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My Soul
On the day that I searched  
 for God—for I could not  
 see the Divine—
I turned to my heart and  
 my mind
and found Your throne 
 within,
a witness to You in me.

—YEHUDAH HALEVI

A Prayer to Be in 
God’s Presence

הִי רָצוֹן שֶׁתִּשְׁרֶה   י�
ינוּ  ךָ עָלֵֽ כִינָת� שׁ�

הִתְעַנֵּג  נִזְכֶּה הַיּוֹם ל�  ו�
אוֹר פָּנֶֽיךָ. בּ�

Spread Your wings over us 
that we may delight in 
Your Presence this day.

Intentions for the 
New Day
Master of all worlds,
may it be Your will
that the light of Your face 
be reflected in mine.
May my mouth speak only 
what is true,
may my eyes see the good  
in all that I meet,
and may my ears be attentive 
to the troubles of those  
who address me.
May I breathe the awe of You,
so that I lovingly face all 
 I meet. 
May the words I utter be  
acceptable to You,  
my rescuer and protector.

—based on a prayer of 
NAḤMAN OF BRATzLAV

Personal Prayers upon Arising

I thank You, living and eternal sovereign, for Your kindness 
in restoring my soul. How great is Your faithfulness.
Modeh/modah ani l’fanekha, melekh h|.|ai v’kayam, she-heh|.|ezarta  
bi nishmati b’h|.|emlah, rabah emunatekha.

Some recite the following prayers upon arising; 
others recite them upon arriving at the synagogue:

THE SOUL
My God, the soul that You have given me is pure. 
Elohai, n’shamah she-natata bi t’horah hi.

You created it, 
You formed it, 
You breathed it into me; 
You watch over it when it is in me. 
In the future You will take it from me 
but then restore it to me in the world that is coming. 
As long as this soul is within me, I thank You, 
ADONAI my God, God of my ancestors,  
ruler of all creation, master of all souls. 
Barukh atah ADONAI, who restores the soul to the lifeless form. 

hand washing
Barukh atah ADONAI, our God, sovereign of time and space, 
who has provided us with a path to holiness through the  
observance of mitzvot and has instructed us to wash  
our hands.
Barukh atah Adonai, eloheinu melekh ha-olam, 
asher kid’shanu b’mitzvotav v’tzivanu al n’tilat yadayim.

THE body
Barukh atah ADONAI, our God, sovereign of time and space, 
who crafted the human body with wisdom, creating within  
it many openings and passageways. It is known and revealed 
to You that should even a single passageway rupture, or a 
single opening close up, it would no longer be possible to  
exist and stand before You. Barukh atah ADONAI, healer of  
all flesh, who creates wondrously.

קַיָּם,  לֶךְ חַי ו� פָנֶֽיךָ, מֶֽ מוֹדֶה\מוֹדָה אֲנִי ל�
חֶמְלָה,  רְתָּ בִּי נִשְׁמָתִי בּ� שֶׁהֶחֱזַֽ

ךָ. רַבָּה אֱמוּנָתֶֽ
Some recite the following prayers upon arising; 
others recite them upon arriving at the synagogue:

הוֹרָה הִיא.  תָּ בִּי ט� שָׁמָה שֶׁנָּתַֽ 	אֱלֹהַי, נ�
פַחְתָּהּ בִּי,  צַרְתָּהּ, אַתָּה נ� רָאתָהּ, אַתָּה י�  אַתָּה ב�

נִּי,  לָהּ מִמֶּֽ אַתָּה עָתִיד לִטּ� קִרְבִּי, ו� רָהּ בּ� שַׁמּ� אַתָּה מ� ו�
 וּלְהַחֲזִירָהּ בִּי לֶעָתִיד לָבוֹא. 

פָנֶֽיךָ,  קִרְבִּי, מוֹדֶה\מוֹדָה אֲנִי ל� שָׁמָה ב� מַן שֶׁהַנּ�  כׇּל־ז�
אִמּוֹתַי[,   יהוה אֱלֹהַי וֵאלֹהֵי אֲבוֹתַי ]ו�

שָׁמוֹת.  רִבּוֹן כׇּל־הַמַּעֲשִׂים, אֲדוֹן כׇּל־הַנּ�
שָׁמוֹת לִפְגָרִים מֵתִים. בָּרוּךְ אַתָּה יהוה, הַמַּחֲזִיר נ�

לֶךְ הָעוֹלָם,  ינוּ מֶֽ 	בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
יִם. טִילַת יָדָֽ נוּ עַל נ� צִוָּֽ מִצְוֺתָיו ו� נוּ בּ� שָֽׁ אֲשֶׁר קִדּ�

לֶךְ הָעוֹלָם,  ינוּ מֶֽ 	בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
חׇכְמָה  אֲשֶׁר יָצַר אֶת־הָאָדָם בּ�

קָבִים חֲלוּלִים חֲלוּלִים.  קָבִים נ� וּבָרָא בוֹ נ�
ךָ  בוֹדֶֽ יָדֽוּעַ לִפְנֵי כִסֵּא כ�  גָּלוּי ו�

חַ אֶחָד מֵהֶם אוֹ יִסָּתֵם אֶחָד מֵהֶם,   שֶׁאִם יִפָּתֵֽ
פָנֶֽיךָ. לַעֲמוֹד ל� הִתְקַיֵּם ו� אִי אֶפְשָׁר ל�

בָּרוּךְ אַתָּה יהוה, רוֹפֵא כׇל־בָּשָׂר וּמַפְלִיא לַעֲשׂוֹת.

Modeh ani (“I thank You”) 
is an Ashkenazic prayer 
composed in the late Mid-
dle Ages specifically to be 
recited upon opening one’s 
eyes in the morning. Since 
it was to be said before get-
ting out of bed and washing 
one’s hands, it does not 
include the name of God. 
Eliezer Schweid, a contem-
porary Jewish philosopher, 
notes that this and other 
prayers in this section are 
phrased in the first-person 
singular, although most 
blessings are phrased in the 
first-person plural. At this 
initial moment of prayer 
we have not yet entered a 
community, but our prayers 
express our own personal 
feelings of waking to a new 
day.

Soul מָה  Jewish mystics .נְשָׁ
view the soul as an actual 
“part of God above”; that 
which God blows into 
Adam is the presence of 
God’s own self. Nothing hu-
mans can do will eradicate 
this Divine Presence from 
the deepest recesses of 
each person’s heart. (Arthur 
Green)

Who restores the soul 
to the lifeless form 
מוֹת לִפְגָרִים חֲזִיר נְשָׁ  הַמַּ

 According to the rabbis, sleep is a taste of death; thus, when we arise in the .מֵתִים
morning we recognize the gift of a new day. Eliezer Schweid remarks: “How does 
God appear to a person in this hour? As the source of all existent and eternal life, 
flowing now into all creation. . . .” The last b’rakhah recited before going to sleep 
is “who lights up the entire world with Your glory.” Waking in the morning, the 
b’rakhah is fulfilled.

Who crafted the human body with wisdom חׇכְמָה ר יָצַר אֶת־הָאָדָם בְּ  This .אֲשֶׁ
b’rakhah is to be recited after taking care of one’s bodily functions (Babylonian 
Talmud, Berakhot 60b). Upon waking in the morning, we are conscious, first of all, 
of the proper functioning of our bodies.

Morning Blessings ברכות השחר
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An Introduction to Prayer on Shabbat
For an introduction to prayer on the Festivals, see page 304.

Along with its other gifts, Shabbat offers a singular opportunity for 
prayer. Weekday prayer is frequently burdened by our knowledge that there 
is work to do, that we are taking time out from other demands of the day.  
On Shabbat, relieved of the press of time, one can luxuriate in prayer. 
 For this reason, on Shabbat morning the liturgy is somewhat extended. 
In the preparatory P’sukei D’zimra, eight psalms are added in celebration 
of the day, many of which celebrate the relationship of God to the world, 
as well as that of God to the people Israel. These eight psalms culminate 
in the Song of the Day of Shabbat (Psalm 92).  
 However, the uniqueness of the gift of prayer on Shabbat is not greater 
length for its own sake, but greater depth. On Friday night, we empty 
our consciousness of its usual concerns. On Shabbat day, we allow our 
spirits to soar, expanding beyond the constraints of the burdens of the 
week. Today we have the leisure to allow our prayer to unfold slowly, car-
rying us on a spiritual, emotional, intellectual, and aesthetic journey; we 
are blessed with both the time and inner space to dwell on a word or a 
phrase, savoring its beauty as it stimulates and nourishes our being.  
 Thus, too, the focus and content of our prayer is different on Shabbat.  
The formal liturgy does not include the usual personal requests for physi-
cal sustenance.  Rather, prayer on Shabbat centers on appreciation of life, 
of the gifts that we are given and in the spiritual fulfillment we seek. For 
example, the Amidah (the silent, standing prayer) is shortened to seven 
blessings, with the central and longest blessing speaking only of Shabbat 
itself, and its joys and yearnings. Similarly, creation is celebrated and the 
blessing of creation preceding the Sh’ma is expanded. 
 Six days of the week, we live and work in the world as it is; practicalities 
and needs press upon us, demanding our time and focus. On Shabbat, we 
envision a different reality, what Abraham Joshua Heschel calls “God’s 
dream for the world.” As our prayer progresses, we become ever more 
attuned to that dream.

 Shabbat is also dedicated to study. Even before the destruction of the 
Temple, the Torah reading and commentary had been a central part of 
Shabbat worship. To emphasize the place of study and the special quali-
ties of the day, on Shabbat, as at no other time, seven people are called 
to the Torah—whereas even on the Day of Atonement, the holiest day of 
the year, only six may be called.
 Finally, a service is added to Shabbat, Musaf, marking the day with 
its own special gift. Indeed, in Temple times an extra sacrifice—called a 
musaf—was brought on Shabbat and festivals; the liturgy not only recalls 
that special service, but also remarks on the special quality of the day.
 And as with all the focal points of Shabbat—evening, morning, and 
afternoon—a meal follows the service, for the fullness of the day is not 
experienced through its soulfulness alone, but through the integration of 
soulfulness with physical pleasure. 
 Shabbat celebrates the seventh day of creation; it is a day for relishing 
the beauty and grandeur of the natural world, and for feeling a sense of 
fullness, satisfaction, and joy in being alive. Sometimes, merely ceasing 
our labors allows our souls to speak, to sing, and we turn to the Creator, 
filled with thankfulness, yearning to express those feelings. At other 
times, it is the joining with our community, singing with them, praying 
alongside them, celebrating with them, that awakens our own sense of 
gratitude.
 Thus the ancient rabbis declared that one might taste the world of  
future promise on this day.
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Prayer
We enter the synagogue 
in conversation with our-
selves. And as we engage 
in prayer, this conversation 
becomes one conducted 
with God. 

Worship with Joy
A person does not experi-
ence the presence of God 
through sadness or lazi-
ness, but through joy, as is 
written regarding Elisha, 
the prophet: “[He said:] 
‘Now bring a musician to 
me’—and when the musi-
cian played, the hand of 
God was upon him”   
(2 Kings 3:15).

—MIDRASH on psalms

A Prayer When  
Entering the Synagogue
May the offerings of my 
lips be acceptable to You. 
May my thoughts be clear, 
may I be instructed in 
Your ways, and may I be at 
peace with myself and my 
neighbors.

—based on the zOHAR

How lovely ּבו  .מַה טֹּֽ
Numbers 24:5. These words 
were uttered by the gentile 
prophet Balaam, who had 
been hired to curse Israel 
but instead blessed them. 
Many rabbinic readings of 
this verse understood the 
“dwellings of Jacob” (liter-
ally, “tents of Jacob”) and 
the “sanctuaries of Israel” to 
refer to houses of study and 
prayer houses (Babylonian 
Talmud, Sanhedrin 105b, 
for instance). Interestingly, 
we enter the synagogue 
with the words of a non-
Jew, here used to praise the 
synagogue. This verse was 
added to the service in the 
late Middle Ages, when 
European royal courts 
became more formal, 
which warranted a similarly 
formal introduction to our 
worship of the Sovereign 
of All. 

As for me וַאֲנִי. Three of 
the verses quoted here begin with the word ani, “I.” The worshipper enters the synagogue as an 
individual and then joins the community. The first verse mentions bowing toward the sanctu-
ary; some people bow in the direction of the ark upon entering the synagogue. 

I enter Your house ָך  Psalm 5:8. Although the verse originally referred to the Temple .אָבוֹא בֵיתֶֽ
in Jerusalem, references describing the Temple came to be applied to the synagogue, which the 
sages called a mikdash me’at, “a minor sanctuary.” In this, they were interpreting the prophet 
Ezekiel, who assures the exiles in Babylonia that God is with them in the “small sanctuaries” of 
foreign lands (Ezekiel 11:16).

I love Your house ָך יתֶֽ י מְעוֹן בֵּ בְתִּ  Psalm 26:8. Here again, the original reference was to the .אָהַֽ
Temple, but it was later understood to describe the synagogue.

I will bow and prostrate myself עָה חֲוֶה וְאֶכְרָֽ תַּ  The liturgy recasts Psalm 95:6 from .וַאֲנִי אֶשְׁ
the plural to the singular, as all the passages opening the service are phrased in the singular. The 
ancient rabbis declared that the bowing performed during the Amidah fulfilled the function of 
kneeling and prostration. Today, prostration takes place in the synagogue only on the High Holy 
Days, though some medieval pietistic practices emphasized kneeling while praying at home.

Respond to me נִי  Psalm 69:14. Perhaps the most primal prayer: may our words be heard and .עֲנֵֽ
responded to.

At dawn I seek You ָך שְׁ חַר אֲבַקֶּ ֽ  ,This poem was written by Solomon ibn Gabirol (1021–1058 .שַׁ
Spain) as a morning meditation to be recited by the prayer leader. It begins with a confession 
of human inadequacy, even to offer prayers, but ends by evoking the soul—the spirit of God in 
each human being, and the source of human inspiration.

Prayers upon Entering the Synagogue
How lovely are your dwellings, Jacob; 
 your sanctuaries, people of Israel!
As for me, through Your great kindness I enter Your house; 
 in awe of You, I bow toward Your holy sanctuary. 
ADONAI, I love Your house, the place where Your glory dwells.
I will bow and prostrate myself, kneel before ADONAI 
 my creator.
My prayers are to You, ADONAI, in the hope that this is  
 a favorable time;
God, in Your abundant love, respond to me with faithful  
 deliverance.
Mah tovu ohalekha ya·akov, mishk’notekha yisrael.
Va-ani b’rov h|.|asd’kha avo veitekha, 
esh·tah|.|aveh el heikhal kodsh’kha b’yiratekha. 
Adonai ahavti me’on beitekha, u-m’kom mishkan k’vodekha. 
Va-ani esh·tah|.|aveh v’ekhra·ah, evr’khah lifnei Adonai osi. 
Va-ani t’filati l’kha, Adonai, eit ratzon.
Elohim b’rov h|.|asdekha, aneini be-emet yishekha.
 

A Meditation Before Prayer
At dawn I seek You, my refuge, my haven;
morning and evening, to You I pray,
though facing Your greatness, I am awed and confused,
for You know already what I would think and say.
 
What might in thought and speech can there be?
What power the spirit within me?
Yet, You treasure the sound of human song;
and so would I thank You, as long as Your soul is in me.
Shah|.|ar avakesh·kha tzuri u-misgabi
erokh l’fanekha shah|.|ri v’gam arbi.
Lifnei g’dulatakh emod v’ebahel
ki ein’kha tireh kol mah|.|sh’vot libi.
Mah zeh asher yukhal ha-lev v’halashon 
la·asot u-mah ko·ah|.| ruh|.|i b’tokh kirbi.
Hineih l’kha titav zimrat enosh al ken 
od’kha b’od tihyeh nishmat elo·ah bi.

יךָ יִשְׂרָאֵל.  נֹתֶֽ בוּ אֹהָלֶֽיךָ יַעֲקֹב, מִשְׁכּ� מַה טֹּֽ
ךָ, ךָ אָבוֹא בֵיתֶֽ רֹב חַסְדּ� וַאֲנִי בּ�

ךָ. יִרְאָתֶֽ ךָ בּ� אֶשְׁתַּחֲוֶה אֶל הֵיכַל קׇדְשׁ�
ךָ. בוֹדֶֽ ךָ, וּמְקוֹם מִשְׁכַּן כּ� עוֹן בֵּיתֶֽ בְתִּי מ� יהוה אָהַֽ

כָה לִפְנֵי יהוה עֹשִׂי. עָה, אֶבְר� אֶכְרָֽ וַאֲנִי אֶשְׁתַּחֲוֶה ו�
ךָ יהוה, עֵת רָצוֹן,  פִלָּתִי ל� וַאֲנִי ת�

ךָ. ךָ, עֲנֵֽנִי בֶּאֱמֶת יִשְׁעֶֽ רׇב־חַסְדֶּֽ אֱלֹהִים בּ�

חַר אֲבַקֶּשְׁךָ צוּרִי וּמִשְׂגַּבִּי שַֽׁ
גַם עַרְבִּי. פָנֶֽיךָ שַׁחְרִי ו� אֶעְרֹךְ ל�

אֶבָּהֵל דֻלָּתָךְ אֶעְמֹד ו� לִפְנֵי ג�
בוֹת לִבִּי. ךָ תִרְאֶה כׇּל מַחְשׁ� כִּי עֵינ�

הַלָּשׁוֹן  מַה זֶּה אֲשֶׁר יוּכַל הַלֵּב ו�
תוֹךְ קִרְבִּי. חַ רוּחִי בּ� לַעֲשׂוֹת וּמַה כֹּֽ
ךָ תִיטַב זִמְרַת אֱנוֹשׁ עַל כֵּן  הִנֵּה ל�
עוֹד תִּהְיֶה נִשְׁמַת אֱלֽוֹהַּ בִּי. ךָ בּ� אוֹד�
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Teach Me, God, 
To Bless and To Pray

נִי אֱלֹהַי,  דֵֽ  לַמּ�
הִתְפַּלֵּל בָּרֵךְ ו�

 עַל סוֹד עָלֶה קָמֵל, 
רִי בָּשֵׁל, גַהּ פּ� עַל נֹֽ

עַל הַחֵרוּת הַזֹּאת: 
לִרְאוֹת, לָחוּשׁ, לִנְשׁוֹם,
הִכָּשֵׁל. יַחֵל, ל� עַת, ל� לָדַֽ

 לַמֵּד אֶת־שִׂפְתוֹתַי 
שִׁיר הַלֵּל רָכָה ו� בּ�

קֶר  ךָ עִם בֹּֽ מַנּ� הִתְחַדֵּשׁ ז� בּ�
עִם לֵיל, ו�

בַל יִהְיֶה יוֹמִי הַיּוֹם  ל�
כִּתְמוֹל שִׁלְשׁוֹם,

בַל יִהְיֶה עָלַי יוֹמִי הֶרְגֵּל. ל�
Teach me, God,  
to bless and to pray
for the secret within the  
enfolded leaf, 
the glow of a ripening fruit,
and this freedom: 
to see,
to sense, 
to breathe,
to know, 
to celebrate, 
to fail.

Teach my lips how  
to bless and sing praises
as Your time is renewed  
with the arrival of morning 
and evening,
that my day today  
be not like my yesterdays,
that my day not simply  
be habit.

—LEA GOLDBERG

Our Relation to Others
Rabbi Ḥanina ben Dosa would 
say: One with whom people 
are pleased, the divine spirit is 
pleased; and one with whom 
people are displeased, the 
divine spirit is displeased.
      —pirkei Avot

Putting on the Tallit
While reciting the meditation and the b’rakhah, it is customary to hold the 
tallit. After saying the b’rakhah we enwrap ourselves with it. Some have the 
custom of first wrapping the tallit around their head and body, symbolically 
surrounding themselves with the Presence of God, and then draping it around 
their shoulders. 

Let me praise ADONAI—
for You, ADONAI my God, are surely great;
clothed in glory and majesty,
wrapped in a cloak of light,
You stretch out the heavens like a sheet of cloth. 

Barukh atah ADONAI, our God, sovereign of time and space,  
who has provided us with a path to holiness through the 
observance of mitzvot and has instructed us to enwrap 
ourselves with tzitzit.
Barukh atah Adonai eloheinu melekh ha-olam, asher kid’shanu 
b’mitzvotav v’tzivanu l’hitateif ba-tzitzit.

Just as I wrap my body in a tallit,  
so may my soul wrap itself in the light of Your Presence.

How precious is Your kindly love, God, 
that human beings are sheltered in the 
 shadow of Your wings! 
They are sated with the abundance in Your house;  
You give them drink from Your delightful streams. 
You are the source of life; in Your light do we see light.
Ki im’kha m’kor h|.|ayim, b’or’kha nireh or.

Pour out Your love to those who would know You,  
and Your righteousness to those whose hearts are true.

our relation to others
I hereby accept the obligation 
of fulfilling the Creator’s mitzvah as written in the Torah:  
Love your neighbor as yourself.
Hareini m’kabel/m’kabelet alai mitzvat ha-borei: 
V’ahavta l’rei∙akha kamokha.

Putting on the Tallit. 
As explained in Numbers 
15:39–40, the tzitzit, the 
fringes of the tallit, serve 
to remind us of the Torah’s 
mitzvot and of the ideal of 
holiness to which we are 
summoned.

Let me praise י רְכִי נַפְשִׁ  .בָּ
Psalm 104:1–2.

How precious קָר  .מַה יָּ
Psalm 36:8–11. These verses 
speak of God’s protection. 
With their recitation, being 
enwrapped in the tallit 
becomes an embodiment 
of being enfolded in the 
wings of the Shekhinah. 
In Hebrew, the word for 
wing, kanaf, is the same as 
the word for corner (on 
which the tzitzit are tied). 
Thus, the corners of the 
tallit become symbolic of 
the wings of the Shekhinah, 
God’s Presence.

Abundance ן שֶׁ ֽ  This .מִדֶּ
Hebrew word is primar-
ily used in the Torah  to 
describe the sacrificial 
elements burnt on the 
altar. Thus, to say that we 
are sated by God’s deshen, 
abundance, suggests that 
God gives us back the gifts 
we have offered—though 
in the hands of God they 
have been transformed: we 

offered a physical offering, which, rising 
to heaven, has been returned to us as 
spiritual nourishment.

Love your neighbor ָלְרֵעֲך ֽ  .וְאָהַבְתָּ
Leviticus 19:18. The mystic Isaac Luria 
(1534–1572, Safed) began each day with 
this reminder of the command to love, 
believing that this commitment to try 
to love others—even if we are as yet 
unable to fulfill it completely—is a 
necessary condition of our experiencing 
divine love.

עֲטִיפַת טַלִּית
While reciting the meditation and the b’rakhah, it is customary to hold the 
tallit. After saying the b’rakhah we enwrap ourselves with it. Some have the 
custom of first wrapping the tallit around their head and body, symbolically 
surrounding themselves with the Presence of God, and then draping it around 
their shoulders.

כִי נַפְשִׁי אֶת־יהוה,   בָּר�
אֹד,  לְתָּ מּ�  יהוה אֱלֹהַי גָּדַֽ

שְׁתָּ.  הָדָר לָבָֽ  הוֹד ו�
טֶה אוֹר כַּשַּׂלְמָה,   עֹֽ

יִם כַּיְרִיעָה. נוֹטֶה שָׁמַֽ

לֶךְ הָעוֹלָם, ינוּ מֶֽ בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
הִתְעַטֵּף בַּצִּיצִת. נוּ ל� צִוָּֽ מִצְוֺתָיו, ו� נוּ בּ� שָֽׁ אֲשֶׁר קִדּ�

טַלִּית,  שֵׁם שֶׁגּוּפִי מִתְעַטֵּף בּ�  כּ�
ךָ. כִינָת� אוֹר שׁ� כָּךְ תִּתְעַטֵּף נִשְׁמָתִי בּ�

ךָ, אֱלֹהִים,   מַה יָּקָר חַסְדּ�
יךָ יֶחֱסָיֽוּן. נָפֶֽ צֵל כּ� וּבְנֵי אָדָם בּ�

חַל עֲדָנֶֽיךָ תַשְׁקֵם. נַֽ ךָ, ו� שֶׁן בֵּיתֶֽ יֻן מִדֶּֽ יִרְו�
ךָ נִרְאֶה אוֹר. אוֹר� קוֹר חַיִּים, בּ� ךָ מ� כִּי עִמּ�

יִשְׁרֵי לֵב. ךָ ל� צִדְקָת� יךָ, ו� עֶֽ יֹד� ךָ ל� שֹׁךְ חַסְדּ� מ�

לֶת עָלַי מִצְוַת הַבּוֹרֵא:  קַבֶּֽ קַבֵּל\מ� ינִי מ� 	הֲרֵֽ
רֵעֲךָ כָּמֽוֹךָ. אָהַבְתָּֽ ל� ו�
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Who Gives Sight to 
the Blind
When we thank God for 
giving sight to the blind, we 
express thankfulness not only 
for the literal gift of sight, 
but also for our capacity for 
insight, for our ability to be 
aware of the world around 
us, and for the capacity to 
understand ourselves and 
our world.

Rabbi Benjamin said:  
We are all blind until the 
Holy One enlightens our 
eyes, as the Bible records 
regarding Hagar, “And 
God opened her eyes and 
she saw a well” (Genesis 
21:19).

—GENESIS RABBAH

Imitating God
Our prayers thanking God 
for the clothes we wear 
and for the ability to stand 
up and walk about are 
also a reminder of the im-
perative for us to provide 
clothing for the “naked,” to offer help 
to those who are in physical need, and 
to defend those who are unjustifiably 
“bound.” The ancient rabbis com-
mented on the verse, “You shall  follow 
Adonai your God.. .” (Deuteronomy 
13:5)—just as God is kind and loving, 
so too you should be kind and loving; 
just as God performs acts of generosity, 
so should you; just as God is patient, so 
should you be, as it is written, “You shall 
make yourselves holy, for I, Adonai your 
God, am holy” (Leviticus 19:2).

—based on the babylonian talmud

Blessings for a New Day
We rise.

Barukh atah ADONAI, our God, sovereign of time and space, 
who enables the bird to distinguish day from night,
who made me in the divine image,
who made me free,
who made me a Jew,
who gives sight to the blind,
who clothes the naked,
Barukh atah Adonai eloheinu melekh ha-olam,

asher natan la-sekhvi vinah l’havh|.|in bein yom u-vein lailah.
Barukh atah Adonai eloheinu melekh ha-olam,

she-asani b’tzalmo.
Barukh atah Adonai eloheinu melekh ha-olam,

she-asani ben/bat h|.|orin.
Barukh atah Adonai eloheinu melekh ha-olam,

she-asani yisrael.
Barukh atah Adonai eloheinu melekh ha-olam,

pokei∙ah|.| ivrim.
Barukh atah Adonai eloheinu melekh ha-olam,

malbish arumim.

Blessings for a new day 
חַר ֽ ַ רְכוֹת הַשּׁ  As reported .בִּ
in the Babylonian Talmud, 
most of the b’rakhot in this 
collection were originally 
recited at home as one 
went through the daily 
acts of waking and rising 
(Berakhot 60b). Each pas-
sage extols God as we begin 
the day: on arising from 
sleep, on hearing the birds 
sing, on dressing, on taking 
one’s first steps, and so on. 
Maimonides stated: “These 
b’rakhot are without a pre-
scribed order; each is to be 
recited only on the appro-
priate occasion. . . and not 
as part of the synagogue 
service” (Mishneh Torah, 

Hilkhot Tefillah 7:7, 9). Other authorities, however, beginning with the siddur of Rav Am-
ram Gaon in the 9th century, recommended the public recitation of these b’rakhot. This 
has been the standard Ashkenazic practice to this day; the common Sephardic practice is 
to recite these b’rakhot privately and to begin the service with the morning psalms. 

Barukh ְרוּך  Many commentators argue that the word barukh is not a passive verb .בָּ
meaning “blessed,” but rather an adjective descriptive of God: God is the wellspring of all 
blessings. (The similar-sounding Hebrew word b’reikhah means “pool of water.”) Thus the 
opening words of a b’rakhah are an acknowledgment that God is the source of all bless-
ings (Meir ibn Gabbai).

Who enables the bird to distinguish כְוִי בִינָה ר נָתַן לַשֶּׂ   We are a part of the .אֲשֶׁ
natural world, responding to the morning sunlight as does all of nature. This first  
blessing attributes understanding to the animal realm and points to humans taking 
instruction from them.
  The language is taken from the Book of Job (38:36), where God responds to Job out of 
the whirlwind, saying: “Who placed wisdom in the most hidden places? Who gave under-
standing to the bird? Who is wise enough to describe the heavens?” The word used for 
bird is sekhvi, and the Babylonian Talmud identifies it as a rooster (Rosh Hashanah 26a).

who made me In the divine image ֹצַלְמו נִי בְּ ֽ עָשַׂ  This blessing and the next one (“who .שֶׁ
made me free”) are versions of blessings mentioned in the Tosefta (Berakhot 6:18) and in 
the Babylonian Talmud (Menah|.|ot 43b). They have been emended in Conservative prayer-
books on the basis of manuscript fragments, found in the Cairo Genizah.

WHO MADE ME A JEW רָאֵל נִי יִשְׂ ֽ עָשַׂ -This positive formulation is the wording in the Baby .שֶׁ
lonian Talmud (Menah|.|ot 43b).

Who gives sight to the blind חַ עִוְרִים  Said when opening the eyes. Many of these .פּוֹקֵֽ
blessings are taken from the psalmist’s descriptions of God’s actions: “. . . sets prisoners 
free . . . restores sight to the blind . . . makes those who are bent stand straight . . .” (Psalm 
146:7–8).

Who clothes the naked ים ישׁ עֲרֻמִּ  God’s clothing of Adam and Eve (Genesis 3:21) .מַלְבִּ
was an act of kindness exhibited to these first humans, even as they were exiled from the 
Garden.

חַר בִּרְכוֹת הַשַּֽׁ
We rise.

לֶךְ הָעוֹלָם,  ינוּ מֶֽ  בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
יְלָה. הַבְחִין בֵּין יוֹם וּבֵין לָֽ אֲשֶׁר נָתַן לַשֶּׂכְוִי בִינָה ל�

צַלְמוֹ. נִי בּ� לֶךְ הָעוֹלָם, שֶׁעָשַֽׂ ינוּ מֶֽ בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ

לֶךְ הָעוֹלָם,  ינוּ מֶֽ  בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
נִי בֶּן \ בַּת חוֹרִין. שֶׁעָשַֽׂ

נִי יִשְׂרָאֵל. לֶךְ הָעוֹלָם, שֶׁעָשַֽׂ ינוּ מֶֽ בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ

חַ עִוְרִים. לֶךְ הָעוֹלָם, פּוֹקֵֽ ינוּ מֶֽ בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ

לֶךְ הָעוֹלָם, מַלְבִּישׁ עֲרֻמִּים. ינוּ מֶֽ בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
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Who releases the bound 
יר אֲסוּרִים  Releasing the .מַתִּ
fetters of wickedness, free-
ing the oppressed, feeding 
the hungry, and providing 
for the homeless are men-
tioned by the prophet Isa-
iah as acts that God desires 
of human beings (58:6).

Who straightens those 
who are bent זוֹקֵף 
פוּפִים  Literally, “making .כְּ
those who are bowed down 
stand upright.” This phrase, 
as found in Psalm 146:8, 
is the biblical warrant for 
standing up straight when 
God’s name is pronounced, 
after having bowed at the 
beginning of a blessing.

Who stretches out the 
earth over the waters 
יִם ֽ רֶץ עַל הַמָּ  Psalm .רוֹקַע הָאָֽ
136:6. Genesis depicts dry 
land being formed from 
the splitting of the primal 
waters. 

May it be Your will וִיהִי 
 A prayer recorded in .רָצוֹן
the Babylonian Talmud 
(Berakhot 60b).

Trials יוֹן  The trials of .נִסָּ
life are many: confronting 
personal illness or tragic 
situations, difficult ethical 
dilemmas, temptations that 
may endanger us. In addi-
tion, because faith is often 
accompanied by doubt, 
and even the strongest 
faith may be vulnerable in 
trying times, we hope that 
today will affirm rather 
than challenge our faith.

Inclination to evil יֵצֶֽר 
 The ancient rabbis .הָרָע

believed that we are subject to impulses that lead us to do good or evil. For instance, competitiveness can 
spur us to exert greater energy but it can also lead to hurtful behavior. The yearning for fame and the approba-
tion of others can influence us to perform acts of kindness and to exercise leadership roles, but it can also 
produce egos that are never satisfied. We yearn to do good, but we are often impeded by our jealousies, our 
self-concern, and our desire for mastery and conquest.

Barukh atah Adonai, our 
God, sovereign of time 
and space,

who endows each and 
every living thing with 
unique capabilities and 
purpose,

and creates me in the 
divine image;

who grants me free will, 
and the ability to exer-
cise it,

and blesses me with the 
gift and responsibility of 
being a Jew;

who opens my eyes to 
the world around and 
within me, blessing me 
with insight, awareness, 
and understanding,

and protects me when I 
feel vulnerable,  
exposed, or ashamed;

who frees me from all that 
limits or confines me,

and restores my dignity 
when I feel bent or 
broken;

who leads me back to solid 
ground when the world 
shifts beneath my feet,

and guides me along my 
path when I am lost or 
confused;

who creates me with 
needs, and the where-
withal to meet them,

and strengthens the 
people Israel with the 
courage to embody our 
beliefs;

who crowns the people 
Israel with a sense of 
mission and purpose,

and renews me each night 
when I am weary, that I 
may awake to each new 
day with strength. 

—JAN UHRBACH

who releases the bound,
who straightens those who are bent,
who stretches out the earth over the waters, 
who steadies our steps,
who has provided for all my needs,
who strengthens the people Israel with courage,
who crowns the people Israel with glory,
and who gives strength to the weary.
Barukh atah Adonai eloheinu melekh ha-olam, matir asurim.
Barukh atah Adonai eloheinu melekh ha-olam, zokef k’fufim.
Barukh atah Adonai eloheinu melekh ha-olam,

roka ha-aretz al ha-mayim.
Barukh atah Adonai eloheinu melekh ha-olam,

ha-meikhin mitzadei gaver.
Barukh atah Adonai eloheinu melekh ha-olam,

she-asah li kol tzorki.
Barukh atah Adonai eloheinu melekh ha-olam, ozer yisrael bigvurah.
Barukh atah Adonai eloheinu melekh ha-olam, oter yisrael b’tifarah.
Barukh atah Adonai eloheinu melekh ha-olam, 

ha-noten laya∙eif ko∙ah|.|.

Barukh atah ADONAI, our God, sovereign of time and space, 
who removes sleep from my eyes and slumber from my eyelids. 

May it be Your will, our God and God of our ancestors,  
that You accustom us to study Your Torah  
and cling to Your mitzvot;
do not lead us into error, or transgression, or sin,
nor subject us to trials or disgrace.
Do not let the inclination to evil control us,  
and distance us from people who would do us evil  
and from friends who commit evil; 
spur in us the yearning to do good and to act with goodness. 
Bend our will and our desires to Your service. 

▶ Today and every day, may You look upon us, and may all who 
see us look upon us, with eyes filled with kindness, love,  
and compassion. Act toward us with kindly love. 
Barukh atah ADONAI, who acts with kindly love to the  
people Israel.

לֶךְ הָעוֹלָם, מַתִּיר אֲסוּרִים. ינוּ מֶֽ בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ

פוּפִים. לֶךְ הָעוֹלָם, זוֹקֵף כּ� ינוּ מֶֽ בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ

לֶךְ הָעוֹלָם,  ינוּ מֶֽ  בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
יִם.  רֶץ עַל הַמָּֽ רוֹקַע הָאָֽ

לֶךְ הָעוֹלָם,  ינוּ מֶֽ  בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
בֶר. הַמֵּכִין מִצְעֲדֵי גָֽ

לֶךְ הָעוֹלָם,  ינוּ מֶֽ  בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
שָׂה לִי כׇּל־צׇרְכִּי.  שֶׁעָֽ

לֶךְ הָעוֹלָם,  ינוּ מֶֽ  בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
אוֹזֵר יִשְׂרָאֵל בִּגְבוּרָה.

לֶךְ הָעוֹלָם,  ינוּ מֶֽ  בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
תִפְאָרָה.  עוֹטֵר יִשְׂרָאֵל בּ�

לֶךְ הָעוֹלָם,  ינוּ מֶֽ  בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
חַ. הַנּוֹתֵן לַיָּעֵף כֹּֽ

לֶךְ הָעוֹלָם,  ינוּ מֶֽ  בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
י וּתְנוּמָה מֵעַפְעַפָּי.   הַמַּעֲבִיר שֵׁנָה מֵעֵינ�

ינוּ  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ פָנֶֽיךָ, יהוה אֱלֹהֵֽ וִיהִי רָצוֹן מִלּ�
יךָ,  מִצְוֺתֶֽ נוּ בּ� קֵֽ דַבּ� ךָ, ו� תוֹרָתֶֽ ינוּ[, שֶׁתַּרְגִּילֵֽנוּ בּ� אִמּוֹתֵֽ ]ו�

לֹא  עָוֺן, ו� לֹא לִידֵי עֲבֵרָה ו� נוּ לֹא לִידֵי חֵטְא, ו� בִיאֵֽ אַל תּ� ו�
נוּ יֵֽצֶר הָרָע,  אַל תַּשְׁלֶט־בָּֽ לֹא לִידֵי בִזָּיוֹן, ו� לִידֵי נִסָּיוֹן, ו�
יֵֽצֶר הַטּוֹב  נוּ בּ� קֵֽ דַבּ� נוּ מֵאָדָם רָע וּמֵחָבֵר רָע. ו� הַרְחִיקֵֽ ו�

הִשְׁתַּעְבֶּד־לָךְ.  נוּ ל� כוֹף אֶת־יִצְרֵֽ וּבְמַעֲשִׂים טוֹבִים, ו�
עֵינֶֽיךָ,  סֶד וּלְרַחֲמִים בּ� חֵן וּלְחֶֽ ◀ וּתְנֵֽנוּ הַיּוֹם, וּבְכׇל־יוֹם, ל�

נוּ חֲסָדִים טוֹבִים.  לֵֽ תִגְמ� ינוּ, ו�  וּבְעֵינֵי כׇל־רוֹאֵֽ
עַמּוֹ יִשְׂרָאֵל. בָּרוּךְ אַתָּה יהוה, גּוֹמֵל חֲסָדִים טוֹבִים ל�
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Both in Private 
and in Public
The Torah directs that the 
ark, which was to contain 
the tablets, be overlaid 
with gold both inside and 
out (Exodus 25:11). The 
ancient rabbis asked: Why 
must it be golden on the 
inside, where, after all, no 
one will see it? To teach 
us that we are like the 
ark—our outer lives and 
our inner lives should be 
consistent. 

—babylonian talmud

Who We Are
The Ḥasidic master 
Simḥah Bunam taught: 
Each person should carry 
in his or her pockets two 
notes. One should read, 
“The world was created 
for me.” The other should 
read, “I am but dust and 
ashes.”

Descendants of 
Abraham
What is at stake in our 
lives is more than the fate 
of one generation. In this 
moment we, the living, 
are Israel. The tasks begun by the patriarchs and 
prophets, and carried out by countless Jews of the 
past, are now entrusted to us. No other group has 
superseded them. We are the only channel of Jew-
ish tradition, those who must save Judaism from 
oblivion, those who must hand over the entire past 
to the generations to come. We are either the last, 
the dying, Jews or else we are those who will give 
new life to our tradition. Rarely in our history has 
so much been dependent upon one generation. We 
shall either forfeit or enrich the legacy of the ages. 

—abraham joshua HESCHEL

Living with Life’s Tensions
We are caught in the tension between our roles as 
unique beings capable of great accomplishment, 
and the knowledge that we are mortal and that our 
fate is to die and disappear. Prayer helps mediate 
this tension by impressing on us a sense of thankful-
ness for the gift of life, the gift of a single day.

A Penitential Prayer
Both in private and in public, a person should always be in awe 
of heaven, acknowledging the truth, speaking truth in one’s 
heart, and upon arising one should declare: 

Master of all worlds! Not upon our merit do we rely  
in pleading before You, but upon Your great compassion. 
What are we? What is our life? 
Our goodness? Our righteousness? 
Our achievement? Our power? Our victories?
What shall we say in Your presence,
ADONAI our God and God of our ancestors?
Heroes count as nothing in Your presence,
the famous are as though they had never been,
the wise seem ignorant, the clever as lacking reason.
For the sum of our deeds is chaos;
in Your presence our lives seem futile.
Human beings have no superiority over beasts, for all is vanity.

Surely, though, we are Your people, partners to Your covenant: 
descendants of Abraham, who loved You, to whom You made 
a pledge on Mount Moriah; the seed of Isaac, his designated 
heir, who was bound upon the altar; the congregation of Jacob, 
Your firstborn son, whom You renamed Israel and Jeshurun 
because of the love You bore him, and the delight he gave You.

A person should always 
be in awe of heaven 
 This passage .לְעוֹלָם יְהֵא אָדָם
is taken from the 1st-
millennium midrash Seder 
Eliyahu Rabbah (chapter 19). 
The midrash is interpreting 
Isaiah 33:18, “Your heart shall 
murmur in awe.”

What are we? What is our 
life? ּֽינו חְנוּ, מֶה חַיֵּ  .מָה אֲנַֽ
The phrase is mentioned in 
the Babylonian Talmud as 
forming an essential formula 
of confession (Yoma 87b). 
Originally it was part of the 
Yom Kippur liturgy, but it 
was thought to be appro-
priate to be recited daily. 
Throughout the Middle 
Ages it was a custom of the 
pious to rise in the middle 
of the night to pray and 
study; this was thought to 
be a time when God’s mercy 
could especially be called 
upon. This prayer became 
part of that nightly ritual, 
which included a confession 
of sins and a plea for forgive-
ness. Its place in this part of 
the prayerbook is a remnant 
of this penitential custom.

Vanity בֶל  The word is .הָֽ
the same as used in the opening verses of Kohelet (Ecclesiastes) and variously translated there as “vanity,” 
“futility,” and “fleeting breath.” 

Abraham, who loved you ָנֵי אַבְרָהָם אהַֹבְך .The phrase originates in 2 Chronicles 20:7 .בְּ

To whom You made a pledge ֹעְתָּ לּו ֽ בַּ שְׁ נִּ  In some traditions, the biblical passage of the binding of Isaac .שֶׁ
is read before this prayer. After the binding of Isaac, the angel promises Abraham in God’s name, “I will  
bestow My blessing upon you and make your descendants as numerous as the stars of heaven and the 
sands on the seashore; and your descendants shall seize the gates of their foes. All the nations of the earth 
shall bless themselves by your descendants because you have obeyed My command” (Genesis 22:17–18).

Whom You renamed Israel רָאֵל מוֹ יִשְׂ אתָ אֶת־שְׁ  Abraham, Sarah, and Jacob all had their names .קָרָֽ
changed by God as a sign of God’s promise to them. In Jacob’s case this name change is recorded twice—
once when he wrestles with the angel, and then again when God appears to him at Bethel as he is about 
to descend to Egypt and blesses him: “Be fertile and increase; a nation, yes, an assembly of nations, shall 
descend from you . . .” (Genesis 35:11–12). Isaac, though, was named by God in the womb (17:19) and so 
always kept his name (Talmud of the Land of Israel, Berakhot 1:4).

And Jeshurun רוּן  Another name for the people Israel (Deuteronomy 32:15, Isaiah 44:2). It is derived .וִישֻׁ
from the word meaning “upright.”

