuteronomy beginning with
chapter 12.

from woodchopper to water drawer Because
all categories of Israelites have already been listed,
this phrase must refer to aliens who served as me-
nial laborers. The wording includes other types
of menial laborers as well.

11. the covenant . . . with its sanctions He-
brew: b%it valah; more literally, “a covenant
guarded by imprecations.” The word z/zh means
“curse” or “imprecation” (also v. 13), alluding to
the curses detailed in chapter 28.

12. He promised you Refers to the mutual
relationship God promised to the Exodus gener-
ation (in Exod. 6:7; Lev. 26:12). Among those
Moses is now addressing, the older people were
alive then and received the promise, although they
were minors.

This parashah is read (usually together with
Va-yeilekh) on the Shabbat before Rosh
ha-Shanah, a time for taking to heart the com-
mitment to God’s covenant.

9. all of you The whole of the community
is greater than the sum of its parts. Each indi-
vidual Israelite may be flawed and imperfect,
but when all of them join together, the
strengths and good qualities of each are rein-
forced and magnified. This also teaches that no
one should say, “It is not my responsibility.”

Everyone must do his or her share (Barukh of
Medzibozh).

11. to enter into the covenant To reaffirm
the covenant that was entered into at Mount
Sinai. Just as a husband and wife need to reaf-
firm their commitment to each other when the
early days of romantic attraction have given
way to the day-to-day struggle to overcome ac-
cumulated disappointments, so too God and
the people Israel need to reaffirm the covenant
at this later date (Shneur Zalman).
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Abraham, Isaac, and Jacob. 131 make this cov-
enant, with its sanctions, not with you alone,
14put both with those who are standing here
with us this day before the Lorp our God and
with those who are not with us here this day.

15Well you know that we dwelt in the land
of Egypt and that we passed through the midst
of various other nations; 16and you have seen
the detestable things and the fetishes of wood
and stone, silver and gold, that they keep. 17Per-
chance there is among you some man or
woman, or some clan or tribe, whose heart is
even now turning away from the Lorp our God
to go and worship the gods of those nations—
perchance there is among you a stock sprouting
poison weed and wormwood. 18When such a

He swore to your fathers Referstothe Lord’s  silver and gold Used as plating on the stat-

promise that He would be God to Abraham and
his descendants (Gen. 17:7-8).

14. those who are not with us here this day
Future generations. The mutual commitments
made here by God and by the people Israel are
binding for all future generations. Ancient Near
Eastern treaties likewise stipulate that they are
binding on the parties’ descendants.

15. various other nations Literally, “the na-
tions through which you passed.” It refers to the
nations of Transjordan, particularly Moab, which
exposed Israel to the pagan cult of Baal-peor (see
4:3; Num. 25:1-3).

16. detestable things Hebrew: shikkutzim, a
disparaging term used in the Bible for idols. It
comes from the verb shakketz (spurn, reject as
abominable; see 7:26). It is commonly employed
in connection with the ban on impure foods.

ues.
17. Advocates of idolatry are to be punished
whether they are individuals, males or females,
relatives, or entire cities. The concern to make the
warning as comprehensive as possible is also
found in other ancient treaties and oaths.
Perchance there is Beware in case there is.
gods of those nations This refers to the fet-
ishes mentioned in verse 16. In the Bible’s view,
there is no substance to foreign gods beyond their
images; and pagansworship theimages themselves,
mistakenly thinking that they have power. Moses
fears that Israel’s exposure to those images may
have left some people with a temptation to worship
them, which is what happened at Peor (4:3).
stock sprouting poison weed and wormwood
A person, clan, or tribe whose delusions would
have bitter, deadly consequences.

14. those who are not with us here this
day The souls of all future Jews—present
at this moment, as they had been at Mount
Sinai (Tanh.). Moses’ words can also be un-
derstood as referring to the physically or
mentally handicapped, who perhaps could
not be present but were still part of the
community, or to those Jews who reject
the covenant but are still claimed by it and
included in it.