תֶר וּבַגָּלוּי,  יִם בַּסֵּֽ רֵא שָׁמַֽ הֵא אָדָם י� עוֹלָם י� 	ל�
יֹאמַר: יַשְׁכֵּם ו� דוֹבֵר אֱמֶת בִּלְבָבוֹ, ו� וּמוֹדֶה עַל הָאֱמֶת, ו�

חְנוּ מַפִּילִים  ינוּ אֲנַֽ רִבּוֹן כׇּל־הָעוֹלָמִים, לֹא עַל צִדְקוֹתֵֽ
יךָ הָרַבִּים.  פָנֶֽיךָ, כִּי עַל רַחֲמֶֽ תַּחֲנוּנֵֽינוּ ל�

חְנוּ, מֶה חַיֵּֽינוּ,  מָה אֲנַֽ
נוּ,  נוּ, מַה צִּדְקֵֽ מֶה חַסְדֵּֽ

נוּ.  בוּרָתֵֽ נוּ, מַה גּ� נוּ, מַה כֹּחֵֽ מַה יִּשְׁעֵֽ
פָנֶֽיךָ,   מַה נֹּאמַר ל�

ינוּ[,  אִמּוֹתֵֽ ינוּ ]ו� ינוּ וֵאלֹהֵי אֲבוֹתֵֽ יהוה אֱלֹהֵֽ
פָנֶֽיךָ, יִן ל� אַֽ הֲלֹא כׇּל־הַגִּבּוֹרִים כּ�

לֹא הָיוּ,  אַנְשֵׁי הַשֵּׁם כּ� ו�
וַחֲכָמִים כִּבְלִי מַדָּע, וּנְבוֹנִים כִּבְלִי הַשְׂכֵּל.

הוּ,  ינוּ תֹּֽ כִּי כׇל־מַעֲשֵֽׂ
פָנֶֽיךָ, בֶל ל� וִימֵי חַיֵּֽינוּ הֶֽ

בֶל. יִן, כִּי הַכֹּל הָֽ הֵמָה אָֽ וּמוֹתַר הָאָדָם מִן הַבּ�

נֵי אַבְרָהָם אֹהַבְךָ  ךָ, בּ� רִיתֶֽ נֵי ב� ךָ, בּ� חְנוּ עַמּ� אֲבָל אֲנַֽ
חִידוֹ,  הַר הַמּוֹרִיָּה, זֶֽרַע יִצְחָק י� עְתָּ לּוֹ בּ�  שֶׁנִּשְׁבַּֽ

ךָ,  כוֹרֶֽ חַ, עֲדַת יַעֲקֹב בִּנְךָ בּ�  שֶׁנֶּעֱקַד עַל גַּבֵּי הַמִּזְבֵּֽ
חְתָּ בּוֹ,  ךָ שֶׁשָּׂמַֽ בְתָּ אוֹתוֹ, וּמִשִּׂמְחָת� ךָ שֶׁאָהַֽ  שֶׁמֵּאַהֲבָת�

מוֹ יִשְׂרָאֵל וִישֻׁרוּן. אתָ אֶת־שׁ� קָרָֽ
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Therefore it is our duty to thank You and glorify You,  
to bless and sanctify and praise Your name. 
▶ How blessed we are:
how goodly is our portion, 
how delightful our lot, 
how beautiful our inheritance! 
How blessed are we that twice each day, morning and evening, 
as we awaken and as we end our day, we say:

Hear, O Israel, ADONAI is our God, ADONAI is one.
Sh’ma yisrael, Adonai eloheinu Adonai eh|.|ad.

Recited quietly: Praised be the name of the one whose  
glorious sovereignty is forever and ever.
Barukh shem k’vod malkhuto l’olam va-ed.

You were before the world was created,
and You are since creation;
You are in this world, 
and You will be in the world that is coming.
You are ADONAI our God, in the heavens and on earth,
even in the highest heavens.
Truly, 
You are first and You are last,
and beside You, there is no other.
▶ Manifest Your holiness through those who hallow Your 
name, and hallow Your name in this world; 
as Your deliverance arrives, raise up our heads with pride.
Barukh atah ADONAI, who sanctifies Your name through  
community.

Hear, O Israel רָאֵל מַע יִשְׂ  .שְׁ
Although the full Sh’ma 
will be recited later in the 
service, its first line was 
inserted here to fulfill the 
obligation of reciting the 
Sh’ma “when you rise up”; 
it was recited at home. 
Similarly in the evening, 
though the Sh’ma is recited 
as part of the evening ser-
vice, the first paragraph is 
said again before retiring, in 
order to fulfill the scriptural 
obligation of reciting it 
“when you lie down” (Deu-
teronomy 6:7).

You were ה הוּא  This .אַתָּ
emphatic phrase (literally, 
“You are the one who. . .”) 
appears a total of seven 
times in this passage. Given 
that the number seven has 
mystical significance, this 
sevenfold refrain may have 
served as a meditational 
exercise. 

Before the world was 
created לּאֹ נִבְרָא  עַד שֶׁ
 A credal statement .הָעוֹלָם
to the effect that God is 
beyond time also follows 
the Sh’ma recited later in 
the morning service (see 
page 157). Both are perhaps 
intended as an interpreta-
tion of the meaning of 
God’s uniqueness affirmed 
in the Sh’ma: the God who 
is one is eternal.

Truly, You are first ,אֶמֶת 
ה הוּא רִאשׁוֹן  These .אַתָּ
words are adapted from 

Isaiah 44:6, where God proclaims: “I am 
the first and I am the last, and there is no 
God but Me.” 

ךָ וּלְשַׁבֵּחֲךָ וּלְפָאֶרְךָ  הוֹדוֹת ל� חְנוּ חַיָּבִים ל� פִיכָךְ אֲנַֽ ל�
ךָ. הוֹדָיָה לִשְׁמֶֽ בַח ו� לָתֵת שֶֽׁ וּלְבָרֵךְ וּלְקַדֵּשׁ ו�

נוּ, ינוּ, מַה טּוֹב חֶלְקֵֽ ◀ אַשְׁרֵֽ
נוּ,  וּמַה נָּעִים גּוֹרָלֵֽ
נוּ.  רֻשָּׁתֵֽ וּמַה יָּפָה י�

חְנוּ מַשְׁכִּימִים וּמַעֲרִיבִים,  ינוּ, שֶׁאֲנַֽ אַשְׁרֵֽ
כׇל־יוֹם: יִם בּ� רִים פַּעֲמַֽ אוֹמ� קֶר, ו� רֶב וָבֹֽ עֶֽ

ינ וּיהוה אֶחָד. מַע יִשְׂרָאֵל יהוה אֱלֹהֵֽ שׁ�
  Recited quietly:  עוֹלָם וָעֶד. בוֹד מַלְכוּתוֹ ל� בָּרוּךְ שֵׁם כּ�

אַתָּה הוּא עַד שֶׁלּאֹ נִבְרָא הָעוֹלָם,
אַתָּה הוּא מִשֶּׁנִּבְרָא הָעוֹלָם,

אַתָּה הוּא בָּעוֹלָם הַזֶּה,
אַתָּה הוּא לָעוֹלָם הַבָּא. ו�

רֶץ,  יִם וּבָאָֽ ינוּ בַּשָּׁמַֽ  אַתָּה הוּא יהוה אֱלֹהֵֽ
יִם הָעֶלְיוֹנִים.  וּבִשְׁמֵי הַשָּׁמַֽ

אֱמֶת, 
אַתָּה הוּא רִאשׁוֹן 
אַתָּה הוּא אַחֲרוֹן, ו�

יךָ אֵין אֱלֹהִים. וּמִבַּלְעָדֶֽ
ךָ, מֶֽ ◀ קַדֵּשׁ אֶת־שִׁמְךָ עַל מַקְדִּישֵׁי שׁ�

ךָ, עוֹלָמֶֽ קַדֵּשׁ אֶת־שִׁמְךָ בּ� ו�
יהַּ קַרְנֵֽנוּ. תַגְבִּֽ ךָ תָּרִים ו� וּבִישׁוּעָת�

קַדֵּשׁ אֶת־שִׁמְךָ בָּרַבִּים. בָּרוּךְ אַתָּה יהוה, מ�

The Song of “You”
Levi Yitzḥak of Berditchev 
used to sing a song, part of 
which is as follows:

Where I wander —You!
Where I ponder —You!
Only You, You again, 
 always You!
You! You! You!
When I am gladdened 
 —You!
When I am saddened 
 —You!
Only You, You again, 
 always You!
You! You! You!
Sky is You! Earth is You!
You above! You below!
In every trend, 
 at every end,
Only You, You again, 
 always You!
You! You! You!

(translated by Olga Marx)
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Blessings Before Study
א
One should say the bless-
ings on the Torah in the 
morning as if one were 
once again standing at 
Sinai receiving the Torah 
from God.

—jacob ben asher 

 ב
The purpose of saying 
blessings over the Torah 
is to remind us that study 
of Torah is not only an 
intellectual task but also 
a spiritual one—study 
of Torah should lead to 
deeper and deeper spiri-
tual experience. Through 
Torah study we build the 
Temple where heaven and 
earth meet.

—joel sirkes

And Bestow Upon
You Kindness
Some say the meaning of 
the phrase in the Priestly 
Blessing is that God will 
look kindly on you and 
grant you that which you 
wish. Others interpret the 
phrase to mean that God 
will bless you so that you 
are treated with kindness 
by others. 

—SIFREI numbers
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B’rakhot Before Studying Torah
 

Barukh atah ADONAI, our God, sovereign of time and space,  
who has provided us with a path to holiness through the  
observance of mitzvot and has instructed us to engage with 
the words of Torah.
Barukh atah Adonai eloheinu melekh ha-olam,  
asher kid’shanu b’mitzvotav v’tzivanu la·asok b’divrei torah.

May You make the words of Your Torah sweet in our mouths 
and in the mouths of the house of Israel, Your people,  
so that we, our children, and all the children of the house  
of Israel may come to know Your name and study Torah  
for its own sake. 
Barukh atah ADONAI, who teaches Torah to Your people Israel.

Barukh atah ADONAI, our God, sovereign of time and space, 
who has chosen us from among all peoples, giving us the Torah. 
Barukh atah ADONAI, who gives the Torah.

Passages of Study
Torah:
May ADONAI bless and protect you.
May ADONAI’s countenance shine upon you  
 and may ADONAI bestow kindness upon you.
May ADONAI’s countenance be lifted toward you  
 and may ADONAI grant you peace. 	 Numbers 6:24–26

Mishnah:
These are the deeds for which there is no prescribed measure: 
leaving the produce at the corner of a field for the poor, offer-
ing the gift of first fruits to the Temple, pilgrimage offerings 
on the three festivals, deeds of kindness and love, and the 
study of Torah.  Mishnah Peah 1:1

Talmud:
These are the deeds that yield immediate fruit and continue 
to yield fruit in time to come: honoring parents; perform-
ing deeds of kindness and love; attending the house of study 
morning and evening; providing hospitality; visiting the sick; 
helping the needy bride; attending the dead; probing the 
meaning of prayer; making peace between one person and  
another, and between husband and wife. And the study of 
Torah is the most basic of them all. based on Babylonian Talmud, Kiddushin 39b

To engage with the 
words of Torah לַעֲסוֹק 
דִבְרֵי תוֹרָה  The blessing .בְּ
is not phrased “to learn 
Torah,” as if Torah were 
something fixed that one 
could acquire. When we 
“engage” with Torah we 
become active participants: 
querying it, drawing out its 
implications, and incor-
porating its teachings into 
our lives.

To know Your name 
ךָ מֶֽ  To know God’s .יוֹדְעֵי שְׁ
name is to act in a holy 
way—justly, compassion-
ately, truthfully.

Passages of Study. 
The ancient rabbis catego-
rized three types of study: 
biblical study (mikra); study 
of the oral tradition, which 
became codified in the 
Mishnah (circa 225 C.E.); 
and study of the elabo-
ration of that tradition 
(called in Aramaic g’mara 
and in Hebrew talmud). 
Versions of that process 
constitute the Talmud of 
the Land of Israel (edited 
until the year 425 C.E.) and 
the Babylonian Talmud 
(edited in the 6th–7th 
centuries C.E.). Having 
recited the blessings over 
studying Torah, one should 
then proceed to engage in 
study—and the traditional 
liturgy immediately offers 
examples of these three 
kinds of study. 

Leaving the produce at 
the corner of a field for the poor אָה  Leaving the corner of the field for the poor may be the simplest .הַפֵּ
of acts: it is entirely passive and the Mishnah teaches that the amount one leaves for the poor is totally up to 
each individual. Maimonides elaborates all the laws of tzedakah in the section of his law code dealing with this 
mitzvah, as if to say that tzedakah begins with the simplest of acts.

These are the deeds that yield immediate fruit ה עוֹלָם הַזֶּ . בָּ . לּוּ דְבָרִים.  This list from tractate Kiddushin .אֵֽ
was expanded through the Middle Ages (Mishneh Torah, Hilkhot Matnot Aniyim), and variations are extant 
in different prayerbooks; “peace between husband and wife” is one such addition.

בִּרְכוֹת הַתּוֹרָה

לֶךְ הָעוֹלָם, ינוּ מֶֽ בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
דִבְרֵי תוֹרָה. נוּ לַעֲסוֹק בּ� צִוָּֽ מִצְוֺתָיו ו� נוּ בּ� שָֽׁ אֲשֶׁר קִדּ�

ינוּ וּבְפִי  פִֽ ךָ בּ� ינוּ אֶת־דִּבְרֵי תוֹרָת� הַעֲרֶב־נָא יהוה אֱלֹהֵֽ ו�
ךָ  צֶאֱצָאֵי עַמּ� ינוּ ו� צֶאֱצָאֵֽ חְנוּ ו� נִהְיֶה אֲנַֽ ךָ בֵּית יִשְׂרָאֵל, ו� עַמּ�

ךָ לִשְׁמָהּ.  דֵי תוֹרָתֶֽ לוֹמ� ךָ ו� מֶֽ עֵי שׁ� נוּ יוֹד� בֵּית יִשְׂרָאֵל כֻּלָּֽ
עַמּוֹ יִשְׂרָאֵל. לַמֵּד תּוֹרָה ל� בָּרוּךְ אַתָּה יהוה, הַמ�

לֶךְ הָעוֹלָם,  ינוּ מֶֽ  בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
נוּ אֶת־תּוֹרָתוֹ.  תַן לָֽ נָֽ נוּ מִכׇּל־הָעַמִּים, ו� חַר בָּֽ  אֲשֶׁר בָּֽ

בָּרוּךְ אַתָּה יהוה, נוֹתֵן הַתּוֹרָה.

Torah:
ךָ.  רֶֽ יִשְׁמ� בָרֶכְךָ יהוה ו�  י�

יָאֵר יהוה פָּנָיו אֵלֶֽיךָ וִיחֻנֶּֽךָּ.
ךָ שָׁלוֹם.  במדבר ו:כד-כו יָשֵׂם ל� יִשָּׂא יהוה פָּנָיו אֵלֶֽיךָ ו�

Mishnah:
הָרֵאָיוֹן  הַבִּכּוּרִים ו� בָרִים שֶׁאֵין לָהֶם שִׁעוּר: הַפֵּאָה ו� לּוּ ד� אֵֽ

תַלְמוּד תּוֹרָה.  משנה פאה א:א וּגְמִילוּת חֲסָדִים ו�
Talmud:

רֶן  הַקֶּֽ בָרִים שֶׁאָדָם אוֹכֵל פֵּרוֹתֵיהֶם בָּעוֹלָם הַזֶּה ו� לּוּ ד� אֵֽ
לּוּ הֵן: כִּבּוּד אָב וָאֵם, וּגְמִילוּת  אֵֽ קַיֶּמֶֽת לוֹ לָעוֹלָם הַבָּא, ו�

עַרְבִית,  הַשְׁכָּמַת בֵּית הַמִּדְרָשׁ שַׁחֲרִית ו� חֲסָדִים, ו�
הַכְנָסַת כַּלָּה, וּלְוָיַת  חִים, וּבִקּוּר חוֹלִים, ו� הַכְנָסַת אוֹר� ו�

פִלָּה, וַהֲבָאַת שָׁלוֹם בֵּין אָדָם לַחֲבֵרוֹ וּבֵין  עִיּוּן תּ� הַמֵּת, ו�
נֶֽגֶד כֻּלָּם.  תַלְמוּד תּוֹרָה כּ� אִשׁתּוֹ, ו� אִישׁ ל�

              תלמוד בבלי, קדושין לט ב, עם הוספות
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through study,
through a listening ear,
through careful use of speech,
through an understanding heart,
through insight,
through fear,
through awe,
through humility,
through joy,
through attending to scholars,
through considered discussion
 with companions,
through challenging exchanges 
 with students,
through equanimity,
through biblical studies,
through study of the Mishnah,
through minimizing sleep,
through minimizing idle conversation,
through minimizing desires,
through minimizing frivolity,
through patience,
through a good heart,
through trust in scholars,
through acceptance of suffering,

Torah is greater דוֹלָה  גְּ
 The ancient rabbis .תוֹרָה
said that there are three 
crowns: the crown of 
priesthood, the crown of 
kingship, and the crown of 
Torah (Pirkei Avot 4:17).

Thirty qualities ים לֹשִׁ שְׁ  בִּ
 The thirty qualities .מַעֲלוֹת
recommended for a king 
are listed in the minor trac-
tate Kallah Rabbati (5:6).

Twenty-four רִים   עֶשְׂ
עָה -There are twenty .וְאַרְבָּ
four rituals that only priests 
can perform.

Additional Passages of Study 
א

הֻנָּה וּמִן הַמַּלְכוּת, שֶׁהַמַּלְכוּת  דוֹלָה תוֹרָה יוֹתֵר מִן הַכּ� גּ�
עֶשְׂרִים  הֻנָּה נִקְנֵית בּ� הַכּ� נִקְנֵית בִּשְׁלֹשִׁים מַעֲלוֹת, ו�

בָרִים.  אַרְבָּעִים וּשְׁמוֹנָה ד� הַתּוֹרָה נִקְנֵית בּ� אַרְבָּעָה, ו� ו�
לּוּ הֵן:  אֵֽ ו�

Torah is greater than the priesthood or royalty, for kingship is  
acquired through thirty qualities and the priesthood through  
twenty-four, but Torah is acquired through forty-eight:

תַלְמוּד,  בּ�
זֶן,  בִּשְׁמִיעַת הָאֹֽ

יִם,  פָתָֽ בַּעֲרִיכַת שׂ�
בִינַת הַלֵּב,  בּ�

שִׂכְלוּת הַלֵּב,  בּ�
אֵימָה,  בּ�
יִרְאָה,  בּ�
בַּעֲנָוָה, 

שִׂמְחָה,  בּ�
שִׁמּוּשׁ חֲכָמִים,  בּ�
דִקְדּוּק חֲבֵרִים,  בּ�

פִלְפּוּל הַתַּלְמִידִים,  בּ�

יִשּׁוּב,  בּ�
מִקְרָא,  בּ�
מִשְׁנָה,  בּ�

מִעוּט שֵׁנָה,  בּ�
מִעוּט שִׂיחָה,  בּ�
מִעוּט תַּעֲנוּג,  בּ�
חוֹק,  מִעוּט שׂ� בּ�

יִם,  רֶךְ אַפַּֽ אֶֽ בּ�
לֵב טוֹב,  בּ�

בֶּאֱמוּנַת חֲכָמִים, 
קַבָּלַת הַיִּסּוּרִין,  בּ�

קוֹמוֹ,  הַמַּכִּיר אֶת־מ�
חֶלְקוֹ,  חַ בּ� הַשָּׂמֵֽ ו�

יָג לִדְבָרָיו,  הָעוֹשֶׂה ס� ו�
עַצְמוֹ,  אֵינוֹ מַחֲזִיק טוֹבָה ל� ו�

אָהוּב,
אוֹהֵב אֶת־הַמָּקוֹם, 
רִיּוֹת,  אוֹהֵב אֶת־הַבּ�

דָקוֹת,  אוֹהֵב אֶת־הַצּ�
אוֹהֵב אֶת־הַמֵּישָׁרִים, 
אוֹהֵב אֶת־הַתּוֹכָחוֹת,
וּמִתְרַחֵק מִן הַכָּבוֹד,

תַלְמוּדוֹ,  לֹא מֵגִיס לִבּוֹ בּ� ו�

הוֹרָאָה,  חַ בּ� אֵינוֹ שָׂמֵֽ ו�
עֹל עִם חֲבֵרוֹ,  נוֹשֵׂא ב�

כוּת,  כַף ז� וּמַכְרִיעוֹ ל�
וּמַעֲמִידוֹ עַל הָאֱמֶת, 

וּמַעֲמִידוֹ עַל הַשָּׁלוֹם, 
תַלְמוּדוֹ,  וּמִתְיַשֵּׁב לִבּוֹ בּ�

שׁוֹאֵל וּמֵשִׁיב, 

עַ וּמוֹסִיף,   שׁוֹמֵֽ

לַמֵּד,  נָת ל� הַלּוֹמֵד עַל מ�
נָת לַעֲשׂוֹת,  הַלּוֹמֵד עַל מ� ו�

הַמַּחְכִּים אֶת־רַבּוֹ, 

מוּעָתוֹ,  כַוֵּן אֶת־שׁ� הַמ� ו�

הָאוֹמֵר דָּבָר  ו�
רוֹ.  שֵׁם אוֹמ�  בּ�

         פרקי אבות ו:ו

through knowing one’s place,
through finding joy in one’s lot,
through making a fence about one’s words,
through not crediting one’s own successes,
through being beloved,
through loving God,
through loving humanity,
through loving justice,
through loving honesty, 
through welcoming criticism,
through shunning honors,
through not becoming arrogant 
 because of one’s studies,
through not being joyful in decision-making,
through sharing in another’s burdens,
through judging others favorably,
through insisting on truth,
through insisting on peace,
through settling one’s mind in study,
through asking questions and 
 responding to questions,
through listening and adding to the 
 conversation,
through learning in order to teach,
through learning in order to do,
through bringing new understanding 
 to one’s teachers,
through being precise in reporting 
 what one has learned,
through reporting sayings in 
 the speaker’s name. 
        Pirkei Avot 6:6
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Finding Meaning
The students of Rabbi 
Ishmael interpreted the 
words of Jeremiah: “‘For 
My words are like fire,’ 
Adonai says, ‘and as a 
hammer that splits a rock’” 
(Jeremiah 23:29)—just 
as a hammer splinters 
the rock into numerous 
fragments, so too are the 
words of Torah open to 
many meanings.
—Babylonian Talmud 

The Act of 
Interpretation
The Ḥasidic master 
Elimelekh of Lizhensk 
connected these thirteen 
methods of interpretation 
to the Thirteen Attributes 
of God found in Exodus 
34, which describe God as 
full of love, kindness, and 
forgiveness (see page 323); 
in fact, both of these texts 
are referred to in Hebrew 
as the sh’losh esreih midot, 
“the thirteen qualities.” 
Elimelekh points out that 
interpreters of Torah have 
the power to bring both 
blessing and pain to the 
Jewish people. If they 
strive to embody the love, 
kindness, and forgiveness 
of the Thirteen Attri-
butes in their own lives, 
then when they interpret 
the Torah according to 
the Thirteen Principles 
of Rabbi Ishmael, their 
teaching will be a teaching 
of love.
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The Baraita/Teaching of 
Rabbi Ishmael is ascribed 
to Rabbi Ishmael of the 
early 2nd century C.E., 
although it was probably 
written many centuries 
later. It was appended 
to the Sifra, the halakhic 
midrash on Leviticus, as an 
introductory first chapter 
to that work. The text 
attempts to codify the 
hermeneutic rules by which 
the early rabbis interpreted 
biblical law. Such interpre-
tation was (and is) neces-
sary in order to harmonize 
seemingly contradictory 
verses, and to expand the 
applicability of the law to 
circumstances not spe-
cifically mentioned in the 
Torah, or to newly arising 
situations and contexts. 
Some of these rules repre-
sent commonly accepted 
hermeneutic principles in 
the ancient world.
  Studying these rules 
at the beginning of one’s 
day can be seen both 
as a fitting introduction 
to the expansive role of 
Torah learning, as well as 
an affirmation of both the 
role and limits of human 
interpretation in relation to 
divine revelation.

ב
Principles of Interpreting Torah
Rabbi Ishmael taught that the Torah is expounded by these  
thirteen rules of textual interpretation:

A restriction applicable in general circumstances certainly  
applies to a more limited circumstance.

A general rule may be inferred from a similar phrase in two 
different texts.

A general rule may be derived from a single text or from two 
related texts.

A rule stated in general terms, but followed by one or two 
particular examples, is limited to those particular  
circumstances.

When a particular circumstance is stated and is then followed 
by a general rule, the law is expanded to include all that is 
similar to the particular circumstance.

When a general rule is stated, followed by a specific applica-
tion, and then the general rule is restated, the law must be 
interpreted in terms of the specific limitation.

If the specification is needed to clarify an ambiguity in the 
general rule, then the specification teaches something about 
the general rule.

But when a subject naturally included in a general rule is 
treated separately, it is meant to limit the rule. 

When the text states a general rule and specifies a penalty and 
then follows it with a particular instance covered by the gen-
eral rule but does not state a punishment for it, it is meant 
to ordain a lesser penalty for the latter circumstance. 

However, when a penalty is specified for a violation of the gen-
eral rule and then is followed by a dissimilar circumstance, 
either a lesser or greater penalty may be intended.

A circumstance logically falling within a general rule but 
treated separately in the Torah remains outside the rule,  
unless the text specifically states that it is part of the  
general rule.

An obscure text may be clarified by its context or by subse-
quent usage.

Finally, contradictions between two texts may be reconciled 
by means of a third text.

               Sifra 1

ב
רַבִּי יִשְׁמָעֵאל אוֹמֵר: בִּשְׁלֹשׁ עֶשְׂרֵה מִדּוֹת הַתּוֹרָה 

שֶׁת:  נִדְרֶֽ

מֶר. מִקַּל וָחֹֽ
זֵרָה שָׁוָה. וּמִגּ�

תוּבִים. נֵי כ� מִבִּנְיַן אָב מִכָּתוּב אֶחָד, וּמִבִּנְיַן אָב מִשּׁ�
לָל וּפְרָט. מִכּ�

רָט וּכְלָל. וּמִפּ�
רָט. עֵין הַפּ� לָל וּפְרָט וּכְלָל, אִי אַתָּה דָן אֶלָּא כּ� כּ�

רָט שֶׁהוּא צָרִיךְ לִכְלָל. לָל שֶׁהוּא צָרִיךְ לִפְרָט, וּמִפּ� מִכּ�
לַמֵּד  לַמֵּד, לֹא ל� לָל ל� יָצָא מִן הַכּ� כׇּל־דָּבָר שֶׁהָיָה בִּכְלָל ו�

לָל כֻּלּוֹ יָצָא. לַמֵּד עַל הַכּ� עַל עַצְמוֹ יָצָא, אֶלָּא ל� 		
יָצָא לִטְעוֹן טֹֽעַן אֶחָד שֶׁהוּא  כׇּל־דָּבָר שֶׁהָיָה בִּכְלָל ו�

הַחֲמִיר. לֹא ל� הָקֵל ו� עִנְיָנוֹ, יָצָא ל� כ� 		
עַן אַחֵר שֶׁלּאֹ  יָצָא לִטְעוֹן טֹֽ כׇּל־דָּבָר שֶׁהָיָה בִּכְלָל, ו�

הָקֵל וּלְהַחֲמִיר. עִנְיָנוֹ, יָצָא ל� כ� 		
יָצָא לִדּוֹן בַּדָּבָר הֶחָדָשׁ,  כׇּל־דָּבָר שֶׁהָיָה בִּכְלָל ו�

נּוּ  הַחֲזִירוֹ לִכְלָלוֹ עַד שֶׁיַּחֲזִירֶֽ אִי אַתָּה יָכוֹל ל� 		
פֵירוּשׁ.  הַכָּתוּב לִכְלָלוֹ בּ� 		

דָבָר הַלָּמֵד מִסּוֹפוֹ.  דָּבָר הַלָּמֵד מֵעִנְיָנוֹ, ו�
תוּבִים הַמַּכְחִישִׁים זֶה אֶת־זֶה,  נֵי כ� כֵן שׁ� ו�

יעַ בֵּינֵיהֶם. יַכְרִֽ לִישִׁי ו� עַד שֶׁיָּבֹא הַכָּתוּב הַשּׁ� 		
              ספרא א
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May it be Your will יְהִי 
 Both passages deal .רָצוֹן
with Aaron’s legacy, the 
first as peacemaker and 
the second as leader of the 
service in the Temple. The 
midrash records that Aaron 
would go from tent to tent 
and make peace between 
those Jews who were 
fighting among themselves 
(Avot D’Rabbi Natan,  
version A, chapter 12). 
The midrash thus sees 
the priestly role not only 
as ritualistic but also as 
embodying important 
qualities worthy of emula-
tion. Similarly, the vision of 
the restored Temple is of a 
place not only of renewed 
ritual but of universal 
peace, as well.

A Concluding Biblical Passage
You shall be holy for I, ADONAI your God, am holy. You 
shall not insult the deaf, nor put a stumbling block before 
the blind. You shall not render an unjust decision: do not 
be partial to the poor nor show deference to the rich. Judge 
your neighbor fairly. Do not stand idly by the blood of your 
neighbor. You shall not hate your brother in your heart. Love 
your neighbor as yourself; I am ADONAI.
                                              from Leviticus 19:2, 14–18

Concluding Prayers
We conclude with one of the following meditations:

א
▶ May it be Your will, ADONAI our God and God of our 
ancestors, to grant our portion in Your Torah. May we be 
disciples of Aaron the priest, loving peace and pursuing 
peace, loving our fellow creatures and drawing them near to 
the Torah.

ב
▶ May it be Your will, ADONAI our God and God of our 
ancestors, that the Temple be restored in our day, and grant 
us a portion among those devoted to Your Torah. May we be 
privileged to worship You there, as in ancient days.

קַלֵּל  דֹשִׁים תִּהְיוּ, כִּי קָדשׁוֹ אֲנִי יהוה אֱלֹהֵיכֶם. לֹא ת� ק�
וֶל  לִפְנֵי עִוֵּר לֹא תִתֵּן מִכְשֹׁל. לֹא תַעֲוּשׂ עָֽ חֵרֵשׁ, ו�

דֶק  צֶֽ נֵי גָדוֹל, בּ� לֹא תֶהְדַּר פּ� נֵי דָל ו� בַּמִּשְׁפָּט, לֹא תִשָּׂא פ�
ךָ. לֹא תִשְׂנָא  ךָ. לֹא תַעֲמדֹ עַל דַּם רֵעֶֽ  תִּשְׁפֹּט עֲמִיתֶֽ

רֵעֲךָ כָּמֽוֹךָ אֲנִי יהוה. אָהַבְתָּֽ ל� ךָ. ו� יךָ בִּלְבָבֶֽ אֶת־אָחִֽ
                       ויקרא יט:ב, יד-יח

We conclude with one of the following meditations:

א
ינוּ  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ פָנֶֽיךָ, יהוה אֱלֹהֵֽ הִי רָצוֹן מִלּ� ◀ י�

נִהְיֶה מִתַּלְמִידָיו  ךָ, ו� תוֹרָתֶֽ נוּ בּ� ינוּ[, שֶׁתִּתֵּן חֶלְקֵֽ אִמּוֹתֵֽ ]ו�
רוֹדֵף שָׁלוֹם, אוֹהֵב אֶת־ שֶׁל אַהֲרֹן הַכֹּהֵן, אוֹהֵב שָׁלוֹם ו�

בָן לַתּוֹרָה. רִיּוֹת וּמְקָר� הַבּ�

ב
ינוּ  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ פָנֶֽיךָ, יהוה אֱלֹהֵֽ הִי רָצוֹן מִלּ� ◀ י�

ינוּ,  יָמֵֽ ינוּ[, שֶׁיִּבָּנֶה בֵּית הַמִּקְדָּשׁ בִּמְהֵרָה ב� אִמּוֹתֵֽ  ]ו�
יִרְאָה כִּימֵי עוֹלָם  שָׁם נַעֲבׇדְךָ בּ� ךָ. ו� תוֹרָתֶֽ נוּ בּ� תֵן חֶלְקֵֽ  ו�

וּכְשָׁנִים קַדְמוֹנִיּוֹת.

Talmud Torah
The talmudic method of 
argumentation, its citation 
of multiple sources, leads 
to the moderation of 
authority claims and the 
claims for truth in general. 
The play of alternatives in 
the Talmud—alternative 
interpretations, alternative 
rulings, alternative 
sources—is a sign of 
moderation. Even when 
the play of alternative 
interpretations gives 
preference to some claims 
over others, those that are 
denied will not be forgot-
ten. The reader is always 
left with the impression 
that alternatives were 
available and that someone 
thought these alterna-
tives to be reasoned and 
intelligent. Their echoes 
will always be a reminder 
that the conclusions, even 
when accepted, are not 
self-evident.
 Thus, even when it 
renders decisions or favors 
particular interpretations, 
the Babylonian Talmud 
makes it clear that the pro-
cess, and not the conclu-
sion, is its utmost concern. 
It makes a mitzvah out of 
studying, talmud torah, and 
admits thereby that in the 
human encounter with 
the divine will, human 
understanding, and human 
interpretation—however 
imperfect—is in fact of 
equal value with the divine 
will itself.
—david kraemer (adapted)
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Kaddish D’rabbanan. 
Kaddish D’Rabbanan, recit-
ed after the study of sacred 
texts, contains a special 
prayer for the well-being 
of teachers, their disciples, 
and all who study Torah.

Kaddish D’Rabbanan
Many congregations recite Kaddish D’Rabbanan here. Traditionally, Kaddish D’Rabbanan has 
been recited by mourners and those observing Yahrzeit, but it may be recited by anyone who 
has read or heard the teaching of a text based on Torah.

May God’s great name be exalted and hallowed throughout the created 
world, as is God’s wish. May God’s sovereignty soon be established, in your 
lifetime and in your days, and in the days of all the house of Israel. 
And we say: Amen.

May God’s great name be acknowledged forever and ever!

May the name of the Holy One be acknowledged and celebrated, lauded  
and worshipped, exalted and honored, extolled and acclaimed—though  
God, who is blessed, b’rikh hu, is truly [on Shabbat Shuvah we add: far] beyond all 
acknowledgment and praise, or any expressions of gratitude or consolation 
ever spoken in the world. And we say: Amen.

Grant abundant peace to our people and their leaders, to our teachers and 
their disciples, and to all who engage in the study of Torah in this land and 
in all other lands. May you and they be blessed by our creator in heaven with 
great peace, grace and kindness, compassion and love, and long life, abun-
dance, and deliverance. And we say: Amen.

May heaven bestow on us, and on all Israel, life and abundant and lasting 
peace. And we say: Amen.

May the one who creates peace on high mercifully bring peace to us and to 
all Israel [and to all who dwell on earth]. And we say: Amen.

Yitgadal v’yitkadash sh’meih raba, b’alma di v’ra, kiruteih, 
v’yamlikh malkhuteih b’h|.|ayeikhon u-v’yomeikhon u-v’h|.|ayei d’khol beit yisrael,
ba-agala u-vizman kariv, v’imru amen.

Y’hei sh’meih raba m’varakh l’alam u-l’almei almaya. 

Yitbarakh v’yishtabah|.| v’yitpa∙ar v’yitromam v’yitnasei 
v’yit∙hadar v’yitaleh v’yit∙halal sh’meih d’kudsha, b’rikh hu,
l’eila min kol [on Shabbat Shuvah we substitute: l’eila l’eila mikol]	
birkhata v’shirata tushb’h|.|ata v’neh|.|amata da∙amiran b’alma, v’imru amen.

Al yisrael v’al rabanan v’al talmideihon, v’al kol talmidei talmideihon, 
v’al kol man d’askin b’oraita, di v’atra hadein v’di v’khol atar va-atar, 
y’hei l’hon u-l’khon sh’lama raba, h|.|ina v’h|.|isda v’rah|.|amin, v’h|.|ayin arikhin 
u-m’zona r’vih|.|a, u-furkana min kodam avuhon di vi-sh’maya, v’imru amen.

Y’hei sh’lama raba min sh’maya, v’h|.|ayim tovim aleinu v’al kol yisrael, v’imru amen.

Oseh shalom bimromav hu b’rah|.|amav ya∙aseh shalom 
aleinu v’al kol yisrael [v’al kol yosh’vei teiveil], v’imru amen.

רַבָּנָן קַדִּישׁ דּ�
Many congregations recite Kaddish D’Rabbanan here. Traditionally, Kaddish 
D’Rabbanan has been recited by mourners and those observing Yahrzeit, but 
it may be recited by anyone who has read or heard the teaching of a text 
based on Torah.

מֵהּ רַבָּא,  יִתְקַדַּשׁ שׁ� יִתְגַּדַּל ו�
רָא, כִּרְעוּתֵהּ,  מָא דִּי ב� עָל�  בּ�

חַיֵּיכוֹן וּבְיוֹמֵיכוֹן  יַמְלִיךְ מַלְכוּתֵהּ בּ� ו�
כׇל־בֵּית יִשְׂרָאֵל,  וּבְחַיֵּי ד�

בַּעֲגָלָא וּבִזְמַן קָרִיב, 
אִמְרוּ אָמֵן.  ו�

מַיָּא. מֵי עָל� עָלַם וּלְעָל� בָרַךְ ל� מֵהּ רַבָּא מ� הֵאשׁ � י�
 

יִתְנַשֵּׂא  יִתְרוֹמַם ו� יִתְפָּאַר ו� יִשְׁתַּבַּח ו� יִתְבָּרַךְ ו�
רִיךְ הוּא,  קֻדְשָׁא, בּ� מֵהּ דּ� יִתְהַלַּל שׁ� יִתְעַלֶּה ו� יִתְהַדַּר ו� ו�

[on Shabbat Shuvah we substitute: לָּא מִכׇּל־ עֵֽ לָּא ל� עֵֽ לָּא מִן כׇּל־ ]ל� עֵֽ ל�
מָא,  עָל� נֶחָמָתָא דַּאֲמִירָן בּ� חָתָא ו� שִׁירָתָא תֻּשְׁבּ� בִּרְכָתָא ו�

אִמְרוּ אָמֵן. ו�

עַל כׇּל־תַּלְמִידֵי  עַל תַּלְמִידֵיהוֹן ו� עַל רַבָּנָן, ו� עַל יִשְׂרָאֵל ו�
אַתְרָא  א, דִּי ב� אוֹרַיְתָֽ קִין בּ� עָס� עַל כׇּל־מָאן דּ� תַלְמִידֵיהוֹן, ו�
לָמָא רַבָּא,  הוֹן וּלְכוֹן שׁ� הֵא ל� כׇל־אֲתַר וַאֲתַר, י� דִי ב� הָדֵין ו�

וִיחָא,  חַיִּין אֲרִיכִין, וּמְזוֹנָא ר� רַחֲמִין, ו� חִסְדָּא ו� חִנָּא ו�
אִמְרוּ אָמֵן. דָם אֲבוּהוֹן דִּי בִשְׁמַיָּא, ו� וּפֻרְקָנָא מִן קְׇ

חַיִּים טוֹבִים מַיָּֽא ו� א מִן שׁ� א רַבָּֽ לָמָֽ הֵא שׁ� י�
עַל כׇּל־יִשְׂרָאֵל,  ינוּ ו� עָלֵֽ

אִמְרוּ אָמֵן.  ו�
רַחֲמָיו יַעֲשֶׂה שָׁלוֹם   עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו הוּא בּ�

בֵי תֵבֵל[,  עַל כׇּל־ישׁוֹ� עַל כׇּל־יִשְׂרָאֵל ]ו� ינוּ ו� עָלֵֽ
אִמְרוּ אָמֵן. ו�
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Shabbat and Festival 
Psalms. Since the late 
Middle Ages, it has been 
customary to recite a 
special psalm for each 
day of the week, a custom 
based on the Mishnah’s 
report that these psalms 
were recited in the Temple 
by the Levites (Tamid 7:4). 
Tractate Sofrim (18:3–4), 
a minor tractate of the 
Talmud, records that on 
festivals, other psalms  
appropriate to these  
occasions were recited.  
Accordingly, we include 
here the traditional psalm 
for Shabbat and the New 
Moon, as well as a psalm 
for each of the festivals.

psalm 92 begins by con-
templating the wonder 
of creation and ends with 
a vision of the righteous 
flourishing in God’s house. 
It thus celebrates two 
themes of Shabbat: Shab-
bat as the day of appreciat-
ing creation and Shabbat as 
a taste of redemption.

all who commit evil 
Will be scattered 
וֶן ֹעֲלֵי אָֽ ל־פּ� רְדוּ� כּ�ׇ ָ  In .יִתְפּ�
this specific vision of the 
end-time, enemies are not 
destroyed, but simply made 
ineffective. 

anointed it with fresh oil מֶן רַעֲנָן ֽ ֶ שׁ� י בּ�ְ תִֹֽ לּ�  The Hebrew may be .בּ�ַ
translated “You anointed me with fresh oil,” but Radak (David Kimḥi, 
1160–1235, Provence) suggests that the object of the verb is the 
speaker’s head mentioned in the first part of the verse; the anointing 
is ceremonial, giving the speaker a special divine function and blessing. 
The faithful thus become God’s royal entourage.

Psalms from the following pages may be recited, as appropriate to the occasion.  
Additional psalms for weekdays may be found on pages 433–438.

on shabbat: PSALM 92
Today is Shabbat, the day on which the Levites recited this psalm in the Temple:

A psalm: the song of the day of Shabbat

It is good to thank You, ADONAI, and sing to Your name, Most High;
to proclaim Your love at daybreak, Your faithfulness each night.

 Finger the lute, pluck the harp, let the sound of the lyre rise up.

You gladdened me with Your deeds, ADONAI,
and I shall sing of Your handiwork.

 How wonderful are Your works, ADONAI,
 how subtle Your designs!

The arrogant do not understand, the fool does not comprehend this:
the wicked flourish like grass and every evildoer blossoms,
only to be destroyed forever—

 but You, ADONAI, are exalted for all time.

Surely Your enemies, ADONAI, surely Your enemies will perish;
all who commit evil will be scattered.

As a wild bull raises up its horn, 
You raised my head high, anointed it with fresh oil.

As my enemies gather against me, 
my gaze remains steady, for my ears listen and hear:

The righteous flourish like the date palm,  
thrive like a cedar in Lebanon;
planted in the house of ADONAI,  
they flourish in our God’s courtyards.

▶ In old age they remain fruitful, still fresh and bountiful,
proclaiming: ADONAI is upright, my rock in whom there is no flaw.
Tzadik katamar yifrah|.|, k’erez balvanon yisgeh.
Sh’tulim b’veit Adonai, b’h|.|atzrot eloheinu yafrih|.|u.

▶ Od y’nuvun b’seivah, d’sheinim v’ra∙ananim yihyu. 
L’hagid ki yashar Adonai, tzuri v’lo avlatah bo.

Some congregations recite Mourner’s Kaddish here; see page 121.

Psalms from the following pages may be recited, as appropriate to the occasion.
Additional psalms for weekdays may be found on pages 433–438.

בֵית הַמִּקְדָּשׁ: רִים בּ� וִיִּם אוֹמ� הַוֹיּם יוֹם שַׁבַּת קֹֽדֶשׁ, שֶׁוֹבּ הָיוּ הַל�
יוֹם הַשַּׁבָּת מִזְמוֹרשִׁ יר ל�

שִׁמְךָ עֶלְיוֹן, הֹדוֹת לַיהוה, וּלְזַמֵּר ל� טוֹב ל�
ךָ בַּלֵּילוֹת. ךָ, וֶאֱמוּנָת� קֶר חַסְדֶּֽ הַגִּיד בַּבֹּֽ ל�
כִוֹנּר. בֶל, עֲלֵי הִגָּיוֹן בּ� עֲלֵי עָוֹשׂר וַעֲלֵי נָֽ

יךָ אֲרַנֵּן. מַעֲשֵׂי יָדֶֽ לֶֽךָ, בּ� פׇעְׇ נִי יהוה בּ� כִּי שִׂמַּחְתַּֽ
יךָ. בֹתֶֽ קוּ מַחְשׁ� אֹד עָמ� יךָ יהוה, מ� לוּ מַעֲשֶֽׂ מַה גָּד�

עַר לֹא יֵדָע, וּכְסִיל לֹא יָבִין אֶת־זֹאת. אִישׁ בַּֽ
וֶן,  יצוּ כׇּל־פֹּעֲלֵי אָֽ שֶׂב וַיָּצִֽ מוֹ עֵֽ שָׁעִים כּ� חַ ר�  בִּפְרֹֽ

דָם עֲדֵי עַד, הִשָּׁמ� ל�
עֹלָם יהוה. אַתָּה מָרוֹם ל� ו�

דוּ,  יךָ יֹאבֵֽ בֶֽ יךָ, יהוה, כִּי הִנֵּה אֹי� בֶֽ כִּי הִנֵּה אֹי�
וֶן. דוּ כׇּל־פֹּעֲלֵי אָֽ יִתְפָּר�

מֶן רַעֲנָן. שֶֽׁ י בּ� רֶם כִּרְאֵים קַרְנִי, בַּלּתִֹֽ וַתָּֽ
עְנָה אׇזְנָי, רֵעִים תִּשְׁמַֽ וּשׁרָי, בַּקָּמִים עָלַי מ� וַתַּבֵּט עֵינִי בּ�

בָנוֹן יִשְׂגֶּה, רֶז בַּלּ� אֶֽ צַדִּיק כַּתָּמָר יִפְרָח, כּ�
יחוּ. ינוּ יַפְרִֽ חַצְרוֹת אֱלֹהֵֽ בֵית יהוה, בּ� תוּלִים בּ� שׁ�

רַעֲנַנִּים יִהְיוּ, שֵׁנִים ו� שֵׂיבָה, דּ� נוּבוּן בּ� ◀ עוֹד י�
תָה וֹבּ. לֹא עַוְלָֽ הַגִּיד כִּי יָשָׁר יהוה, צוּרִי, ו� ל�

                    תהלים צב

Some congregations recite Mourner’s Kaddish here; see page 121.

Psalms for Shabbat, New Moon, and Festivals דֶשׁ, וּרְגָלִים שַׁבָּת, רֹאשׁ חֹֽ שִׁיר שֶׁל יוֹם ל�
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One Thing I Ask
The Ḥasidic master Levi 
Yitzḥak said: I and my 
quest are one.

Elul
The psalmist begins with a 
sure and confident expres-
sion of faith, well-being, 
and personal strength, bor-
dering on bravura. Little 
by little, however, doubts, 
fears, pains, and anxi
eties emerge. Similarly, 
as we move through the 
penitential season, we may 
find ourselves reaching 
beneath our masks of self-
sufficiency and confidence, 
increasingly aware of our 
vulnerabilities, failings, 
and doubts.

God’s Protection
The images used to 
describe God’s sanctuary 
are fragile ones—God’s 
sukkah, God’s tent—hardly 
the words one would ex-
pect to describe a fortress. 
God’s care, though, is the 
sturdiest thing on which 
one can depend. In this 
paradox lies the essential 
understanding of the faith-
ful: the holy is diapha-
nous, thin, fragile, yet the 
spiritual is more significant 
than all of the heaviness 
and solidity of the mate-
rial world. In the realm of 
the religious, that which 
cannot be seen grants the 
deepest strength; that 
which is hidden provides 
the greatest defense.

From the first day of the month of Elul until Yom Kippur (or in some  
communities through the seventh day of Sukkot, Hoshana Rabbah), we recite:

for the Season of Repentance: Psalm 27
A PSALM OF DAVID
ADONAI is my light and my help. Whom shall I fear?
ADONAI is the stronghold of my life. Whom shall I dread?
When evil people assail me to devour my flesh,
my enemies and those who besiege me,
it is they who stumble and fall.
Should an armed camp be arrayed against me, 
my heart would show no fear;
if they were to go to war against me, of this I would be sure.
One thing I ask of ADONAI—this is what I seek: 
to dwell in the House of God all the days of my life,
 to behold God’s peacefulness and to pray in God’s sanctuary.
Ah|.|at sha·alti mei-et Adonai, otah avakesh: shivti b’veit Adonai, kol y’mei 
h|.|ayai, la-h|.|azot b’no∙am Adonai u-l’vakeir b’heikhalo.

In a time of calamity, You would hide me in Your sukkah,
enfold me in the secret recesses of Your tent,
and You raise me up to a stronghold.
Now my head is raised high above my enemies round about,
and I come with offerings, amidst trumpet blasts, to God’s tent, 
chanting and singing praise to ADONAI.

ADONAI, hear my voice as I cry out; 
be gracious to me, and answer me.
 It is You of whom my heart said, “Seek my face!”
 It is Your presence I seek, ADONAI.
Do not hide Your face from me; do not act with anger toward me.
You have always been my help; do not forsake me; 
do not abandon me, my God, my deliverer.
 Though my father and mother abandon me, 
 ADONAI will gather me in.
Show me Your way, ADONAI, and lead me on a straight path
despite those arrayed against me.
 Do not hand me over to those who besiege me;
 for false witnesses who breathe hatred have risen against me.
▶ If only I could trust that I would see God’s goodness 
in the land of the living . . .
 Place your hope in ADONAI.
Be strong and take courage and place your hope in ADONAI.
Some congregations recite Mourner’s Kaddish here; see page 121.

From the first day of the month of Elul until Yom Kippur (or in some  
communities through the seventh day of Sukkot, Hoshana Rabbah), we recite:

דָוִד ל�
יִשְׁעִי מִמִּי אִירָא, יהוה אוֹרִי ו�

יהוה מָעוֹז חַיַּי מִמִּי אֶפְחָד.
שָׂרִי, רֵעִים לֶאֱכֹל אֶת־בּ� בִּקְרֹב עָלַי מ�

לוּ. נָפָֽ לוּ ו� מָּה כָשׁ� בַי לִי, הֵֽ אֹי� צָרַי ו�
אִם תַּחֲנֶה עָלַי מַחֲנֶה לֹא יִירָא לִבִּי,

חַ. זֹאת אֲנִי בוֹטֵֽ אִם תָּקוּם עָלַי מִלְחָמָה בּ�
לְתִּי מֵאֵת יהוה, אוֹתָ הּאֲבַקֵּשׁ, אַחַת שָׁאַֽ

מֵי חַיַּי בֵית יהוה כׇּל־י� שִׁבְתִּיבּ �
הֵיכָלוֹ. עַם יהוהוּ לְבַקֵּרבּ � נֹֽ לַחֲזוֹתבּ �

יוֹם רָעָה, סֻכֹּה בּ� נֵֽנִי בּ� כִּי יִצְפּ�
נִי. מֵֽ רוֹמ� צוּר י� לוֹ, בּ� תֶר אׇהְׇ סֵֽ נִי בּ� יַסְתִּרֵֽ
בִיבוֹתַי בַי ס� עַתָּה יָרוּם רֹאשִׁי עַל אֹי� ו�

רוּעָה, לוֹ זִבְחֵי ת� אׇהְׇ חָה ב� אֶזְבּ� ו�
רָה לַיהוה. ירָה וַאֲזַמּ� אָשִֽׁ

נִי. נִי וַעֲנֵֽ חׇנֵּֽ מַע יהוה קוֹלִי אֶקְרָא, ו� שׁ�
וּשׁ פָנָי, אֶת־פָּנֶֽיךָ יהוה אֲבַקֵּשׁ. ךָ אָמַר לִבִּי בַּקּ� ל�

נִּי, אַל תַּסְתֵּר פָּנֶֽיךָ מִמֶּֽ
יתָ, ךָ, עֶזְרָתִי הָיִֽ אַף עַבְדֶּֽ אַל תַּט בּ�

נִי אֱלֹהֵי יִשְׁעִי. אַל תַּעַזְבֵֽ נִי ו� שֵֽׁ אַל תִּטּ�
נִי. אִמִּי עֲזָבֽוּנִי, וַיהוה יַאַסְפֵֽ כִּי אָבִי ו�

רָי. עַן שֹׁר� מַֽ רַח מִיוֹשׁר, ל� אֹֽ נִי בּ� ךָ, וּנְחֵֽ נִי יהוה דַרְכֶּֽ הוֹרֵֽ
נֶֽפֶשׁ צָרָי,  נֵֽנִי בּ� אַל תִּתּ�

חַ חָמָס. קֶר וִיפֵֽ דֵי שֶֽׁ מוּ בִי עֵֽ כִּי קָֽ
רֶץ חַיִּים. אֶֽ טוּב יהוה בּ� נְתִּי, לִרְאוֹת בּ� ◀ לוּלֵא הֶאֱמַֽ

קַוֵּה אֶל יהוה.  ךָ ו� יַאֲמֵץ לִבֶּֽ קַוֵּה אֶל יהוה, חֲזַק ו�
                תהלים כז

Some congregations recite Mourner’s Kaddish here; see page 121.

Psalm 27 expresses two 
opposite feelings, each of 
which may be felt in the 
days leading up to and in 
the period immediately fol-
lowing the High Holy Days. 
From the very beginning, 
the psalmist expresses  
absolute faith in God, 
culminating in the striking 
sentence: “Though my  
father and mother abandon 
me, Adonai will gather 
me in . . .” But at the same 
time, the psalmist experi-
ences God’s absence—the 
speaker longs to “see God,” 
yet receives no response to 
this longing. The poem’s 
last line leaves us with a 
thin, consoling thread of 
hope—making us realize, 
perhaps, how much our 
lives depend on faith.

to pray ר -Commen .וּלְבַקֵּ
tators have disagreed about 
the meaning of the Hebrew. 
Some would translate it 
as “greet”—that is, “greet 
God”; others take it to 
mean “ponder” or “exam-
ine” a sign from God.

DO NOT HIDE YOUR FACE 
FROM ME ָנֶֽיך ר פָּ סְתֵּ  אַל תַּ
י נִּ ֽ  The contemporary .מִמֶּ
literary critic Robert Alter 
writes, “‘Face’ suggests 
‘presence,’ the concrete 
metaphor serving the poet 
more than the abstract 
sense behind it.” When God 
is with us, we are protected, 
sheltered. Other psalm-
ists similarly use concrete 
metaphors to the same  
effect, such as being 
cradled in God’s wings.  

As Alter further remarks, God’s turning away results in the supplicant’s being left unprotected.

IF ONLY I COULD TRUST י נְתִּ  This is the only verse in the psalm that has no parallel or .לוּלֵא הֶאֱמַֽ
corresponding line. It seems to simply trail off and the speaker then hears an inner voice calling: 
kaveih el Adonai, “place your hope in Adonai.” Or perhaps someone else, in turn, urges the despair-
ing supplicant to continue trusting that God will respond, and asks that the person not lose faith.
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psalm 104 celebrates 
God as commanding the 
forces of nature and sees 
the whole of creation as a 
blessing. It was chosen for 
recitation on Rosh H|.|odesh 
because the new moon is 
a symbol of the renewal of 
creation.

me י  The word nefesh .נַפְשִׁ
literally means “the throat” 
and by extension refers to 
a person, since breath was 
identified with life. In later 
Judaism it came to denote 
the soul, the essence of a 
person.

in the waters יִם ֽ  The .בַמַּ
creation story in Genesis 
refers to upper waters in 
the heavens and lower  
waters on earth. The 
psalmist and other biblical 
authors imagined treasur-
ies above from which 
rain, dew, clouds, and fog 
descend, and subterranean 
depths from which oceans, 
rivers, and other bodies of 
water emerge.

their boundaries בוּל   .גְּ
The threat of water over-
flowing is a constant dan-
ger. The threat mentioned 
here is also a reminder of 
the almost totally destruc-
tive flood in the time of 
Noah.

wild beasts פְרָאִים. Literal-
ly, “wild asses.” Robert Alter 
remarks: “As in the voice 

from the whirlwind in Job, the wild ass, resistant to all domestication, is an image of unfettered freedom. 
God’s sustenance of His creatures extends to the wild and the tame, to beast and man (again, as in Job).”

foliage פָאיִם  This is the only place in the Hebrew Bible where this word appears; thus, its meaning is .עְׇ
conjectured.

bread . . . food לֶֽחֶם. The Hebrew repeats the word leh|.|em, which literally means “bread.” Since all meals 
in the ancient world were accompanied by bread, which was the chief component of the meal, leh|.|em 
became synonymous with “food.”

that bread might come forth from the earth רֶץ  The language of this verse.לְהוֹצִיא לֶֽחֶם מִן הָאָֽ
inspired the wording for the b’rakhah recited before eating bread.

on rosh Ḥodesh: Psalm 104
Today is Rosh H|.|odesh, on which we say: 

Let me praise Adonai—for You, Adonai my God, are surely great;
clothed in glory and majesty,
wrapped in a cloak of light,
You stretch out the heavens like a sheet of cloth,
set the rafters of the heights in the waters above,
appoint clouds as Your chariot,
and ride on the wings of wind,
making the winds Your messengers,
and lightning flashes Your sentries.

You laid the foundation of the earth that it never totter.
You covered the watery deep as if it were clothed,
and made waters stand atop the mountains.
The waters fled from Your anger,
trembled from Your thundering voice—
went up mountains and down valleys,
to the place You set for them.
You fixed their boundaries lest they overflow,
lest they return again to cover the earth.

You supply springs for the streams
coursing through mountains,
giving drink to each animal in the field,
and quenching the thirst of wild beasts.
Above them dwell birds in the sky,
their voices resounding from within the foliage.

From the heavens, You provide drink to the mountains,
earth is sated with the fruit of Your labor—
wild grasses grow as feed for animals,
plants for human husbandry
that bread might come forth from the earth,
wine to cheer people’s hearts,
oil to brighten their faces,
and food to sustain people’s lives.
The trees God made are sated, too:
the cedars of Lebanon that God planted, where birds nest,
the cypresses, where the stork makes its home.
Gazelles stride these high mountains
where crags give cover to badgers.
                               continued

דֶשׁ רֹא שׁחֹֽ ל�
רִים: דֶשׁ, שֶׁוֹבּ אוֹמ� הַוֹיּם רֹאשׁ חֹֽ

כִי נַפְשִׁי אֶת־יהוה,  בָּר�
שְׁתָּ. הָדָר לָבָֽ אֹד, הוֹד ו� לְתָּ מּ� יהוה אֱלֹהַי גָּדַֽ
יִם כַּיְרִיעָה. טֶה אוֹר כַּשַּׂלְמָה, נוֹטֶה שָׁמַֽ עֹֽ

כוּבוֹ,  יִם עֲלִיּוֹתָיו, הַשָּׂם עָבִים ר� קָרֶה בַמַּֽ הַמ�
הַלֵּךְ עַל כַּנְפֵי רֽוּחַ. הַמ�

תָיו אֵשׁ לֹהֵט. שָׁר� עֹשֶׂה מַלְאָכָיו רוּחוֹת, מ�

כוֹנֶֽיהָ, בַּל תִּמּוֹט עוֹלָם וָעֶד. רֶץ עַל מ� יָסַד אֶֽ
יִם. בוּשׁ כִּסִּיתוֹ, עַל הָרִים יַעַמְדוּ מָֽ הוֹם כַּלּ� תּ�

נוּסֽוּן, מִן קוֹל רַעַמְךָ יֵחָפֵזֽוּן. ךָ י� מִן גַּעֲרָת�
דְתָּ לָהֶם. קוֹם זֶה יָסַֽ קָעוֹת, אֶל מ� דוּ ב� יַעֲלוּ הָרִים יֵר�

רֶץ. כַסּוֹת הָאָֽ שׁוּבֽוּן ל� מְתָּ בַּל יַעֲבֹרֽוּן, בַּל י� בוּל שַֽׂ גּ�

הַלֵּכֽוּן. חָלִים, בֵּין הָרִים י� חַ מַעְיָנִים בַּנּ� שַׁלֵּֽ הַמ�
מָאָם. רָאִים צ� רוּ פ� יַשְׁקוּ כׇּל־חַיְתוֹ שָׂדָי, יִשְׁבּ�

נוּ קוֹל. פָאיִם יִתּ� יִם יִשְׁכּוֹן, מִבֵּין עְׇ עֲלֵיהֶם עוֹף הַשָּׁמַֽ

רֶץ. יךָ תִּשְׂבַּע הָאָֽ רִי מַעֲשֶֽׂ מַשְׁקֶה הָרִים מֵעֲלִיּוֹתָיו, מִפּ�
שֶׂב לַעֲבֹדַת הָאָדָם,  עֵֽ הֵמָה, ו� יחַ חָצִיר לַבּ� מַצְמִֽ

רֶץ. הוֹצִיא לֶֽחֶם מִן הָאָֽ ל�
מֶן,  הַצְהִיל פָּנִים מִשָּֽׁ בַב אֱנוֹשׁ, ל� שַׂמַּח ל� יִן י� יַֽ ו�

בַב אֱנוֹשׁ יִסְעָד. לֶֽחֶם ל� ו�
בָנוֹן אֲשֶׁר נָטָע. עוּ עֲצֵי יהוה, אַרְזֵי ל� יִשְׂבּ�

רוֹשִׁים בֵּיתָהּ. קַנֵּֽנוּ, חֲסִידָה בּ� רִים י� אֲשֶׁר שָׁם צִפְׇּ
פַנִּים. לָעִים מַחְסֶה לַשּׁ� עֵלִים, ס� בֹהִים לַיּ� הָרִים הַגּ�

      continued
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lions פִירִים  Even the .הַכְּ
mighty lion cries to God. In 
this image, the wild beasts 
reverse the human sense 
of time: they forage at 
night and lie down by day. 
Creation is a totality: what 
for us is a time of sleep, is a 
time of activity for others.

Leviathan לִוְיָתָן. A mytho-
logical giant of the sea. In 
some ancient mythologies, 
Leviathan is a divine or 
semi-divine being of the 
deep. Here Leviathan is 
turned into a plaything of 
God, rather than a power-
ful being challenging God’s 
power.

Your breath blows in 
them ָח רוּחֲך לַּ שַׁ  An .תְּ
allusion to Genesis 2:7, 
where Adam is created out 
of the dust of the earth, 
into which God blows the 
divine breath.

בוֹאוֹ. מֶשׁ יָדַע מ� מוֹעֲדִים, שֶֽׁ חַ ל� עָשָׂה יָרֵֽ
יְלָה, בּוֹ תִרְמֹשׂ כׇּל־חַיְתוֹ יָֽעַר. שֶׁךְ וִיהִי לָֽ שֶׁת חֹֽ תָּֽ

רֶף, וּלְבַקֵּשׁ מֵאֵל אׇכְלָם. פִירִים שֹׁאֲגִים לַטָּֽ הַכּ�
עוֹנֹתָם יִרְבָּצֽוּן. אֶל מ� מֶשׁ יֵאָסֵפֽוּן, ו� תִּזְרַח הַשֶּֽׁ

רֶב. לַעֲבֹדָתוֹ עֲדֵי עָֽ לוֹ, ו� פׇעְׇ יֵצֵא אָדָם ל�

יךָ יהוה,  מָה רַבּוּ מַעֲשֶֽׂ
רֶץ קִנְיָנֶֽךָ. אָה הָאָֽ יתָ, מָל� חׇכְמָה עָשִֽׂ כֻּלָּם בּ�

יִם,  זֶה הַיָּם גָּדוֹל וּרְחַב יָדָֽ
דֹלוֹת. טַנּוֹת עִם גּ� אֵין מִסְפָּר, חַיּוֹת ק� מֶשׂ ו� שָׁם רֶֽ

שַׂחֶק־בּוֹ. רְתָּ ל� הַלֵּכֽוּן, לִוְיָתָן זֶה יָצַֽ נִיּוֹת י� שָׁם אְׇ

עִתּוֹ. שַׂבֵּרֽוּן, לָתֵת אׇכְלָם בּ� כֻּלָּם אֵלֶֽיךָ י�
עוּן טוֹב. ךָ יִשְׂבּ� תִּתֵּן לָהֶם יִלְקֹטֽוּן, תִּפְתַּח יָד�

תַּסְתִּיר פָּנֶֽיךָ יִבָּהֵלֽוּן, 
שׁוּבֽוּן. אֶל עֲפָרָם י� תֹּסֵף רוּחָם יִגְוָעֽוּן, ו�

נֵי אֲדָמָה. שַׁלַּח רוּחֲךָ יִבָּרֵאֽוּן, וּתְחַדֵּשׁ פּ� תּ�

מַעֲשָׂיו. עוֹלָם, יִשְׂמַח יהוה בּ� בוֹד יהוה ל� הִי כ� י�
נוּ. יֶעֱשָֽׁ רֶץ וַתִּרְעָד, יִגַּע בֶּהָרִים ו� הַמַּבִּיט לָאָֽ

עוֹדִי. רָה לֵאלֹהַי בּ� חַיָּי, אֲזַמּ� ירָה לַיהוה בּ� אָשִֽׁ
יֶעֱרַב עָלָיו שִׂיחִי, אָנֹכִי אֶשְׂמַח בַּיהוה.

רֶץ, וּרְשָׁעִים עוֹד אֵינָם. מּוּ חַטָּאִים מִן הָאָֽ יִתַּֽ
לוּיָהּ. כִי נַפְשִׁי אֶת־יהוה הַל� ◀ בָּר�

                 תהלים קד

Some congregations recite Mourner’s Kaddish here; see page 121.

You created the moon marking the seasons; 
the sun knows when to set:
darkness spreads, night falls, 
and the beasts of the forest stir;
lions roar, hungry for flesh, 
begging for food from God.
As the sun rises, they return home and lie down in their dens,
while humans go to work and labor till evening.

How abundant is Your creation, ADONAI,
You fashioned it all with wisdom; 
the earth is filled with Your riches.
There is the sea, so vast and wide,
full of countless crawling creatures—big and little living things.
There the ships go, 
and there can be found the great Leviathan whom You created to play with.

They all look to You to give them their food at the proper time.
If You give it, they gather it up; 
if You open Your hand, they are sated.
If You hide Your face, they are terrified;
if You cut off their breath, they die, 
returning to the dust from which they were made.
But when Your breath blows in them, they are born,
and the face of the earth is renewed.

May the glory of ADONAI endure forever.
May God—who but looks upon the earth and it quakes, 
touches the mountains and they smoke—
rejoice in what has been created. 
Alive, I shall sing to ADONAI;
as long as I am, I will make music in praise of my God.
May my words be pleasing to ADONAI, 
that I may truly rejoice.
May sinning cease from the earth, 
transgressions be no more.
▶ Let me praise ADONAI: halleluyah.
Ashirah ladonai b’h|.|ayai, azamrah leilohai b’odi.
Ye∙erav alav sih|.|i, anokhi esmah|.| badonai.
Yitami h|.|ata∙im min ha-aretz, u-r’sha∙im od einam.
▶ Bar’khi nafshi et Adonai halleluyah. 

Some congregations recite Mourner’s Kaddish here; see page 121.
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סַח פֶֽ ל�
רִים: סַח, שֶׁבּוֹ אוֹמ� הַיּוֹם חַג הַפֶּֽ

עוֹלָם חַסְדּוֹ. כִּי ל� הוֹדֽוּ לַיהוה כִּי טוֹב	

עוֹלָם חַסְדּוֹ. כִּי ל� הוֹדֽוּ לֵאלֹהֵי הָאֱלֹהִים	

עוֹלָם חַסְדּוֹ. כִּי ל� הוֹדֽוּ לַאֲדֹנֵי הָאֲדֹנִים	

עוֹלָם חַסְדּוֹ. כִּי ל� בַדּ	וֹ דֹלוֹת ל� עֹשֵׂה נִפְלָאוֹת גּ� ל�

עוֹלָם חַסְדּוֹ. כִּי ל� יִם בִּתְבוּנָה	 עֹשֵׂה הַשָּׁמַֽ ל�

עוֹלָם חַסְדּוֹ. כִּי ל� יִם	 רֶץ עַל הַמָּֽ רֹקַע הָאָֽ ל�

עוֹלָם חַסְדּוֹ. כִּי ל� דֹלִים	 עֹשֵׂה אוֹרִים גּ� ל�

עוֹלָם חַסְדּוֹ. כִּי ל� לֶת בַּוֹיּם	 מֶמְשֶֽׁ מֶשׁ ל� אֶת־הַשֶּֽׁ

עוֹלָם חַסְדּוֹ. כִּי ל� יְלָה	 לוֹת בַּלָּֽ מֶמְשׁ� כוֹכָבִים ל� חַ ו� אֶת־הַיָּרֵֽ

עוֹלָם חַסְדּוֹ. כִּי ל� יִם בִּבְכוֹרֵיהֶם	 מַכֵּה מִצְרַֽ ל�

עוֹלָם חַסְדּוֹ. כִּי ל� וַוֹיּצֵא יִשְׂרָאֵל מִוֹתּכָם	

עוֹלָם חַסְדּוֹ. כִּי ל� טוּיָה	 יָד חֲזָקָה וּבִזְרֽוֹעַ נ� בּ�

עוֹלָם חַסְדּוֹ. כִּי ל� גֹזֵר יַם סוּף לִגְזָרִים	 ל�

עוֹלָם חַסְדּוֹ. כִּי ל� תוֹכ	וֹ הֶעֱבִיר יִשְׂרָאֵל בּ� ו�

עוֹלָם חַסְדּוֹ. כִּי ל� יַם סוּף	 חֵילוֹ ב� נִעֵר פַּרְעֹה ו� ו�

עוֹלָם חַסְדּוֹ. כִּי ל� מוֹלִיךְ עַוֹמּ בַּמִּדְבָּר	 ל�

עוֹלָם חַסְדּוֹ. כִּי ל� דֹלִים	 לָכִים גּ� מַכֵּה מ� ל�

עוֹלָם חַסְדּוֹ. כִּי ל� לָכִים אַדִּירִים	 וַיַּהֲרֹג מ�

עוֹלָם חַסְדּוֹ. כִּי ל� לֶךְ הָאֱמֹרִי	 סִיחוֹן מֶֽ ל�

עוֹלָם חַסְדּוֹ. כִּי ל� לֶךְ הַבָּשָׁן	 וּלְעוֹג מֶֽ

עוֹלָם חַסְדּוֹ. כִּי ל� נַחֲלָה 	 נָתַן אַרְצָם ל� ו�

עוֹלָם חַסְדּוֹ. כִּי ל� יִשְׂרָאֵל עַבְדּ	וֹ נַחֲלָה ל�

עוֹלָם חַסְדּוֹ. כִּי ל� נ	וּ כַר לָֽ נוּ זָֽ שִׁפְלֵֽ שֶׁבּ�

עוֹלָם חַסְדּוֹ. כִּי ל� ינ	וּ נוּ מִצָּרֵֽ קֵֽ וַיִּפְר�

עוֹלָם חַסְדּוֹ. כִּי ל� כׇל־בָּשָׂר	 ◀ נֹתֵן לֶֽחֶם ל�

עוֹלָם חַסְדּוֹ. כִּי ל� יִם	 אֵל הַשָּׁמָֽ הוֹדֽוּ ל�
 תהלים קלו

     

Some congregations recite Mourner’s Kaddish here; see page 121.

on pesaḤ: Psalm 136
Today is the Festival of Pesaḥ, on which we say:

Give thanks to ADONAI, for God is good;
give thanks to God, almighty;
give thanks to the supreme sovereign:	 ki l’olam h|.|asdo

	 for God’s love endures forever
who alone works great wonders,
creating the heavens with wisdom,
stretching the earth over its waters;	 ki l’olam h|.|asdo

	 for God’s love endures forever
who formed the great lights:
the sun to rule by day,
the moon and stars by night;	 ki l’olam h|.|asdo

	 for God’s love endures forever
who smote the Egyptian firstborn,
and brought Israel from their midst
with a strong hand and outstretched arm;	 ki l’olam h|.|asdo

	 for God’s love endures forever
who split the Sea of Reeds
and brought Israel through,
but swept Pharaoh and his troops into the sea;	 ki l’olam h|.|asdo

	 for God’s love endures forever
who led the people in the wilderness,
smiting great kings,
slaying mighty kings:
Sih|.|on, King of the Amorites,
Og, King of Bashan;	 ki l’olam h|.|asdo

	 for God’s love endures forever
giving their land to Israel as an inheritance,
an inheritance to Israel, God’s servant,	 ki l’olam h|.|asdo

	 for God’s love endures forever
who remembered us when we were laid low,
and rescued us from our foes;	 ki l’olam h|.|asdo

	 for God’s love endures forever
▶ who provides bread for all flesh;	 ki l’olam h|.|asdo

	 for God’s love endures forever.
give thanks to God in heaven:	 ki l’olam h|.|asdo

	 for God’s love endures forever.

Some congregations recite Mourner’s Kaddish here; see page 121.

Psalms for festivals. 
Early prayerbooks recom-
mend that on festivals, 
special psalms appropriate 
for these days be recited. 
Tractate Sofrim, a late 
and minor tractate of the 
Talmud, notes that on the 
festivals the Levites recited 
alternative psalms, instead 
of the regular psalm of the 
day (18:3–4). Traditions 
differ as to which psalms 
are appropriate. Scholars 
identify many of the psalms 
that follow as likely to have 
been composed for recita-
tion in the Temple on these 
occasions. 

Psalm 136, focusing on 
the exodus and the march 
through the desert, is espe-
cially appropriate for Pesaḥ. 
Indeed, the ancient rabbis 
referred to this psalm (and 
the immediately preceding 
Psalm 135) as “the great 
Hallel” and associated 
it with this festival. The 
refrain ki l’olam h|.|asdo
occurs twenty-six times, 
which is the numerical 
equivalent of God’s name, 
 .(yod-hei-vav-hei) יהוה

Amorites, Bashan
ן שָׁ  The .הָאֱמרִֹי . . . הַבָּ
Amorites were a semi-no-
madic people, powerful in 
the ancient Near East in the 
pre-Israelite period. Bashan 
is the name of the northern 
plains and mountains east 
of the Jordan River. Ac-
cording to the Torah, the 
Israelites defeated several 
of the peoples living in the 
areas east of the Jordan 
before entering the Prom-
ised Land; these lands were 
subsequently settled by the 
tribes of Reuben, Gad, and 
parts of Manasseh.

Pesaḥ
It took God but six days to 
create the world; it took my 
mother at least twice that 
long to prepare for Passover. 
At the seder on the first night 
she would often doze from 
a mild case of exhaustion. . . . 
Yet as we approached the 
recitation of the ten plagues, 
she would invariably bestir 
herself to protect her turf. 
The custom to remove a drop 
of wine from our cups at the 
mention of each plague was 
enacted in our household 
symbolically. . . . Thus as we 
enumerated the plagues 
together we made no more 
than a pretense of dipping 
a forefinger into the wine to 
spill a drop on the table.
 The meaning of this un-
mannered gesture is . . . quite 
profound. While each plague 
may have weakened his 
resolve, it was the devasta-
tion wrought by the death of 
the firstborn . . . that ended 
all resistance. . . . The drop of 
spilled wine at the seder sig-
nifies a diminution of our joy. 
We are mindful that redemp-
tion for Israel inflicted loss of 
life on the Egyptians. . . . Jews 
temper their celebration 
with a dose of compassion. 
Each plague killed some of 
God’s creatures.
 This ritual of self-
transcendence is part of a 
larger matrix. . . . God chose 
Abraham to be a blessing for 
humanity, and hence Jews 
will ultimately be judged by 
how they treat the other. Is 
that not why his descendants 
had to endure slavery before 
they could take possession of 
the Land? The social ethic of 
the prophets challenges the 
arrogance of all victors, Jew-
ish as well as gentiles.

—Ismar Schorsch
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on Shavuot: psalm 119 (selected verses)
Today is the Festival of Shavuot, on which we say:

Happy are they whose way is integrity,  
who walk in the path of God’s Torah.
 Praised are You, ADONAI; teach me Your laws.
Open my eyes that I may see the wonders of Your Torah;
 help me to understand the way of Your decrees,  
 that I may speak of Your wonders.
How I wish that You would guide me in the path of Your mitzvot;
 I would delight in Your mitzvot, for that is what I love. 
Amidst my difficulties, this is my comfort: Your words have revived me;
 the world is filled with Your love and kindness—teach me Your laws.
Give me insight and discernment, for I put my trust in Your mitzvot.
 I am Your handiwork, You formed me; 
 grant me understanding, that I might study Your mitzvot.
With Your love and kindness renew my life, 
that I may observe the testaments Your lips spoke;
 I will never forget Your laws, for I have been revived through them.
All who taught me have increased my understanding; 
and so Your testaments have become my constant conversation.
 Your word is a lamp for my feet, light for my path.
You are my protector and shield; Your words provide me with hope.
 The time to do ADONAI’s work is when others violate Your teaching.
Streams of tears have flowed from my eyes, for I saw Your Torah neglected;
 Your righteousness is forever and Your teaching is truthful.
You are close at hand, ADONAI, and all Your mitzvot ring true.
 The essence of Your teaching is truth, and Your laws of justice are eternal.
▶ Those who love Your Torah find great peace; 
 they do not stumble.
May I live, and praise You, 
 and may Your teachings be my support.

Some congregations recite Mourner’s Kaddish here; see page 121.

Psalm 119 is a paean to 
Torah. Substantively, all 
of its 176 verses describe 
the wonders of Torah and 
its reward. Structurally, 
it consists of twenty-two 
stanzas of eight verses each; 
the verses of each stanza 
begin with the same letter 
of the Hebrew alphabet, 
thus forming an eight-fold 
acrostic from alef to tav. 
In addition, the first two 
words of the psalm, ashrei 
t’mimei, begin with alef and 
tav,  further emphasizing 
the idea (represented by 
the complete alphabet) 
of the completeness and 
totality of the Torah.
This selection of verses 
from the psalm form a 
complete alphabetical 
acrostic; it is thus appropri-
ate for Shavuot, the festival 
celebrating the giving of 
Torah at Sinai. (We have 
included here verses 1, 12, 
18, 27, 35, 47, 50, 64, 66, 73, 
88, 93, 99, 105, 114, 126, 136, 
142, 151, 160, 165, and 175.)

integrity ְרֶך  The .תְמִימֵי דָֽ
word tamim has a range 
of meanings, including 
simple, whole, and without 
blemish.

Praised are You, Adonai 
ה יהוה רוּךְ אַתָּ  This is .בָּ
one of two times that this 
phrase, which is central to 
Jewish prayer, appears in 
the Bible. (The other is in  
1 Chronicles 29:10; see page 
142 below.)

Your decrees ָיך קּוּדֶֽ  The medieval .פִּ
exegete Radak (David Kimh|.|i) com-
ments on the meaning of this word: 
“These are the mitzvot that reason 
teaches and that are given to us to 
guard and are held in the secret places 
of the human heart”—in other words, 
our conscience.

לִשְׁבוּעוֹת
רִים: הַיּוֹם חַג הַשָּׁבוּעוֹת, שֶׁבּוֹ אוֹמ�

תוֹרַת יהוה. כִים בּ� הַהֹל� רֶךְ	 מִימֵי דָֽ אַשְׁרֵי ת�
יךָ. נִי חֻקֶּֽ דֵֽ לַמּ� בָּרוּךְ אַתָּה יהוה	

ךָ. נִפְלָאוֹת מִתּוֹרָתֶֽ יטָה	 אַבִּֽ גַּל עֵינַי ו�
יךָ. אוֹתֶֽ נִפְל� יחָה בּ� אָשִֽׂ ו� נִי	 יךָ הֲבִינֵֽ רֶךְ פִּקּוּדֶֽ דֶּֽ

צְתִּי. כִּי בוֹ חָפָֽ יךָ	 נִי בִּנְתִיב מִצְוֺתֶֽ הַדְרִיכֵֽ
בְתִּי. אֲשֶׁר אָהָֽ יךָ	 מִצְוֺתֶֽ אֶשְׁתַּעֲשַׁע בּ� ו�

תְנִי. ךָ חִיָּֽ כִּי אִמְרָת� עׇנְיִי	 זֹאת נֶחָמָתִי ב�
נִי. דֵֽ יךָ לַמּ� חֻקֶּֽ רֶץ	 אָה הָאָֽ ךָ יהוה מָל� חַסְדּ�

נְתִּי. יךָ הֶאֱמָֽ מִצְוֺתֶֽ כִּי ב� נִי	 דֵֽ עַת לַמּ� עַם וָדַֽ טוּב טַֽ
יךָ. דָה מִצְוֺתֶֽ אֶלְמ� נִי ו� הֲבִינֵֽ נֽוּנִי	 יךָ עָשֽׂוּנִי וַיְכוֹנ� יָדֶֽ

יךָ. רָה עֵדוּת פִּֽ אֶשְׁמ� ו� ךָ חַיֵּֽנִי 	 חַסְדּ� כּ�
נִי. כִּי בָם חִיִּיתָֽ יךָ	 עוֹלָם לֹא אֶשְׁכַּח פִּקּוּדֶֽ ל�

יחָה לִי. יךָ שִֽׂ כִּי עֵדוֹתֶֽ לְתִּי 	 דַי הִשְׂכַּֽ לַמּ� מִכׇּל־מ�
אוֹר לִנְתִיבָתִי. ו� ךָ 	 בָרֶֽ רַגְלִי ד� נֵר ל�
לְתִּי. ךָ יִחָֽ לִדְבָר� תָּה 	 סִתְרִי וּמָגִנִּי אָֽ
ךָ. רוּ תּוֹרָתֶֽ הֵפֵֽ עֵת לַעֲשׂוֹת לַיהוה 	

ךָ. רוּ תוֹרָתֶֽ עַל לֹא שָׁמ� דוּ עֵינָי 	 יִם יָר� פַּלְגֵי מַֽ
ךָ אֱמֶת. תוֹרָת� ו� עוֹלָם 	 דֶק ל� ךָ צֶֽ צִדְקָת�

יךָ אֱמֶת. כׇל־מִצְוֺתֶֽ ו� קָרוֹב אַתָּה יהוה 	
ךָ. וּלְעוֹלָם כׇּל־מִשְׁפַּט צִדְקֶֽ ךָ אֱמֶת 	 בָר� רֹאשׁ דּ�

מוֹ מִכְשׁוֹל. אֵין לָֽ ו� ךָ	 אֹהֲבֵי תוֹרָתֶֽ ◀ שָׁלוֹם רָב ל�
נִי. ךָ יַעֲזְרֻֽ וּמִשְׁפָּטֶֽ ךָּ 	 לֶֽ חִי נַפְשִׁי וּתְהַל� תּ�

מתהלים קיט

Some congregations recite Mourner’s Kaddish here; see page 121.
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Joy
You shall rejoice on your 
festival, and be exceed-
ingly happy.

חַגֶּֽךָ  שָׂמַחְתָּֽ בּ�  ו�
חַ. יתָ אַךְ שָׂמֵֽ הָיִֽ ו�

V’samah|.|ta b’h|.|agekha 
v’hayita akh samei∙ah|.|.

—DEUTERONOMY 16:14–15

Psalm 67: An 
Interpretive Translation
Bless us, Lord, with 
 your peace;
make your light shine 
 within us,
so that your presence may
 be known
and your love appear to
 all people.
Let all earth’s nations 
 honor you
and all people shout out 
 your praise;
Christian, Muslim, 
 and Jew,
idol-worshiper, agnostic,
Buddhist, Taoist, scientist,
brown-skinned, yellow 
 and white.
Let wisdom speak in their 
 hearts 
and justice light up their 
 eyes.
Let all of them feel your 
 presence 
and sing out in the fullness
  of joy.

—STEPHEN MITCHELL

סֻכּוֹת ל�
רִים: הַיּוֹם חַג הַסֻּכּוֹת, שֶׁבּוֹ אוֹמ�

חַבִּ נְגִינֹת מִזְמוֹר שִׁיר נַצֵּֽ לַמ�
נוּ,  כֵֽ חׇנֵּֽנוּ וִיבָר� אֱלֹהִים י�

לָה.  נוּ סֶֽ יָאֵר פָּנָיו אִתָּֽ
ךָ,  רֶץ דַּרְכֶּֽ עַת בָּאָֽ לָדַֽ
ךָ.  שׁוּעָתֶֽ כׇל־גּוֹיִם י� בּ�

יוֹדֽוּךָ עַמִּים אֱלֹהִים, 
יוֹדֽוּךָ עַמִּים כֻּלָּם. 

אֻמִּים,  נוּ ל� חוּ וִירַנּ� יִשְׂמ�
כִּי תִשְׁפֹּט עַמִּים מִישֹׁר, 

לָה.  רֶץ תַּנְחֵם סֶֽ וּלְאֻמִּים בָּאָֽ
יוֹדֽוּךָ עַמִּים אֱלֹהִים, 

יוֹדֽוּךָ עַמִּים כֻּלָּם. 
בוּלָהּ,  נָה י� רֶץ נָת� אֶֽ

ינוּ.  נוּ אֱלֹהִים אֱלֹהֵֽ כֵֽ בָר� ◀ י�
נוּ אֱלֹהִים,  כֵֽ בָר� י�

אוּ אוֹתוֹ  יִיר� ו�
רֶץ.   כׇּל־אַפְסֵי אָֽ

        תהלים סז

Some congregations recite Mourner’s Kaddish here; see page 121.

Psalm 67 centers on 
three themes associated 
with Sukkot. Sukkot is a 
harvest festival; the psalm 
celebrates the fruits of 
the harvest, and many 
modern Bible scholars 
believe that this psalm was 
recited at this season. The 
prophet Malachi imagines 
the peoples of the world 
coming up to Jerusalem to 
celebrate Sukkot (read as 
the haftarah for Sukkot) 
and, in this vein, rabbinic 
tradition sees Sukkot as 
the time when the nations 
of the world will come to 
recognize that there is one 
God whom we all worship 
(Babylonian Talmud,  
Sukkah 3a). This universal 
theme is central to this 
psalm. Lastly, Sukkot is 
called z’man simh|.|ateinu, 
“the time of our joy,” and 
this psalm is one of celebra-
tion, thankfulness, and joy.

For the conductor, a 
psalm, a song, sung with 
instruments נְגִינֹת חַ בִּ ֽ  לַמְנַצֵּ
יר  We do not know .מִזְמוֹר שִׁ
the precise meaning of the 
musical instructions that 
introduce some psalms. 
Here, it appears that the 

psalmist intended the psalm to be particularly joyful: 
sung aloud with instrumental accompaniment.

May God be kind to us ּֽנו  The psalm begins .אֱלהִֹים יְחׇנֵּ
with a reprise of the Priestly Blessing and concludes 
with the concept of blessing.

earth רֶץ  The earth yields its produce and in turn .אֶֽ
the peoples of the earth thank God. The word “earth,” 
repeated three times, forms a leitmotif through the 
psalm and is its concluding word, emphasizing the 
psalm’s agricultural and universal themes.

on Sukkot: psalm 67

Today is the Festival of Sukkot, on which we say:

For the conductor, a psalm, a song, 
sung with instruments
May God be kind to us and bless us;
 may God’s face shine upon us, selah,
that all on earth may know Your ways,
 all lands see Your deliverance.

Nations shall acknowledge You;
 every nation acknowledge You.
Peoples of all lands shall be glad and rejoice, 
 for You shall judge the nations with truth 
 and lead the peoples of the earth, selah.
Nations shall acknowledge You, God,
 each and every nation acknowledge You.
Yodukha amim Elohim, 
yodukha amim kulam.
Yism’h|.|u viran’nu le’umim, 
ki tishpot amim mishor, 
u-le’umim ba-aretz t’nah|.|em selah.
Yodukha amim Elohim, 
yodukha amim kulam.

The earth has yielded its produce—
 may God, our God, continue to bless us;
▶ may God bless us and may all revere You,  
 even to the far ends of the earth.