What right did our ancestors have to impose

the obligations of the covenant on us? Why do
we have to feel bound by their actions? Many
aspects of our lives were determined by deci-
sions of our parents and ancestors, including
when and where we would be born, what skills
and physical qualities we would possess, and
where and how we would be educated. Matu-
rity consists in accepting those conditions as
the facts of our lives, rather than fantasizing
about how our lives would have been easier had
we been born otherwise.
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one hears the words of these sanctions, he may
fancy himselfimmune, thinking, “Ishall be safe,
though I follow my own willful heart”—to the
utter ruin of moist and dry alike. 19The Lorp
will never forgive him; rather will the Lorp’s
anger and passion rage against that man, till
every sanction recorded in this book comes
down upon him, and the Lorp blots out his
name from under heaven.

20The Lorp will single them out from all the
tribes of Israel for misfortune, in accordance
with all the sanctions of the covenant recorded
in this book of Teaching. 21And later genera-
tions will ask—the children who succeed you,
and foreigners who come from distant lands
and see the plagues and diseases that the Lorp
has inflicted upon that land, 22all its soil dev-
astated by sulfur and salt, beyond sowing and
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18. such a one Man or woman, clan or tribe.

Jancy himself immune The culprit may de-
lude himself or herself, thinking that by remain-
ing silent while others swear allegiance to the cov-
enant he or she will be exempted from its conse-
quences.

be safe Literally, “have shalom (safety, well-
being).”

willful heart Refers to one who says, “T’ll fol-
low my own sights, doing as I see fit.”

moist and dry alike The unique and prob-
lematic Hebrew phrase probably is an expression
meaning “everything.” Moses is commenting on
the consequences of the sinner’s delusion: God
will sweep away everything that belongs to the sin-
ner or to the entire nation.

19. will never forgive him Nothing that one
does will assuage God’s anger.

passion llustrates the Decalogue’s warning
that the Lord, in reaction to the worship of other
gods, is an “impassioned God” (see 5:9).

every sanction Such as those in chapter 28.

blots out his name Such a person’s fate will

be the same as that which God threatened to in-
flict on worshipers of the Golden Calf (9:14) and
which He commands that Israel impose on the
Canaanites and the Amalekites (7:24, 25:19).

20. single . . . out The would-be sinner
should not imagine that God deals only with the
community as a whole, that individuals can es-
cape punishment as long as the community is vir-
tuous.

THE AFTERMATH OF PUNISHMENT
(vv. 21-27)

Future generations and foreigners will ask what
caused the disaster and give the answer them-
selves: It is because Israel violated the terms of
God’s covenant. Foreign nations, who would ad-
mire Israel’s wisdom if it obeys God’s laws (see
4:6), would recognize its folly if it disobeys.

21. plagues and diseases This is a meta-
phoric reference to the natural disasters of verse
22.

22. sulfur and salt As a severe punishment,
conquerors sometimes spread salt on the soil of

18. moist and dry alike Honest and
deceitful alike. The wicked person calcu-
lates that a society can tolerate a certain
amount of dishonesty. As long as most
people tell the truth, a liar will be believed.
If most people are honest, a swindler can

take advantage of their presumption of good
faith.

21. Later generations will ask, “How did
those who lived before us permit themselves
to despoil the earth, air, and water, not leav-
ing us a livable environment?”
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producing, no grass growing in it, just like the
upheaval of Sodom and Gomorrah, Admah and
Zeboiim, which the Lorp overthrew in His
fierce anger—23all nations will ask, “Why did
the LorD do thus to this land? Wherefore that
awful wrath?” 24They will be told, “Because they
forsook the covenant that the Lorp, God of
their fathers, made with them when He freed
them from the land of Egypt; 25they turned to
the service of other gods and worshiped them,
gods whom they had not experienced and
whom He had not allotted to them. 26So the
Lorp was incensed at that land and brought
upon it all the curses recorded in this book.
27The Lorp uprooted them from their soil in
anger, fury, and great wrath, and cast them into
another land, as is still the case.”

28Concealed acts concern the Lorp our God;
but with overt acts, it is for us and our children
ever to apply all the provisions of this Teaching.
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v. 27.
v. 28.

conquered lands to render it infertile. An Aramaic
treaty warns that the gods will sow salt on the city
that violates its terms. Apparently, the effect of
sulfur was also known in antiquity: Excessive
amounts make soil too acidic for cultivation.
grass In the sense of vegetation, herbage.