Some congregations recite Mourner’s Kaddish here; see page 121.
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Psalm 65: An 
Interpretive Translation
It is fitting to praise you, Lord,
giver of all good things,
to thank you for your 
 boundless mercy,
which renews us and makes 
 us whole.
Happy are those who find you
and open themselves to 
 your light.

Every day you appear to us 
and reveal your grandeur on
 the earth.
You create the hills and the 
mountains and set them 
 immovably in place.
You silence the roaring of 
 the seas; 
you calm the turmoil of the 
 nations.
People to the ends of the earth
are overawed by your wonders;
at the gates of morning and 
 evening
they stand up and shout 
 for joy.

You care for the earth and 
 nourish her,
filling her rivers with your rain.
You send down water to her 
 furrows,
making her ridges settle,
softening her with showers,
and blessing her with new 
 growth.
You make her soil rich and 
 fertile
and ready to bring forth fruit.

You crown the year with 
 abundance;
the earth overflows with your 
 goodness.
The hills are covered with sheep;
the valleys are clothed with grain.
The pastures fill up with 
 lushness,
and the meadows burst into 
 bloom.
They shout their exhilaration;
they sing; they are wild with joy.
    —STEPHEN MITCHELL

on sh’mini atzeret, the 
Eighth Day of Assembly, we 
recite the prayer for rain. 
In the Land of Israel, the 
produce of the coming year 
depends on the amount of 
rain that falls in the winter. 
In the Jewish mystical tradi-
tion, Sh’mini Atzeret also 
follows the final day of the 
season of judgment that 
began with the month of 
Elul and reached its peak 
on the High Holy Days. It is 
thus appropriate to recite 
Psalm 65, which speaks of 
the forgiveness of sin and is 
filled with a sense of bless-
ing and thankfulness for 
the season’s harvest. It also 
includes a prayer for rain; 
the rains that are to come 
may bless the yield of a 
new year or their lack may 
spell disaster, and so we 
pray that the coming year 
may produce a good yield 
at harvest time.

song יר  Although we .שִׁ
do not know the precise 
meaning of the opening 
instructions, the note that 
this psalm is a shir, a song, 
marks it as one of joy and 
praise. Likewise, the very 
last word in this psalm also 
speaks of song.

hope ה  There is much .דֻמִיָּ
disagreement among medi-
eval Jewish commentators, 
as well as modern biblical 
scholars, about the mean-

ing of this word. Radak (David Kimh|.|i, 1160–1235, Provence) and Meiri (Menah|.|em Meiri, d. 1310, Provence) 
understand it as “hope,” and this is the approach reflected in this translation. Rashi (1040–1105, northern 
France), following the midrash, translates it as “silence” (thus: “To You, silence is praise”). The JPS translation, 
following in a long tradition of English translations, derives it from the root d-m-h, “resemble,” and translates it 
as “Praise befits You.”

formed mountains מֵכִין הָרִים. Literally, “set mountains on their foundations.”

the heights are encircled with joy ֹרְנָה חְגּֽ בָעוֹת תַּ  The snow-peaked mountains assure the people .וְגִיל גְּ
living in the valleys below that when the spring melt begins, water will rush down to the rivulets and aquifers, 
thus allowing the fields to be nourished.

on Sh’mini Atzeret, 
The Eighth Day of Assembly: psalm 65
On Simḥat Torah, some substitute Psalm 19, page 127.

Today is the eighth day, the Festival of Assembly, on which we say:

For the conductor a Davidic psalm: a song
Hope is praise to You, God in Zion—
vows to You shall be fulfilled.
 Hearer of prayers, all flesh shall come to You.

When sinful thoughts overwhelm me,
You forgive our transgressions.
Blessed are they whom You choose to draw close,
to dwell in Your domain—
we shall be sated with the goodness of Your house,
Your holy sanctuary.
 With wonders, You will respond justly, our rescuer, God.

Protector of the very ends of the earth
and the distant seas,
girded in strength—Your might formed mountains.
 You calm the roar of the sea, the roaring of its waves,
 the tumult of nations.

Those who dwell at the ends of the earth
shall be in awe of Your signs;
 those who come from where the sun rises or sets 
 will sing for joy.

You care for the earth, giving her drink,
enormously enriching her:
God’s streams fill with water, producing grain,
for this is the way You ordered them.
 Fill the canals, smooth their banks
 with soft rain, bless their yield.

You crown a year with Your goodness;
in Your footsteps abundance pours forth:
stretches of wilderness are watered,
the heights are encircled with joy.
 ▶ Sheep dress the meadows, grain clothes the valleys,
 shouting with joy—Oh! how they sing.

Some congregations recite Mourner’s Kaddish here; see page 121.

רֶת לִשְׁמִינִי עֲצֶֽ
On Simḥat Torah, some substitute Psalm 19, page 127.

רִים: רֶת, שֶׁבּוֹ אוֹמ� צֶֽ מִינִי חַג הָעֲַ הַיּוֹם יוֹם הַשּׁ�

דָוִד שִׁיר חַ מִזְמוֹר ל� נַצֵּֽ לַמ�
שֻׁלַּם נֶֽדֶר. צִיּוֹן, וּלְךָ י� הִלָּה אֱלֹהִים בּ� ךָ דֻמִיָּה ת� ל�

יךָ כׇּל־בָּשָׂר יָבֹֽאוּ. פִלָּה, עָדֶֽ עַ תּ� שֹׁמֵֽ

רֵם. כַפּ� ינוּ אַתָּה ת� שָׁעֵֽ נִּי, פּ� רוּ מֶֽ דִּבְרֵי עֲוֺנֹת גָּב�
יךָ,  אַשְׁרֵי תִּבְחַר וּתְקָרֵב, יִשְׁכֹּן חֲצֵרֶֽ

דֹשׁ הֵיכָלֶֽךָ. ךָ ק� טוּב בֵּיתֶֽ עָה בּ� נִשְׂבּ�
נוּ,  דֶק תַּעֲנֵֽנוּ. אֱלֹהֵי יִשְׁעֵֽ צֶֽ נוֹרָאוֹת בּ�

חֹקִים, יָם ר� רֶץ, ו� מִבְטָח כׇּל־קַצְוֵי אֶֽ
כֹחוֹ, נֶאְזָר בִּגְבוּרָה, מֵכִין הָרִים בּ�

אֻמִּים. אוֹן גַּלֵּיהֶם, וַהֲמוֹן ל� אוֹן יַמִּים, שׁ� יחַ שׁ� מַשְׁבִּֽ

רֶב תַּרְנִין. קֶר וָעֶֽ יךָ, מוֹצָאֵי בֹֽ צָוֺת מֵאוֹתֹתֶֽ בֵי ק� אוּ יֹשׁ� וַיִּיר�
נָּה.  רֶֽ הָ, רַבַּת תַּעְשׁ� קֶֽ שֹׁק� רֶץ וַתּ� דְתָּ הָאָֽ פָּקַֽ

כִינֶֽהָ. גָנָם, כִּי כֵן תּ� יִם תָּכִין דּ� לֶג אֱלֹהִים מָלֵא מָֽ פֶּֽ
נָּה,  גֶֽ מֹג� יהָ, בִּרְבִיבִים תּ� דוּדֶֽ יהָ רַוֵּה, נַחֵת גּ� לָמֶֽ תּ�

בָרֵךְ. צִמְחָהּ תּ�

שֶׁן. ךָ, וּמַעְגָּלֶֽיךָ יִרְעֲפוּן דָּֽ נַת טוֹבָתֶֽ רְתָּ שׁ� עִטַּֽ
רְנָה. בָעוֹת תַּחְגֹּֽ גִיל גּ� אוֹת מִדְבָּר, ו� יִרְעֲפוּ נ�
שׁוּ כָרִים הַצּאֹן, וַעֲמָקִים יַעַטְפוּ בָר,  ◀ לָב�

ירוּ. יִתְרוֹעֲעוּ אַף יָשִֽׁ
      תהלים סה

Some congregations recite Mourner’s Kaddish here; see page 121.
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Psalm 30: An 
Interpretive Translation
. . . Sing to the Lord you 

who love God; thank 
God from the depths of 
your hearts.

For though God may seem 
to be absent, in God’s 
presence is eternal life.

Tears may linger when 
night falls, but joy arrives 
with the dawn.

Therefore my soul blesses 
God with every breath 
that I take.

My song will thank God 
forever, and my silence 
will be filled with God’s 
praise. 

—STEPHEN MITCHELL

for the Morning: Psalm 30

A psalm, a song for the dedication 
of the house, for David
I raise my voice to praise You, ADONAI, 
for You have lifted me up 
and not allowed my enemies to rejoice over me.
 ADONAI my God, I cried out to You
 and You healed me.
ADONAI, You raised me up from Sheol,
You gave me life and did not let me descend into the pit.
 Sing to ADONAI, faithful people;
 praise God, as you pronounce God’s name.
Surely God’s anger lasts but for a moment,
and when God is pleased, life is granted.
 One may lie down crying at night,
 but wake in the morning with joyful song.
I had said when I was tranquil,

“I shall never be undone.”
 ADONAI, when it pleased You, You made me a mountain of strength, 
 but when You hid Your face, I was terrified.
I called to You, ADONAI;
I pleaded before my Master: 
 “What would be the gain, were I to go down to the grave?
  Can dust praise You? Can it speak of Your truth?
Hear me, ADONAI, and be kind to me;
be my helper, ADONAI.”
 ▶ You turned my mourning into a dance for me,
 You undid my sackcloth and girded me with joy—
 that I might sing of Your glory and not be silent:
 ADONAI my God, I thank You, always.

Psalm 30 precedes the sec-
tion of psalms and songs 
called P’sukei D’zimra, 
“Verses of Song.” In the 
context of the morning’s 
prayers, its mention of 
being rescued from Sheol, 
the netherworld, might be 
seen as grateful acknowl-
edgment of the blessing of 
awakening from sleep. In 
its biblical context, Psalm 
30 may be viewed as a song 
of thanksgiving after over-
coming disease and illness.
  In a fashion that is 
true of many psalms, this 
poem moves between 
past and present, between 
intimations of illness and 
affirmations of health, 
and between fear and joy. 
Knowing how vulnerable 
we are and how unpredict-
able our fate, we can thank 
God that we are alive and 
able to pray as we wake to 
a new day.
  Psalm 30 was added 
to the liturgy in the 17th 
century under the influ-
ence of Lurianic mysticism. 
It mentions the name of 
God ten times, and Jewish 
mystics saw in this a hint of 
the s’firot, the ten aspects 
of the Godhead.

for the dedication of 
the house יִת ֽ ת הַבַּ -Perhaps this psalm was meant to be recited in honor of a donor for re .חֲנֻכַּ
pairs or renovations of the Temple. In the later rabbinic reading, the inauguration of the “house” 
might be seen as the synagogue. The mystics who added this psalm to the liturgy thought that 
it alluded to the human resurrection of the body (that is, the house of the soul) in the morning, 
and to our entering the fully revealed divine house (that is, a new day). The midrash understood 
the psalm’s superscription to be an expression of David’s yearning to build the Temple, remarking 
that the Temple is called David’s and not Solomon’s (even though the latter built it)—because it 
was David who had yearned to build it (Numbers Rabbah 12:9).

You have lifted me up נִי יתָֽ  The Hebrew verb is used for drawing water from a well and is .דִלִּ
consonant with the image in the following verses of being raised from the pit.

god’s anger ֹאַפּו  The modern Jewish theologian Abraham Joshua Heschel points out that in .בְּ
the Bible, God’s anger is always directed against moral corruption. The anthropomorphic image 
is intended to evoke the sense of violation and disruption of harmony caused by injustice and 
ethical lapses.

דָוִד יִת ל� מִזְמוֹרשִׁ יר חֲנֻכַּת הַבַּֽ
נִי,  אֲרוֹמִמְךָ יהוה כִּי דִלִּיתָֽ

בַי לִי. חְתָּ אֹי� לֹא שִׂמַּֽ ו�
נִי. עְתִּי אֵלֶֽיךָ וַתִּרְפָּאֵֽ יהוה אֱלֹהָי, שִׁוַּֽ

אוֹל נַפְשִׁי,  יתָ מִן שׁ� יהוה הֶעֱלִֽ
נִי מִיׇּרְדִי בוֹר. חִיִּיתַֽ

רוּ לַיהוה חֲסִידָיו,  זַמּ�
כֶר קׇדְוֹשׁ. זֵֽ הוֹדוּ ל� ו�

אַוֹפּ חַיִּים בִּרְצוֹנוֹ,  גַע בּ� כִּי רֶֽ
קֶר רִנָּה. לַבֹּֽ כִי ו� רֶב יָלִין בֶּֽ בָּעֶֽ

שַׁלְוִי,  רְתִּי ב� וַאֲנִי אָמַֽ
עוֹלָם. בַּל אֶוֹמּט ל�

רִי עֹז,  הַר� דְתָּה ל� ךָ הֶעֱמַֽ יהוה בִּרְצוֹנ�
יתִי נִבְהָל. רְתָּ פָנֶֽיךָ, הָיִֽ הִסְתַּֽ

אֶל אֲדֹנָי אֶתְחַנָּן. אֵלֶֽיךָ יהוה אֶקְרָא, ו�
חַת, רִדְתִּי אֶל שָֽׁ דָמִי בּ� צַע בּ� מַה בֶּֽ

ךָ. ךָ עָפָר, הֲיַגִּיד אֲמִתֶּֽ הֲיוֹד�
נִי, יהוה הֱיֵה עֹזֵר לִי. חׇנֵּֽ מַע יהוה ו� שׁ�

מָחוֹל לִי,  דִי ל� כְתָּ מִסְפּ� ◀ הָפַֽ
נִי שִׂמְחָה. רֵֽ אַזּ� חְתָּ שַׂקִּי וַתּ�  פִּתַּֽ

לֹא יִדֹּם,  זַמֶּרְךָ כָבוֹד ו� עַן י� מַֽ ל�
ךָּ.  תהלים ל עוֹלָם אוֹדֶֽ יהוה אֱלֹהַי ל�
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Mourner’s Kaddish
Many congregations recite Mourner’s Kaddish after 
completing Birkhot Ha-shaḥar, the Morning Blessings. 

Mourners and those observing Yahrzeit:

May God’s great name be exalted and hallowed throughout 
the created world, as is God’s wish. May God’s sovereignty 
soon be established, in your lifetime and in your days, and in
the days of all the house of Israel. And we say: Amen.
Congregation and mourners:
May God’s great name be acknowledged forever and ever!
Mourners:

May the name of the Holy One be acknowledged and 
celebrated, lauded and worshipped, exalted and honored, 
extolled and acclaimed—though God, who is blessed,  
b’rikh hu, is truly [on Shabbat Shuvah we add: far] beyond all  
acknowledgment and praise, or any expressions of gratitude or 
consolation ever spoken in the world. And we say: Amen.

May heaven bestow on us, and on all Israel, life and abundant 
and lasting peace. And we say: Amen.

May the one who creates peace on high bring peace to  
us and to all Israel [and to all who dwell on earth].  
And we say: Amen.

Mourners and those observing Yahrzeit:
Yitgadal v’yitkadash sh’meih raba, b’alma di v’ra, kiruteih, 
v’yamlikh malkhuteih b’h|.|ayeikhon u-v’yomeikhon 
u-v’h|.|ayei d’khol beit yisrael, ba-agala u-vizman kariv, 
v’imru amen.

Congregation and mourners:
Y’hei sh’meih raba m’varakh l’alam u-l’almei almaya.

Mourners:
Yitbarakh v’yishtabah|.| v’yitpa∙ar v’yitromam v’yitnasei v’yit∙hadar 
v’yitaleh v’yit∙halal sh’meih d’kudsha, b’rikh hu, 
l’eila min kol [on Shabbat Shuvah we substitute: l’eila l’eila mikol] birkhata 
v’shirata tushb’h|.|ata v’neh|.|amata da∙amiran b’alma, v’imru amen.

Y’hei sh’lama raba min sh’maya v’h|.|ayim aleinu v’al kol yisrael,  
v’imru amen.

Oseh shalom bimromav hu ya∙aseh shalom aleinu 
v’al kol yisrael [v’al kol yosh’vei teiveil],
v’imru amen.

Holding On and
Letting Go
Hold on and let go. 
On the surface of things 

contradictory counsel.
But one does not negate 

the other.
The two are complemen-

tary, dialectical  
two sides of one coin.

Hold on—death is not the 
final word

The grave no oblivion.

Hold on in Kaddish,  
yahrzeit, Yizkor.

No gesture, no kindness, 
no smile evaporates— 

Every kindness, every 
embrace has its afterlife 
in our minds, our hearts, 
our hands.

Hold on
Not enslaving memory  

that sells the future 
to the past  
nor recollection that 
makes us passive, listless, 
resigned. 

But memory that releases 
us for a new life.

The flow of life— 
the divine process  
gives and takes  
retains and creates. 

Return the dust to the 
earth 
not to bury hope 
but to resurrect the will 
to live.
—Harold M. Schulweis

קַדִּישׁ יָתוֹם
Many congregations recite Mourner’s Kaddish after 
completing Birkhot Ha-shaḥar, the Morning Blessings. 

    Mourners and those observing Yahrzeit:

מֵהּ רַבָּא,  יִתְקַדַּשׁ שׁ� יִתְגַּדַּל ו�
רָא, כִּרְעוּתֵהּ,  מָא דִּי ב� עָל�  בּ�

חַיֵּיכוֹן וּבְיוֹמֵיכוֹן  יַמְלִיךְ מַלְכוּתֵהּ בּ� ו�
כׇל־בֵּית יִשְׂרָאֵל,  וּבְחַיֵּי ד�

בַּעֲגָלָא וּבִזְמַן קָרִיב, 
אִמְרוּ אָמֵן.  ו�

    Congregation and mourners:

מַיָּא. מֵי עָל� עָלַם וּלְעָל� בָרַךְ ל� מֵהּ רַבָּא מ� הֵאשׁ � י�
 

    Mourners:

יִתְנַשֵּׂא  יִתְרוֹמַם ו� יִתְפָּאַר ו� יִשְׁתַּבַּח ו� יִתְבָּרַךְ ו�
רִיךְ הוּא,  קֻדְשָׁא, בּ� מֵהּ דּ� יִתְהַלַּל שׁ� יִתְעַלֶּה ו� יִתְהַדַּר ו� ו�

[on Shabbat Shuvah we substitute: לָּא מִכׇּל־ עֵֽ לָּא ל� עֵֽ לָּא מִן כׇּל־ ]ל� עֵֽ ל�
מָא,  עָל� נֶחָמָתָא דַּאֲמִירָן בּ� חָתָא ו� שִׁירָתָא תֻּשְׁבּ� בִּרְכָתָא ו�

אִמְרוּ אָמֵן.  ו�
חַיִּים  מַיָּֽא ו� א מִן שׁ� א רַבָּֽ לָמָֽ הֵא שׁ� י�

עַל כׇּל־יִשְׂרָאֵל,  ינוּ ו� עָלֵֽ
אִמְרוּ אָמֵן.  ו�

 עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו הוּא יַעֲשֶׂה שָׁלוֹם 
בֵי תֵבֵל[,  עַל כׇּל־ישׁוֹ� עַל כׇּל־יִשְׂרָאֵל ]ו� ינוּ ו� עָלֵֽ

אִמְרוּ אָמֵן. ו�

Mourner’s Kaddish.
It is sometimes difficult for 
a mourner to reintegrate 
into a community after 
the loss of a close relation. 
Equally, it may be difficult 
for the community to know 
how to receive a mourner 
in its midst. In reciting the 
Kaddish, the mourner takes 
a formal role in relation 
to the community. The 
mourner is able to say: “I 
am here in your midst, 
praying alongside you”; and 
the congregation can re-
spond: “Along with you, we 
all turn our eyes to God.”
  The prophet Ezekiel 
remarks that after great 
tragedy, God’s name will 
become great throughout 
the world (38:23); with 
some grammatical changes, 
these are the first words 
of the Kaddish. By the end 
of the Mourner’s Kaddish, 
whatever our loss, whatever 
tragedy we have suffered, 
we look to God in hope 
and we hold on to a vision 
of some moment when we 
all may be at peace.
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Thanking God
Rabbi Yoḥanan said in the 
name of Rabbi Shimon 
bar Yoḥai: From the day 
that the Holy One cre-
ated the world, there was 
no one who praised and 
thanked (hodeh) the Holy 
One, until Leah came and 
praised God. For she said: 
“This time will I praise 
and thank (odeh) Adonai” 
(Genesis 29:35), giving the 
name “Judah” (y’hudah) to 
her newborn son. 
 Thus, the name “Jew,” 
derived from “Judah,” means 
“thankful.”

—babylonian talmud

Creating Through 
Speech
Just as divine speech 
created the world, so too 
with human speech: what 
we give voice to becomes 
more substantive, more 
real. Prayer, like all human 
speech, is a creative act. 
The prayers that we utter 
shape our inner lives. Our 
new consciousness causes 
us to relate differently to 
the world around us, and it 
thus prompts us to shape a 
different external reality.

It is customary to stand for the opening and closing b’rakhot of P’sukei D’zimra.

Introductory B’rakhah
Blessed is the one whose word 
called the world into being.	 Barukh hu. Blessed be the One.

Blessed is the one who created
the world.	 Barukh sh’mo. Blessed be the divine name.

Blessed is the one who speaks 
and it is done.	 Barukh hu.

Blessed is the one who decrees 
and fulfills.	 Barukh sh’mo.

Blessed is the one who has compassion 
for the earth.	 Barukh hu.

Blessed is the one who has compassion 
for all creatures.	 Barukh sh’mo.

Blessed is the one who sends a just reward 
to those who revere the Divine.	 Barukh hu.

Blessed is the one who is eternal, 
who exists forever.	 Barukh sh’mo.

Blessed is the one who redeems 
and rescues.	 Barukh hu u-varukh sh’mo.

Barukh atah ADONAI, our God, sovereign of time and space,  
compassionate creator celebrated in Your people’s voices,  
praised and glorified by the words of Your faithful servants  
and in Your servant David’s songs.

We will celebrate You, ADONAI our God, with praise and song;  
we will extol, acclaim, and glorify You, honoring Your name  
and declaring that You are our sovereign God.

▶ The singular one who gives life to the world—the sovereign, 
who is praised and glorified, forever and ever—this is Your 
great name.

Barukh atah ADONAI, Sovereign, celebrated with songs of praise.
Some congregations select from among the psalms and biblical texts that follow.

It is customary to stand for the opening and closing b’rakhot of P’sukei D’zimra.

בָּרוּךְ הוּא. הָיָה הָעוֹלָם,	 בָּרוּךְשֶׁ אָמַר ו�

מוֹ. בָּרוּךְשׁ � רֵאשִׁית,	 בָּרוּךְ עוֹשֶׂה ב�

בָּרוּךְ הוּא. עוֹשֶׂה,	 בָּרוּךְ אוֹמֵר ו�

מוֹ. בָּרוּךְשׁ � בָּרוּךְ וֹגּזֵר וּמְקַיֵּם,	

בָּרוּךְ הוּא. רֶץ,	 רַחֵם עַל הָאָֽ בָּרוּךְ מ�

מוֹ. בָּרוּךְשׁ � רִוֹיּת,	 רַחֵם עַל הַבּ� בָּרוּךְ מ�

בָּרוּךְ הוּא. שַׁלֵּם שָׂכָר טוֹב לִירֵאָיו,	 בָּרוּךְ מ�

מוֹ. בָּרוּךְשׁ � קַיָּם לָנֶֽצַח,	 בָּרוּךְ חַי לָעַד ו�

מוֹ. בָּרוּךְ הוּא וּבָרוּךְשׁ � בָּרוּךְ וֹפּדֶה וּמַצִּיל,	

לֶךְ הָעוֹלָם,  ינוּ מֶֽ בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
פִי עַמּוֹ,  הֻלָּל בּ� הָאֵל הָאָב הָרַחֲמָן, הַמ�

שֻׁבָּח וּמְפֹאָר בִּלְשׁוֹן חֲסִידָיו וַעֲבָדָיו,  מ�
ינוּ,  הַלֶּלְךָ יהוה אֱלֹהֵֽ ךָ. נ� וּבְשִׁירֵי דָוִד עַבְדֶּֽ

גַדֶּלְךָ וּנְשַׁבֵּחֲךָ וּנְפָאֶרְךָ  בִּשְׁבָחוֹת וּבִזְמִירוֹת, נ�
ינוּ.  נוּ אֱלֹהֵֽ ךָ מַלְכֵּֽ נַמְלִיכ� נַזְכִּיר שִׁמְךָ ו� ו�

שֻׁבָּח וּמְפֹאָר עֲדֵי עַד  לֶךְ מ� ◀ יָחִיד חֵי הָעוֹלָמִים, מֶֽ
הֻלָּל בַּתִּשְׁבָּחוֹת. לֶךְ מ� מוֹ הַגָּדוֹל. בָּרוּךְ אַתָּה יהוה, מֶֽ שׁ�

Some congregations select from among the psalms and biblical texts that follow.

barukh she-amar. Once 
the inclusion of P’sukei 
D’zimra (“Verses of Song”) 
was codified by the geonim 
(the rabbinic leaders of 
the influential Babylonian 
Jewish community in the 
latter half of the 1st millen-
nium), they ordained that it 
be preceded and followed 
with formal blessings: the 
opening blessing recited 
here and the blessing at the 
section’s conclusion (page 
148). Most of the passages 
recited in this section are 
biblical and, therefore, 
this prayer calls them “the 
words of Your faithful 
servants.” “David’s songs” 
refers to the psalms, which 
constitute the bulk of this 
section; many scholars 
believe that Psalms 145–150 
(pages 136–141) constituted 
the original core of P’sukei 
D’zimra. 

called the world into 
being וְהָיָה הָעוֹלָם. God 
is often referred to by the 
sages as “the one whose 
word called the world into 
being.” This is based on the 
story in Genesis 1, in which 

all of creation emanates from God’s spoken fiat. For example, on the very first day, “God said, ‘Let there be 
light’—and there was light” (Genesis 1:3).

Barukh hu, blessed be the one רוּךְ הוּא  The last line of the introductory call and response reads barukh .בָּ
sh’mo, “blessed be the divine name.” Taken together, the first two words of response and the last two words 
of the series form the phrase barukh hu u-varukh sh’mo, “blessed be the One and blessed be the divine name,” 
which is commonly used as a response to hearing the name of God. Practices differ as to the call and response 
during the recitation of this poem. A version that has recently become popular includes reciting the words 
printed here in gray.

compassionate creator הָאָב הָרַחֲמָן. The word translated here as “compassionate” comes from the root 
r-ḥ-m, which also means “womb.” Thus, this particular phrase can be understood as “the fatherly womb,” and 
wonderfully captures the way that God transcends gender. 

extol, acclaim, and glorify You ָחֲךָ וּנְפָאֶרְך בֵּ לְךָ וּנְשַׁ -The blessing announces that the psalms to be re .נְגַדֶּ
cited in this section will be those that acclaim God, not those that express the personal plight of the psalmist. 
Repetition of similar sounding verbal synonyms in Hebrew is a means of creating a meditative atmosphere.

P’sukei D’zimra: Verses of Song פסוקי דזמרא
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Morning Praise
יָ הּנוֹתֵןבִּ ינָה לַשֶּׂכְוִי 

זַמֵּר לִשְׁמָךְ, הֵןתָּ וִי  ל�
רוֹפֵף  עוֹף י� שָׂם בִּינָה בּ�

קוֹלוֹת תַּעֲצוּמוֹת רֶץ בּ�  אֶֽ
עוֹפֵף  נוּ מִמּ� מֵֽ חַכּ� י�

הֵמוֹת נוּ מִבּ� פֵֽ מַלּ�
תַעֲצוּמוֹת  לָתֵת עוֹז ו�

שָׁמָה תּוֹךְ גֵּוִי   שָׂם נ�  ל�
יָ הּנוֹתֵןבִּ ינָה לַשֶּׂכְוִי 

זַמֵּר לִשְׁמָךְ, הֵןתָּ וִי  ל�
אֶל שֶׂכְוִי יַבִּיט אִישׁ עָצֵל 

צוּרוֹ שָׁר  אֲשֶׁר יוֹם יוֹם ל�
אֵין כּוֹשֵׁל  אֵין עָיֵף בּוֹ ו�

לֹא אֶחָד מִסּוֹדוֹ סָר  ו�
שֶׁל  כֵּן אִישׁ מִשִּׁיר יִטַּע אֵֽ
יְלָה לֹא יֶחְסַר לַֽ יוֹם ו�  ו�

קַבֵּל מוּסָר  וּמֵעוֹף י�
יִהְיֶה שָׁר כִּבְנֵי לֵוִי  ו�
יָ הּנוֹתֵןבִּ ינָה לַשֶּׂכְוִי 

זַמֵּר לִשְׁמָךְ, הֵןתָּ וִי  ל�
You endow birds with the talent to sing 

Your name; I, too, desire the same.
Birds wake the world chirping aloud, 
a talent instilled in them by God.
Might I, too, learn from those who fly 
and be instructed by this animal cry 
to acclaim the one who created me 
and who planted a soul within  
my body.
You endow birds with the talent to sing 

Your name; I, too, desire the same.
Tired people, look to the birds flying 

in the sky 
who daily sing to the creator on high.
None tires, none fails to do what the 

maker asked;
none is diverted from the appointed 

task.
Human beings too can plant seeds 

with songs 
and morning and evening for noth-
 ing more need long.
Take instruction, sing to God, 

bend your will, 
and so a priestly role fulfill.
You endow birds with the talent to sing 

Your name; I, too, desire the same.
—israel najara

David’s Prayer: The Dedication of the Ark
Give thanks to ADONAI, call out in God’s name.
Let all peoples know of God’s deeds.
Sing to God, 
hymn to God,
describe all of God’s wondrous acts,
exult in God’s holy name. 
May all who yearn for ADONAI find 
 rejoicing in their hearts.
Seek ADONAI, acclaim God,
constantly crave God’s presence.
Remember the wonders God wrought, 
God’s marvelous deeds and judgment.

Seed of Israel, God’s servant,
treasured children of Jacob,
ADONAI is our God:
all the earth is subject to God’s law.
Always remember God’s covenant—
words binding for a thousand generations—
made with Abraham,
promised to Isaac,
and affirmed in a decree to Jacob,
an everlasting covenant with Israel, saying:
I will give you the land of Canaan, as your 
 apportioned inheritance. 

You were few in number then, hardly dwelling there. 
As you wandered from people to people, 
from one nation to another, 
God did not let anyone oppress you, 
but admonished rulers, 

“Do not touch My anointed; 
do not harm My prophets.” 

1 Chronicles 16:8–36. This 
first biblical text in P’sukei 
D’zimra is recited daily and 
is taken from 1 Chronicles. 
The Chronicler describes 
David bringing the ark to 
Jerusalem, accompanied 
by levitical singing com-
missioned by him. The 
song itself is a medley of 
verses found in the Book of 
Psalms and is an example of 
biblical texts quoting one 
another. The first fourteen 
verses are a near-quotation 
of Psalm 105:1–14, the next 
section is almost the com-
plete text of Psalm 96, and 
what follows are quota-
tions of verses from various 
other psalms. According 
to an early midrashic text, 
this passage was sung 
by the Levites when the 
tamid, the daily sacrifice, 
was offered (Seder Olam 
Rabbah, ch. 14). Similarly, 
our daily service, like that 
performed in the Temple, is 

accompanied by this song. One contemporary liturgical scholar, 
Yisrael Ta-Shma, argues that P’sukei D’zimra, literally “Verses of 
Song,” derives its name from this prayer, which is an anthology of 
biblical verses, said to have been sung by the Levites.

acclaim God ֹו —”Some translate this word as “God’s might .וְעֻזּ
that is: the ark, which is the manifestation of God’s power. 

treasured children of Jacob חִירָיו נֵי יַעֲקֹב בְּ  B'h|.|irav (from .בְּ
the root b-h|.|-r) can mean “chosen.” Here we render it as “trea-
sured” in light of its synonymous usage in Deuteronomy and 
elsewhere.

a thousand generations לֶף דּוֹר  This biblical expression .לְאֶֽ
conveys the idea of endless time.

יעוּ בָעַמִּים עֲלִילֹתָיו.  הוֹדֽוּ לַיהוה, קִרְאוּ בִשְׁמוֹ, הוֹדִֽ
אֹתָיו.  כׇל־נִפְל� יחוּ בּ� רוּ לוֹ, שִֽׂ ירוּ לוֹ זַמּ� שִֽׁ

בַקְשֵׁי יהוה.  שֵׁם קׇדְוֹשׁ, יִשְׂמַח לֵב מ� לוּ בּ� הִתְהַל�
וּשׁ פָנָיו תָּמִיד.  עֻוֹזּ, בַּקּ� דִּרְוּשׁ יהוה ו�

יהוּ.  טֵי פִֽ תָיו וּמִשְׁפּ� אֹתָיו אֲשֶׁר עָשָׂה, מפֹ� זִכְרוּ נִפְל�

חִירָיו.  נֵי יַעֲקֹב בּ� רַע יִשְׂרָאֵל עַבְדּוֹ, בּ� זֶֽ
רֶץ מִשְׁפָּטָיו.  כׇל־הָאָֽ ינוּ, בּ� הוּא יהוה אֱלֹהֵֽ
לֶף דּוֹר,  אֶֽ רִיתוֹ, דָּבָר צִוָּה ל� עוֹלָם בּ� זִכְרוּ ל�

יִצְחָק,  אֲשֶׁר כָּרַת אֶת־אַבְרָהָם, שְׁוּבוּעָתוֹ ל�
רִית עוֹלָם,  יִשְׂרָאֵל בּ� חֹק, ל� יַעֲקֹב ל� הָ ל� וַיַּעֲמִידֶֽ

בֶל נַחֲלַתְכֶם.  עַן, חֶֽ נָֽ רֶץ כּ� ךָ אֶתֵּן אֶֽ לֵאמרֹ: ל�

גָרִים בָּהּ.  תֵי מִסְפָּר, כִּמְעַט ו� כֶם מ� בִּהְיוֹת�
כוּ מִוֹגּי אֶל וֹגּי, וּמִמַּמְלָכָה אֶל עַם אַחֵר.  וַיִּתְהַלּ�

לָכִים: עׇשְׁקָם, וַיּֽוֹכַח עֲלֵיהֶם מ� אִישׁ ל� יחַ ל� לֹא הִנִּֽ
עוּ.  עוּ בִּמְשִׁיחָי, וּבִנְבִיאַי אַל תָּרֵֽ אַל תִּגּ�
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For the gods of the 
nations are man-made 
idols ים אֱלִילִים  .אֱלהֵֹי הָעַמִּ
The biblical author is 
describing the pagan world 
surrounding Israel.

THEN ALL THE PEOPLE 
RESPONDED ֹאמְרוּ� כׇל־הָעָם  .וַיּ�
The Chronicler concludes 
David’s prayer as he in-
stalled the ark in Jerusalem 
with the people’s assent: 
their response, “Amen.”

Sing to ADONAI, all the earth;
day after day tell of God’s deliverance.
Tell the nations of God’s glory,
speak of God’s wonders among all peoples.
For ADONAI is great, surely to be praised,
more to be revered than other gods.
▶ For the gods of the nations are man-made idols,
but ADONAI fashioned the very heavens.

Grandeur and glory are God’s honor guard,
strength and joy where God is found.
Offer to ADONAI, peoples of the world:
offer to ADONAI honor and strength,
offer to ADONAI the honor due God’s name;
bring a gift of thanksgiving and enter God’s presence,
bow to ADONAI amidst the splendor of this holy place.
Tremble before God’s presence, all who dwell on earth,
but the land shall remain firm and not shaken.

Let the heavens be glad
and the earth rejoice,
Yism’h|.|u ha-shamayim v’tagel ha-aretz . . . yiram hayam u-m’lo·o.

as the peoples of the world declare, “ADONAI reigns.”
Let the sea in its fullness roar,
let the meadow and all that grows in it exult;
let the trees of the forest sing at God’s approach,
for ADONAI comes to judge the earth.

Give thanks to ADONAI, for God is good;  
for God’s love endures forever.
Say, “Rescue us, God of our deliverance;
gather us up and save us from amidst the nations,  
that we may praise Your holy name and bow in praise of You.
Blessed be ADONAI, the God of Israel, forever and ever!”
Then all the people responded,  

“Amen, may ADONAI be praised.”
                                        1 Chronicles 16:8–36

וּשׁעָתוֹ.  רוּ מִוֹיּם אֶל יוֹם י� רֶץ, בַּשּׂ� ירוּ לַיהוה כׇּל־הָאָֽ שִֽׁ
אֹתָיו.  כׇל־הָעַמִּים נִפְל� בוֹדוֹ, בּ� רוּ בַוֹגּיִם אֶת־כּ� סַפּ�

נוֹרָא הוּא עַל כׇּל־אֱלֹהִים.  אֹד, ו� כִּי גָדוֹל יהוה וּמְהֻלָּל מ�
יִם עָשָׂה.  ◀ כִּי כׇּל־אֱלֹהֵי הָעַמִּים אֱלִילִים, וַיהוה שָׁמַֽ

חֶדְוָה בִּמְקֹמוֹ.  פָנָיו, עֹז ו� הָדָר ל� הוֹד ו�
חוֹת עַמִּים, הָבֽוּ לַיהוה כָּבוֹד וָעֹז.  הָבֽוּ לַיהוה מִשְׁפּ�

פָנָיו,  אוּ ל� אוּ מִנְחָה וּבֹֽ מוֹ, שׂ� בוֹד שׁ� הָבֽוּ לַיהוה כּ�
דֶשׁ.  הַדְרַת קֹֽ הִשְׁתַּחֲווּ לַיהוה בּ�

רֶץ, אַף תִּוֹכּן תֵּבֵל בַּל תִּוֹמּט.  פָנָיו כׇּל־הָאָֽ ילוּ מִלּ�  חִֽ

רוּ בַוֹגּיִם יהוה מָלָךְ. יֹאמ� רֶץ ו� תָגֵל הָאָֽ יִם ו� חוּ הַשָּׁמַֽ יִשְׂמ�
כׇל־אֲשֶׁר וֹבּ.  יִרְעַם הַיָּם וּמְלוֹאוֹ, יַעֲלֹץ הַשָּׂדֶה ו�

נוּ עֲצֵי הַיָּֽעַר,  רַנּ� אָז י�
רֶץ.   מִלִּפְנֵי יהוה כִּי בָא לִשְׁוֹפּט אֶת־הָאָֽ

עוֹלָם חַסְדּוֹ.  הוֹדֽוּ לַיהוה כִּי טוֹב, כִּי ל�
נוּ  נוּ אֱלֹהֵי יִשְׁעֵֽ אִמְרוּ השִׁוֹיעֵֽ  ו�

נוּ מִן הַוֹגּיִם,  הַצִּילֵֽ נוּ ו� צֵֽ קַבּ� ו�
ךָ.  חַ בִּתְהִלָּתֶֽ הִשְׁתַּבֵּֽ ךָ ל� שֵׁם קׇדְשֶֽׁ הֹדוֹת ל� ל�

עַד הָעֹלָם,  בָּרוּךְ יהוה אֱלֹהֵי יִשְׂרָאֵל מִן הָעוֹלָם ו�
הַלֵּל לַיהוה.  רוּ כׇל־הָעָם אָמֵן ו� וַיֹּאמ�

                דברי הימים א, טז:ח-לו

From the Psalmist:
A Song of Adoration
My prayer can have no 

other life
than in my songs.
I stand revealed 
by all the songs I pray.
My songs implore,
insist,
that they be heard by You
who dwell in all the 

distances
outside of time and space,
and yet,
within all things.

My songs and I,
my prayers and contem-

plations,
dream of penetrating
to the secrets of Your 

name.
I search Your nomen- 

clature
for my own identity
and seek my features 
in the image that You 

made.
I am choiceless in the 

quest,
except I sing of sorrow,
praise, and exaltation.

You are before all things 
and after them.
You bracket me within the 

horns
of void and nothingness.
You enfold me in the 

wings
of Your creation,
and then return me,
with the songs I pray,
to dust.

—peretz kaminsky
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The People Israel
Israel exists not in order to 
be but in order to dream 
the dream of God. Our 
faith may be strained, but 
our destiny is anchored to 
the ultimate. Who can es-
tablish the outcome of our 
history? Out of the wonder 
we came and into the won-
der we shall return.

—abraham Joshua 
Heschel

An Anthology of Verses from Psalms:  
The Redemption of the People Israel

Exalt ADONAI, our God;
bow down before God, the Holy One.

▶ Exalt ADONAI, our God,
and bow down at God’s holy mountain,
for ADONAI our God is holy.

God, who is compassionate, will forgive sin  
and not wreak destruction;
for again and again God acts with restraint,  
refusing to let rage become all-consuming.

You, ADONAI, will not withhold Your compassion from me,
Your kindly love and Your faithfulness shall always 
 be my protection.

Remember Your compassion, ADONAI, and Your love, 
for they are timeless.

With all your strength, greet God,
whose pride is the people Israel
and whose might is in the heavens.

Awe of You, O God, fills Your holy places;
it is You, God of Israel, who gives strength and greatness 
 to this people.
May God be blessed.

God of retribution, ADONAI, 
God of retribution, reveal Yourself;

judge of all the earth, pass sentence—
humble the haughty.

Psalmic Verses. The 
earliest form of poetic 
prayers composed after 
the destruction of the 
Second Temple contained 
associated biblical verses 
arranged in new patterns. 
Each verse is connected 
to the next through word 
repetition and thematic 
continuity. This prayer, 
which is an example of 
this form, centers on the 
redemption of the people 
Israel: it calls upon God 
to forgive sin—in rabbinic 
theology, sin was a cause 
of Israel’s exile—and then 
calls for an end to the op-
pression of Israel by other 
nations. It concludes on 
the next page with the 
promised reconciliation of 
God and Israel.
  The first two verses are 
taken from Psalm 99:5, 9. 
The italics in the transla-
tion are meant to empha-

size that the verses often have an antiphonal quality; they may have originally been recited 
responsively, though today they may not necessarily be read that way.

bow down before God חֲווּ לַהֲדוֹם רַגְלָיו תַּ  Literally, “bow down at God’s footstool.” In .וְהִשְׁ
the ancient Near East, one prostrated oneself at the footstool of the king as a sign of obei-
sance.

God, who is compassionate וְהוּא רַחוּם. Psalm 78:38. This is one of the most frequently 
quoted verses in the liturgy, perhaps because it is the clearest possible statement about God’s 
mercy. Mercy, not punishment, is fundamental to God’s nature. The entire verse has thirteen 
words, reminding us of the “Thirteen Attributes” of God’s mercy disclosed in Exodus 34:6–7. 

You, Adonai ה יהוה .Psalm 40:12 .אַתָּ

Remember Your compassion ָיך .Psalm 25:6 .זְכֹר רַחֲמֶֽ

With all your strength, greet God נוּ עזֹ לֵאלהִֹים  .Psalm 68:35–36 .תְּ

your holy places  ָיך ֽ שֶׁ קְדָּ  The Hebrew is plural. Before the reign of Hezekiah (late 7th .מִמִּ
century B.C.E.) there were multiple sanctuaries in the Land of Israel. In the liturgical context 
here, the reference may be to the synagogues throughout the world. Meiri (d. 1310, Provence) 
interprets the “holy places” to allude to the gatherings of the righteous and to their burial 
sites.

God of retribution אֵל נְקָמוֹת. Psalm 94:1–2. The context in the psalm makes clear that 
God’s wrath is invoked against those who behave immorally—oppressing the poor, the 
widow, and the stranger.

don Your robes א שֵׂ  Literally, “rise up.” In the ancient Near East, the judge rose to pass .הִנָּ
sentence.

ינוּ  מוּ יהוה אֱלֹהֵֽ רוֹמ�
הִשְׁתַּחֲווּ לַהֲדֹם רַגְלָיו, קָדשׁוֹ הוּא.  ו�

הַר קׇדְוֹשׁ,  הִשְׁתַּחֲווּ ל� ינוּ ו� מוּ יהוה אֱלֹהֵֽ ◀ רוֹמ�
ינוּ. כִּי קָדשׁוֹ יהוה אֱלֹהֵֽ

לֹא יַשְׁחִית,  כַפֵּר עָוֺן ו� הוּא רַחוּם י� ו�
לֹא יָעִיר כׇּל־חֲמָתוֹ.  הָשִׁיב אַוֹפּ ו� הִרְבָּה ל� ו�

נִּי,  יךָ מִמֶּֽ אַתָּה יהוה לֹא תִכְלָא רַחֲמֶֽ
רֽוּנִי.  ךָ תָּמִיד יִצּ� ךָ וַאֲמִתּ� חַסְדּ�

מָּה.  יךָ, כִּי מֵעוֹלָם הֵֽ יךָ יהוה וַחֲסָדֶֽ כֹר רַחֲמֶֽ ז�
חָקִים.  עֻוֹזּ בַּשּׁ� נוּ עֹז לֵאלֹהִים, עַל יִשְׂרָאֵל גַּאֲוָתוֹ, ו� תּ�

יךָ,  נוֹרָא אֱלֹהִים מִמִּקְדָּשֶֽׁ
תַעֲצֻמוֹת לָעָם,  אֵל יִשְׂרָאֵל הוּא נֹתֵן עֹז ו�

בָּרוּךְ אֱלֹהִים. 
יעַ. קָמוֹת הוֹפִֽ קָמוֹת יהוה, אֵל נ� אֵל נ�

מוּל עַל גֵּאִים. רֶץ, הָשֵׁב גּ� הִנָּשֵׂא שֹׁפֵט הָאָֽ
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Deliverance is Yours, ADONAI; 
may Your blessings be upon Your people forever.
ADONAI Tz’va·ot is with us.  
The God of Jacob is our protection.
▶ ADONAI Tz’va·ot, blessed are those who trust in You. 
ADONAI, deliver us!
Surely our sovereign will respond to us 
in the hour of our calling.

Deliver and bless this people,
whom You have made Your own;
shepherd them and exalt them forever.
Hoshi∙ah et amekha u-varekh et nah|.|alatekha,  
u-r’eim v’naseim ad ha-olam.

We await ADONAI,
our helper and protector.
Our hearts rejoice in God;
we have faith in God’s holy name.
May Your love and kindness be with us, ADONAI,
for our hope is in You.
Show us Your love and kindness,  
and extend Your deliverance to us.
Arise and come to our help;  
redeem us through Your kindly love.

“I am ADONAI your God who brought you up  
from the land of Egypt.
Open your mouth and I will satiate you.”
Joyous the people who are so favored; 
joyous the people whose God is ADONAI.
▶ I trust in Your love and kindness;
my heart rejoices in Your deliverance;
I sing to ADONAI for all that God has done for me.

Deliverance is Yours, 
ADONAI לַיהוה הַיְשׁוּעָה. 
Psalm 3:9. Although the 
next three verses are 
taken from various psalms 
(46:8, 84:13, 20:10), each 
with its own subject, they 
are connected by similar 
words and phrases so 
that they create a new, 
coherent composition. The 
same verses are found in 
Havdalah, recited at the 
conclusion of Shabbat.

FOREVER לָה  Biblical .סֶֽ
scholars are not sure of the 
meaning of this word. It 
may simply be a musical 
notation. The ancient 
rabbis thought it meant 
“forever.”

Deliver . . . this people 
ךָ ֽ יעָה אֶת־עַמֶּ ֽ  Psalm .הוֹשִׁ
28:9.

Our lives depend upon 
Adonai תָה לַיהוה נוּ חִכְּ ֽ  .נַפְשֵׁ
Psalm 33:20–22.

Show us Your love and 
kindness ָך ֽ נוּ יהוה חַסְדֶּ  .הַרְאֵֽ
Psalm 85:8. The key word 
h|.|esed, here translated as 

“love and kindness,” is mentioned three times in this and the follow-
ing verses. The biblical meaning of the word h|.|esed is love freely given, 
manifested in action.

Arise and come to our help ּֽנו תָה לָּ .Psalm 44:27 .קוּמָה עֶזְרָֽ

I am Adonai your God ָיך  Psalm 81:11. The phrase recalls .אָנֹכִי יהוה אֱלהֶֹֽ
the first words of the Decalogue, but here God’s speech continues with 
a promise of abundance.

Open Your mouth and I will satiate you ּהו יךָ וַאֲמַלְאֵֽ ֽ -Liter .הַרְחֶב פִּ
ally, “. . . and I will fill it.” In Psalm 81 this verse may refer to the manna 
that nourished Israel in the desert. In its liturgical context the verse 
takes on a spiritual meaning, as if God is saying: “If you open your 
mouths in prayer, I will provide you with appropriate words.”

Blessed is the people רֵי הָעָם .Psalm 144:15 .אַשְׁ

I sing ירָה ֽ  Psalm 13:6. The string of psalmic verses ends in song .אָשִׁ
and an expression of thankfulness. There is also an intentional play of 
words: ashrei, “blessed,” progresses to ashirah, “I sing.”

לָה.  ךָ סֶּֽ ךָ בִרְכָתֶֽ לַיהוה הַיְוּשׁעָה, עַל עַמּ�
לָה.  נוּ אֱלֹהֵי יַעֲקֹב סֶֽ נוּ, מִשְׂגָּב לָֽ בָאוֹת עִמָּֽ יהוה צ�

חַ בָּךְ. בָאוֹת, אַשְׁרֵי אָדָם בֹּטֵֽ ◀ יהוה צ�
נוּ.  יוֹם קׇרְאֵֽ לֶךְ יַעֲנֵֽנוּ ב� יעָה, הַמֶּֽ יהוה השִׁוֹֽ

ךָ, ךָ וּבָרֵךְ אֶת־נַחֲלָתֶֽ יעָה אֶת־עַמֶּֽ השִׁוֹֽ
אֵם עַד הָעוֹלָם.  נַשּׂ�  וּרְעֵם ו�

נוּ וּמָגִנֵּֽנוּ הוּא.  תָה לַיהוה, עֶזְרֵֽ נוּ חִכּ� נַפְשֵֽׁ
חְנוּ.  שֵׁם קׇדְוֹשׁ בָטָֽ נוּ, כִּי ב�  כִּי בוֹ יִשְׂמַח לִבֵּֽ

לְנוּ לָךְ.  ינוּ כַּאֲשֶׁר יִחַֽ ךָ יהוה עָלֵֽ הִי חַסְדּ� י�
נוּ. יֶשְׁעֲךָ תִּתֶּן־לָֽ ךָ, ו� נוּ יהוה חַסְדֶּֽ הַרְאֵֽ

ךָ. עַן חַסְדֶּֽ מַֽ נוּ ל� נוּ וּפְדֵֽ תָה לָּֽ קֽוּמָה עֶזְרָֽ
יִם,  רֶץ מִצְרָֽ יךָ הַמַּעַלְךָ מֵאֶֽ אָנֹכִי יהוה אֱלֹהֶֽ

הוּ.  יךָ וַאֲמַלְאֵֽ  הַרְחֶב־פִּֽ
כָה וֹלּ,  אַשְׁרֵי הָעָם שֶׁכָּֽ

אַשְׁרֵי הָעָם שֶׁיהוה אֱלֹהָיו. 
ךָ,  חְתִּי, יָגֵל לִבִּי בִּיוּשׁעָתֶֽ ךָ בָטַֽ חַסְדּ� ◀ וַאֲנִי בּ�

ירָה לַיהוה כִּי גָמַל עָלָי.  אָשִֽׁ

Deliverance
Why am I not a flower,
a human flower?

Bless me, bless my spirit
with tenderness instead of 

might:

allow smiles instead of 
words to unfurl in me,

giving light to this world 
always,

gifting love and good luck,
my hair, orchids.

Indoors, let my steps be
fingers dancing on piano 

keys.

Tenderness, name of 
Divinity,

be the image of God in me.
—abraham Joshua 

Heschel
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א
FOR THE LEADER, A SONG OF DAVID 
The heavens tell of God’s glory,
and the sky proclaims God’s handiwork.
One day addresses another,
and one night informs the next.
There is no speech, there are no words that are not heard,
their reverberation travel over the entire earth,
their message reaches the very edges of the world.
In heaven’s midst, there is a tent for the sun
who, like a bridegroom from his wedding canopy,
emerges joyously, a champion running the course,
entering at heaven’s edge,
circling to the far side,
nothing escaping its heat.

The teaching of ADONAI is perfect, reviving life;
the covenant of ADONAI is enduring, 
 making the foolish wise;
the precepts of ADONAI are fitting, gladdening the heart;
the command of ADONAI is clear, brightening the eyes;
reverence of ADONAI is pure, forever right;
the judgments of ADONAI are true, altogether just—
Torat Adonai t’mimah, m’shivat nafesh,
eidut Adonai ne·emanah, mah|.|kimat peti,
pikudei Adonai y’sharim, m’samh|.|ei lev,
mitzvat Adonai barah, me’irat einayim,
yirat Adonai t’horah, omedet la·ad,
mishp’tei Adonai emet, tzadku yah|.|dav, 

more precious than gold, than the finest gold, 
sweeter than honey and drippings of the honeycomb.
Truly, Your servant strives to be mindful of them—
their observance is of such consequence. 

Who can discern one’s own errors? Cleanse me of those 
I am not even conscious, and restrain Your servant from 
willful sins—let them not rule me. Then shall I be  
innocent, untainted by grave transgression.
▶ May the words of my mouth and the meditations of 
my heart be acceptable to You, ADONAI, my rock and my 
redeemer.
                  Psalm 19

PSALM 19. Psalm 19 is the 
first of seven psalms (here 
indicated with Hebrew 
letters alef, bet, etc.) added 
for Shabbat and festivals. 
This psalm is composed 
of three parts: the first 
celebrates the magnificence 
of creation, especially the 
light of the sun; the second 
is a hymn to Torah, God’s 
teachings; and the third is a 
personal plea by the psalm-
ist for God’s tolerance of 
human shortcomings.

The heavens tell יִם מַֽ ָ  הַשּׁ
רִים  The universe is .מְסַפְּ
pictured as alive, singing 
the praises of God and 
all that God has created. 
Many different verbs are 
used to describe speech: 
the heavens “tell,” the 
sky “proclaims,” one day 
“addresses” another, each 
night “informs” the next. 
Nature reflects God’s 
speech, and Torah is God’s 
direct speech. In contrast, 
our own human speech 
originates with us and 
therefore has the capacity 
to be sinful.

The teaching of ADONAI 
 The word torah .תּוֹרַת יהוה
literally means “teaching.” 
In later Judaism the word 
refers to the Five Books 
of Moses, but in biblical 
parlance it simply means 

“instruction” and is frequently used for divine instruction. The first two verses in the series speak in general 
terms of God’s teaching and covenant; the next two, of the specific precepts and laws; and finally, the last two 
speak of ritual observance and the administration of justice.

The covenant of ADONAI עֵדוּת יהוה. The first Hebrew word is used in the Bible to identify the tablets, luh|.|ot 
ha-eidut, on which the Ten Commandments were written.

More precious than gold הָב חֱמָדִים מִזָּ  The poet has used six phrases to describe God’s teaching; this .הַנֶּ
seventh phrase is climactic, describing the fullness and wonder of the totality.

willful sins דִים  This is how later Jewish interpreters understood the verse: willful sins are here contrasted .מִזֵּ
with unconscious ones, and the poem’s entire focus is on internal states. But many modern scholars translate 
the word as “enemies,” in which case the verse would read: “Separate me from enemies, that they not rule over 
me; then I shall remain innocent, free of great transgression.” Enemies might tempt one to act out of anger, 
seek vengeance, destroy, or even kill.

א
דָוִד  חַ מִזְמוֹר ל� נַצֵּֽ לַמ�

יעַ.  בוֹד אֵל, וּמַעֲשֵׂה יָדָיו מַגִּיד הָרָקִֽ רִים כּ� סַפּ� יִם מ� 	הַשָּׁמַֽ
עַת.  חַוֶּה דָּֽ יְלָה י� לַֽ יְלָה לּ� לַֽ מֶר, ו� יעַ אֹֽ יוֹם יַבִּֽ יוֹם ל�

לִי נִשְׁמָע קוֹלָם.  בָרִים, בּ� אֵין דּ� מֶר ו� אֵין אֹֽ
רֶץ יָצָא קַוָּם וּבִקְצֵה תֵבֵל מִלֵּיהֶם,  כׇל־הָאָֽ בּ�

הֶל בָּהֶם.  מֶשׁ שָׂם אֹֽ  לַשֶּֽׁ
רַח,  גִוֹבּר לָרוּץ אֹֽ חָתָן יֹצֵא מֵחֻפָּתוֹ, יָשִׂישׂ כּ� הוּא כּ� ו�

צוֹתָם,  יִם מוֹצָאוֹ, וּתְקוּפָתוֹ עַל ק� מִקְצֵה הַשָּׁמַֽ
אֵין נִסְתָּר מֵחַמָּתוֹ.   ו�

פֶשׁ,  יבַת נָֽ שִֽׁ מִימָה, מ� וֹתּרַת יהוה תּ�
תִי,  ימַת פֶּֽ עֵדוּת יהוה נֶאֱמָנָה, מַחְכִּֽ

חֵי לֵב,  שַׂמּ� שָׁרִים, מ� פִּוּקּדֵי יהוה י�
יִם,  אִירַת עֵינָֽ מִצְוַת יהוה בָּרָה, מ�

דֶת לָעַד,  הוֹרָה, עוֹמֶֽ יִרְאַת יהוה ט�
קוּ יַחְדָּו,  טֵי יהוה אֱמֶת, צָד� מִשְׁפּ�

נֹֽפֶת צוּפִים.  בַשׁ ו� הַנֶּחֱמָדִים מִזָּהָב וּמִפָּז רָב, וּמְתוּקִים מִדּ�
קֶב רָב.  שׇׁמְרָם עֵֽ ךָ נִזְהָר בָּהֶם, בּ� גַּם עַבְדּ�

נִי.  גִיאוֹת מִי יָבִין, מִנִּסְתָּרוֹת נַקֵּֽ שׁ�
לוּ בִי,  ךָ, אַל יִמְשׁ� גַּם מִזֵּדִים חֲשֹׂךְ עַבְדֶּֽ

שַׁע רָב.  יתִי מִפֶּֽ נִקֵּֽ אָז אֵיתָם ו�
פָנֶֽיךָ,  הֶגְיוֹן לִבִּי ל� רָצוֹן אִמְרֵי פִי ו� ◀ יִהְיוּ ל�

גֹאֲלִי. יהוה צוּרִי ו�
     תהלים יט

The Words of My Mouth
When the words that I speak are 
the same as the promptings of 
my heart, then my voice is pleas-
ing to God.

—JOSEPH ALBO

Nature’s Speech
A prayer of Solomon—
that I not understand
the language of beasts and birds:
not hear a snort as a lament,
a yelp as a prayer,
a chirp as a psalm;
but let the melodies of the world
pass by in simplicity
and fill me with joy.

—SIVAN HAR-SHEFI

Redemption
God who creates nature, God 
who instructs us, is the same 
God who is capable of under-
standing the sincere, though 
sometimes misstated, plaint of 
the heart. Creation, now incom-
plete because of the rent in the 
human soul, can be made whole 
again, can be completed, as 
God faces the human, hears our 
speech, and forgives us. Prayer, 
the articulation of the human 
heart, has the power to effect 
this turning. It can initiate the 
reconciliation of God and cre-
ation—then I, in all my so very 
human self-contradictions, may 
be affirmed. God, who knows all 
and sees all, can understand my 
intent and find me, like the rest 
of creation, good.
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ב
A PSALM OF DAVID, WHO FEIGNED MADNESS  
BEFORE AvIMELEKH AND WAS FORCED TO FLEE
I bless ADONAI at all times, praise of God is ever on my lips;
I exult in ADONAI.
 O humble people, listen and rejoice; 
join me in glorifying ADONAI—let us together acclaim God’s name.
 I sought ADONAI, who answered me and saved me from my worst fears.
Those who look to God become radiant, 
their faces will never be darkened with shame.
 I, a poor person, cried out—and ADONAI heard, rescuing me from all troubles.
The angel of ADONAI encamps round those who revere God, 
protecting them.
 Judge for yourself and see that ADONAI is good; 
 blessed is the one who finds shelter in God.
Revere ADONAI, holy people,  
for those who revere God experience no lack.
 Starving lions may roar, 
 but those who seek ADONAI lack nothing that is good.
Come children, listen to me, I will teach You to revere ADONAI.
 Who is the person who desires life, loving what is good all one’s days?
Guard your tongue from evil, your lips from speaking deceit,
 depart from evil and do good, seek peace and pursue it.
Mi ha-ish he-h|.|afetz h|.|ayim, ohev yamim lirot tov.
N’tzor l’shon’kha mei-ra u-s’fatekha mi-dabeir mirmah.
Sur meira va-aseih tov, bakesh shalom v’rodfeihu.

The eyes of ADONAI are on the righteous; 
God’s ears are open to their cry.
 ADONAI turns toward the evildoers, erasing their memory from the earth.
But if they cry out, ADONAI will hear them 
and deliver them from all their troubles,
 for ADONAI is close to the broken-hearted, rescuing those who are downcast.
Many are the troubles the righteous suffer,
but ADONAI will deliver them from all of these.
 God protects their every limb, not one will be broken.
Evil will crush the evildoer;
those that despise the righteous will suffer their guilt. 
 ▶ ADONAI redeems the lives of those who serve God;
 those who turn to God for support shall not be found blameworthy.
                                                                          Psalm 34

Psalm 34. This is an 
alphabetical psalm, 
except that the letter 
vav is missing. The poem 
expresses the supplicant’s 
yearning for God and God’s 
response to those who turn 
to God in prayer. Robert 
Alter writes that the poet 
succeeds “in articulating 
a moving vision of hope 
for the desperate. Part of 
the spiritual greatness of 
the Book of Psalms, part of 
the source of its enduring 
appeal through the ages, 
is that it profoundly 
recognizes the bleakness, 
the dark terrors, the long 
nights of despair that 
shadow most lives, and 
against all this, evokes the 
notion of a caring presence 
that can reach out to the 
broken-hearted.”

And was forced to flee 
הוּ  ֽ  David fled from .וַיְגָרְשֵׁ
Saul to the city of Gath, 
where the Philistines ruled. 
Realizing that he might be 
arrested and killed, David 
acted as if he were insane. 
The Philistine leader, seeing 
David, declared: “Do I lack 
madmen that you have 
brought this fellow to rave 
for me?” (1 Samuel 21:16). 
Thus David escaped Saul’s 
wrath.

Judge ּטַעֲמו. The Hebrew 
verb is frequently trans-

lated as “taste” but here it means “discern” or “make judgments.” The noun derived from the same root occurs 
in the heading of this psalm, where David is described as having feigned madness (shanoto et ta∙amo)—that is, 
having lost rational processes of thought.

holy people יו  The term is applied to the entire congregation of Israel, which is called God’s holy nation .קְדֹשָׁ
(Exodus 19:6). We are enjoined to strive to become holy through our actions (Leviticus 19:2).

Lions פִירִים  .Lions populated the wilderness areas in the ancient Land of Israel .כְּ

LACK NOTHING that is GOOD ב -This astonishing claim—that the righteous never lack suste .לאֹ יַחְסְרוּ� כׇל־טוֹ�
nance—is challenged elsewhere in the Bible. It might be understood spiritually, rather than physically.

guard your tongue from evil נְצרֹ לְשׁוֹנְךָ מֵרָע. The first requirement for being God-fearing is being careful 
in one’s speech. 

ב
הוּ וַיֵּלַךְ  שֵֽׁ לֶךְ, וַיְגָר� שַׁנּוֹת וֹאֶת־טַעְמ וֹלִפְנֵי אֲבִימֶֽ דָוִד בּ� ל�

פִי. הִלָּתוֹ בּ� כׇל־עֵת, תָּמִיד תּ� כָה אֶת־יהוה בּ� אֲבָר�
חוּ.  יִשְׂמָֽ עוּ עֲנָוִים ו� בַּיהוה תִּתְהַלֵּל נַפְשִׁי, יִשְׁמ�

מוֹ יַחְדָּו.  מָה שׁ� לוּ לַיהוה אִתִּי, וּנְרוֹמ� גַּדּ�
נִי.  גוּרוֹתַי הִצִּילָֽ נִי, וּמִכׇּל־מ� עָנָֽ שְׁתִּי אֶת־יהוה ו� דָּרַֽ

רוּ.  רוּ, וּפְנֵיהֶם אַל יֶחְפָּֽ נָהָֽ יטוּ אֵלָיו ו� הִבִּֽ
עַ, וּמִכׇּל־צָרוֹתָיו הוֹשִׁיעוֹ.  זֶה עָנִי קָרָא וַיהוה שָׁמֵֽ

צֵם.  חֹנֶה מַלְאַךְ יהוה סָבִיב לִירֵאָיו וַיְחַלּ�
בֶר יֶחֱסֶה וֹבּ.  טַעֲמוּ וּרְאוּ כִּי טוֹב יהוה, אַשְׁרֵי הַגֶּֽ

דֹשָׁיו, כִּי אֵין מַחְסוֹר לִירֵאָיו.  ראוּ אֶת־יהוה ק� י�
רוּ כׇל־טוֹב.  שֵׁי יהוה לֹא יַחְס� דֹר� בוּ, ו� רָעֵֽ פִירִים רָוּשׁ ו� כּ�

כוּ בָנִים שִׁמְעוּ לִי, יִרְאַת יהוה אֲלַמֶּדְכֶם. ל�
מִי הָאִישׁ הֶחָפֵץ חַיִּים, אֹהֵב יָמִים לִרְאוֹת טוֹב. 

יךָ מִדַּבֵּר מִרְמָה.  ךָ מֵרָע, שְׂוּפָתֶֽ וֹשׁנ� צֹר ל� נ�
הוּ.  רׇדְפֵֽ סוּר מֵרָע וַעֲשֵׂה טוֹב, בַּקֵּשׁ שָׁלוֹם ו�
אׇזְנָיו אֶל שַׁוְעָתָם.  עֵינֵי יהוה אֶל צַדִּיקִים, ו�
רֶץ זִכְרָם.  הַכְרִית מֵאֶֽ עֹֽשֵׂי רָע, ל� נֵי יהוה בּ� פּ�
עַ, וּמִכׇּל־צָרוֹתָם הִצִּילָם.  צָעֲקוּ וַיהוה שָׁמֵֽ

יעַ.  אֵי רֽוּחַ ישִׁוֹֽ אֶת־דַּכּ� רֵי לֵב, ו� נִשְׁבּ� קָרוֹב יהוה ל�
רַוֹבּת רָעוֹת צַדִּיק, וּמִכֻּלָּם יַצִּילֶֽוּנּ יהוה. 

רָה.  נָּה לֹא נִשְׁבָּֽ שֹׁמֵר כׇּל־עַצְמוֹתָיו, אַחַת מֵהֵֽ
מוּ.  אֵי צַדִּיק יֶאְשָֽׁ שֹׂנ� מוֹתֵת רָשָׁע רָעָה, ו� תּ�

סִים וֹבּ.  מוּ כׇּל־הַחֹֽ לֹא יֶאְשׁ� ◀ פּוֹדֶה יהוה נֶֽפֶשׁ עֲבָדָיו, ו�
               תהלים לד

Judge That
Adonai Is Good
More literally, the 
phrase can be trans-
lated as “taste and 
see that Adonai is 
good.” The Ḥasidic 
master Rabbi 
Joshua Heschel 
of Apt taught: 
“Through every-
thing you encoun-
ter in this world, 
you can see sparks 
of God. Taste from 
this world in such 
a way that you will 
see the goodness of 
God, but do not eat 
of this world with 
no sense of the Di-
vine—for then you 
will have nothing.”

Depart From 
Evil and Do 
Good
“Depart from evil” 
means to stop 
obsessing over all 
the wrongs you 
have committed; let 
go of your guilt, and 
just go out and do 
good.

—simḤah bunam 

A Broken Heart
Nothing is as whole 
as a broken heart.

—MENAḤEM  
mendel OF KOTZK
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A Man of God
Some say: Why was Moses 
called a man of God? 
Because he was able to 
transform God’s judgment 
into God’s compassion.

—MIDRASH ON PSALMS

Our Refuge
God is the place in which 
the world is located. 
Therefore, one of God’s 
names is Hamakom, “the 
place.”

—MIDRASH ON PSALMS

Prayers
Don’t let me fall
Like a stone that drops on
 the hard ground.
And don’t let my hands 
 become dry
As the twigs of a tree
When the wind beats 
 down the last leaves.
And when the storm rips 
 dust from the earth
Angry and howling,
Don’t let me become the 
 last fly
Trembling terrified on a 
 windowpane.
Don’t let me fall.
I have so much prayer,
But, as a blade of Your grass  
 in a distant, wild field
Loses a seed in the lap of  
 the earth 
And dies away,
Sow in me Your living breath,
As You sow a seed in the earth.
   —KADYA MOLODOWSKY
 (translated by Kathryn Hellerstein)

Psalm 90 contemplates 
human mortality and then 
arrives at a prayerful mo-
ment in which we ask that 
the accomplishments of our 
short lives have lasting value. 
Ultimately it is a prayer 
that the abyss between the 
human and the Divine be 
bridged. This is the only 
psalm ascribed to Moses. 

Lord אֲדנָֹי. Both here and in 
the last verse of this psalm, 
the Hebrew does not spell 
out the personal name of 
God (yod-hei-vav-hei) but 
instead uses the substitute 
word adonai, meaning “my 
lord” or “my master.”

refuge מָעוֹן. Just as in Psalm 
104:22, where the same word 
is used to describe the lion’s 
hidden lair deep in the for-
est, the term suggests hid-
denness and protection.

You shaped חוֹלֵל  The .וַתְּ
Hebrew verb describes the 
emptying of the mother’s 
womb in birthing. God’s act 
of creation is seen as the 
birthing of the world.

children of Adam בְנֵי אָדָם. 
The Hebrew phrase means 
“human beings.” The curse 
of Adam and Eve in their 
expulsion from the Garden 
was mortality: “And you 
shall return to the ground” 
(Genesis 3:19).

Turn to us, ADONAI ה יהוה  This is the only time in the psalm where the personal name of .שׁוּבָֽ
God is used. Earlier, the poet reminded us that humans must “return” to the earth; now, the poet, 
addressing God with God’s personal name, calls upon God to turn to those who live on earth. 

peace of the lord נֽעַֹם אֲדנָֹי. Instead of God’s wrath, described at the beginning of the psalm, 
now we meet God’s beneficence. The word no∙am is associated with delight, beauty, grace, and 
peace. No∙am reverses the spelling ma∙on, “refuge,” with which the psalm began.

may the work of our hands be lasting ּינו ינוּ כּוֹנְנָה עָלֵֽ ה יָדֵֽ  The final plea of the psalmist .וּמַעֲשֵׂ
is that we might partner with God in creation—that our work, like God’s, may last and that our 
lives may thus have enduring meaning. We may not be immortal but we may be touched by a 
measure of eternity. Our experience of Shabbat may be such a moment.

ג
A PRAYER OF MOSES, MAN OF GOD
Lord, You have been our refuge in every generation:
before mountains were born, before You shaped earth and land;
from the very beginning to the end of time, You are God.

You return humans to dust, saying: 
 “Return, children of Adam.”
In Your sight, a thousand years are but a yesterday  
 that has passed, a watch in the night.
People’s lives flow by as in dreams:
fresh grass at daybreak; at daybreak newly sprouted,
dried up and withered in the night.
We are consumed by Your anger,
terrified by Your fury.
You set our sins before You,
our secrets before the light of Your face.

For all our days face Your wrath;
our years end like a sigh.
Seventy years are spent thus,
or if we are given strength, eighty.
Most of them filled with toil and fatigue;
the years rush by quickly and we disappear.
Who can realize the strength of Your anger?
The fear of You matches Your wrath.

Teach us to make our days count
and so acquire a heart that is wise.

Turn to us, ADONAI; how long the wait? 
Comfort Your servants:
at daybreak satisfy us with Your love and kindness,
that we may sing with joy all of our days.
Grant us days of happiness equal to those we suffered, 
the years we saw so much wrong.

May Your servants see Your deeds; 
may Your glory be upon their children.
▶ May the peace of the Lord, our God, be with us;
may the work of our hands last beyond us,
and may the work of our hands be lasting.
                                                  Psalm 90

ג
מֹשֶׁה אִישׁ הָאֱלֹהִים פִלָּה ל� תּ�

דֹר וָדֹר.  נוּ בּ� יתָ לָּֽ אֲדֹנָי, מָעוֹן אַתָּה הָיִֽ
תֵבֵל,  רֶץ ו� חוֹלֵל אֶֽ רֶם הָרִים יֻלָּֽדוּ וַתּ� טֶֽ בּ�

וּמֵעוֹלָם עַד עוֹלָם אַתָּה אֵל. 

נֵי אָדָם.  תָּשֵׁב אֱנשׁוֹ עַד דַּכָּא, וַתֹּֽאמֶר שֽׁוּבוּ ב�
יוֹם אֶתְמוֹל כִּי יַעֲבֹר,  עֵינֶֽיךָ כּ� לֶף שָׁנִים בּ� כִּי אֶֽ

יְלָה.  ה בַלָּֽ אַשְׁמוּרָֽ ו�
רַמְתָּם שֵׁנָה יִהְיוּ, בַּבֹּֽקֶר כֶּחָצִיר יַחֲלֹף.  ז�

יָבֵשׁ.  מוֹלֵל ו� רֶב י� חָלָף, לָעֶֽ בַּבֹּֽקֶר יָצִיץ ו�
לְנוּ.  ךָ נִבְהָֽ ךָ, וּבַחֲמָת� אַפֶּֽ ינוּ ב� כִּי כָלִֽ

נוּ לִמְאוֹר פָּנֶֽיךָ.  ךָ, עֲלֻמֵֽ נֶגְדֶּֽ ינוּ ל� ה עֲוֺנֹתֵֽ שַׁתָּֽ
גֶה.  מוֹ הֶֽ ינוּ שָׁנֵֽינוּ כ� ךָ, כִּלִּֽ עֶבְרָתֶֽ ינוּ פָּנֽוּ ב� כִּי כׇל־יָמֵֽ

ינוּ בָהֶם שִׁבְעִים שָׁנָה,  נוֹתֵֽ מֵי שׁ� י�
וֶן,  רׇהְבָּם עָמָל וָאָֽ מוֹנִים שָׁנָה ו� אִם בִּגְבוּרֹת שׁ� ו�

ךָ.  ךָ עֶבְרָתֶֽ ךָ וּכְיִרְאָת� עַ עֹז אַפֶּֽ פָה. מִי יוֹדֵֽ כִּי גָז חִישׁ וַנָּעֻֽ

בַב חׇכְמָה.  נָבִא ל� ינוּ כֵּן הוֹדַע, ו� לִמְנוֹת יָמֵֽ
יךָ.  הִנָּחֵם עַל עֲבָדֶֽ ה יהוה, עַד מָתָי, ו� וּשׁבָֽ

ינוּ.  כׇל־יָמֵֽ חָה בּ� נִשְׂמ� נָה ו� ךָ, וּנְרַנּ� נוּ בַבֹּֽקֶר חַסְדֶּֽ עֵֽ שַׂבּ�
ינוּ רָעָה.  נוֹת רָאִֽ נוּ, שׁ� נוּ כִּימוֹת עִנִּיתָֽ חֵֽ שַׂמּ�
נֵיהֶם.  ךָ עַל בּ� לֶֽךָ, וַהֲדָר� יךָ פׇעְׇ יֵרָאֶה אֶל עֲבָדֶֽ

ינוּ,  ינוּ עָלֵֽ ◀ וִיהִי נֹֽעַם אֲדֹנָי אֱלֹהֵֽ
נֵֽהוּ. ינוּ וֹכּנ� ינוּ, וּמַעֲשֵׂה יָדֵֽ נָה עָלֵֽ ינוּ וֹכּנ� וּמַעֲשֵׂה יָדֵֽ

               תהלים צ
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Love the Ruins
With one letter of your  
 many names
you broke in—
and now you live
your own hot life in me.

With one sound of your 
 many names
you pierced yourself in me—
and now you feed
on my heart’s blood.

Soon you will shatter me
from within.

Then gather up the splinters
and love the ruins, my God.

—MALKA heifetz TUSSMAN
 (translated by Marcia Falk)

A Mother’s Prayer 
for the Journey
In the spirit of the psalm, 
which conveys a sense of 
personal care by God, we 
have translated the final 
speech in the second person. 
Literally, though, the final 
speech in the psalm is in the 
third person: “Because you 
desired Me, I shall save him.” 
The midrash both responds 
to the personal quality of 
this prayer and the fact 
that the response is in the 
third person. It associates 
the prayer with a particular 
biblical figure, Rebecca, and 
understands it as filled with 
a mother’s concern for the 
safety of her son, Jacob, as 
he leaves home. At times she 
addresses Jacob with words 
of assurance that God will 
protect him: “God will save 
you from the hidden snare...” 
At other times she looks to 
God and affirms her own 
faithfulness: “I call Adonai...
my God, whom I trust.” In 
the end, the Divine answers 
her: “Because you desired 
Me, I shall save him.”

ד
One who abides in the sheltering secret of the one on high,
lodges in the shadow of the Almighty—

I call ADONAI my protector, my fortress, my God, whom I trust.

God will save you from the hidden snare,
the threat of deadly plague,
God’s wings will nestle you and protect you,
God’s truth will be your shield and armor.

You shall not fear terror at night,
arrows flying in daylight,
pestilence stalking in the dark,
nor plague blackening the noon.
Though a thousand may fall at your side,
tens of thousands at your right hand,
nothing will reach you.
You have but to look with your own eyes,
and you shall see the recompense of evildoers.

Yes, You, ADONAI, are my protector.

You have made the one on high your refuge—
evil shall not befall you,
nor plague approach your tent,
for God will instruct angels to guard you wherever you go.
They will carry you in the palms of their hands,
lest your foot strike a stone;
you will tread on pythons and cubs,
trample on snakes and lions. 

“Because you desired Me, I shall save you.
I shall raise you up, for you were conscious of My name.
▶ When you call upon Me, I shall answer you;
I shall be with you in times of trouble,
I shall strengthen you and honor you.
I shall satisfy you with the fullness of days
and show you My deliverance;
 I shall satisfy you with the fullness of days 
 and show you My deliverance.”
 Orekh yamim asbi·eihu v’areihu bishuati.
                                                Psalm 91

Psalm 91. The juxtaposi-
tion of Psalms 90 and 
91 richly illuminates the 
human condition. The 
previous psalm emphasized 
life’s brevity and fear of 
God’s judgments, conclud-
ing that, at best, we can 
strive to make each day 
count. Here, the psalm-
ist confidently describes 
God’s protective care, and 
ends with God’s promise of 
fullness of days. At different 
times in our lives, perhaps 
even at different times of 
the same day, one or the 
other perspective—a sense 
of distance from God, or a 
feeling of God’s presence—
may resonate more with us.
  There are three voices 
in this poem. A speaker 
(perhaps a priest in the 
Temple), assuring God’s 
protection; the worshipper, 
who affirms belief in God 
(indicated in the English 
translation with italics); 
and finally God’s own 
declaration in response (at 
the very end of the psalm, 
indicated by quotation 
marks), promising the 
supplicant fullness of days.

The Almighty י דַּ   Shaddai is a name for God that appears many times throughout the Bible. Already by .שַׁ
rabbinic times, its original meaning had been lost and the rabbis offered a poetic explanation of its ety-
mology as she-dai, “the one who declared that the works of creation were sufficiently complete (dai).”

God’s wings נָפָיו חַת כְּ  The image of God as a bird that shelters its young is an ancient metaphor that .וְתַֽ
first appears in the Bible when God speaks to Israel at the foot of Mount Sinai, saying: “You have seen . . . 
how I bore you on eagles’ wings and brought you to Me” (Exodus 19:4).

plague blackening טֶב יָשׁוּד ֽ  Scholars identify this disease with one that blackens the fingers and is .מִקֶּ
prevalent in modern-day Arabia, causing numerous deaths.

I shall be with you in times of trouble עִמּוֹ אָנֹכִי בְצָרָה. The ancient rabbis gave a radical interpreta-
tion to this verse, saying that whenever an individual suffers, God suffers with that person (Mekhilta, 
Pish|.|a 14).

I shall satisfy you with the fullness of days ּהו יעֵֽ בִּ רֶךְ יָמִים אַשְׂ  God’s ultimate gift is the gift of .אֹֽ
time. The biblical psalm does not repeat this last verse, but the thought is so important that medieval 
authorities recommended its repetition, and so whenever this psalm is recited liturgically, the final verse 
is repeated.

ד
צֵל שַׁדַּי יִתְלוֹנָן.  תֶר עֶלְיוֹן, בּ� סֵֽ יֹשֵׁב בּ�

אֹמַר לַיהוה מַחְסִי וּמְצוּדָתִי, אֱלֹהַי אֶבְטַח וֹבּ. 
בֶר הַוֹוּת.  ךָ מִפַּח יָקשׁוּ, מִדֶּֽ כִּי הוּא יַצִּיל�
נָפָיו תֶּחְסֶה,  חַת כּ� תַֽ אֶבְרָתוֹ יָֽסֶךְ לָךְ ו� בּ�

סֹחֵרָה אֲמִוֹתּ.   צִנָּה ו�
יְלָה, מֵחֵץ יָעוּף יוֹמָם.  חַד לָֽ לֹא תִירָא מִפַּֽ
יִם.  רָֽ טֶב יָוּשׁד צׇהְׇ פֶל יַהֲלֹךְ, מִקֶּֽ בֶר בָּאֹֽ מִדֶּֽ

לֶף וּרְבָבָה מִימִינֶֽךָ, אֵלֶֽיךָ לֹא יִגָּשׁ.  ךָ אֶֽ יִפֹּל מִצִּדּ�
שָׁעִים תִּרְאֶה.  שִׁלֻּמַת ר� עֵינֶֽיךָ תַבִּיט, ו� רַק בּ�
עוֹנֶֽךָ.  מְתָּ מ� כִּי אַתָּה יהוה מַחְסִי, עֶלְיוֹן שַֽׂ

לֶֽךָ.  אׇהְׇ נֶֽגַע לֹא יִקְרַב בּ� אֻנֶּה אֵלֶֽיךָ רָעָה ו� לֹא ת�
יךָ.  רָכֶֽ כׇל־דּ� צַוֶּה לָּךְ לִשְׁמׇרְךָ בּ� כִּי מַלְאָכָיו י�

בֶן רַגְלֶֽךָ.  יִם יִשָּׂאֽוּנְךָ, פֶּן תִּגֹּף בָּאֶֽ עַל כַּפַּֽ
תַנִּין.  פִיר ו� תֶן תִּדְרֹךְ, תִּרְמֹס כּ� חַל וָפֶֽ עַל שַֽׁ

מִי. הוּ כִּי יָדַע שׁ� בֵֽ הוּ, אֲשַׂגּ� טֵֽ כִּי בִי חָשַׁק וַאֲפַלּ�
צָרָה,  אֶעֱנֵֽהוּ, עִוֹמּ אָנֹכִי ב� נִי ו� ◀ יִקְרָאֵֽ

הוּ. דֵֽ הוּ וַאֲכַבּ� צֵֽ  אֲחַלּ�
הוּ בִּיוּשׁעָתִי. אַרְאֵֽ הוּ, ו� רֶךְ יָמִים אַשְׂבִּיעֵֽ אֹֽ

הוּ בִּיוּשׁעָתִי.  אַרְאֵֽ הוּ, ו� רֶךְ יָמִים אַשְׂבִּיעֵֽ  אֹֽ
             תהלים צא
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PSALM 135 begins with a 
call to those standing in the 
Temple to praise and bless 
God and ends by inviting 
everyone assembled in the 
various Temple precincts—
priests, Israelites, non-Israel-
ites—to join in. This psalm 
and the next are called by 
the ancient rabbis “The 
Great Hallel.” They recount 
the events of the exodus 
and the march toward the 
promised land. Psalm 135 
builds toward the thunder-
ing congregational response 
ki l’olam h|.|asdo, “For God’s 
love endures forever,” that 
is at the heart of Psalm 136, 
which follows.

Halleluyah, Praise God 
 Literally, “Praise .הַלְלוּ יָהּ
Yah.” Yah is a shortened 
form of the God’s four-
letter name, yod-hei-vav-hei.

in the courtyards of our 
God ּינו ית אֱלהֵֹֽ חַצְרוֹת בֵּ  .בְּ
The Temple consisted 
largely of open courts in 
which the people stood; 
sacrifices were offered on an 
upper platform.

smote Egypt’s firstborn 
יִם כוֹרֵי מִצְרָֽ ה בְּ הִכָּ  -This be .שֶׁ
gins the recounting of God’s 
deeds in the history of 
Israel. Smiting the firstborn 
is singled out because it was 
the ultimate plague that 
broke the will of the Egyp-
tians. (Abraham ibn Ezra)

Sih|.|on, the king of the 
Amorites ְלֶך   לְסִיחוֹן מֶֽ
 .Numbers 21:21–35 .הָאֱמרִֹי
Israel offered to make 
peace with Sih|.|on and Og, 
asking only permission to 
cross their land on the way 
to Canaan. These kings 
chose instead to fight, and 
they were defeated by the 
Israelites.

ה
Halleluyah! Praise God.
Praise the name ADONAI; offer praise, servants of ADONAI, 
standing in this house, in the courtyards of our God.

Halleluyah! Praise God, for ADONAI is good; sing to God’s 
name, for such singing is delightful. For God has chosen Jacob,
treasured the people Israel, and I know that ADONAI is great, 
our lord greater than any divine power.

Whatever God desires God does: in heaven and on earth, in 
the sea and the very deep. God raises up clouds from the ends 
of the earth—lightning flashes to bring rain—releasing stormy 
winds from the divine vaults.

God smote Egypt’s firstborn, human and beast alike, and sent 
signs and wonders into Egypt against Pharaoh and all his 
servants; indeed, God defeated many nations, slaying mighty 
princes: Sih|.|on, the king of the Amorites, Og, the king of 
Bashan, and all the kingdoms of Canaan. God gave their land 
as an inheritance, an inheritance to Israel, God’s people.

ADONAI, Your name is everlasting. ADONAI—renowned in 
each generation. ADONAI, when You judge Your people, You 
shall show compassion for those who serve You.

The idols of the nations are gold and silver, the work of human 
hands. They have mouths that do not speak, eyes that do not 
see; they have ears that do not hear; surely their mouths do 
not breathe. Those that made them, all who put their faith in 
them, shall be like them.

▶ House of Israel, bless ADONAI.
House of Aaron, bless ADONAI.
House of Levi, bless ADONAI.
You who revere ADONAI, bless ADONAI.
From Zion, bless ADONAI, who dwells in Jerusalem:
Halleluyah! Praise God.
                          Psalm 135

ה
לוּיָהּ.  הַל�

בֵית  דִים בּ� לוּ עַבְדֵי יהוה, שֶׁעֹמ� לוּ אֶת־שֵׁם יהוה, הַל� הַל�
ינוּ.  חַצְרוֹת בֵּית אֱלֹהֵֽ יהוה, בּ�

רוּ לִשְׁמוֹ כִּי נָעִים. כִּי יַעֲקֹב  לוּיָהּ כִּי טוֹב יהוה, זַמּ� הַל�
עְתִּי כִּי גָדוֹל   בָּחַר לוֹ יָהּ, יִשְׂרָאֵל לִסְגֻלָּתוֹ. כִּי אֲנִי יָדַֽ

יהוה, וַאֲדֹנֵֽינוּ מִכׇּל־אֱלֹהִים. 