Just like the upheaval of Sodom  Thatis, just
like Sodom and its sister cities, which were over-
turned (see Gen. 19:24-25). The comparison is
not to the manner of destruction but to its con-
sequences.

23. The devastation will be so great that the
entire world will learn of it and join future Israel-
ites and passersby in asking about it.

24. covenant See Comment to 28:69.

25. gods whom they had not experienced
Who had done nothing for them.

whom He had not allotted to them As ob-

jects of worship. They were to worship the Lord
alone (see 4:19-20).

27. asis still the case In the days of the exile,
when this question and answer will take place.

28. Concealed acts Sins committed secretly
are known to God, and He will punish them.

Jor us and our children In Hebrew texts of
the Torah, dots are placed over these words and
the first letter of the following word. In 15 places
in the Bible, such dots appear over letters or
words. They were a scribal device to call attention
to an otherwise unspecified problem in the text.
Frequently, the Sages interpreted via midrash the
words marked with these points.

apply all the provisions Overt acts (known
sins) are the community’s responsibility to punish
by applying to the perpetrators the stipulations in
the Covenant.

28. 1In scrolls and printed volumes of the
Torah (humashim), dots appear above some of
the letters in this challenging verse. The dots,
which probably indicate the Sages’ perplexity
over the verse, have prompted several interpre-

tations: God will punish secret sins, but soci-
ety must punish sins committed openly
(Targ.). We cannot always understand God’s
will, but we must do what we are called on to
do nonetheless (or do what we can understand

1168
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3 O When all these things befall you—the
blessing and the curse that I have set before
you—and you take them to heart amidst the
various nations to which the Lorp your God
has banished you, 2and you return to the Lorp
your God, and you and your children heed His
command with all your heart and soul, just as
I enjoin upon you this day, 3then the Lorp your
God will restore your fortunes and take you
back in love. He will bring you together again
from all the peoples where the Lorp your God
has scattered you. 4Even if your outcasts are at
the ends of the world, from there the Lorp your
God will gather you, from there He will fetch
you. 5And the Lorp your God will bring you

THE POSSIBILITY OF RESTORATION

(30:1-10)
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curses) of chapter 28. By doing so he declares that
if the Israelites should bring disaster on them-
selves, the stocktaking necessary for their resto-

Moses now offers assurance that if Israel should
be exiled, God will reinstate it if the people sin-
cerely repent of their rebellion and return to Him
and His instruction.

1. Moses refers not only to the curses de-
scribed in chapter 29 but also to the blessings (and

ration should include the recollection that while
disobedience led to disaster, obedience led to suc-
cess.

that I have set beforeyou That] have offered
you as alternatives.

5. This promise is perhaps intended to en-

and accept). We should be reluctant to judge
others, for only God can see into a person’s
heart and know that person’s motivation,
whereas we can only see the person’s deeds.
And most imaginatively: Anonymous saints
are a source of pleasure to God, but society
needs role models whose virtuous lives escape
anonymity and are conspicuous, that we might
learn from them (Meir Yehiel of Ostrowiec).

CHAPTER 30

The Hebrew verb meaning “return” or “re-
pent” (shuv) occurs seven times in verses 1-10.
This repetition is appropriate to its being read
at the season of penitence, the High Holy Day
season.

1. the blessing and the curse The blessing
within the curse. There is no calamity that
does not have a kernel of blessing concealed

within it, even if it only motivates us to seek
the cause of the calamity and prevent it from
recurring.

2.returnto Hebrew: v’shavta ad; literally,
“turn around toward.” Similarly, a phrase in
verse 10 (tashuv el) means “return to.” This
variation in language reflects two stages in the
process of repentance. The first stage is a real-
ization that our behavior is wrong and requires
a change of direction. This is “turning toward”
God. The second stage is coming into the pres-
ence of God as the result of one’s new way of
life, “returning to” God (Malbim).

3. take you back in love God will help you
repent by sharing with you the divine capacity
for love and empathy. One who regards others
compassionately will not sin against them.
One who comes to love God, reciprocating
God’s love, will not sin against God.

HALAKHAH L’'MA-ASEH

30:2. return  T’shuvah, turning to God in repentance with a plea for forgiveness, is a mitzvah in its own right

(see Comment to Num. 5:7).
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DEUTERONOMY 30:6 NITZAVIM

to the land that your fathers possessed, and you
shall possess it; and He will make you more
prosperous and more numerous than your
fathers.