רֶץ בַּיַּמִּים  יִם וּבָאָֽ  כֹּל אֲשֶׁר חָפֵץ יהוה עָשָׂה, בַּשָּׁמַֽ
רֶץ,  שִׂאִים מִקְצֵה הָאָֽ הֹמוֹת. מַעֲלֶה נ� כׇל־תּ�  ו�

רוֹתָיו.  רָקִים לַמָּטָר עָשָׂה, מוֹצֵא רֽוּחַ מֵאוֹצ� בּ�

הֵמָה, שָׁלַח אוֹתֹת  יִם, מֵאָדָם עַד בּ� כוֹרֵי מִצְרָֽ  שֶׁהִכָּה בּ�
פַרְעֹה וּבְכׇל־עֲבָדָיו. שֶׁהִכָּה  יִם, בּ� כִי מִצְרָֽ תוֹכֵֽ תִים בּ�  וּמפֹ�
לֶךְ הָאֱמרִֹי  סִיחוֹן מֶֽ לָכִים עֲצוּמִים. ל� הָרַג מ�  וֹגּיִם רַבִּים, ו�

נָתַן אַרְצָם  עַן. ו� נָֽ כוֹת כּ� לֶךְ הַבָּשָׁן, וּלְכֹל מַמְל� וּלְעוֹג מֶֽ
יִשְׂרָאֵל עַוֹמּ.  נַחֲלָה, נַחֲלָה ל�

דֹר וָדֹר. כִּי יָדִין יהוה  ךָ ל� עוֹלָם, יהוה זִכְר� יהוה שִׁמְךָ ל�
עַל עֲבָדָיו יִתְנֶחָם.  עַוֹמּ, ו�

לֹא  דֵי אָדָם. פֶּה לָהֶם ו� זָהָב, מַעֲשֵׂה י� סֶף ו� עֲצַבֵּי הַוֹגּיִם כֶּֽ
ינוּ,  לֹא יַאֲזִֽ יִם לָהֶם ו� לֹא יִרְאוּ. אׇזְנַֽ יִם לָהֶם ו� רוּ, עֵינַֽ דַבֵּֽ י�

מוֹהֶם יִהְיוּ עֹשֵׂיהֶם, כֹּל אֲשֶׁר  פִיהֶם. כּ� אַף אֵין יֶשׁ־רֽוּחַ בּ�
חַ בָּהֶם.  בֹּטֵֽ

כוּ אֶת־יהוה,  ◀ בֵּית יִשְׂרָאֵל בָּר�
כוּ אֶת־יהוה,  בֵּית אַהֲרֹן בָּר�
כוּ אֶת־יהוה,  בֵּית הַלֵּוִי בָּר�

כוּ אֶת־יהוה.  יִרְאֵי יהוה בָּר�
יִם.  רשָׁוּלָֽ  בָּרוּךְ יהוה מִצִּוֹיּן, שֹׁכֵן י�

לוּיָהּ.  הַל�
  תהלים קלה

A Prayer for All Rulers
Do not make my destiny, 

Adonai Tz’va·ot,
the infamy of a victorious 

hero!
But disgrace me, if my 

embarrassment 
can bring comfort to the 

weak! . . .

My heart would more 
easily

absorb the stab of loss and 
defeat, 

than the joy of victory.

Be the savior and guardian
of defeated justice.
Let me be found guilty
when joyfully triumphant.

Instead, let memories of 
joys brought to other 
hearts 

be my splendid trophies.

Do not make my destiny, 
Adonai Tz’va·ot,

the infamy of a victorious 
hero!

But disgrace me, if my 
embarrassment

can bring comfort to the 
weak!

—abraham joshua 
heschel
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Psalm 136 is clearly meant 
to be recited antiphonally: 
we can imagine pilgrims 
in the Temple responding 
with the singular shout ki 
l’olam h|.|asdo, “for God’s 
love endures forever,” as 
each verse was proclaimed. 
(In the translation we 
have combined verses to 
provide more coherence 
for the English reader.) Like 
many psalms, although it 
rehearses God’s favor to Is-
rael, it ends with a universal 
theme: God’s provision for 
all that lives.

who provides bread for 
all flesh נֹתֵן לֶֽחֶם לְכָל־
ר שָׂ  This verse may seem a .בָּ
bit out of place, following 
the psalmist’s magnificent 
and grand recitation of 
God’s miraculous deeds: 
creating the world and 
bringing the people Israel
out of slavery in Egypt, 
through the wilderness 
and then to the promised 
land. The psalmist, though, 
wishes to end on a uni-
versal note. Additionally, 
this verse may suggest that 
feeding the hungry is also 
an act of redemption, no 
less so than other mira-
culous acts of God (from 
the creation of light to our 
arrival in the Land of Israel).

Give thanks to the ruler 
of the heavens הוֹדוּ לְאֵל 
יִם מָֽ ָ  The psalm began .הַשּׁ
by praising God and ends 
with the same thought. 
Between the opening and 
closing, God’s judgment 
and compassion for the 
inhabitants of the earth has 
been demonstrated. The 
psalm ends with praise of 
God in heaven who sus-
tains all life on earth.

ו
We rise. 

עוֹלָם חַסְדּוֹ. כִּי ל� הוֹדֽוּ לַיהוה כִּי טוֹב	

עוֹלָם חַסְדּוֹ. כִּי ל� הוֹדֽוּ לֵאלֹהֵי הָאֱלֹהִים	

עוֹלָם חַסְדּוֹ. כִּי ל� הוֹדֽוּ לַאֲדֹנֵי הָאֲדֹנִים	

עוֹלָם חַסְדּוֹ. כִּי ל� בַדּ	וֹ דֹלוֹת ל� עֹשֵׂה נִפְלָאוֹת גּ� ל�

עוֹלָם חַסְדּוֹ. כִּי ל� יִם בִּתְבוּנָה	 עֹשֵׂה הַשָּׁמַֽ ל�

עוֹלָם חַסְדּוֹ. כִּי ל� יִם	 רֶץ עַל הַמָּֽ רֹקַע הָאָֽ ל�

עוֹלָם חַסְדּוֹ. כִּי ל� דֹלִים	 עֹשֵׂה אוֹרִים גּ� ל�

עוֹלָם חַסְדּוֹ. כִּי ל� לֶת בַּוֹיּם	 מֶמְשֶֽׁ מֶשׁ ל� אֶת־הַשֶּֽׁ

עוֹלָם חַסְדּוֹ. כִּי ל� יְלָה	 לוֹת בַּלָּֽ מֶמְשׁ� כוֹכָבִים ל� חַ ו� אֶת־הַיָּרֵֽ

עוֹלָם חַסְדּוֹ. כִּי ל� יִם בִּבְכוֹרֵיהֶם	 מַכֵּה מִצְרַֽ ל�

עוֹלָם חַסְדּוֹ. כִּי ל� וַוֹיּצֵא יִשְׂרָאֵל מִוֹתּכָם	

עוֹלָם חַסְדּוֹ. כִּי ל� טוּיָה	 יָד חֲזָקָה וּבִזְרֽוֹעַ נ� בּ�

עוֹלָם חַסְדּוֹ. כִּי ל� גֹזֵר יַם סוּף לִגְזָרִים	 ל�

עוֹלָם חַסְדּוֹ. כִּי ל� תוֹכ	וֹ הֶעֱבִיר יִשְׂרָאֵל בּ� ו�

עוֹלָם חַסְדּוֹ. כִּי ל� יַם סוּף	 חֵילוֹ ב� נִעֵר פַּרְעֹה ו� ו�

עוֹלָם חַסְדּוֹ. כִּי ל� מוֹלִיךְ עַוֹמּ בַּמִּדְבָּר	 ל�

עוֹלָם חַסְדּוֹ. כִּי ל� דֹלִים	 לָכִים גּ� מַכֵּה מ� ל�

עוֹלָם חַסְדּוֹ. כִּי ל� לָכִים אַדִּירִים	 וַיַּהֲרֹג מ�

עוֹלָם חַסְדּוֹ. כִּי ל� לֶךְ הָאֱמֹרִי	 סִיחוֹן מֶֽ ל�

עוֹלָם חַסְדּוֹ. כִּי ל� לֶךְ הַבָּשָׁן	 וּלְעוֹג מֶֽ

עוֹלָם חַסְדּוֹ. כִּי ל� נַחֲלָה 	 נָתַן אַרְצָם ל� ו�

עוֹלָם חַסְדּוֹ. כִּי ל� יִשְׂרָאֵל עַבְדּ	וֹ נַחֲלָה ל�

עוֹלָם חַסְדּוֹ. כִּי ל� נ	וּ כַר לָֽ נוּ זָֽ שִׁפְלֵֽ שֶׁבּ�

עוֹלָם חַסְדּוֹ. כִּי ל� ינ	וּ נוּ מִצָּרֵֽ קֵֽ וַיִּפְר�

עוֹלָם חַסְדּוֹ. כִּי ל� כׇל־בָּשָׂר	 ◀ נֹתֵן לֶֽחֶם ל�

עוֹלָם חַסְדּוֹ. כִּי ל� יִם	 אֵל הַשָּׁמָֽ הוֹדֽוּ ל�
 תהלים קלו

    

We are seated. 

ו
We rise. 

Give thanks to ADONAI, for God is good;
give thanks to God, almighty;
give thanks to the supreme sovereign:	 ki l’olam h|.|asdo

	 for God’s love endures forever
who alone works great wonders,
creating the heavens with wisdom,
stretching the earth over its waters;	 ki l’olam h|.|asdo

	 for God’s love endures forever
who formed the great lights:
the sun to rule by day,
the moon and stars by night;	 ki l’olam h|.|asdo

	 for God’s love endures forever
who smote the Egyptian firstborn,
and brought Israel from their midst
with a strong hand and outstretched arm;	 ki l’olam h|.|asdo

	 for God’s love endures forever
who split the Sea of Reeds
and brought Israel through,
but swept Pharaoh and his troops into the sea;	 ki l’olam h|.|asdo

	 for God’s love endures forever
who led the people in the wilderness,
smiting great kings,
slaying mighty kings:
Sih|.|on, King of the Amorites,
Og, King of Bashan;	 ki l’olam h|.|asdo

	 for God’s love endures forever
giving their land to Israel as an inheritance,
an inheritance to Israel, God’s servant,	 ki l’olam h|.|asdo

	 for God’s love endures forever
who remembered us when we were laid low,
and rescued us from our foes;	 ki l’olam h|.|asdo

	 for God’s love endures forever
▶ who provides bread for all flesh;	 ki l’olam h|.|asdo

	 for God’s love endures forever.
give thanks to God in heaven:	 ki l’olam h|.|asdo

	 for God’s love endures forever.
                        Psalm 136

We are seated. 

For God’s Love 
Endures Forever
The repeated refrain 
speaks of the eternal 
nature of God’s ḥesed, 
translated here as “love” 
and elsewhere in this 
siddur as “kindly love.” It 
refers to acts, freely given, 
motivated by love. Love is 
initially a feeling, but its 
true being in the world 
is in the performance of  
acts of compassion and 
empathy, freely given 
without any expectation of 
recompense. 

The gods of Egypt and 
the God of Israel
I no longer agonize over 
the historicity of the 
plagues. Something surely 
happened to enable Jacob’s 
progeny to shake off their 
shackles, but neither the 
sequence nor the sub-
stance are recoverable. . . .
The deeper meaning of the 
conflict between Moses 
and Pharaoh lies not in 
the realm of history but 
theology. The root issue is 
not over who can deliver 
the most awesome miracle, 
but whose conception of 
God comes closer to the 
truth. Pharaoh mocks 
Moses. . . . The monotheism 
of Moses, without myth or 
magic and with little to say 
about the afterlife, could 
make no sense to him. This 
was to be a titanic struggle 
between two worldviews.

—ismar schorsch
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Sing
The Baal Shem Tov 
taught that the way to 
praise God is first to 
begin with words and 
then, as our souls rise, 
to give expression to 
the words with song. 
The music moves us to 
sing without words and, 
finally, our whole body 
wants to praise God, and 
we dance.
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PSALM 33 was inserted by 
Jewish mystics into the 
sequence of seven psalms 
culminating in Psalm 92, 
the Song of the Day of 
Shabbat. It was intended as 
a kavanah—a preparation 
for greeting Shabbat—be-
ginning as it does with song 
and ending with heartfelt 
joy. There is a leitmotif of 
“seven” throughout the 
psalm: seven teachings 
about God, seven words 
indicating praise at the 
beginning of the psalm, 
and, in the last three lines, 
seven words ending in the 
suffix  ּנו- (-nu), “we” or “us” 
or “our.”

Inspire the music ּיבו  הֵיטִֽ
ן  ”.Or: “play it well .נַגֵּ
Several psalms mention the 
accompaniment of musi-
cal instruments and even 
include instructions to the 
musicians. 

loves righteousness and 
justice ט פָּ  .אהֵֹב צְדָקָה וּמִשְׁ
Jewish mystics taught 
that when justice and 
righteousness are paired 
with love and kindness, 
then peace and wholeness 
reign in the heavens and 
on earth.

Gathered together כּוֹנֵס 
ד נֵּ -A reference to cre .כַּ
ation, when the waters are 
gathered together so that 

dry land appears (Genesis 1:9). God’s control of nature distinguished the biblical divinity from the other gods 
worshipped in the ancient Near East.

Horses do not offer a promise of victory קֶר הַסּוּס לִתְשׁוּעָה ֽ  Chariots were a critical element of Egyptian .שֶׁ
military might. Psalms frequently contrast faith in God to belief in military might.

We have waited תָה נוּ חִכְּ ֽ -The biblical word nefesh means “person,” but in later Judaism it was under .נַפְשֵׁ
stood as “soul.” Thus the mystics who added this psalm to the liturgy would have understood the phrase as: 
“Our souls have waited for Adonai.”

You ְלָך. This is the first time in the psalm that God is addressed directly in the second person. We now realize 
that the psalm is not simply a song of praise, but a prayer, perhaps in time of war. The mystics read this psalm 
as the soul’s overcoming its worldly impediments and finally relating only to God. In this way, it is an appropri-
ate introduction to the seventh psalm in the series: The Song of the Day of Shabbat.

הִלָּה.  נוּ צַדִּיקִים בַּיהוה, לַיְשָׁרִים נָאוָה ת� רַנּ�
רוּ לוֹ.  נֵֽבֶל עָוֹשׂר זַמּ� כִוֹנּר, בּ� הוֹדוּ לַיהוה בּ�
יבוּ נַגֵּן בִּתְרוּעָה.  ירוּ לוֹ שִׁיר חָדָשׁ, הֵיטִֽ שִֽׁ

הוּ בֶּאֱמוּנָה.  כׇל־מַעֲשֵֽׂ בַר יהוה, ו� כִּי יָשָׁר דּ�
רֶץ.  אָה הָאָֽ סֶד יהוה מָל� דָקָה וּמִשְׁפָּט, חֶֽ אֹהֵב צ�

בָאָם.  יִם נַעֲוּשׂ, וּבְרֽוּחַ פִּיו כׇּל־צ� בִּדְבַר יהוה שָׁמַֽ
הוֹמוֹת.  אוֹצָרוֹת תּ� וֹכּנֵס כַּנֵּד מֵי הַיָּם, נֹתֵן בּ�

בֵי תֵבֵל.  וּנּ יָגֽוּרוּ כׇּל־יֹשׁ� רֶץ, מִמֶּֽ אוּ מֵיהוה כׇּל־הָאָֽ יִיר�
כִּי הוּא אָמַר וַיֶּהִֽי, הוּא צִוָּה וַיַּעֲמֹד. 

בוֹת עַמִּים.  יהוה הֵפִיר עֲצַת וֹגּיִם, הֵנִיא מַחְשׁ�
דֹר וָדֹר.  בוֹת לִוֹבּ ל� עוֹלָם תַּעֲמֹד, מַחְשׁ� עֲצַת יהוה ל�

נַחֲלָה לוֹ.  אַשְׁרֵי הַוֹגּי אֲשֶׁר יהוה אֱלֹהָיו, הָעָם בָּחַר ל�
נֵי הָאָדָם.  יִם הִבִּיט יהוה, רָאָה אֶת־כׇּל־בּ� מִשָּׁמַֽ

רֶץ.  בֵי הָאָֽ יחַ, אֶל כׇּל־יוֹשׁ� כוֹן שִׁבְוֹתּ הִשְׁגִּֽ מִמּ�
הַיֹּצֵר יַֽחַד לִבָּם, הַמֵּבִין אֶל כׇּל־מַעֲשֵׂיהֶם. 

חַ.  רׇב־כֹּֽ יִל, גִּוֹבּר לֹא יִנָּצֵל בּ� רׇב־חָֽ לֶךְ נשָׁוֹע בּ� אֵין הַמֶּֽ
מַלֵּט.  קֶר הַוּסּס לִתְוּשׁעָה, וּבְרֹב חֵילוֹ לֹא י� שֶֽׁ

חַסְדּוֹ.  יַחֲלִים ל� רֵאָיו, לַמ� הִנֵּה עֵין יהוה אֶל י�
וֶת נַפְשָׁם, וּלְחַוֹיּתָם בָּרָעָב.  הַצִּיל מִמָּֽ ל�

נוּ וּמָגִנֵּֽנוּ הוּא.  תָה לַיהוה, עֶזְרֵֽ נוּ חִכּ� ◀ נַפְשֵֽׁ
חְנוּ.  שֵׁם קׇדְוֹשׁ בָטָֽ נוּ, כִּי ב� כִּי בוֹ יִשְׂמַח לִבֵּֽ
לְנוּ לָךְ.  ינוּ כַּאֲשֶׁר יִחַֽ ךָ יהוה עָלֵֽ הִי חַסְדּ� י�

                   תהלים לג

Sing to ADONAI, O you righteous; 
it is fitting for the upright to offer praise.

Acclaim God on the lute,
sing to ADONAI with the ten-stringed harp;
play a new song to God, and let the shofar’s call inspire the music.

For ADONAI’s word is true and all God’s deeds are faithful.
God loves righteousness and justice, 
the world is filled with ADONAI’s love and kindness.

The heavens were formed with God’s speech,
all their hosts with God’s breath;
the sea’s waters were gathered together,
the deep stored in treasure vaults.

May all the earth revere ADONAI;
may all who dwell in its lands tremble before God—
for it was God who spoke and they came into being;
it was God who commanded that they exist.

ADONAI overturns peoples’ designs, foils the plans of nations, 
but the designs of ADONAI endure forever;
God’s counsels, for each generation.

Blessed is the people whose god is ADONAI,
the nation chosen as God’s heritage.

From heaven ADONAI peers down, 
observing every human being;
from where God dwells, God surveys all who live on earth:
the one who formed all their hearts discerns all they do.

A ruler is not victorious because of a great army,
a warrior is not saved through sheer might,
horses do not offer a promise of victory,
vast hosts do not ensure refuge.

For ADONAI’s eyes are fixed on those who revere God,
on those who look hopefully to God’s love and kindness
to save them from death, to sustain their lives amidst famine.

We await ADONAI, our helper and protector.
▶ We shall rejoice with God, as we have trusted in God’s holy name.
May Your love and kindness, ADONAI, be with us,
for we have placed our hope in You.
                                            Psalm 33
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שבת
When a Festival occurs on a weekday, some omit the following:

A psalm: the song of the day of Shabbat
It is good to thank You, ADONAI, and sing to Your name, Most High;
to proclaim Your love at daybreak, Your faithfulness each night.
Tov l’hodot ladonai, u-l’zamer l’shimkha elyon, 
l’hagid ba-boker h|.|asdekha ve-emunat’kha ba-leilot.

 Finger the lute, pluck the harp, let the sound of the lyre rise up.
You gladdened me with Your deeds, ADONAI, and I shall sing of Your handiwork.

How wonderful are Your works, ADONAI, how subtle Your designs!
Mah gadlu ma·asekha Adonai, me’od amku mah|.|sh’votekha.
Ish ba·ar lo yeida, u-kh’sil lo yavin et zot.

The arrogant do not understand, the fool does not comprehend this: the wicked 
flourish like grass and every evildoer blossoms, only to be destroyed forever—
 but You, ADONAI, are exalted for all time.
Surely Your enemies, ADONAI, surely Your enemies will perish;
all who commit evil will be scattered.

As a wild bull raises up its horn, You raised my head high,
anointed it with fresh oil.

As my enemies gather against me, my gaze remains steady, 
for my ears listen and hear:

▶ The righteous flourish like the date palm, thrive like a cedar in Lebanon;
planted in the house of ADONAI, they flourish in our God’s courtyards.
In old age they remain fruitful, still fresh and bountiful, proclaiming:  
ADONAI is upright, my rock in whom there is no flaw.
▶ Tzadik katamar yifrah|.|, k’erez balvanon yisgeh. Sh’tulim b’veit Adonai, 
b’h|.|atzrot eloheinu yafrih|.|u. Od y’nuvun b’seivah, d’sheinim v’ra∙ananim yihyu.  
L’hagid ki yashar Adonai, tzuri v’lo avlatah bo.
                                                Psalm 92

Adonai is sovereign, robed in splendor, girded in strength; the earth stands firm, 
not to be dislodged. From earliest time You were enthroned; You are eternal.

The rivers rise up, Adonai, the rivers raise up their roar,  the rivers raise up their waves. 
Above the roar of the vast sea and the majestic breakers of the ocean,  
Adonai stands supreme in the heavens.

▶ In Your house, beautiful in its holiness, Your testimonies endure,  
Adonai, for all time.
Mi-kolot mayim rabim adirim mishb’rei yam, adir ba-marom Adonai. 
▶ Eidotekha ne∙emnu me’od, l’veit’kha na∙avah kodesh, Adonai, l’orekh yamim.

                                                                              Psalm 93

שבת
When a Festival occurs on a weekday, some omit the following:

יוֹם הַשַּׁבָּת מִזְמוֹרשִׁ יר ל�
שִׁמְךָ עֶלְיוֹן, הֹדוֹת לַיהוה, וּלְזַמֵּר ל� טוֹב ל�
ךָ בַּלֵּילוֹת. ךָ, וֶאֱמוּנָת� קֶר חַסְדֶּֽ הַגִּיד בַּבֹּֽ ל�
כִוֹנּר. בֶל, עֲלֵי הִגָּיוֹן בּ� עֲלֵי עָוֹשׂר וַעֲלֵי נָֽ

יךָ אֲרַנֵּן. מַעֲשֵׂי יָדֶֽ לֶֽךָ, בּ� פׇעְׇ נִי יהוה בּ� כִּי שִׂמַּחְתַּֽ
יךָ. בֹתֶֽ קוּ מַחְשׁ� אֹד עָמ� יךָ יהוה, מ� לוּ מַעֲשֶֽׂ מַה גָּד�

עַר לֹא יֵדָע, וּכְסִיל לֹא יָבִין אֶת־זֹאת. אִישׁ בַּֽ
וֶן,  יצוּ כׇּל־פֹּעֲלֵי אָֽ שֶׂב וַיָּצִֽ מוֹ עֵֽ שָׁעִים כּ� חַ ר�  בִּפְרֹֽ

עֹלָם יהוה. אַתָּה מָרוֹם ל� דָם עֲדֵי עַד, ו� הִשָּׁמ� ל�
דוּ,  יךָ יֹאבֵֽ בֶֽ יךָ, יהוה, כִּי הִנֵּה אֹי� בֶֽ כִּי הִנֵּה אֹי�

וֶן. דוּ כׇּל־פֹּעֲלֵי אָֽ יִתְפָּר�

מֶן רַעֲנָן. שֶֽׁ י בּ� רֶם כִּרְאֵים קַרְנִי, בַּלּתִֹֽ וַתָּֽ
עְנָה אׇזְנָי, רֵעִים תִּשְׁמַֽ וּשׁרָי, בַּקָּמִים עָלַי מ� וַתַּבֵּט עֵינִי בּ�

בָנוֹן יִשְׂגֶּה, רֶז בַּלּ� אֶֽ ◀ צַדִּיק כַּתָּמָר יִפְרָח, כּ�
יחוּ. ינוּ יַפְרִֽ חַצְרוֹת אֱלֹהֵֽ בֵית יהוה, בּ� תוּלִים בּ� שׁ�

רַעֲנַנִּים יִהְיוּ, שֵׁנִים ו� שֵׂיבָה, דּ� נוּבוּן בּ� עוֹד י�
תָה וֹבּ. לֹא עַוְלָֽ הַגִּיד כִּי יָשָׁר יהוה, צוּרִי, ו� ל�

                    תהלים צב

יהוה מָלָךְ גֵּאוּת לָבֵשׁ לָבֵשׁ יהוה עֹז הִתְאַזָּר, 
אַף תִּוֹכּן תֵּבֵל בַּל תִּוֹמּט. 

תָּה.  נָכוֹן כִּסְאֲךָ מֵאָז, מֵעוֹלָם אָֽ
הָרוֹת יהוה,  אוּ נ� נָשׂ�
הָרוֹת קוֹלָם,  אוּ נ� נָשׂ�
הָרוֹת דׇּכְיָם.  יִשְׂאוּ נ�
יִם רַבִּים,  מִקֹּלוֹת מַֽ

רֵי יָם,  אַדִּירִים מִשְׁבּ�
אַדִּיר בַּמָּרוֹם יהוה. 

אֹד  יךָ נֶאֶמְנוּ מ� ◀ עֵדֹתֶֽ
רֶךְ יָמִים.  אֹֽ דֶשׁ, יהוה, ל� ךָ נָאֲוָה קֹּֽ בֵית� ל�

                  תהלים צג

Psalm 92, the Song of the 
Day of Shabbat, begins with 
the praise of the faithful 
and concludes with it. It 
remarks on the wonder of 
creation and on the reward 
of the righteous, who will 
be planted in God’s house. 
Appropriately, the psalm 
is a song for Shabbat—for 
Shabbat both celebrates 
creation and also provides 
the space in which to expe-
rience the peacefulness of 
one’s soul. The disturbing 
quality of a world not at 
ease is put aside—in the 
words of the psalmist, en-
emies are “scattered”—and 
one hears God’s reassur-
ance ringing in one’s ear. 
(For more detailed com-
mentary on this psalm, see 
pages 27–28.)

Psalm 93. Having com-
pleted the seven psalms 
culminating in Psalm 92, 
the Song of the Day of 
Shabbat, we conclude 
the section with a psalm 
announcing God as the 
supreme monarch. Above 
nature are God’s laws, 
moral and holy “testimo-
nies.” In the Torah, the ark 
is sometimes called “the 
ark of testimony” because 
it contains the two tablets 
given on Mount Sinai.
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may the glory of Adonai 
endure forever יְהִי כְבוֹד 
 The earliest .יהוה לְעוֹלָם
poetic additions to the 
liturgy were collections of 
biblical verses, such as this 
prayer. It is recited daily 
and is included in all rites. 
A seemingly natural poetic 
flow from one verse to the 
next is created by the 
presence of similar words 
in consecutive verses. The 
contemplation of God’s 
power becomes a setting 
for affirming the promise 
of the redemption of the 
people Israel and the defeat 
of the destructive designs 
of nations. The verses quot-
ed here are: Psalm 104:31, 
Psalm 113:2–4, Psalm 135:13, 
Psalm 103:19, 1 Chronicles 
16:31, Psalm 10:16, 
Psalm 93:1, Exodus 15:18, 
Psalm 10:16, Psalm 33:10, 
Proverbs 19:21, Psalm 33:11, 
Psalm 33:9, Psalm 132:13, 
Psalm 135:4, Psalm 94:14, 
Psalm 78:38, and Psalm 
20:10. 

ADONAI is sovereign, 
ADONAI has always been 
sovereign, ADONAI will 
be sovereign forever 
and ever לֶךְ, יהוה  יהוה מֶֽ
 .מָלָךְ, יהוה יִמְלךְֹ לְעלָֹם וָעֶד
This verse is itself a collec-
tion of three phrases found 

elsewhere in the Bible; the three phrases together are found nowhere 
in the Bible. 

God, who is compassionate, will forgive sin ֺר עָון  .וְהוּא רַחוּם יְכַפֵּ
The wiping away of sin makes redemption possible. These last two 
verses are found frequently in Jewish liturgy, in prayers that—like this 
one—date from the earliest centuries of the 1st millennium C.E., and 
are comprised of an anthology of biblical verses. (For example, see 
Kedushah D’sidra, page 216, and Tah|.|anun, the weekday penitential 
prayers following the Amidah.) Similarly, these same verses precede 
the Bar’khu, the call to worship, in the weekday evening service 
(page 264). Knowing that God forgives our sins allows us to begin 
our prayers with a sense of purity.

מַעֲשָׂיו.  עוֹלָם, יִשְׂמַח יהוה בּ� בוֹד יהוה ל� הִי כ� י�
עַד עוֹלָם.  בֹרָךְ מֵעַתָּה ו� הִי שֵׁם יהוה מ� י�

הֻלָּל שֵׁם יהוה.  בוֹאוֹ, מ� מֶשׁ עַד מ� מִמִּזְרַח שֶֽׁ
בוֹדוֹ.  יִם כּ� רָם עַל כׇּל־וֹגּיִם יהוה, עַל הַשָּׁמַֽ
דֹר וָדֹר.  ךָ ל� עוֹלָם, יהוה זִכְר� יהוה שִׁמְךָ ל�

לָה.  יִם הֵכִין כִּסְאוֹ, וּמַלְכוּתוֹ בַּכֹּל מָשָֽׁ יהוה בַּשָּׁמַֽ
רוּ בַוֹגּיִם יהוה מָלָךְ.  יֹאמ� רֶץ, ו� תָגֵל הָאָֽ יִם ו� חוּ הַשָּׁמַֽ יִשְׂמ�

עֹלָם וָעֶד.  לֶךְ, יהוה מָלָךְ, יהוה יִמְלֹךְ ל� יהוה מֶֽ
דוּ גוֹיִם מֵאַרְצוֹ.  לֶךְ עוֹלָם וָעֶד, אָב� יהוה מֶֽ

בוֹת עַמִּים.  יהוה הֵפִיר עֲצַת וֹגּיִם, הֵנִיא מַחְשׁ�
לֶב־אִישׁ, וַעֲצַת יהוה הִיא תָקוּם.  רַוֹבּת מַחֲשָׁבוֹת בּ�
דֹר וָדֹר.  בוֹת לִוֹבּ ל� עוֹלָם תַּעֲמֹד, מַחְשׁ� עֲצַת יהוה ל�

כִּי הוּא אָמַר וַיֶּהִֽי, הוּא צִוָּה וַיַּעֲמֹד. 

משָׁוֹב לוֹ.  צִוֹיּן, אִוָּהּ ל� כִּי בָחַר יהוה בּ�
כִּי יַעֲקֹב בָּחַר לוֹ יָהּ, יִשְׂרָאֵל לִסְגֻלָּתוֹ. 

נַחֲלָתוֹ לֹא יַעֲזֹב.  כִּי לֹא יִטֹּשׁ יהוה עַוֹמּ, ו�

לֹא יַשְׂחִית,  כַפֵּר עָוֺן ו� הוּא רַחוּם י� ◀ ו�
לֹא יָעִיר כׇּל־חֲמָתוֹ.  הָשִׁיב אַוֹפּ ו� הִרְבָּה ל� ו�
נוּ. יוֹם קׇרְאֵֽ לֶךְ יַעֲנֵֽנוּ ב� יעָה, הַמֶּֽ יהוה השִׁוֹֽ

The People Israel
Life appears dismal if not 
mirrored in what is more 
than life. Nothing can be 
regarded as valuable un-
less assessed in relation to 
something higher in value. 
Humanity’s survival depends 
on the conviction that there 
is something that is worth 
the price of life. It depends 
upon a sense of the suprem-
acy of what is lasting. That 
sense of conviction may be 
asleep, but it awakens when 
challenged. In some people 
it lives as a sporadic wish; 
in others it is a permanent 
concern.
 What we have learned 
from Jewish history is that 
if a person is not more than 
human then he or she is 
less than human. Judaism 
is an attempt to prove that 
in order to be a human 
being, you have to be more 
than a single human, that 
in order to be a people we 
have be more than a people. 
Israel was made to be a “holy 
people.” This is the essence 
of its dignity and the essence 
of its merit.

—abraham joshua 
heschel

God’s Sovereignty:
An Anthology of Biblical Verses
May the glory of Adonai endure forever; may God rejoice 
in all that God created; may the name of Adonai be blessed 
now and forever. From one end of the earth to the other, 
may Adonai’s name be acclaimed. God’s glory is above the 
heavens, high above that of any people. Adonai, Your name 
is eternal; Adonai, You are known in every generation. 

Adonai established a throne in the heavens, Adonai’s 
dominion is over all. Let the heavens be glad and the earth 
rejoice, as the peoples of the world declare, “Adonai reigns.” 
Adonai is sovereign, Adonai has always been sovereign, 
Adonai will be sovereign forever and ever. Adonai is sover-
eign forever—even as peoples pass away from God’s land. 

Adonai overturns peoples’ designs and foils the schemes of 
nations. Human hearts devise many plans, but God’s plans 
hold true for each generation. Adonai’s design endures 
forever; God’s counsel is for each generation. It was God who 
spoke and brought everything into being; it was God who 
commanded that they exist.

Adonai chose Zion, desiring it as a dwelling-place;  
Adonai chose Jacob, Israel as a treasured people.  
Adonai will not abandon this people, will not desert the 
inheritors of divine favor.

▶ God, who is compassionate, will forgive sin and not wreak 
destruction; for again and again God acts with restraint,  
refusing to let rage become all-consuming. Adonai, help us; 
Sovereign, answer us when we call.
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For a transliteration of Ashrei, see page 181–182. 

Ashrei
Joyous are they who dwell in Your house; 
they shall praise You forever. 
 Joyous the people who are so favored; 
 joyous the people whose God is ADONAI. 

A song of praise, of David
I exalt You, my God, my sovereign; I praise Your name, always. 
 Every day I praise You, glorifying Your name, always. 
Great is ADONAI, greatly to be praised, 
though Your greatness is unfathomable. 
 One generation praises Your works to another, telling of Your mighty deeds. 
I would speak of Your majestic glory and of Your wondrous acts. 
 Generations speak of Your awe-inspiring deeds; 
 I, too, shall recount Your greatness. 
They recount Your great goodness, and sing of Your righteousness. 
 ADONAI is merciful and compassionate, patient, and abounding in love. 
ADONAI is good to all, and God’s mercy embraces all of creation. 
 All of creation acknowledges You, and the faithful bless You. 
They speak of the glory of Your sovereignty and tell of Your might,
 proclaiming to humanity Your mighty deeds, 
 and the glory of Your majestic sovereignty.
Your sovereignty is eternal; Your dominion endures in every generation.
 ADONAI supports all who falter, and lifts up all who are bent down.
The eyes of all look hopefully to You, 
and You provide them nourishment in its proper time.
 Opening Your hand, You satisfy with contentment all that lives.
ADONAI is righteous in all that is done, faithful to all creation.
 ADONAI is near to all who call, to all who call sincerely. 
God fulfills the desire of those who are faithful, 
listening to their cries, rescuing them.
 ADONAI watches over all who love the Holy One, 
 but will destroy all the wicked. 
▶ My mouth shall utter praise of ADONAI. 
May all that is mortal praise God’s name forever and ever.
                                                                  Psalm 145

 We shall praise ADONAI now and always. Halleluyah!

לָה.  לֽוּךָ סֶּֽ ךָ, עוֹד יְהַל� בֵי בֵיתֶֽ אַשְׁרֵי ישׁוֹ�
כָה וֹלּ, אַשְׁרֵי הָעָם שֶׁיהוה אֱלֹהָיו.   אַשְׁרֵי הָעָם שֶׁכָּֽ

דָוִד  הִלָּה ל� תּ�
עוֹלָם וָעֶד.  כָה שִׁמְךָ ל� לֶךְ, וַאֲבָר� אֲרוֹמִמְךָ אֱלוֹהַי הַמֶּֽ

עוֹלָם וָעֶד.  לָה שִׁמְךָ ל� ךָּ, וַאֲהַל� כֶֽ כׇל־יוֹם אֲבָר� בּ�
קֶר.  לִגְדֻלָּתוֹ אֵין חֵֽ אֹד, ו� גָּדוֹל יהוה וּמְהֻלָּל מ�

ידוּ.  יךָ יַגִּֽ יךָ, וּגְבוּרֹתֶֽ שַׁבַּח מַעֲשֶֽׂ דוֹר י� דּוֹר ל�
יחָה.  יךָ אָשִֽׂ אֹתֶֽ דִבְרֵי נִפְל� ךָ, ו� בוֹד הוֹדֶֽ הֲדַר כּ�
נָּה.  רֶֽ ךָ אֲסַפּ� רוּ, וּגְדֻלָּת� יךָ יֹאמֵֽ אוֹתֶֽ וֶעֱזוּז נוֹר�

רַנֵּֽנוּ.  ךָ י� יעוּ, וְצִדְקָת� ךָ יַבִּֽ כֶר רַב טוּב� זֵֽ
סֶד.  יִם וּגְדׇל־חָֽ רֶךְ אַפַּֽ רַחוּם יהוה, אֶֽ חַוּנּן ו�

רַחֲמָיו עַל כׇּל־מַעֲשָׂיו.  טוֹב יהוה לַכֹּל, ו�
כֽוּכָה.  בָר� יךָ י� יךָ, וַחֲסִידֶֽ יוֹדֽוּךָ יהוה כׇּל־מַעֲשֶֽׂ

רוּ.  ךָ יְדַבֵּֽ רוּ, וּגְבוּרָת� ךָ יֹאמֵֽ בוֹד מַלְכוּת� כּ�
בוּרֹתָיו, וּכְבוֹד הֲדַר מַלְכוּתוֹ.  יעַ לִבְנֵי הָאָדָם גּ� הוֹדִֽ ל�

כׇל־דּוֹר וָדֹר.  ךָ בּ� ךָ מַלְכוּת כׇּל־עֹלָמִים, וּמֶמְשַׁלְתּ� מַלְכוּת�
פוּפִים.  כׇל־הַכּ� זוֹקֵף ל� לִים, ו� כׇל־הַנֹּפ� סוֹמֵךְ יהוה ל�

עִוֹתּ.  אַתָּה נוֹתֵן לָהֶם אֶת־אׇכְלָם בּ� רוּ, ו� שַׂבֵּֽ עֵינֵי כֹל אֵלֶֽיךָ י�
כׇל־חַי רָצוֹן. יעַ ל� ךָ, וּמַשְׂבִּֽ חַ אֶת־יָדֶֽ פּוֹתֵֽ

כׇל־מַעֲשָׂיו.  חָסִיד בּ� רָכָיו, ו� כׇל־דּ� צַדִּיק יהוה בּ�
הוּ בֶאֱמֶת.  כֹל אֲשֶׁר יִקְרָאֻֽ אָיו, ל� כׇל־קֹר� קָרוֹב יהוה ל�

יוֹשִׁיעֵם.  אֶת־שַׁוְעָתָם יִשְׁמַע ו� רֵאָיו יַעֲשֶׂה, ו� צוֹן י� ר�
שָׁעִים יַשְׁמִיד.  אֵת כׇּל־הָר� שׁוֹמֵר יהוה אֶת־כׇּל־אֹהֲבָיו, ו�

דַבֶּר־פִּי,  הִלַּת יהוה י� ◀ תּ�
עוֹלָם וָעֶד.  וִיבָרֵךְ כׇּל־בָּשָׂר שֵׁם קׇדְוֹשׁ ל�

            תהלים קמה
לוּיָהּ.  עַד עוֹלָם. הַל� בָרֵךְ יָהּ, מֵעַתָּה ו� חְנוּ נ� וַאֲנַֽ

PSALM 145 (ASHREI). This 
psalm, which was treasured 
by the ancient rabbis, is 
recited thrice daily. It was 
in liturgical use during the 
Second Temple period, as 
attested by the Dead Sea 
Scrolls, where it appears 
with a congregational 
response attached to each 
verse: “Blessed is Adonai 
and blessed is God’s name.”
Psalm 145 begins and ends 
with personal verses of 
praise. In between, the 
author affirms God’s 
sovereignty and insists that 
God’s rule is one of love 
and compassion.
  Two additional verses 
(Psalm 84:5 and 144:15), 
both of which begin with 
the word ashrei, “joyous,” 
were added to the opening, 
apparently in imitation of 
the Book of Psalms itself, 
which opens with that 
word. The reference to 
God’s house evokes those 
praying in the synagogue. 
Psalm 115:18 was appended 
to the end, transform-
ing the prayer from the 
first-person singular to the 
plural, and thus creating a 
bridge to the five “Hallelu
yah” psalms that follow.
  Ashrei is an alphabeti-
cal acrostic—although it is 
missing a verse beginning 
with the letter nun—and 
thus easy to memorize, 
which may help to explain 
its popularity in Jewish 
liturgy. Many readers relate 

to individual verses more than to the literary flow of the whole poem. It is the only psalm explicitly called a 
t’hillah, “a song of praise,” though the entire Book of Psalms is called by the plural Sefer T’hillim.

Joyous רֵי .The Hebrew word covers a spectrum of emotions: happy, blessed, contented .אַשְׁ

ADONAI supports all who falter סוֹמֵךְ יהוה לְכׇל־הַנֹּפְלִים. This verse marks a turning point in the psalm. 
Until now, the poet has praised God’s greatness and splendor; now, the focus shifts to God’s concern for those 
in need. Here, God’s sovereignty is primarily manifest in love and care.

All that is mortal ר שָׂ ל־בָּ  In Psalm 145, there are no references to the Temple, to Israel, or to historical .כׇּ
events. God is here depicted as the sovereign of the world who cares for all creatures.
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Adonai Secures Justice
Ethics is not the corollary 
of the vision of God; it is 
that very vision. Ethics 
is an optic, such that 
everything I know of 
God and everything I 
can hear of God’s word 
and reasonably say to 
God must find an ethical 
expression. In the Holy 
Ark from which the 
voice of God is heard by 
Moses, there are only the 
tablets of the Law. . . . The 
knowledge of God comes 
to us like a commandment, 
like a mitzvah. To know 
God is to know what must 
be done. . . . The justice 
rendered to the Other, 
my neighbor, gives me an 
unsurpassable proximity 
to God.  

—Emmanuel Levinas
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Halleluyah! Praise God.
I will praise ADONAI. 
I will praise ADONAI as long as I live, 
sing to my God as long as I am here. 
Do not put your trust in the high and mighty,
people who cannot save even themselves;
their breath will depart, 
they will return to the earth from which they came,
and on that day, their schemes will come to naught.

Blessed is the person whose help is Jacob’s God,
who looks with hope to ADONAI
who created heaven and earth,
the sea and all that is within it;
ADONAI keeps faith forever,
secures justice for the oppressed,
provides food for the hungry;
releases the bound from their chains,
gives sight to the blind,
straightens those bent low,
and loves those who act justly;
▶ ADONAI cares for the stranger,
sustains the orphan and the widow,
blocks the path of the wicked—
ADONAI shall reign forever;
your God, O Zion, from generation to generation.
Praise God, halleluyah!
                   Psalm 146

PSALMS 146–150 consti-
tute a series of five psalms, 
each opening and closing 
with the compound word 
hallelu-yah, “praise God”; 
these psalms bring the Book 
of Psalms to an exuberant 
conclusion. Rabbi Yose (2nd 
century, the Land of Israel) 
considered it a meritori-
ous practice to recite these 
psalms, along with Psalm 
145, each day (Babylonian 
Talmud, Shabbat 118b). 
These psalms constitute a 
celebratory way of prepar-
ing for the formal morning 
service, and by the end of 
the 1st millennium they had 
became a statutory part 
of the morning prayers, 
forming the core of P’sukei 
D’zimra, the “Verses of 
Song” (Sofrim 17:11).
  The five psalms are in-
terconnected. For example, 
God is described in Psalm 
146 as ruling justly and 
teaching just laws to Israel; 
in Psalms 147 and 148, as 

redeeming the people Israel; and in Psalm 149, as commissioning the people Israel to bring the 
corrupt rulers of the world to justice. Psalms 146–149 all touch on universal themes, but each 
ends by describing the special relation of God to Israel. The final psalm, 150, begins with Israel’s 
praises of God and concludes with a universal chorus: “Let every breath be praise of God.”