6Then the Lorp your God will open up your
heart and the hearts of your offspring to love
the Lorp your God with all your heart and soul,
in order that you may live. "The Lorp your God
will inflict all those curses upon the enemies and
foes who persecuted you. 8You, however, will
again heed the Lorp and obey all His com-
mandments that I enjoin upon you this day.
9And the Lorp your God will grant you abound-
ing prosperity in all your undertakings, in the
issue of your womb, the offspring of your cattle,
and the produce of your soil. For the Lorp will
again delight in your well-being, as He did in
that of your fathers, 10since you will be heeding
the Lorp your God and keeping His command-
ments and laws that are recorded in this book
of the Teaching—once you return to the Lorp
your God with all your heart and soul.

1Surely, this Instruction which I enjoin upon
you this day is not too baffling for you, nor is
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courage a future generation to return to God, as-
suring it that the nation’s sinful past will not be
held against it in any way.

6. will open up your heart Literally, “will
circumcise your heart.” In contrast to 10:16,
where Moses exhorts Israel to circumcise its own
heart, here he promises that once Israel returns
to God, God Himself will remove the psycho-

logical impediments to wholehearted devotion.

CONCLUSION  (vv. 11-20)

Moses assures the present generation that the
terms of the Covenant are not too difficult to
know, understand, and fulfill.

11. Instruction Hebrew: ha-mitzvah; Deu-
teronomy’s instructions, the Teaching (zorah).

11. this Instruction Hebrew: ha-mitzvah
ha-zot. The Sages of the Talmud understand
this as referring to the entire Torah. It is not
so baffling that only the theologically astute
can understand it, nor so challenging that
only the spiritually gifted can fulfill it. It is
well within the abilities of the average person.

To later scholars (Ramban, Albo), this
phrase referred to the mitzvah of repentance,
the subject of the previous 10 verses. It is
difficult to break a bad habit, to change one’s
way of life. Yet people who have succeeded

in doing that will testify it can be done. A
midrash offers us the image of a mirror. The
figure we see in the mirror seems to be twice
as far from us as it really is. But with every
step we take toward the mirror, the reflection
takes a step toward us. So it is with repent-
ance. Our goal seems so far off, but God says
to us, “Take one step toward Me and then
another, and I will meet you more than half-
way.”

not too baffling 1t is suitable for all, not
only for scholars and philosophers.

1170
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1171 DEUTERONOMY 30:12 NITZAVIM

it beyond reach. 12t is not in the heavens, that
you should say, “Who among us can go up to
the heavens and get it for us and impart it to
us, that we may observe it?” 13Neither is it be-
yond the sea, that you should say, “Who among
us can cross to the other side of the sea and get
it for us and impart it to us, that we may observe
it?” 14No, the thing is very close to you, in your
mouth and in your heart, to observe it.

15See, I set before you this day life and pros-
perity, death and adversity. 16For I command
you this day, to love the Lorp your God, to walk
in His ways, and to keep His commandments,
His laws, and His rules, that you may thrive and
increase, and that the Lorp your God may bless
you in the land that you are about to enter and
possess. 17But if your heart turns away and you
giveno heed, and are lured into the worship and
service of other gods, 18I declare to you this day
thatyou shall certainly perish; you shall notlong

12. not in the heavens The proverbial in-
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in your mouth It is readily accessible to you,

ability of humans to reach heaven is conveyed by
Prov. 30:4, “Who has ascended heaven and come
down?” It is also conveyed by the Mesopotamian
saying, “Who is tall enough to reach heaven, who
is tall enough to encompass the earth?”

13. beyond the sea Mesopotamian literature
describes the effort of crossing the sea as so difficult
that only gods and heroes can accomplish it.

14. very close to you The instruction is not
beyond reach (v. 11) but nearby. Because it is
known and understood, it can be put into practice
by everyone in the community.

you know it by heart. (The Hebrew idiom &/
peb [by mouth] is equivalent to the English “by
heart,” “from memory.”) This manner of speak-
ing reflects a predominantly oral culture in which
learning and review are accomplished primarily
by recitation.

in your heart Inyour mind, known with un-
derstanding and not merely by rote.