Psalm 146 consists of two parts: the first exhorts against putting one’s faith in human beings, 
even the most powerful, and the second contrasts God’s justice and compassion with corrupt 
human institutions. This second section is set off by the same word so central to the previous 
prayer, ashrei, meaning happy, blessed, and contented.

They will return to the earth ֹב לְאַדְמָתו  The imagery is from Genesis, where Adam is .יָשֻׁ
told that he “will return to the earth, for from it you were taken: for dust you are, and to dust 
you shall return” (Genesis 3:19).

JACOB’S GOD אֵל יַעֲקֹב. This is the only time this phrase is used in the Bible, and it is hard to say 
why it is used here. Perhaps it is due to the fact that Jacob is a figure who suffered and died in 
a foreign land and yet kept faith and hope. The people Israel, suffering yet hopeful, are Jacob’s 
descendants.

releases the bound יר אֲסוּרִים  God is portrayed as compassionate, seeking justice .יהוה מַתִּ
for the weak, unlike powerful human beings whose plans may be self-serving. The qualities at-
tributed to God in this psalm form the basis of several of the morning b’rakhot (pages 103–104).

ADONAI cares for the stranger, sustains the orphan and the widow יהוה שׁמֵֹר אֶת־
רִים יָתוֹם וְאַלְמָנָה יְעוֹדֵד  In biblical society, these were the three groups least able to fend for .גֵּ
themselves.

לוּיָהּ.  הַל�
לִי נַפְשִׁי אֶת־יהוה.  הַל�

עוֹדִי.  רָה לֵאלֹהַי בּ� חַיָּי, אֲזַמּ� לָה יהוה בּ� אֲהַל�
שׁוּעָה.  בֶן־אָדָם שֶׁאֵין לוֹ ת� חוּ בִנְדִיבִים, בּ� אַל תִּבְט�

אַדְמָתוֹ,  תֵּצֵא רוּחוֹ יָשֻׁב ל�
דוּ עֶשְׁתֹּנֹתָיו.  בַּוֹיּם הַהוּא אָב�

עֶזְרוֹ, שִׂבְרוֹ עַל יהוה אֱלֹהָיו.  אַשְׁרֵי שֶׁאֵל יַעֲקֹב בּ�
אֶת־כׇּל־אֲשֶׁר בָּם,  רֶץ, אֶת־הַיָּם ו� יִם וָאָֽ עֹשֶׂה שָׁמַֽ

עוֹלָם.  הַשֹּׁמֵר אֱמֶת ל�
עֵבִים,  עֹשֶׂה מִשְׁפָּט לַעֲוּשׁקִים, נֹתֵן לֶֽחֶם לָר�

חַ עִוְרִים,  יהוה מַתִּיר אֲסוּרִים, יהוה פֹּקֵֽ
פוּפִים, יהוה אֹהֵב צַדִּיקִים.  יהוה זֹקֵף כּ�

◀ יהוה שֹׁמֵר אֶת־גֵּרִים, 
עַוֵּת.  שָׁעִים י� רֶךְ ר� דֶֽ עוֹדֵד, ו� אַלְמָנָה י� יָתוֹם ו�
דֹר וָדֹר.  יִךְ צִוֹיּן ל� עוֹלָם, אֱלֹהַֽ יִמְלֹךְ יהוה ל�

לוּיָהּ. הַל�
    תהלים קמו
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PSALM 147 is a complex mix 
of a hymn to God’s power, 
an assertion of God’s moral 
behavior, and praise of the 
divine teaching given to  
Israel as its treasure. The 
psalm is composed of three 
parts. The psalm intermixes 
the promise of the restora-
tion of Jerusalem with praise 
of God’s love to come. Those 
who currently exercise do-
minion will be defeated, for 
in the mind of the psalmist, 
acting justly represents true 
power.

heals the broken-hearted 
בֽוּרֵי לֵב  In the .הָרוֹפֵא לִשְׁ
same breath, the psalmist 
exalts God’s strength and 
God’s compassion.

names each and every 
one of them מוֹת ם שֵׁ  לְכֻלָּ
 Abraham Isaac Kook .יִקְרָא
(1865–1935, the Land of 
Israel) comments on God’s 
ability to name each and ev-
ery star and keep them all in 
place. From this, he derives 
a lesson about the people 
Israel, who are compared to 
the stars (Genesis 15:5): each 
person has an individual 
purpose and dream, but is 
also a part of the collective 
destiny of the people Israel; 
each adds something new 
and special to the collective.

warrior’s strong arms  
וֹקֵי הָאִישׁ  The Hebrew .בְשׁ�

shok usually means “thigh,” and thus it may refer here to the soldier’s ability to run swiftly 
after the enemy. It can also sometimes refer to the shoulder, which seems more reason-
able in this context: the warrior shoots arrows from his shoulder or throws spears with his 
powerful arms, while riding the horse or chariot.

god enunciates commands to Jacob בָרָיו לְיַעֲקֹב יד דְּ  ,The same Hebrew word d’varo .מַגִּ
literally “[God’s] word,” appeared above referring to the ice, which God melts with speech. 
The speech of God is “heard” both in nature and in the teachings of Torah.

No other nation ה כֵן לְכׇל־גּוֹי שָׂ  The psalmist argues that the people Israel’s strength .לאֹ עָֽ
lies in its commitment to justice, in its imitation of God’s concern for the poor and the 
vulnerable. In contrast, other nations presume that strength lies in military might.

Halleluyah! Praise God.
How good to sing to our God sweet and delightful words of praise.

ADONAI will rebuild Jerusalem, gather in the dispersed people of Israel;  
the one who heals the broken-hearted, and binds their wounds,
the one who counts the stars and names each and every one of them 
is our great sovereign, infinitely powerful.
God’s designs are beyond recounting.
ADONAI gives heart to the humble and throws the wicked to the ground.

Call out to ADONAI in thanksgiving, 
and with the music of the lyre sing to God 
who covers the heavens with clouds providing rain for the earth, 
that grass may flourish on the hillsides— 
food for livestock and for the raven’s crying nestlings.
Victorious chariots do not please God,  
nor is it the warrior’s strong arms that God desires.
ADONAI desires those who revere the Divine,  
those who look to God’s love and kindness.

O Jerusalem, sing the praises of ADONAI; Zion, celebrate your God.
For God has strengthened the posts of your gates,
blessed your children within, brought peace to your borders,
and satisfied you with the fat of the harvest.

God sends the divine word to earth;
how quickly these commands are obeyed:
snow piles up like fleece, frost spreads like ash,
hailstones are tossed like crumbs—
who could withstand the cold?—
then word is sent for the ice to melt;
winds cease blowing and water flows.

▶ God enunciates commands to Jacob, 
precepts and just decrees to the people Israel.
No other nation has been so provided;
they do not know of just decrees.
Praise God, halleluyah!
                          Psalm 147

לוּיָהּ.  הַל�
הִלָּה.  ינוּ, כִּי נָעִים נָאוָה ת� רָה אֱלֹהֵֽ  כִּי טוֹב זַמּ�

כַנֵּס.  יִם יהוה, נִדְחֵי יִשְׂרָאֵל י� רשָׁוּלַֽ וֹבּנֵה י�
בוֹתָם,  עַצּ� הָרוֹפֵא לִשְׁבֽוּרֵי לֵב וּמְחַבֵּשׁ ל�

כֻלָּם שֵׁמוֹת יִקְרָא.  מוֹנֶה מִסְפָּר לַוֹכּכָבִים, ל�
חַ, לִתְבוּנָתוֹ אֵין מִסְפָּר.  רַב כֹּֽ גָּדוֹל אֲדוֹנֵֽינוּ ו�

רֶץ.  שָׁעִים עֲדֵי אָֽ עוֹדֵד עֲנָוִים יהוה, מַשְׁפִּיל ר� מ�
כִוֹנּר,  ינוּ בּ� רוּ לֵאלֹהֵֽ תוֹדָה, זַמּ� עֱנוּ לַיהוה בּ�

רֶץ מָטָר,  עָבִים, הַמֵּכִין לָאָֽ יִם בּ� כַסֶּה שָׁמַֽ  הַמ�
יחַ הָרִים חָצִיר,  הַמַּצְמִֽ

אוּ.  נוֹתֵן לִבְהֵמָה לַחְמָהּ, לִבְנֵי עֹרֵב אֲשֶׁר יִקְרָֽ
וֹשׁקֵי הָאִישׁ יִרְצֶה,  לֹא בִגְבוּרַת הַוּסּס יֶחְפָּץ, לֹא ב�

חַסְדּוֹ.  יַחֲלִים ל� רֵאָיו, אֶת־הַמ� רוֹצֶה יהוה אֶת־י�

יִךְ צִוֹיּן.  לִי אֶלֹהַֽ יִם אֶת־יהוה, הַל� רשָׁוּלַֽ חִי י� שַׁבּ�
קִרְבֵּךְ.  יִךְ בּ� יִךְ, בֵּרַךְ בָּנַֽ עָרָֽ רִיחֵי שׁ� כִּי חִזַּק בּ�
לֶב חִטִּים יַשְׂבִּיעֵךְ,  בוּלֵךְ שָׁלוֹם, חֵֽ הַשָּׂם גּ�

בָרוֹ,  הֵרָה יָרוּץ דּ� רֶץ, עַד מ� חַ אִמְרָתוֹ אָֽ הַשֹּׁלֵֽ
פַזֵּר,  פֶר י� פוֹר כָּאֵֽ מֶר, כּ� לֶג כַּצָּֽ הַנֹּתֵן שֶֽׁ

פִתִּים, לִפְנֵי קָרָתוֹ מִי יַעֲמֹד,  מַשְׁלִיךְ קַרְחוֹ כ�
יִם,  לוּ מָֽ יַמְסֵם, יַשֵּׁב רוּחוֹ יִזּ� בָרוֹ ו� יִשְׁלַח דּ�

יִשְׂרָאֵל.  יַעֲקֹב, חֻקָּיו וּמִשְׁפָּטָיו ל� בָרָיו ל� ◀ מַגִּיד דּ�
דָעוּם.  כׇל־וֹגּי, וּמִשְׁפָּטִים בַּל י� שָׂה כֵן ל� לֹא עָֽ

לוּיָהּ.  הַל�
  תהלים קמז
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The Wonders  
of Creation
Why is the sky blue? 
Among the wavelengths of 
light in the sun’s spectrum, 
blue oscillates at the high-
est frequency and is, there-
fore, scattered effectively 
by molecules of air in our 
atmosphere. This turns the 
sky blue. To me, this seems 
more amazing than ancient 
Mesopotamian and biblical 
beliefs that the sky is blue 
because of all the water up 
there. What science shows 
us about the evolution of 
our universe and our selves 
is as awesome to me as 
Genesis or the Kabbalah.

—DANIEL MATT

Halleluyah! Praise God.
From the heavens, offer praise to ADONAI,
on high, offer praise:
all angels, offer praise to God,
all the hosts of heaven, offer praise to God,
sun and moon, offer praise to God,
bright stars offer praise to God,
highest heavens and waters above, offer praise to God;
may all praise the name ADONAI.
For God commanded they be born,
set them in their places forever,
and fixed the boundaries they never cross.

On earth, offer praise to ADONAI:
sea monsters and ocean’s deep,
lightning and hail, snow and sandstorms,
raging winds obeying God’s command,
hills and high mountains,
fruit trees and evergreens,
beasts and every kind of cattle,
crawling things and winged birds,
sovereigns of the world and their peoples,
powerful princes and judges in the land,
innocent and adolescent boys and girls,
elders and youths,
offer up praise to the name ADONAI, 
for God’s name alone is to be exalted,
whose splendor extends over heaven and earth.

▶ May God raise the horn of our people
in praise of the faithful,
the children of Israel, 
beloved of the Divine.
Praise God, halleluyah!
                          Psalm 148

PSALM 148. As we approach 
the conclusion of the Book 
of Psalms and of the morn-
ing recitation of songs of 
praise, the rhythmic inten-
sity increases. The key word 
halleluyah, “praise Yah,” or 
some other form of the 
root h-l-l, “praise,” appears 
twelve times in this psalm. 
Using short, rhythmic, stac-
cato phrases, the psalmist 
calls upon all creatures and 
all parts of the universe to 
join in praise of the creator. 
The psalm is divided into 
two parts, which describe 
the fullness of praise of-
fered in heaven and on 
earth. In the first part, the 
heavens and all that they 
contain are called upon 
to offer praise; then the 
earth and all its creatures 
are enjoined to do likewise. 
The psalm draws to a close 
with the entire human fam-
ily praising God, and then 
ends with God’s praise of 
the people Israel.

fixed the boundaries they never cross חׇק־נָתַן 
 In this image, each sphere of heaven .וְלאֹ יַעֲבוֹר
occupies a different level. Stars, for instance, can 
move within their own sphere but not above 
or below, lest they collide with other heavenly 
objects.

sandstorms קִיטוֹר. The Hebrew word describes 
a smokelike plume rising from earth to the sky, 
and the context implies some condition related 
to weather, though the specific referent is an 
educated guess.

evergreens אֲרָזִים. Literally “cedars,” the most 
sturdy evergreen in the Middle East. The contrast is 
critical here: fruit trees are seasonal but their pro-
duce is significant, while cedars are evergreens but 
produce no fruit. The idea of totality is expressed 
through a series of contrasts: wild and domesti
cated animals, rulers and subjects, young and old.

beloved of the Divine ֹעַם קְרבֹו. More literally, 
“those who are close to the Divine.”

לוּיָהּ.  הַל�
רוֹמִים.  לֽוּהוּ בַּמּ� יִם, הַל� לוּ אֶת־יהוה מִן הַשָּׁמַֽ הַל�

בָאָיו,  לֽוּהוּ כׇּל־צ� לֽוּהוּ כׇל־מַלְאָכָיו, הַל� הַל�
בֵי אוֹר,  לֽוּהוּ כׇּל־כּֽוֹכ� חַ, הַל� יָרֵֽ מֶשׁ ו� לֽוּהוּ שֶֽׁ הַל�

יִם.  יִם אֲשֶׁר מֵעַל הַשָּׁמָֽ הַמַּֽ יִם, ו� מֵי הַשָּׁמָֽ לֽוּהוּ שׁ� הַל�
אוּ,  נִבְרָֽ לוּ אֶת־שֵׁם יהוה, כִּי הוּא צִוָּה ו� הַל� י�
לֹא יַעֲבוֹר.  עוֹלָם, חׇק־נָתַן ו� וַיַּעֲמִידֵם לָעַד ל�

הֹמוֹת.  כׇל־תּ� רֶץ, תַּנִּינִים ו� לוּ אֶת־יהוה מִן הָאָֽ הַל�
בָרוֹ.  עָרָה עֹשָׂה ד� קִיטוֹר, רֽוּחַ ס� לֶג ו� אֵשׁ וּבָרָד שֶֽׁ

כׇל־אֲרָזִים.  רִי ו� בָעוֹת, עֵץ פּ� כׇל־גּ� הֶהָרִים ו�
צִוֹפּר כָּנָף.  מֶשׂ ו� הֵמָה, רֶֽ כׇל־בּ� הַחַיָּה ו�

רֶץ. טֵי אָֽ כׇל־שֹׁפ� אֻמִּים, שָׂרִים ו� כׇל־ל� רֶץ ו� מַלְכֵי אֶֽ
עָרִים.  קֵנִים עִם נ� תוּלוֹת, ז� גַם בּ� בַּחוּרִים ו�

בַדּוֹ,  מוֹ ל� לוּ אֶת־שֵׁם יהוה, כִּי נִשְׂגָּב שׁ� הַל� י�
יִם.  שָׁמָֽ רֶץ ו� הוֹדֽוֹ עַל אֶֽ

כׇל־חֲסִידָיו,  הִלָּה ל� עַוֹמּ תּ� רֶן ל� ◀ וַיָּֽרֶם קֶֽ
לוּיָהּ.  רֹבוֹ, הַל� לִבְנֵי יִשְׂרָאֵל עַם ק�

          תהלים קמח
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Other Peoples
To be a holy nation meant, in 
the first place, to be separated 
from the pollution of the  
nations. In biblical terms this 
pollution consisted of idolatry 
and its concomitant moral 
corruption—the two being 
indissolubly bound in biblical 
thought. [But equally,] the 
kinship of all people as the 
descendants of one father and 
the creatures of one Creator 
impressed itself upon the 
Hebrew imagination. How 
can I ignore the rightful claim 
of my servant, cries Job, “Did 
not he who made me in the 
belly make him? Did not One 
fashion us both in the womb?” 
(Job 31:15). This passage so 
worked upon the Palestinian 
sage, Rabbi Yoḥanan, that 
“Whatever food he partook 
of he shared with his servant” 
(Talmud of the Land of Israel, 
Ketubot 5:5).
 The myth of one mankind 
under one God in primeval 
times—from Adam to the 
Tower-builders—pressed for a complementary 
vision of a reunited mankind under God at the end 
of time. The author of that vision was the prophet 
Isaiah [and that vision was taken up by the later 
prophets]. The promise of a glorious denouement 
to human history, in which Israel’s faith and stead-
fastness to its covenant would be vindicated and 
all men would join hands with it in subservience to 
their common Creator, were a beacon of hope in 
the vale of gloom and tears through which Israel 
walked for centuries.

—Moshe Greenberg

Double-Edged Sword
What is the double-edged sword the people Israel 
were given? This is the Torah—both the Written 
Torah and the Oral Torah. And what battles do 
they fight? These are the arguments over the 
meaning of Torah: how should we act? how 
should we exercise judgment?

—numbers rabbah

Halleluyah! Praise God.
Sing to ADONAI a new song,
praise God amidst the congregation of the faithful.
Let Israel rejoice with its maker,
the children of Zion celebrate their sovereign.
Let them praise God’s name in dance 
and sing to God with timbrel and lyre.
For ADONAI loves this people,
and will crown the humbled with deliverance.
Honored, the faithful shall rejoice,
exulting as they recline upon their couches.

With high praise of God on their lips
and a double-edged sword in their hands,
they shall exact retribution of the nations,
chastising the peoples of the world,
▶ locking their rulers in cuffs,
their princes in iron chains,
to carry out the decrees of justice.
Then shall all the faithful be glorified!
Praise God, halleluyah!
                          Psalm 149

Psalm 149. This psalm 
helps build toward the 
exultant crescendo of the 
final psalm. The first half 
of the poem is replete with 
synonyms for song and 
rejoicing. Then the poet 
enunciates a vision of an 
endtime when justice is 
executed and corruption is 
repaid with the appropri-
ate punishment. Israel, the 
symbol of the oppressed, 
will wage this war for 
justice.

in dance בְמָחוֹל. The  
accompaniment of instru-
mental music and dance 
represents the height of 
joyful expression. Famously, 
King David danced—leap-

ing and whirling—before the ark as it was 
brought to Jerusalem.

as they recline בוֹתָם כְּ  Festive meals .עַל מִשְׁ
were celebrated with the participants lounging 
on couches.

A double-edged sword in their hands רֶב  וְחֶֽ
יָדָם יפִיּוֹת בְּ  The image of vengeance invoked .פִּ
in this psalm might be explained by its next-
to-last line, where the poet evokes the promise 
of justice. Oppression is a product of injustice 
that must be fought. 

locking their rulers לֶאְסרֹ מַלְכֵיהֶם. The 
midrash points out that it is the rulers of these 
nations who are to be punished, but not the 
peoples—because it is the rulers who have led 
these people astray (Midrash on Psalms).

לוּיָהּ.  הַל�
הִלָּתוֹ בִּקְהַל חֲסִידִים. ירוּ לַיהוה שִׁיר חָדָשׁ, תּ� שִֽׁ

מַלְכָּם.  ילוּ ב� נֵי צִוֹיּן יָגִֽ עֹשָׂיו, בּ� יִשְׂמַח יִשְׂרָאֵל בּ�
רוּ לוֹ.  זַמּ� כִוֹנּר י� תֹף ו� מָחוֹל, בּ� מוֹ ב� לוּ שׁ� הַל� י�

פָאֵר עֲנָוִים בִּיוּשׁעָה.  עַוֹמּ, י� כִּי רוֹצֶה יהוה בּ�
בוֹתָם.  נוּ עַל מִשְׁכּ� רַנּ� כָבוֹד, י� זוּ חֲסִידִים בּ� יַעְל�

יָדָם.  רֶב פִּיפִוֹיּת בּ� חֶֽ מוֹת אֵל בִּגְרוֹנָם, ו� רוֹמ�
קָמָה בַּוֹגּיִם, וֹתּכֵחוֹת בַּלְאֻמִּים.  לַעֲוֹשׂת נ�

כַבְלֵי בַרְזֶל.  דֵיהֶם בּ� נִכְבּ� זִקִּים ו� ◀ לֶאְסֹר מַלְכֵיהֶם בּ�
כׇל־חֲסִידָיו.  לַעֲוֹשׂת בָּהֶם מִשְׁפָּט כָּתוּב, הָדָר הוּא ל�

לוּיָהּ.  הַל�
   תהלים קמט
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Psalm 150: An 
Interpretive Translation
Praise God in the depths 

of the universe; 
praise God in the human 

heart.
Praise God’s power and 

beauty,
for God’s all-feeling,  

fathomless love.
Praise God with drums and 

trumpets,
with string quartets and 

guitars.
Praise God in market and 

workplace,
with computer, with ham-

mer and nails.
Praise God in bedroom 

and kitchen;
praise God with pots and 

pans.
Praise God in the temple 

of the present;
let every breath be God’s 

praise.
—STEPHEN MITCHELL

PSALM 150. This psalm 
brings the Book of Psalms 
to an exultant close. The 
Book of Psalms begins with 
the praise of the single righ-
teous individual, “Blessed is 
the one who does not walk 
in the way of the wicked” 
(Psalm 1:1), and concludes 
with every living being 
praising God.

Bless ADONAI, always 
רוּךְ יהוה לְעוֹלָם  The Book .בָּ
of Psalms is composed of 
five smaller “books”; each 
of the first four conclude 
with a blessing. Two of 
those blessings, Psalms 
89:53 and 72:18–19, are 
quoted here, to conclude 
the morning recitation of 
the Davidic psalms. Be-
tween these two, another 
verse (Psalm 135:21) is add-
ed, specifying that Adonai 
is the God of Israel—much 
like a letter’s address on 
an envelope. The selected 
verses all begin with the 
word barukh, “blessed.” 
Thus, just as we began 
P’sukei D’zimra with a mul-

tiple repetition of “blessed” in Barukh She-amar 
(page 122), so too, here, we repeat that word with 
multiple verses. The oldest versions of P’sukei 
D’zimra ended here, and so the opening and clos-
ing verses of this paragraph form a conclusion by 
repeating the affirmative response, “Amen.”

Halleluyah! Praise God.
Praise God in the sanctuary.
Praise God in the heavens, the seat of God’s power.
Praise God at the triumph of the Divine.
Praise God in accord with the greatness of God.
Praise God with the call of the shofar.
Praise God with the harp and the lyre.
Praise God with timbrel and dance. 
Praise God with flute and strings.
Praise God with crashing cymbals.
Praise God with rousing cymbals. 
▶ Let every breath be praise of God; 
halleluyah, praise God.
Let every breath be praise of God; 
praise God, halleluyah!
Hal’luyah.
Hal’lu El b’kodsho, hal’luhu birkia uzo.
Hal’luhu vi-g’vurotav, hal’luhu k’rov gudlo.
Hal’luhu b’teika shofar, hal’luhu b’nevel v’khinor.
Hal’luhu b’tof u-mah|.|ol, hal’luhu b’minim v’ugav.
Hal’luhu v’tziltz’lei shama, hal’luhu b’tziltz’lei t’ruah.
Kol ha-n’shamah t’hallel yah, hal’luyah.
Kol ha-n’shamah t’hallel yah, hal’luyah.
                                      Psalm 150

CONCLUSION OF THE SELECTION OF PSALMS
Bless ADONAI, always, amen and amen.
From Zion, bless ADONAI who dwells in Jerusalem;  
praise God, halleluyah.
Bless ADONAI, the God of Israel,  
who alone does wondrous things.
▶ Blessed be God’s glorious name, always;  
and may God’s glory encompass the entire world.  
Amen and amen.

Some congregations continue with Nishmat, page 145.

לוּיָהּ,  הַל�
יעַ עֻוֹזּ.  לֽוּהוּ בִּרְקִֽ קׇדְוֹשׁ, הַל� לוּ אֵל בּ� הַל�
רֹב גֻּדְלוֹ.  לֽוּהוּ כּ� לֽוּהוּ בִגְבוּרֹתָיו, הַל� הַל�

כִוֹנּר.  נֵֽבֶל ו� לֽוּהוּ בּ� קַע וֹשׁפָר, הַל� תֵֽ לֽוּהוּ בּ� הַל�
עֻגָב.  מִנִּים ו� לֽוּהוּ בּ� תֹף וּמָחוֹל, הַל� לֽוּהוּ בּ� הַל�

רוּעָה.  לֵי ת� צִלְצ� לֽוּהוּ בּ� מַע, הַל� לֵי שָֽׁ צִלְצ� לֽוּהוּ ב� הַל�
לוּיָהּ.  הַלֵּל יָהּ, הַל� שָׁמָה תּ� ◀ כֹּל הַנּ�
לוּיָהּ.  הַלֵּל יָהּ, הַל� שָׁמָה תּ� כֹּל הַנּ�

          תהלים קנ

אָמֵן.  עוֹלָם, אָמֵן ו� בָּרוּךְ יהוה ל�
לוּיָהּ.  יִם, הַל� רשָׁוּלָֽ בָּרוּךְ יהוה מִצִּוֹיּן, שֹׁכֵן י�

בַדּוֹ.  בָּרוּךְ יהוה אֱלֹהִים אֱלֹהֵי יִשְׂרָאֵל, עֹשֵׂה נִפְלָאוֹת ל�
עוֹלָם,  בוֹדוֹ ל� ◀ וּבָרוּךְ שֵׁם כּ�

רֶץ,  בוֹדוֹ אֶת־כֹּל הָאָֽ יִמָּלֵא כ�  ו�
אָמֵן. אָמֵן ו�

Some congregations continue with מַת .page 145 ,נִשְׁ
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From Individual  
to Community
Awakening to a new day, 
we began by reciting 
modeh/modah ani, “I thank 
You,” in the singular. Now, 
at the conclusion of P’sukei 
D’zimra, our collective 
awareness and connection 
to each other has been 
truly “awakened” and so 
we can say modim anaḥnu 
lakh, “we thank You,” in 
the plural. We are thus 
ready for the formal call to 
prayer, Bar’khu (page 149), 
to which we respond as a 
community.

Changed His Name 
to Abraham
According to the Babylo-
nian Talmud (Berakhkot 
13a), Abraham’s name was 
changed because “in the 
beginning, he was a leader of 
Aram [i.e., av ram], and at 
the end, he was a leader of 
the whole world [avraham 
= av hamon, father of mul-
titudes, Genesis 17:5].” The 
ancient rabbis taught that 
except when directly quoting 
Scripture, it is expressly for-
bidden to refer to Abraham 
by his former name.  
This is the import of 
God’s directive to change 
“Abram,” which signifies 
leadership of the single 
nation of Aram, to “Abra-
ham,” father of a multitude 
of nations. God was saying 
to Abraham, “I have raised 
you beyond this norm of 
nationalism, which is but 
a convention and not true justice. Your heart should not be 
devoted exclusively to the benefit of Aram, but rather seek 
the peace of all God’s creations. Seek out the well-being of 
all.” Thus, “one who calls Abraham, ‘Abram,’ transgresses.” 
By doing so, one causes Israel to regress to a state of nation-
alism, which is no more than a collective form of egoism, 
and thus a transgression.

—abraham isaac KOOK

It is customary to stand through the bottom of page 144.

david’s final prayer
David praised ADONAI in the presence of all the assembled, 
saying: From the beginning of time to the end of time, blessed 
are You ADONAI, God of our ancestor Israel. Yours, ADONAI, 
is the greatness, the strength and the glory, the triumph and 
the splendor—for everything in heaven and on earth is Yours. 
Sovereignty is Yours; You are raised up above all. Wealth and 
honor come from You; You rule over all. In Your hands are 
strength and deliverance; it is in Your power to give strength 
to all and to make everything flourish. Now we thank You, our 
God, and celebrate Your glorious name.
          1 Chronicles 29:10–13

You, ADONAI alone, are the God who formed the sky, the 
heavens above and all their hosts, the earth and everything 
upon it, the seas and all within them. You grant existence to 
everything; even the hosts of heaven need bow to You.

You, ADONAI, are God; it was You who chose Abram, took him 
out of Ur of the Chaldees, changed his name to Abraham, and 
found him faithful.

You made a covenant with him, giving him the land of the 
Canaanites, the Hittites, the Amorites, the Perizites, the  
Jebusites, and the Girgashites, to pass on to his descendants. 
You kept Your word, for You are righteous. You saw the suf-
fering of our ancestors in Egypt and heard their cry at the 
Sea of Reeds. You confronted Pharaoh, his court, and the 
entire Egyptian nation with signs and wonders—for You knew 
how they had oppressed Your people, and in this way You are 
known to this day.  ▶ You split the sea before our ancestors: 
they crossed on dry land, but their pursuers sank in the deep 
like stones in a raging sea. 
          Nehemiah 9:6–11

It is customary to stand through the bottom of page 144.

אמֶר דָּוִיד:  עֵינֵי כׇּל־הַקָּהָל וַיֹּֽ רֶךְ דָּוִיד אֶת־יהוה ל� 	וַיְבָֽ
עַד   ינוּ, מֵעוֹלָם ו�  בָּרוּךְ אַתָּה יהוה אֱלֹהֵי יִשְׂרָאֵל אָבִֽ
הַנֵּֽצַח  רֶת ו� הַתִּפְאֶֽ בוּרָה ו� הַגּ� דֻלָּה ו� ךָ יהוה הַגּ�  עוֹלָם. ל�

ךָ יהוה הַמַּמְלָכָה  רֶץ, ל� יִם וּבָאָֽ הַהוֹד, כִּי כֹל בַּשָּׁמַֽ ו�
פָנֶֽיךָ,  הַכָּבוֹד מִלּ� הָעֹֽשֶׁר ו� רֹאשׁ. ו� כֹל ל� הַמִּתְנַשֵּׂא ל�  ו�

גַדֵּל  ךָ ל� חַ וּגְבוּרָה, וּבְיָד� ךָ כֹּֽ אַתָּה משֵׁוֹל בַּכֹּל, וּבְיָד�  ו�
חְנוּ לָךְ,  ינוּ מוֹדִים אֲנַֽ עַתָּה אֱלֹהֵֽ  וּלְחַזֵּק לַכֹּל. ו�

ךָ.  שֵׁם תִּפְאַרְתֶּֽ לִים ל� וּמְהַל�
       דברי הימים א, כט:י-יג

יִם,  יתָ אֶת־הַשָּׁמַֽ ךָ, אַתָּה עָשִֽׂ בַדֶּֽ אַתָּה הוּא יהוה ל�
יהָ,  כׇל־אֲשֶׁר עָלֶֽ רֶץ ו� בָאָם, הָאָֽ כׇל־צ� יִם ו� מֵי הַשָּׁמַֽ שׁ�

חַיֶּה אֶת־כֻּלָּם,  אַתָּה מ� כׇל־אֲשֶׁר בָּהֶם, ו� הַיַּמִּים ו�
ךָ מִשְׁתַּחֲוִים. ◀ אַתָּה הוּא יהוה  יִם ל� וּצְבָא הַשָּׁמַֽ

הוֹצֵאתוֹ מֵאוּר כַּשְׂדִּים,  אַבְרָם, ו� רְתָּ בּ� הָאֱלֹהִים אֲשֶׁר בָּחַֽ
פָנֶֽיךָ.   בָבוֹ נֶאֱמָן ל� אתָ אֶת־ל� מוֹ אַבְרָהָם, וּמָצָֽ מְתָּ שׁ� שַֽׂ ו�

נַעֲנִי הַחִתִּי הָאֱמֹרִי  רֶץ הַכּ� רִית לָתֵת אֶת־אֶֽ כָרוֹת עִוֹמּ הַבּ� ו�
יךָ  בָרֶֽ קֶם אֶת־דּ� זַרְעוֹ, וַתָּֽ הַגִּרְגָּשִׁי לָתֵת ל� הַיְבוּסִי ו� רִזִּי ו� הַפּ� ו�

יִם,  מִצְרָֽ ינוּ בּ� נִי אֲבֹתֵֽ רֶא אֶת־עְׇ תָּה. וַתֵּֽ  כִּי צַדִּיק אָֽ
עְתָּ עַל יַם סוּף. וַתִּתֵּן אֹתֹת  אֶת־זַעֲקָתָם שָׁמַֽ  ו�

פַרְעֹה, וּבְכׇל־עֲבָדָיו וּבְכׇל־עַם אַרְצוֹ,  תִים בּ�  וּמפֹ�
הַוֹיּם הַזֶּה.  ךָ שֵׁם כּ� עַשׂ ל� ידוּ עֲלֵיהֶם, וַתַּֽ עְתָּ כִּי הֵזִֽ כִּי יָדַֽ

תוֹךְ הַיָּם בַּיַּבָּשָׁה,  עְתָּ לִפְנֵיהֶם וַיַּעַבְרוּ ב� הַיָּם בָּקַֽ  ◀ ו�
יִם עַזִּים. מַֽ בֶן בּ� מוֹ אֶֽ כְתָּ בִמְצוֹלֹת, כּ� פֵיהֶם הִשְׁלַֽ אֶת־רֹד� ו�

                       נחמיה ט:ו-יא

David’s Final Prayer. 
Originally, P’sukei D’zimra 
consisted only of selections 
from the Book of Psalms; 
later, a series of biblical 
prayers, beginning here 
and culminating with the 
Song at the Sea, was added. 
In these additions we re-
experience our collective 
history: Abram’s leaving his 
home and setting out for 
an unknown destination, 
the exodus from Egypt, and 
the nation’s arrival in the 
promised land. 

David praised וִיד רֶךְ דָּ  .וַיְבָֽ
This passage from 1 Chron- 
icles forms part of David’s 
last speech—his will and 
testament—as he hands 
his kingdom over to his 
son Solomon. Having 
just read selections from 
the psalms of David, we 
begin the closing section 
of P’sukei D’zimra, Verses 
of Song, with David’s own 
concluding words.  

blessed are You adonai 
ה יהוה רוּךְ אַתָּ  This is one .בָּ
of only two times that this 
phrase, which became 
the formula for all Jewish 
b’rakhot, is found in the 
Bible. (The other is Psalm 
119:12.)

We thank You מוֹדִים 
חְנוּ לָךְ  These became the .אֲנַֽ
first words of the second-
to-last b’rakhah of the 
Amidah, in which we thank 
God for the gifts of life.

You, ADONAI alone ָך ֽ ה הוּא יהוה לְבַדֶּ -This prayer was recited in the Second Temple when the people, re .אַתָּ
turning from exile, rededicated themselves under the guidance of Ezra and Nehemiah. With its recitation, each 
morning’s prayer is an act of rededication. 

changed his name ֹמו מְתָּ שְׁ ֽ  In Genesis 17:5 Abram’s name is changed to Abraham, meaning the “father of .וְשַׂ
many nations,” as a sign of God’s promise that Sarah will bear a child, Isaac. The original name “Abram” may
mean “the father [meaning Terah|.|] is exalted.”  A name change In the ancient world represented a change in 
status. (E. A. Speiser)

the Canaanites נַעֲנִי  Listed here are six of the seven biblical nations that occupied the Land of Israel .הַכְּ
before the Israelite settlement.
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I Will Sing
Sometimes we sing to 

ourselves—no one else 
hears the sound, yet our 
minds are singing.

Sometimes we sing—our 
vocal chords voice a tune, 
and all can hear it and 
recognize it.

And sometimes we sing 
and every cell of our 
bodies contains the song. 
Such songs transform 
both the singer and the 
listener.

That is the way that the 
people Israel sang as they 
were saved, in crossing 
the Sea.

—NETIVOT SHALOM

Moses and the People 
Israel Sang
Tradition understood 
Moses and the Israelites to 
have sung this song as call 
and response (antiphonal 
singing)—Moses would 
sing, and the people would 
respond. In some commu-
nities to this day, the verses 
are sung antiphonally. Call 
and response demands 
both inward and outward 
participation. We first par-
ticipate inwardly, listening 
to the leader’s voice as it 
interprets the words. We 
then respond outwardly, 
assenting to and building 
on what we’ve heard. But 
even as we raise our voices 
in song, we continue to 
listen, to hear the voices 
around us, so that our 
communal response is 
harmonious and the sound 
of the song is full. We hear 
and are heard, careful not 
to overwhelm one another, ensuring that even the smallest 
voice is not drowned out. As the leader evokes our song, so 
too do each of us affirm and amplify each other’s voice.

—Michael boino
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יִם וַיַּ֤רְא  ל מִיַּד֣ מִצְרָ֑ וַיּ֨שַׁוֹע יהו֜ה בַּיּ֥וֹם הַה֛וּא אֶת־יִשְׂרָאֵ֖
ל  רְא יִשְׂרָאֵ֜ ת הַיָּֽם: ◀ וַיַּ֨ פַ֥ ת עַל־שׂ� יִם מֵ֖  יִשְׂרָאֵל֙ אֶת־מִצְרַ֔

ם  א֥וּ הָעָ֖ יִם וַיִּיר� מִצְרַ֔ ה יהוה֙ בּ� ר עָשָׂ֤ ה אֲשֶׁ֨ דֹלָ֗  אֶת־הַיָּ֣ד הַגּ�
ה עַבְדּֽוֹ:  ינוּ֙ בַּיהו֔ה וּבְמשֶֹׁ֖ אֶת־יהו֑ה וַיַּאֲמִ֨

                    שמות יד:ל-לא

ר֖וּ ה הַזֹּאת֙ לַיהו֔ה וַיֹּאמ� ל אֶת־הַשִּׁירָ֤ י יִשְׂרָאֵ֜ ז יָשִׁיר־מֹשֶׁה֩ וּבְנֵ֨ אָ֣
ס֥וּס ה	 ה גָּאָ֔ ירָה לַּיהוה֙ כִּי־גָאֹ֣ אָשִׁ֤ ר	 לֵאמֹ֑

י  הּ וַיְהִי־לִ֖ זִמְרָת֙ יָ֔ י ו� עׇזִּ֤ 		  ה בַיָּֽם: ב֖וֹ רָמָ֥ רֹכ� ו�
י אֱלֹהֵ֥ ה	וּ אַנְוֵ֔ זֶה֤ אֵלִי֙ ו� ה	 לִיוּשׁעָ֑
ה יהו֖ה ישׁ מִלְחָמָ֑ יהו֖ה אִ֣ 		  נְהוּ: מֶֽ י וַאֲרֹמ� אָבִ֖
ר וּ	מִבְחַ֥ ה בַיָּ֑ם חֵיל֖וֹ יָרָ֣ ה ו� ת פַּרְעֹ֛ בֹ֥ מַרְכּ� מֽוֹ:	 שׁ�
מוֹ־ ד֥וּ בִמְצוֹלֹ֖ת כּ� כַסְיֻ֑מוּ יָר� ת י� הֹמֹ֖ יַם־סֽוּף:    תּ� ע֥וּ ב� יו טֻבּ� שָׁלִשָׁ֖
ךָ֥ מִינ� י� חַ	 י בַּכֹּ֑ ךָ֣ יהו֔ה נֶאְדָּרִ֖ מִינ� י� בֶן:	 אָֽ
ס ךָ֖ תַּהֲרֹ֣ אוֹנ� ב גּ� וּ		בְרֹ֥  ץ אוֹיֵֽב: יהו֖ה תִּרְעַ֥
וּ	בְר֤וּחַ שׁ: לֵ֖מוֹ כַּקַּֽ ךָ֔ יֹאכ� נ� שַׁלַּח֙ חֲרֹ֣ תּ	� יךָ קָמֶ֑
מוֹ־נֵ֖ד ב֥וּ כ� נִצּ� 		 יִם יךָ֙ נֶעֶ֣רְמוּ מַ֔ אַפֶּ֨
ר אָמַ֥ לֶב־יָֽם:	 ת בּ� הֹמֹ֖ א֥וּ ת� קָפ� לִ֑ים	 נֹז�
מוֹ ל תִּמְלָאֵ֣ אַחֲלֵּ֣ק שָׁלָ֑ 		  יג ף אַשִּׂ֖ אוֹיֵב֛ אֶרְדֹּ֥
פְתָּ נָשַׁ֥ י:	 מוֹ יָדִֽ י וֹתּרִישֵׁ֖ יק חַרְבִּ֔ אָרִ֣ י	 נַפְשִׁ֔
יִם מַ֖ רֶת בּ� לוּ֙ כַּעוֹפֶ֔ צָל� 		  מוֹ יָ֑ם רוּחֲךָ֖ כִּסָּ֣ ב�
י מִ֥ כָה בָּאֵלִם֙ יהו֔ה	 מִי־כָמֹ֤ ים:	 אַדִּירִֽ
שֵׂה ת עֹ֥ הִלֹּ֖ א ת� נוֹרָ֥ 		שׁ דֶ ר בַּקֹּ֑ כָה נֶאְדָּ֣ כָּמֹ֖
יתָ נָחִ֥ רֶץ:	 מוֹ אָֽ ךָ֔ תִּבְלָעֵ֖ ינ� מִ֣ יתָ֙ י� נָטִ֨ לֶא:	 פֶֽ
וֵ֥ה ךָ֖ אֶל־נ� לְתָּ בְעׇזּ� נֵהַ֥ 		 לְתָּ ךָ֖ עַם־ז֣וּ גָּאָ֑ חַסְדּ� ב�
continued

On that day  
adonai saved ע  .וַיּוֹשַׁ
In Exodus, these 
verses form the 
introduction to the 
Song at the Sea and 
so they are quoted 
here.

THE SONG AT THE 
SEA ם ירַת הַיָּ  The .שִׁ
recitation of the 
Song at the Sea 
is a later addition 
to P’sukei D’zimra 
and is not found 
in 1st-millennium 
orders of prayer, 
which included only 
psalms. The experi-
ence of the long exile 
may have created 
the need to include 
this triumphant 
song in each morn-
ing’s service. The 
midrash associates 
this song with the 
final redemption and 
interprets its first 
word, az (“then”), 
as Moses’ prophetic 
pronouncement that 
it would be sung in 
the future—since 
the verb yashir, un-
derstood in rabbinic 
Hebrew as “sang,” 
is actually a future 
tense (Mekhilta, 
Shirata 1). 

This is my God 
 Rabbinic .זֶה אֵלִי
tradition saw in the 

miracle of the Sea a moment of divine manifestation greater than either the exodus 
itself or even the revelation at Sinai. “Even a maidservant at the Sea saw God more 
clearly than the greatest of the prophets!” (Mekhilta, Shirata 3). 

ADONAI is a warrior; God’s name is ADONAI ֹמו  The entire .יהוה אִישׁ מִלְחָמָה יהוה שְׁ
poem emphasizes God’s role as warrior, triumphing over Israel’s enemies. On the 
phrase “God’s name is Adonai,” the ancient rabbis remarked that God appears in 
many different guises: here as a warrior, elsewhere as a sage. No matter how varied 
God’s manifestations, “God’s name is Adonai”—the one God is always the same 
(Mekhilta, Shirata 4). The deliverer from oppression, the warrior who fights injustice, 
is the God of compassion.