15. Here Moses concludes his summons to
the Covenant by urging the Israelites to obey it,
for that is the only way, under its terms, to survive.

16. His ways The ways that He commands.

12. It is not in the heavens 1t is meant for
everyone, not only for people willing to re-
nounce earthly pleasures.

The Talmud tells of a dispute among schol-
ars over a technical point of Jewish law. One
scholar, Eliezer, called on God to affirm the
correctness of his position. A voice from
heaven proclaimed: “Why do you quarrel
with Rabbi Eliezer, when he is correct?” The

other Sages, however, were not impressed.
One of them quoted this phrase: “The Torah
‘is not in the heavens’—it has been entrusted
to us, to study and to interpret.” Whereupon
God approved of that declaration (BT BM
59h).

13. Neither is it beyond the sea 1t applies
to our own place and time, not only to people
living in other countries, in other eras.

HALAKHAH L'MA-ASEH
30:12. It is not in the heavens

The Sages derive their authority to interpret and apply Scripture to changing

circumstances from this verse, among others (BT BM 59b; see Deut. 17:9).
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DEUTERONOMY 30:19 NITZAVIM

endure on the soil that you are crossing the Jor-
dan to enter and possess. 191 call heaven and
earth to witness against you this day: I have put
before you life and death, blessing and curse.
Choose life—if you and your offspring would
live—20by loving the LorDp your God, heeding
His commands, and holding fast to Him. For
thereby you shall have life and shall long endure
upon the soil that the Lorp swore to your an-
cestors, Abraham, Isaac, and Jacob, to give to
them.
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19. Chooselife The Sages derived from this
the obligation of a parent to teach a child a
trade.

HALAKHAH L'MA-ASEH
30:19. Choose life See Comment to Lev. 18:5.

* For the haftarah for this portion, see p. 1180.
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SEVENTH HAFTARAH OF CONSOLATION
HAFTARAH FOR NITZAVIM

ISAIAH 61:10-63:9

(Recite on the 7th Shabbat after the 9th of Av, which
is also the Shabbat before Rosh ha-Shanah. This
occasion coincides with the reading of Nitzavim
either alone or combined with Va-yeilekh. On the
Seven Haftarot of Consolation, see p. 1032. On the
Shabbat before Yom Kippur, recite the haftarah on
p. 1234))

This passage opens with the jubilant exultation
of Zion after generations of desolation and exile.
The city and the nation that felt abandoned and
forsaken shall be espoused by God (62:5). Never
again shall His people suffer defeat or disgrace.
Renewal of God’s beneficence (63:8-9) is the
powerful theme that charges every verse with con-
fident expectation.

The hafiarah develops through a series of
speeches that move from hopeful anticipation to
thanksgiving. The shift from Zion’s hope to
God’s advent is marked by the motif of garments,
which manifest the people’s new condition (cf.
Isa. 52:1, “Awake, awake, O Zion! / Clothe your-
self in splendor”) as the redemption quickens its
pace. This new reality is then mirrored in the di-
vine garments of victory.

Marital imagery conveyed through wedding
garments (61:10) is further developed in the
prophet’s word of encouragement. God shall take
back His city and land, espousing the one and tak-
ing delight in the other: “And as a bridegroom
rejoices over his bride, so will your God rejoice
overyou” (62:5). Jewish liturgy knows these words
through their incorporation into the 16th-century

6 1 10 greatly rejoice in the Lorp,
My whole being exults in my God.

poem that is sung on Friday night, “L %ba Dodi.”

New designations for Zion and for the Land
express the new national reality (62:2,4), a trans-
formed state of physical and spiritual renewal. As
with the patriarchs Abraham and Jacob, new
names both create and affirm a new destiny (see
Gen. 17:4-5, 35:9-12; cf. 32:29). And this trans-
formed state is part of the recompense to come,
brought by Israel’s deliverer on His return to Zion
(Isa. 62:11, cf. 40:10). Anticipation of this mo-
ment s the beginning of hope, which this haftarah
celebrates. Zion’s fear that “The Lorp has for-
saken me” (Isa. 49:14), poignantly expressed near
the beginning of this hafiarah cycle of consola-
tion, is completely dispelled.

RELATION OF THE HAFTARAH
TO THE CALENDAR

This selection brings to a celebratory close the
Seven Haftarot of Consolation. As a concluding
recitation, it is replete with themes and phrases
from the previous readings. For example, the call
to “Clear the road [panu derekh] for the people”
and the declaration that God comes with “re-
ward” and “recompense” (62:10-11) echo a proc-
lamation in the first Haftarah of Consolation:
“Clear . . . / A road [panu derekb) for the Lorn”
who has “reward” and “recompense” with Him
(Isa. 40:3,10). Repetitions like these combine to
create an aura of climactic summation, at once the
conclusion of consolation and the onset of re-
demption.
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1181 ISAIAH 61:11

For He has clothed me with garments of
triumph,

Wrapped me in a robe of victory,

Like a bridegroom adorned with a turban,

Like a bride bedecked with her finery.

1For as the earth brings forth her growth

And a garden makes the seed shoot up,

So the Lord Gop will make

Victory and renown shoot up

In the presence of all the nations.

62 For the sake of Zion I will not be silent,
For the sake of Jerusalem I will not be still,
Till her victory emerge resplendent
And her triumph like a flaming torch.
2Nations shall see your victory,

And every king your majesty;

And you shall be called by a new name
Which the Lorp Himself shall bestow.
3You shall be a glorious crown

In the hand of the Lorp,

And a royal diadem

In the palm of your God.

4Nevermore shall you be called “Forsaken,”
Nor shall your land be called “Desolate”;
But you shall be called “I delight in her,”
And your land “Espoused.”

For the Lorbp takes delight in you,

And your land shall be espoused.

5As a youth espouses a maiden,

Your sons shall espouse you;

And as a bridegroom rejoices over his bride,

So will your God rejoice over you.

Isaiah 62:1. I will not be silent Apparently
the word of the prophet, who reports that the peo-
ple shall receive a new name.

SEVENTH HAFTARAH OF CONSOLATION (NITZAVIM)
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ISATAH 62:6

6Upon your walls, O Jerusalem,

I have set watchmen,

Who shall never be silent

By day or by night.

O you, the LorD’s remembrancers,
Take no rest

7And give no rest to Him,

Until He establish Jerusalem

And make her renowned on earth.

8The Lorp has sworn by His right hand,

By His mighty arm:

Nevermore will I give your new grain
To your enemies for food,

Nor shall foreigners drink the new wine
For which you have labored.

9But those who harvest it shall eat it
And give praise to the Lorp;

And those who gather it shall drink it
In My sacred courts.

10Pass through, pass through the gates!
Clear the road for the people;

Build up, build up the highway,
Remove the rocks!

Raise an ensign over the peoples!
11See, the LorD has proclaimed

To the end of the earth:

Announce to Fair Zion,

Your Deliverer is coming!

See, his reward is with Him,

6. the LORD’s remembrancers The “mourn-
ers of Zion” mentioned in Isa. 61:3, or perhaps
others who reminded God of His promises to Is-
rael and of Israel’s present state.

8. His mighty arm The oath taken by God
“by His own arm” anticipates the destruction
“wrought” by His “own arm” (63:5).

10. Pass through, pass through Reformu-
lating the “highway” theme in the first Haftarah

SEVENTH HAFTARAH OF CONSOLATION (NITZAVIM)

nle)

nouANT JInnin-

myw

Sy

DMWY N1

TRR [777531 DD
W X7

MmN DM3ma

1037 MoK

17 "7 NANOKY7

DZWINK Dy 1Ty
HYIR2 TN

MR M yaws
WY VIrm

TV RTNK TNKTDX
I27K7 7oKN

WM 12370

DX

13 Ny WK
qn?;x‘v H-u_:gp;_»{;:g 19
MR 177
WMDY 1AM

v W Nyna
DTMYW3 313y 13y v
QYT 77 18
TPoRi 150 150
12Xn 17p0
:DMYT5y vl MMT
ymwn mim o
YR TTYROR
T7y"na% K

K2 ywr ma

AKX oW mn

of Consolation (Isa. 40:3). There, the preparation
was for the divine advent. Here, the expectation
is for the return of the people from captivity. In
both texts, God’s “recompense” comes with Him
(see Isa. 40:10, 62:11). Later tradition gave the
image of removing stcumbling blocks a moral and
spiritual sense, thereby indicating the human par-
ticipation that is required for redemption (Num.
R. 15:16).
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1183 ISAIAH 62:12

His recompense before Him.

12And they shall be called, “The Holy People,
The Redeemed of the Lorp,”

And you shall be called, “Sought Out,

A City Not Forsaken.”

6 3 Who is this coming from Edom,

In crimsoned garments from Bozrah—
Who is this, majestic in attire,

Pressing forward in His great might?

“It is I, who contend victoriously,
Powerful to give triumph.”

2Why is Your clothing so red,

Your garments like his who treads grapes?
3“I trod out a vintage alone;

Of the peoples no man was with Me.

I trod them down in My anger,

Trampled them in My rage;

Their life-blood bespattered My garments,
And all My clothing was stained.

4For I had planned a day of vengeance,
And My year of redemption arrived.
5Then I looked, but there was none to help;
I stared, but there was none to aid—

So My own arm wrought the triumph,
And My own rage was My aid.

6I trampled peoples in My anger,

I made them drunk with My rage,

And I hurled their glory to the ground.”

12. The Holy People Hebrew: Am ha-Kodesh,
an intensification of the description in Deut. 7:6
(am kadosh, “holy people”).

Isaiah 63:1. Who is this coming from Edom
In context, the query appears as that of the
watchmen on the walls (62:6), awaiting the ad-
vent of the Lord.

3-5. Imagery of God trampling a vineyard
and bespattered with blood (vv. 2-3) is connected
with Edom and Botzrah (v. 1) by two puns:
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me-Edom (from Edom) sounds like 2 uddam
(reddened, cf. v. 2), and mi-botzrah (from
Botzrah) sounds like mi-botzer (from picking
grapes). In rabbinic tradition, Edom is a symbol
for Rome and for Christendom (see Ibn Ezra).
This identification gave the hafiarah immediate
relevance in antiquity and in the Middle Ages.

Edom’s downfall is here attributed to divine

vengeance against its evil conduct and to Israel’s
merit (Rashi).



ISATIAH 63:7 SEVENTH HAFTARAH OF CONSOLATION (NITZAVIM) W mywn

7T will recount the kind acts of the Lorp,

The praises of the Loro—

For all that the Lorp has wrought for us,

The vast bounty to the House of Israel
That He bestowed upon them

According to His mercy and His great kind-

ness.

8He thought: Surely they are My people,

Children who will not play false.
So He was their Deliverer.

9n all their troubles He was troubled,
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And the angel of His Presence delivered DJJ’W'ITT \T'J@ .]NI”M

them.
In His love and pity
He Himself redeemed them,
Raised them, and exalted them
All the days of old.

7-9. In ending this prophetic teaching with
divine praise, the Sages emphasized the positive—
as was often their preference. In Isaiah, the con-
clusion of this passage (vv. 10-14) mentions
Israelite rebellion and divine disfavor (followed by
the return of grace).

The Hebrew text of verses 8-9 is difficult and
ambiguous. The £ 7ei (Masoretic text as read) with
its trope (cantillation marks) seems to refer to God
as “their Deliverer” and then states that “In all
their troubles He was troubled” (literally, “trouble
was His [/0]”). This reading understands /o to be
a possessive pronoun, spelled 19. (This theology
has enjoyed an active midrashic life. Rabbinic
teachings have long held that God in heaven takes
part in Israel’s sorrows, while the Shkhinah [di-
vine Presence] on earth shares in Israel’s period
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of exile.) Unfortunately, it then sets up two ap-
parently contradictory remarks: “the angel . . . de-
livered them,” but “He Himself redeemed them.”

On the other hand, the Septuagint (ancient
Greek translation) and the £%v (Masoretic text
as written) present the passage as a continuous
thought: “He was their Deliverer in all their trou-
bles; no [/o] angel or messenger [was with Him],
[but] His own Presence delivered them.” This
reading understands /o to be a negative particle,
spelled X5. This version features a clear structure
and verbal correlations. Moreover, it emphasizes
God’s direct, exclusive deliverance. (This theol-
ogy is echoed in the Pesah Haggadah, through its
well-known statement that God alone delivered
the nation from Egypt: “I and no angel, I and no
messenger.”)
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