On that day ADONAI saved the people Israel from the hands of
the Egyptians, and Israel saw the Egyptians lying dead on the
shore of the sea. ▶When Israel saw the mighty arm that ADONAI
had wielded against the Egyptians, the people revered ADONAI
and had faith in ADONAI and in Moses, God’s servant.
                                                                Exodus 14:30–31

The Song at the Sea
Then Moses and the people Israel sang this song to ADONAI: 

I will sing to ADONAI, who has triumphed gloriously,
who cast horse and rider into the sea.
ADONAI is my strength and my might; God is my deliverance.
This is my God, to whom I give glory—
the God of my ancestors, whom I exalt.

ADONAI is a warrior; God’s name is ADONAI.
God has cast Pharaoh’s chariots and army into the sea;
Pharaoh’s choicest captains have drowned in the Sea of Reeds.
The depths covered them; they sank in the deep like a stone.

Your right hand, ADONAI, singular in strength—
Your right hand, ADONAI, shatters the enemy.
With Your majestic might You crush Your foes;
You let loose Your fury, to consume them like straw.
In the rush of Your rage the waters were raised;
the sea stood motionless, the great deep congealed.
The enemy said: “I will pursue, I will capture and plunder!
I will devour them, I will draw my sword.
With my bare hands will I dispatch them.”
You loosed the wind—the sea covered them.
Like lead, they sank in the swelling waters.

Who is like You, ADONAI, among the mighty? 
Who is like You, majestic in holiness,
awe-inspiring in splendor, working wonders?
You stretched out Your hand—the earth swallowed them. 
In Your love You lead the people You redeemed; 
with Your strength You guide them to Your holy habitation.
                                                    continued
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Dancing with Timbrels
The righteous women of 
that generation had faith 
that the blessed Holy One 
would perform miracles 
for them, so they brought 
timbrels with them from 
Egypt, to be able to 
sing and dance at such a 
moment.
      —Rashi

THEN MIRIAM THE 
PROPHET ח מִרְיָם קַּ  In .וַתִּ
the Torah, this passage 
immediately follows the 
Song at the Sea, empha-
sizing that all of Israel—
men and women—cel-
ebrated together. That 
sense of inclusiveness is 
a fitting introduction to 
the following passage, 
Nishmat Kol H|.|ai, “the 
breath of every living 
being,” which follows 
on the next page. Rashi 
(1040–1105, northern 
France), interpreting 
the Mekhilta (the 2nd-
century commentary on 
Exodus), pictures Moses 
reciting the Song and 
the men repeating after 
him, and then Miriam 
reciting the Song and 
the women repeating 
after her. In comment-
ing on Exodus 15:1, Mi-
drash Sekhel Tov (12th 
century, Italy?) imagines 
Miriam reciting the first 
half of each verse and 
the women complet-
ing the verse. Philo (1st 
century c.e., Egypt) 
comments that the 
men and women, under 
the influence of divine 

inspiration, became a chorus singing hymns of thanksgiving to God—together with Moses “the prophet” lead-
ing the men, and Miriam “the prophet” leading the women. He may be reflecting the prayer practice of the 
Jewish community of 1st-century Egypt.

for sovereignty belongs to ADONAI לוּכָה י לַיהוה הַמְּ Psalm 22:29. The biblical selections of P’sukei D’zimra .כִּ
conclude by framing the powerful climax of the Song at the Sea with verses from Psalms and the Prophets 
that emphasize God’s sovereignty—and the universal recognition of God that will mark the end of days.

to judge the mountain of esau ו פֹּט אֶת־הַר עֵשָׂ  Obadiah 1:21. The mountain referred to is perhaps .לִשְׁ
Palmyra—the red rock, home of the “red” Esau (Genesis 25:25). Throughout Jewish history, oppressors were 
identified with Esau. Thus in ancient times, Rome was midrashically referred to as Esau, and in modern times 
Jews talked about their German oppressors using that name—throughout history, a safe way to reference a 
tyrannical regime. Obadiah, quoted here, predicted that though Israel and Judah were bent low in his time, 
redemption would come soon. Thus the victory described in the Song at the Sea is connected and turned into 
a vision of ever-renewed deliverance of the people Israel.

And the name of God, one מוֹ אֶחָד -Zechariah 14:9. The Aleinu prayer also ends with this verse, represent .וּשְׁ
ing a wish for universal justice and peace. In that time, religious ideals will be not only a hope and a dream but 
also an experienced reality. The exodus from Egypt and the Egyptians’ defeat foreshadows this future time.

Nations hear and quake; 
panic grips the dwellers of Philistia. 
Edom’s chieftains are seized with terror,
trembling grips the mighty of Moab,
all the citizens of Canaan are dismayed,
dread and fear descend upon them.
Your overwhelming power makes them silent as stone,
while Your people, ADONAI—the people 
whom You have redeemed—pass through peacefully. 
Lead them and bring them to Your lofty mountain; 
the abode You fashioned, ADONAI, 
the sanctuary Your hands established. 
ADONAI shall reign forever and ever. 
                                    Exodus 15:1–18

Some congregations include this passage:

Then Miriam the prophet, Aaron’s sister, took a timbrel 
in her hand and went out, followed by all the women, with 
timbrels and dance. And Miriam led them in response: 
“Sing to ADONAI who has triumphed gloriously, who cast 
horse and rider into the sea.”
                                    Exodus 15:20–21

▶ For sovereignty belongs to ADONAI, who rules the nations.  
Deliverers shall rise on Mount Zion to judge the mountain  
of Esau, and dominion shall belong to ADONAI. ADONAI shall 
be sovereign over all the earth. On that day ADONAI shall be  
one, and the name of God, one.

יל חִ֣ ים יִרְגָּז֑וּן	 ע֥וּ עַמִּ֖ שָׁ	מ� ךָ: קׇדְשֶֽׁ
י ז נִבְהֲלוּ֨ אַוּלּפֵ֣ אָ֤ 		 שֶׁת: לָֽ י פּ� בֵ֖ ז יֹשׁ� אָחַ֔
גוּ נָמֹ֕ עַד	 ב יֹאחֲזֵ֖מוֹ רָ֑ אֵילֵ֣י מוֹאָ֔ אֱד֔וֹם	
תָה֙ ם אֵימָ֨ ל עֲלֵיהֶ֤ תִּ		פֹּ֨   עַן: נָֽ י כ� בֵ֥ ל יֹשׁ� כֹּ֖
עַד־ בֶן	 מ֣וּ כָּאָ֑ רוֹעֲךָ֖ יִדּ� ל ז� בִּ	גְדֹ֥ חַד וָפַ֔
ר עַם־ז֥וּ עַד־יַעֲבֹ֖ 		 ךָ֙ יהו֔ה ר עַמּ� יַעֲבֹ֤
מָכ֧וֹן ךָ֔	 ר נַחֲלָת� הַ֣ מוֹ֙ בּ� תִטָּעֵ֨ מוֹ ו� בִאֵ֗ תּ	� יתָ: קָנִֽ
נ֥וּ י וֹכּנ� שׁ אֲדֹנָ֖ דָ֕ מִקּ� 		 לְתָּ יהו֑ה ךָ֛ פָּעַ֖ שִׁבְתּ� ל�

ד:	 ם וָעֶֽ עֹלָ֥ יהו֥ה יִמְלֹ֖ךְ ל� יךָ:	 יָדֶֽ
              שמות טו:א-יח

Some congregations include this passage:

הּ  יָדָ֑ ה אֲח֧וֹת אַהֲרֹ֛ן אֶת־הַתֹּ֖ף בּ� בִיאָ֜ ם הַנּ� וַתִּקַּח֩ מִרְיָ֨
ם  עַן לָהֶ֖ ים וּבִמְחֹלֹֽת: וַתַּ֥ תֻפִּ֖ יהָ בּ� אןָ כׇל־הַנָּשִׁים֙ אַחֲרֶ֔ וַתֵּצֶ֤

ה בַיָּֽם: ב֖וֹ רָמָ֥ רֹכ� ה ס֥וּס ו� ירוּ לַיהוה֙ כִּי־גָאֹ֣ה גָּאָ֔ מִרְיָ֑ם שִׁ֤
              שמות טו:כ-כא

הַר צִיּוֹן  עָלוּ מוֹשִׁעִים בּ� לוּכָה וּמשֵֹׁל בַּגּוֹיִם. ו� ◀ כִּי לַיהוה הַמּ�
לוּכָה.  תָה לַיהוה הַמּ� הָי�  לִשְׁפֹּט אֶת־הַר עֵשָׂו, ו�

רֶץ,  לֶךְ עַל כׇּל־הָאָֽ מֶֽ הָיָה יהוה ל�  ו�
בַּיּוֹם הַהוּא יִהְיֶה יהוה אֶחָד וּשְׁמוֹ אֶחָד.
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Nishmat: The Soul of All That Lives
The soul of all that lives praises Your name, ADONAI our God;
the spirit of all flesh exalts You, our sovereign, always.
From the very beginning to the very end of time, You are God.
Beside You, we have no sovereign 
who redeems and liberates us, rescues and saves us, 
shows us kindness and sustains us in every moment of anguish and distress;
we have no sovereign but You: 
God of all ages, God of all creatures,
master of all generations, 
extolled in endless praise,
who guides the world with love 
and its creatures with compassion.
ADONAI neither slumbers nor sleeps,
but wakes those who sleep, 
rouses those who slumber,
gives voice to those who cannot speak, 
frees those who are bound up,
supports those who fall, 
straightens those who are bent over.
It is You alone whom we thank.
Were our mouths filled with song as the sea,
our tongues to sing endlessly like countless waves,
our lips to offer limitless praise like the sky,
our eyes to shine like the sun and the moon,
our arms to spread heavenward like eagles’ wings,
and our feet swift as deer,
we would still be unable to fully express our gratitude to You,
ADONAI our God and God of our ancestors, 
or to praise Your name for even one of the myriad moments 
of kindness with which You have blessed our ancestors and us.
                                                      continued

ינוּ. בָרֵךְ אֶת־שִׁמְךָ, יהוה אֱלֹהֵֽ נִשְׁמַתכׇּ ל־חַי תּ�
נוּ, תָּמִיד.  ךָ, מַלְכֵּֽ פָאֵר וּתְרוֹמֵם זִכְר� רֽוּחַ כׇּל־בָּשָׂר תּ� ו�

עַד הָעוֹלָם אַתָּה אֵל,  מִן הָעוֹלָם ו�
יעַ,  לֶךְ וֹגּאֵל וּמשִׁוֹֽ נוּ מֶֽ יךָ אֵין לָֽ וּמִבַּלְעָדֶֽ

צוּקָה.  כׇל־עֵת צָרָה ו� וֹפּדֶה וּמַצִּיל, וּמְפַרְנֵס וּמְרַחֵם בּ�
תָּה.  לֶךְ אֶלָּא אָֽ נוּ מֶֽ אֵין לָֽ

הָאַחֲרוֹנִים,  אֱלֹהֵי הָרִאוֹשׁנִים ו�
רִוֹיּת, אֱלֽהַּוֹ כׇּל־בּ�

אֲדוֹן כׇּל־וֹתּלָדוֹת,
רֹב הַתִּשְׁבָּחוֹת,  הֻלָּל בּ� הַמ�

רַחֲמִים.  סֶד, וּבְרִוֹיּתָיו בּ� חֶֽ נַהֵג עוֹלָמוֹ בּ� הַמ�
לֹא יִישָׁן,  וַיהוה לֹא יָנוּם ו�

שֵׁנִים, עוֹרֵר י� הַמ�
הַמֵּקִיץ נִרְדָּמִים,  ו�
מִים, יחַ אִלּ� הַמֵּשִֽׂ ו�

הַמַּתִּיר אֲסוּרִים,  ו�
לִים, הַוֹסּמֵךְ נוֹפ� ו�
פוּפִים.  הַוֹזּקֵף כּ� ו�

חְנוּ מוֹדִים. ךָ אֲנַֽ בַדּ� ךָ ל� ל�

אִוּלּ פִינוּ מָלֵא שִׁירָה כַּיָּם, 
וּלְוֹשׁנֵֽנוּ רִנָּה כַּהֲמוֹן גַּלָּיו, 

יעַ,  מֶרְחֲבֵי רָקִֽ בַח כּ� ינוּ שֶֽׁ שִׂפְתוֹתֵֽ ו�
חַ,  כַיָּרֵֽ מֶשׁ ו� אִירוֹת כַּשֶּֽׁ עֵינֵֽינוּ מ� ו�

יִם,  נִשְׁרֵי שָׁמָֽ רוֹשׂוּת כּ� ינוּ פ� יָדֵֽ ו�
ינוּ קַוֹלּת כָּאַיָּלוֹת,  רַגְלֵֽ ו�

ינוּ וֵאלֹהֵי  ךָ, יהוה אֱלֹהֵֽ הוֹדוֹת ל� חְנוּ מַסְפִּיקִים ל� אֵין אֲנַֽ
לֶף  ךָ עַל אַחַת מֵאֶֽ מֶֽ ינוּ[, וּלְבָרֵךְ אֶת־שׁ� אִוֹמּתֵֽ ינוּ ]ו� אֲבוֹתֵֽ
יתָ עִם  עָמִים הַוֹטּבוֹת שֶׁעָשִֽׂ בָבוֹת פּ� רִבֵּי ר� אַלְפֵי אֲלָפִים ו�

נוּ. עִמָּֽ ינוּ[ ו� אִוֹמּתֵֽ ינוּ ]ו� אֲבוֹתֵֽ
                        continued

Nishmat. Nishmat is a 
fitting conclusion to the 
psalms and biblical verses 
that we have just recited, 
as well as an introduction 
to the b’rakhot that we are 
about to recite. The last 
psalm we recited, Psalm 
150, ends with the line “Let 
every breath be praise of 
God,” a thought that is 
then taken up directly in 
the opening line of this 
prayer, “the soul (n’shamah, 
literally ‘breath’) of all that 
lives praises Your name.” 
  Following on the heels of 
the recitation of the Song 
at the Sea, Nishmat speaks 
of God’s rescue of the 
people Israel from slavery 
in Egypt. Equally, Nishmat 
looks forward to the 
prayers that we are about 
to recite: in speaking of 
worshipping God with all 
of one’s body and all of 
one’s soul, it anticipates the 
Sh’ma, which talks of wor-
shipping God with one’s 
total being, and in its con-
clusion Nishmat includes 
language found in the first 
blessing of the Amidah.
  Nishmat repeatedly 
moves from prose 
statements to rhythmic 
poetic lines, as if each 
moment of prayer 
becomes an occasion for 
song. Though the poem 
emphasizes the limitation 
of words in describing or 
praising God, the poet 
suggests that the actions of 
our bodies, especially our 
breathing, can constitute 
a praise of God. Indeed, in 
this prayer our entire body 
is said to praise God. Some 
recite as an introduction 
to Nishmat the poem by 
Solomon ibn Gabirol on 
page 101.
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From Egypt You redeemed us, ADONAI our God,
and from the house of bondage You liberated us.
In famine, You nourished us;
in prosperity, You sustained us;
from the sword, You saved us;
from pestilence, You spared us;
and from illness, bitter and long, You raised us up.
Your compassion has maintained us to this day,
Your love has not left us;
do not abandon us, ADONAI our God, ever.

And so the organs You formed within us,
the spirit and soul You breathed into our nostrils,
the tongue You placed in our mouths— 
they will all thank and bless, 
praise and acclaim, 
exalt and honor, 
sanctify and crown Your name, our sovereign.
Let every mouth thank You,
every tongue pledge loyalty,
every knee bend to You,
every body bow before You,
every heart be loyal to You,
and every fiber of our being chant Your name,
fulfilling the song of the psalmist:

“Every bone in my body cries out,
ADONAI, who is like You:
saving the poor from the powerful,
the afflicted and impoverished from those who prey on them?”
Who resembles You? 
Who is equal to You?
Who compares to You?—
great, mighty, awe-inspiring, transcendent God,
to whom heaven and earth belong.
We will praise, acclaim, and honor You, 
 and bless Your sacred name, fulfilling David’s words:

“Let my soul bless ADONAI,
and every fiber of my being praise God’s sacred name.”
Bar’khi nafshi et Adonai, v’khol k’ravai et shem kodsho.

Every tongue . . . every 
knee ְרֶך ֽ  .וְכׇל־לָשׁוֹן . . . וְכׇל־בֶּ
Based on Isaiah 45:23.

Every bone in my body 
cries out ל־עַצְמוֹתַי  כׇּ
רְנָה  Psalm 35:10. This .תֹּאמַֽ
verse has been cited as the 
basis in Jewish tradition for 
bodily movement during 
prayer. This is the seventh 
occurrence in this passage 
of the word kol (meaning 
“all” or “every”).

Great, mighty . . . god 
ר וֹ�בּ�  ל הַגּ�ִ דוֹ�  This .הָאֵל הַגּ�ָ
phrase anticipates the first 
blessing of the Amidah.

Let my soul bless רְכִי  בָּ
י .Psalm 103:1 .נַפְשִׁ

ינוּ, נוּ, יהוה אֱלֹהֵֽ אַלְתָּֽ יִם גּ� מִמִּצְרַֽ
נוּ.  דִיתָֽ וּמִבֵּית עֲבָדִים פּ�

נוּ, רָעָב זַנְתָּֽ בּ�
נוּ,  וּבְשָׂבָע כִּלְכַּלְתָּֽ

נוּ, רֶב הִצַּלְתָּֽ מֵחֶֽ
נוּ,  בֶר מִלַּטְתָּֽ וּמִדֶּֽ

נוּ.  נֶאֱמָנִים דִּלִּיתָֽ לָיִם רָעִים ו� וּמֵחְׇ
יךָ,  נָּה עֲזָרֽוּנוּ רַחֲמֶֽ עַד הֵֽ

יךָ,  לֹא עֲזָבֽוּנוּ חֲסָדֶֽ ו�
ינוּ, לָנֶֽצַח. נוּ, יהוה אֱלֹהֵֽ שֵֽׁ אַל תִּטּ� ו�

נוּ, גְתָּ בָּֽ עַל כֵּן אֵבָרִים שֶׁפִּלַּֽ
ינוּ,  אַפֵּֽ חְתָּ בּ� רֽוּחַ וּנְשָׁמָה שֶׁנָּפַֽ ו�

ינוּ,  פִֽ מְתָּ בּ� לָוֹשׁן אֲשֶׁר שַֽׂ ו�
מוּ  חוּ וִיפָאֲרוּ וִירוֹמ� כוּ וִישַׁבּ� הֵן הֵם יוֹדוּ וִיבָר�
נוּ.  יכוּ אֶת־שִׁמְךָ מַלְכֵּֽ יַמְלִֽ יוּשׁ ו� יַקְדִּֽ יצוּ ו� יַעֲרִֽ ו�

ךָ יוֹדֶה, כִּי כׇל־פֶּה ל�
ךָ תִשָּׁבַע,  כׇל־לָוֹשׁן ל� ו�

ךָ תִכְרַע,  רֶךְ ל� כׇל־בֶּֽ ו�
פָנֶֽיךָ תִשְׁתַּחֲוֶה,  כׇל־קוֹמָה ל� ו�

בָבוֹת יִירָאֽוּךָ,  כׇל־ל� ו�
ךָ,  רוּ לִשְׁמֶֽ זַמּ� רֶב וּכְלָיוֹת י� כׇל־קֶֽ ו�

 כַּדָּבָר שֶׁכָּתוּב: 
רְנָה, יהוה מִי כָמֽוֹךָ, כׇּל־עַצְמוֹתַי תֹּאמַֽ

לוֹ. אֶבְיוֹן מִגֹּז� עָנִי ו� וּנּ, ו� מַצִּיל עָנִי מֵחָזָק מִמֶּֽ
מִי יִדְמֶה לָּךְ,
וּמִי יִשְׁוֶה לָּךְ,
וּמִי יַעֲרׇךְ־לָךְ, 

רֶץ.  יִם וָאָֽ הַוֹנּרָא, אֵל עֶלְיוֹן, קֹנֵה שָׁמַֽ הָאֵל הַגָּדוֹל הַגִּוֹבּר ו�
ךָ, כָּאָמוּר:  הַלֶּלְךָ, וּנְשַׁבֵּחֲךָ, וּנְפָאֶרְךָ, וּנְבָרֵךְ אֶת־שֵׁם קׇדְשֶֽׁ נ�

כִי נַפְשִׁי אֶת־יהוה  דָוִד, בָּר� ל�
רָבַי אֶת־שֵׁם קׇדְוֹשׁ. כׇל־ק� ו�
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Faith in God
This faith in oneself is 
not merely faith in one’s 
ability to do things. The 
latter is necessary as a part 
of mental health, and is as 
important as bodily health. 
The faith in oneself which 
is not only a prerequisite 
of faith in God, but is in a 
sense faith in God, implies 
being able to identify in 
oneself a principle of life 
which is not a derivative 
from one’s natural capaci-
ties, but which belongs to 
a different order of exis-
tence. In the yearning for 
salvation, for life’s worth-
whileness, for truth, good-
ness, and beauty for their 
own sake, for freedom, jus-
tice and peace in society, a 
human being experiences 
something supra-human 
or supra-natural. One who 
experiences that yearning 
in one’s self cannot be so 
vain or unreasonable as to 
believe that he or she is 
alone in the possession of 
such yearning. The most 
difficult step in achieving 
faith in God is thus the 
first one of achieving faith 
in oneself. 

—mordecai m. kaplan

Prayer
What begins with a person’s request ends with God’s 
 presence; 
what starts in the narrowness of the ego, emerges into 
 the wide expanse of humanity; 
what originates in concern for the self becomes a 
 concern for others and concern for God’s concern; 
what commences in petition concludes as prayer.

—samuel dresner

The Presence of God
The prayers that you pray are the very presence of God.

—Pinḥas of Koretz

On Festivals, the leader begins here: 

God,	 in the fullness of Your power,
Great,	 in accord with your glorious name,
Mighty,	 in all of time,
Awesome,	 in your awe-inspiring deeds, 
Sovereign, 	 enthroned on high,

On Shabbat, the leader begins here: 

▶ dwelling forever, exalted and holy is Your name—
as the psalmist has written:

“Sing, O you righteous, to ADONAI;
praise offered by the upright is lovely.”

You are exalted in the speech of the upright;
You are blessed in the words of the righteous;
You are glorified in the language of the devoted;
You are sanctified in the midst of the holy congregation.

So the choruses of the thousands of Your people, the house 
of Israel, joyously glorify Your name in every generation. 
▶ For it is the duty of all creation, ADONAI our God and God  
of our ancestors, to acknowledge and acclaim You, to bless 
and honor You, to exalt and glorify You, to praise, laud, and 
exalt You, adding our own tribute and songs to those of David, 
Jesse’s son, Your anointed servant.

God הָאֵל. An anonymous 
early medieval poet created 
a short poem elaborat-
ing each of the adjectives 
associated with God at the 
beginning of the first para-
graph of the Amidah (ha-El 
ha-gadol ha-gibor v’ha-nora, 
“Great, mighty, awe-inspir-
ing God”), concluding with 
the description from the 
end of that Amidah bless-
ing where God is called 
melekh, sovereign.

dwelling forever שׁוֹכֵן 
 At this point there is a .עַד
shift to the formal morning 
service, which is marked 
musically and in some 
cases by a change of prayer 
leader. On festivals, there is 
a more elaborate descrip-
tion of the relationship to 
God and so the shift occurs 
earlier at ha-El (“God,” at 
the top of this page).

Sing ּנו .Psalm 33:1 .רַנְּ

You are exalted In the 
speech of the upright 
רִים תִתְרוֹמָם פִי יְשָׁ  The .בְּ
vision of God seated in 
heaven pans out to the 
chorus of the faithful sing-
ing on earth. Note that the 
second word of each line is 
an acrostic spelling out the 
name “Isaac” (yitzh|.|ak).

On Festivals, the leader begins here: 

תַעֲצֻמוֹת עֻזֶּֽךָ, בּ� הָאֵל	
ךָ, מֶֽ בִּכְבוֹד שׁ� הַגָּדוֹל	

לָנֶֽצַח, הַגִּבּוֹר	
יךָ,  אוֹתֶֽ נוֹר� בּ� הַנּוֹרָא	 ו�

נִשָּׂא. הַיּוֹשֵׁב עַל כִּסֵּא רָם ו� לֶךְ	 הַמֶּֽ
On Shabbat, the leader begins here: 

מוֹ. קָדוֹשׁ שׁ� ◀ שׁוֹכֵן עַד, מָרוֹם ו�
הִלָּה. נוּ צַדִּיקִים בַּיהוה, לַיְשָׁרִים נָאוָה ת� כָתוּב, רַנּ� ו�

שָׁרִים תִּתְהַלָּל, פִי י� בּ�
וּבְדִבְרֵי צַדִּיקִים תִּתְבָּרַךְ,

וּבִלְשׁוֹן חֲסִידִים תִּתְרוֹמָם,
דוֹשִׁים תִּתְקַדָּשׁ. רֶב ק� וּבְקֶֽ

ךָ בֵּית יִשְׂרָאֵל  בוֹת עַמּ� וּבְמַקְהֲלוֹת רִב�
כׇל־דּוֹר וָדוֹר.  נוּ, בּ� רִנָּה יִתְפָּאַר שִׁמְךָ מַלְכֵּֽ בּ�

ינוּ וֵאלֹהֵי  פָנֶֽיךָ יהוה אֱלֹהֵֽ ◀ שֶׁכֵּן חוֹבַת כׇּל־הַיְצוּרִים ל�
פָאֵר,  חַ, ל� שַׁבֵּֽ הַלֵּל, ל� הוֹדוֹת, ל� ינוּ[, ל� אִמּוֹתֵֽ ינוּ ]ו� אֲבוֹתֵֽ

עַלֵּה וּלְקַלֵּס, עַל כׇּל־דִּבְרֵי  בָרֵךְ, ל� הַדֵּר, ל� רוֹמֵם, ל�  ל�
ךָ. שִׁיחֶֽ ךָ מ� חוֹת דָּוִד בֶּן־יִשַׁי עַבְדּ� תִשְׁבּ� שִׁירוֹת ו�
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Chorus of Song
The Ḥasidic master 
Simḥah Bunam once  
offered a play on the 
phrase shirei zimrah, “cho-
rus of song.” He vocalized 
the letters differently— 
Hebrew written without 
vowels readily allows for 
this—and read it as shayarei 
zimrah, “that which is left 
over after the singing,” and 
suggested that God most 
delights in the inexpress-
ible feelings that remain in 
the heart after the singing 
has ended.

The Duty to Praise
Maimonides, the great me-
dieval Jewish philosopher 
and codifier, asserts that 
there is an obligation to 
pray. He enumerates this 
obligation in his list of 613 
mitzvot. Other medieval 
authorities disagree and 
find no warrant for the 
obligation in the Torah. So 
why does Maimonides turn 
prayer into an obligation, 
when our common-sense 
view is that prayer is an 
offering of the heart which 
we choose to give?
 Maimonides under-
stands the entire system 
of mitzvot as fashioning 
human beings who are 
moral and who come to 
know God in deeper ways. 
Prayer inculcates a sense 
of appreciation and humil-
ity before the wonders of 
life—essential aspects of 
a religious path. Thus he 
sees prayer as an essential 
part of the process of 
religious formation. 

May Your name be 
praised ח בַּ תַּ  This .יִשְׁ
b’rakhah marks the com-
pletion of P’sukei D’zimra, 
which began with Barukh 
She-amar on page 122. The 
two b’rakhot are consid-
ered complementary and 
one is not recited without 
the other; the psalms and 
biblical passages of P’sukei 
D’zimra are preceded and 
followed by these formal 
blessings, just as the Torah 
reading itself is surrounded 
by blessings.

H|.|atzi Kaddish. In Jewish 
liturgical usage, the H|.|atzi 
(or “partial”) Kaddish, call-
ing us to praise the name 
of God, marks the end of a 
section of the service.

Concluding B’rakhah
May Your name be praised, always and everywhere,  
our sovereign, God, great and holy.
For it is fitting, ADONAI our God and God of our ancestors,
to sing songs of praise to You,
to ascribe strength and sovereignty, holiness and eternity  
to You, to praise and exalt You,
▶ to thank and bless You,
now and forever. 
Barukh atah Adonai, Sovereign God, to whom we offer thanks 
and ascribe wonders, who delights in the chorus of song—the 
sovereign God, giving life to all worlds.

Ḥatzi Kaddish
Leader:

May God’s great name be exalted and hallowed throughout 
the created world, as is God’s wish. May God’s  
sovereignty soon be established, in your lifetime and  
in your days, and in the days of all the house of Israel.  
And we say: Amen.

Congregation and Leader:

May God’s great name be acknowledged forever and ever! 
Y’hei sh’meih raba m’varakh l’alam u-l’almei almaya.

Leader:

May the name of the Holy One be acknowledged and  
celebrated, lauded and worshipped, exalted and honored,  
extolled and acclaimed—though God, who is blessed,  
b’rikh hu, is truly [on Shabbat Shuvah we add: far] beyond all  
acknowledgment and praise, or any expressions of  
gratitude or consolation ever spoken in the world.  
And we say: Amen.

הַקָּדוֹשׁ  לֶךְ הַגָּדוֹל ו� נוּ, הָאֵל הַמֶּֽ יִשְׁתַּבַּח שִׁמְךָ לָעַד מַלְכֵּֽ
ינוּ וֵאלֹהֵי  ךָ נָאֶה, יהוה אֱלֹהֵֽ רֶץ. כִּי ל� יִם וּבָאָֽ בַּשָּׁמַֽ

ינוּ[,  אִמּוֹתֵֽ ינוּ ]ו� אֲבוֹתֵֽ
זִמְרָה, עֹז וּמֶמְשָׁלָה, נֶֽצַח,  שִׁיר וּשְׁבָחָה, הַלֵּל ו�

דֻשָּׁה וּמַלְכוּת.  רֶת, ק� תִפְאֶֽ הִלָּה ו� דֻלָּה וּגְבוּרָה, תּ� גּ�
עַד עוֹלָם. בָּרוּךְ אַתָּה יהוה,  הוֹדָאוֹת מֵעַתָּה ו� רָכוֹת ו� ◀ בּ�

לֶךְ גָּדוֹל בַּתִּשְׁבָּחוֹת, אֵל הַהוֹדָאוֹת, אֲדוֹן הַנִּפְלָאוֹת,  אֵל מֶֽ
לֶךְ, אֵל, חֵי הָעוֹלָמִים. שִׁירֵי זִמְרָה, מֶֽ  הַבּוֹחֵר בּ�

חֲצִי קַדִּישׁ
Leader:

רָא, כִּרְעוּתֵהּ,  מָא דִּי ב� עָל� מֵהּ רַבָּא, בּ� יִתְקַדַּשׁ שׁ�  יִתְגַּדַּל ו�
כׇל־בֵּית  חַיֵּיכוֹן וּבְיוֹמֵיכוֹן וּבְחַיֵּי ד� יַמְלִיךְ מַלְכוּתֵהּ בּ� ו�

אִמְרוּ אָמֵן.  יִשְׂרָאֵל, בַּעֲגָלָא וּבִזְמַן קָרִיב, ו�
Congregation and Leader:

מַיָּא. מֵי עָל� עָלַם וּלְעָל� בָרַךְ ל� מֵהּ רַבָּא מ� הֵאשׁ �  י�
Leader:

יִתְנַשֵּׂא  יִתְרוֹמַם ו� יִתְפָּאַר ו� יִשְׁתַּבַּח ו� יִתְבָּרַךְ ו�
רִיךְ הוּא, קֻדְשָׁא, בּ� מֵהּ דּ� יִתְהַלַּל שׁ� יִתְעַלֶּה ו� יִתְהַדַּר ו� ו�

[on Shabbat Shuvah we substitute: לָּא מִכׇּל־ עֵֽ לָּא ל� עֵֽ לָּא מִן כׇּל־ ]ל� עֵֽ ל�
מָא,  עָל� נֶחָמָתָא דַּאֲמִירָן בּ� חָתָא ו� שִׁירָתָא תֻּשְׁבּ� בִּרְכָתָא ו�

אִמְרוּ אָמֵן. ו�
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The Effect of Prayer
Prayer is a way of sensitiz-
ing ourselves to the won-
der of life, of expressing 
gratitude, and of praising 
and acknowledging the 
reality of God. One need 
not believe that God will 
interfere with the ongoing 
process of nature to feel 
that prayer is worthwhile. 
We may have different un-
derstandings of what God 
is. No definition we have 
is sufficient or answers 
all doubts and questions. 
To be aware that God ex-
ists—that there is more in 
the universe than physical 
matter, that a moral order 
is inherent in creation, that 
humans are responsible 
for their conduct and can 
help to bring about the 
perfection, or at least the 
improvement, of the world 
and of life—that is suffi-
cient reason for prayer.

—REUVEN HAMMER

The Congregation
Tabernacle and Temple gave visible assurance of God’s care and accessibility. But once that locus of divine 
indwelling was destroyed, what could possibly replace it? The destruction of God’s house should have augured 
the demise of Judaism. The well-known answer, of course, is that the rabbis, who replaced the priests at the 
helm of the nation, came up with the institution of the synagogue. But what, exactly, constituted a synagogue? 
How would we have recognized one? The heart of this radically new institution was neither a building nor a 
book, but a number. Whereas, prior to the Temple’s end, holiness was ascribed to a sacred place that could not 
be duplicated, after 70 C.E. holiness resided inconspicuously in the quorum of ten without which basic com-
munal rituals could not be enacted. To conduct a worship service, to recite certain prayers, to chant from the 
Torah or Prophets, to perform a wedding or a funeral, all required a minyan (Mishnah Megillah 4:3). . . . The 
Talmud echoes the new salience of a minyan. Once, Rabbi Yitzḥak asked his friend, Rav Naḥman, why he had 
failed to come to the synagogue to pray. “I couldn’t,” he responded. “So you should have gathered ten men on 
your own to pray,” chided Rabbi Yitzḥak. “It was too troublesome.” “Well, at least,” needled Rabbi Yitzḥak, “you 
should have had a synagogue official come to inform you when exactly the congregation would be praying [so 
that you might join them from afar].” At which point, Rav Naḥman protested, “What’s this all about?” “We have 
a tradition,” asserted Rabbi Yitzḥak, “that goes back to Rabbi Shimon ben Yoḥai that this is the intent of the 
verse, ‘As for me, may my prayer come to You, O Lord, at a favorable moment’ (Psalm 69:14). And what indeed 
constitutes that ‘favorable moment’? It is when the congregation is absorbed in prayer” (Babylonian Talmud 
Berakhot 7b–8a).
                                     —ISMAR SCHORSCH

A Meditation for Bar’khu
Almighty no thing exists
without You and none
can be like You the source
of all maker and creator

You have no image eyes
observe but the soul
lodged in the heart
recognizes You and sees 

Bar’khu: The Call to Worship Together
Bar'khu, the leader's invitation to prayer, is recited while standing. The leader 
bows when saying the word “bar’khu” (praise) and stands straight when recit-
ing the name of God. Similarly, the congregation bows at the word “barukh” 
(praise) and straightens to full height at the recitation of God’s name.

Leader:

Praise ADONAI, to whom all praise is directed.

Congregation, then the leader repeats:

% Praise ADONAI, to whom all praise is directed forever  
and ever.
Barukh Adonai ha-m’vorakh l’olam va-ed.

We are seated.

כוּ בָר� שׁוּת ל� ר�
הוּ? כָמֹֽ כֹחוֹ מִי בִלְתּוֹ ו� מַשְׂגִּיב בּ�

הוּ. עֹשֵֽׂ רוֹ ו� קוֹר הַכֹּל, יֹצ� כִּי הוּא מ�
יִן לֹא רָאֲתָה, בִּלְתִּי מוּת עַֽ כֵּן לוֹ דּ�

הוּ; תִצְפֵּֽ לֵב תַּכִּיר אֹתוֹ ו� נֶֽפֶשׁ בּ�
כֵן נִקְרָא: בוֹדוֹ הֵכִיל כֹּל, ו� צֶם כּ� עֹֽ
כִילֵֽהוּ, כֹל כִּי לֹא מָקוֹם י� מָקוֹם ל�

לֹא נִרְאֶה רֹאֶה ו� לֹא נִרְאֵית, ל� רֹאָה ו�
הוּ. כֵֽ הוֹדִי אֶת־אֲדֹנָי וּבָר� אִי ו� בֹּֽ

Bar’khu, the leader’s invitation to prayer, is recited while standing. The leader 
bows when saying the word ּרְכו  and stands straight when reciting the name בָּ
of God. Similarly, the congregation bows at the word ְּרוך  and straightens to בָּ
full height at the recitation of God’s name.

Leader:

בֹרָךְ. כוּ אֶת־יהוה הַמ� בָּר�
Congregation, then the leader repeats:

עוֹלָם וָעֶד. בֹרָךְ ל� & בָּרוּךְ יהוה הַמ�
                      We are seated.

Introduction to the 
Recitation of the Sh’ma. 
The call to worship marks 
the formal beginning of the 
Shah|.|arit (morning) service. 
Shah|.|arit always includes 
two central moments: the 
Recitation of the Sh’ma, 
and the Amidah (the silent 
prayer). B’rakhot surround-
ing the Sh’ma serve to 
interpret the themes of its 
biblical verses. Preceding 
the Sh’ma, in which we 
declare that God is one, 
are two b’rakhot. The first 
affirms that God is the 
creator of all, further re-
marking on the wonder of 
creation and the morning 
light. The first paragraph 
of the Sh’ma speaks of the 
love for God, and so the 
second b’rakhah acknowl-
edges the inverse: God’s 
love of the people Israel as 
manifest in the gifts of the 
teachings of Torah. A single 
b’rakhah follows the morn-

ing recitation of the Sh’ma; it speaks of redemption, reflecting the 
theme of the exodus from Egypt, which is introduced in the third 
paragraph of the Sh’ma.

Almighty ֹכֹחו יב בְּ גִּ -A meditation for Bar’khu written by Yehu .מַשְׂ
dah Halevi (Spain, d. 1141).

Bar’khu: The Call to Worship Together. The leader calls the 
congregation together as a minyan; the congregation, by respond-
ing, acknowledges its being assembled for prayer.

To whom all praise is directed ְהַמְבֹרָך. The Talmud of the Land 
of Israel explains the word ha-m’vorakh to mean “whom all of us 
praise” (Berakhot 7:3).

The Sh’ma and Its Blessings קריאת שמע וברכותיה

Your glory’s breadth  
encompassing all 
for in You all finds its place 
but You occupy no place

my soul seeing
but unseen come thank 
the seeing but unseen 
and bless
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All Thank You
It is not you alone, or we, 

or those others who pray;
all things pray, all things 

pour forth their souls.
The heavens pray,  

the earth prays,  
every creature and  
every living thing prays.

In all life, there is longing.
Creation is itself but a 

longing,
a kind of prayer of the 

Almighty.
—MICHA JOSEPH

BERDyczEwSKI

God of All
Everything you see en-
wraps holiness: take away 
the outer shell and gaze at 
the spiritual beauty.

—HILLEL ZEITLIN

לֶךְ הָעוֹלָם,  ינוּ מֶֽ בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
שֶׁךְ,  יוֹצֵר אוֹר וּבוֹרֵא חֹֽ

עֹשֶׂה שָׁלוֹם וּבוֹרֵא אֶת־הַכֹּל.
On Festivals occuring on weekdays, we continue in the middle of page 152.

                              On Shabbat, we recite:

יוֹדֽוּךָ  הַכֹּל	
חֽוּךָ,  שַׁבּ� י� הַכֹּל	 ו�

רוּ אֵין קָדשׁוֹ כַּיהוה.  יֹאמ� הַכֹּל	 ו�
לָה, מֽוּךָ סֶּֽ רוֹמ� י� הַכֹּל	

הַכֹּל.  יוֹצֵר	
כׇל־יוֹם דַּלְתוֹת שַׁעֲרֵי מִזְרָח  חַ בּ� הָאֵל הַוֹפּתֵֽ

יעַ,  עַ חַוֹלּנֵי רָקִֽ וּבוֹקֵֽ
כוֹן שִׁבְתָּהּ,  קוֹמָ	הּ וּלְבָנָה מִמּ� מוֹצִיא חַמָּה מִמּ�

מִדַּת רַחֲמִים.  בָיו שֶׁבָּרָא בּ� וּמֵאִיר לָעוֹלָם כֻּוֹלּ וּלְישׁוֹ�
רַחֲמִים  יהָ בּ� לַדָּרִים עָלֶֽ רֶץ ו� הַמֵּאִיר לָאָֽ

רֵאשִׁית.  כׇל־יוֹם תָּמִיד מַעֲשֵׂה ב� חַדֵּשׁ בּ� וּבְטוּבוֹ מ�
בַדּוֹ מֵאָז,  רוֹמָם ל� לֶךְ הַמ� הַמֶּֽ

הַמִּתְנַשֵּׂא מִימוֹת עוֹלָם.  פֹאָר ו� הַמ� שֻׁבָּח ו� הַמ�
ינוּ,  יךָ הָרַבִּים רַחֵם עָלֵֽ רַחֲמֶֽ אֱלֹהֵי עוֹלָם בּ�

נוּ.  צוּר מִשְׂגַּבֵּֽ אֲדוֹן עֻזֵּֽנ	וּ
נוּ.  מִשְׂגָּב בַּעֲדֵֽ נ	וּ מָגֵן יִשְׁעֵֽ

ךָ,  אֵין זוּלָתֶֽ ו� ךָ	 עֶרְכּ� ◀ אֵין כּ�
וּ	מִי דּֽוֹמֶה לָּךְ.  ךָ פֶס בִּלְתּ� אֶֽ

ינוּ בָּעוֹלָם הַזֶּה  יהוה אֱלֹהֵֽ ךָ	 עֶרְכּ� אֵין כּ�
חַיֵּי הָעוֹלָם הַבָּא.  נוּ ל� מַלְכֵּֽ ךָ	 אֵין זוּלָת� ו�

יחַ  נוּ לִימוֹת הַמָּשִֽׁ וֹגּ	אֲלֵֽ ךָ פֶס בִּלְתּ� אֶֽ
נוּ לִתְחִיַּת הַמֵּתִים. משִׁוֹיעֵֽ ךָ	 אֵין דּוֹמֶה לּ� ו�

Forming light יוֹצֵר אוֹר. 
This opening b’rakhah be-
fore the Sh’ma acknowledg-
es that we experience God, 
first of all, through witness-
ing the miracle of creation. 
Praying in the morning, we 
are asked to pay attention 
to the wonder of the dawn, 
of sunlight, and of a new 
day. In the liturgy, the break 
of dawn is then imagined as 
a chorus of song in which 
we join. 
  This b’rakhah is adapted 
from a verse in Isaiah (45:7), 
which reads oseh shalom 
u-vorei ra, “who makes 
peace and creates evil.” 
The prophet insists that 
both good and evil come 
from the one God. But in 
the moment of prayer, we 
focus on all for which we 
can be thankful, beginning 
with the light that makes 
life possible; therefore, the 
ancient rabbis transformed 
this biblical verse and 
changed the ending to read 
“creating all.”

All הַכֹּל. The word hakol, 
“all,” occurs five times in 
quick succession and refers 
to the totality of human-
ity, all earthly creatures 
and forces, as well as the 
heavenly bodies and the 
most distant galaxies. It 
echoes the last word of the 
opening b’rakhah (borei et 
ha-kol, “creating all,” at the 
top of this page) and antici-
pates the affirmation of the 
one God, who is God of all, 
and whom we are about to 
praise in the Sh’ma.

None is like You ָך עֶרְכְּ  ,The poet is playing with a variety of biblical verses: Isaiah 40:18 .אֵין כְּ
“what image can be ascribed to You”; 1 Samuel 2:2, “there is none beside You”; and Isaiah 
40:25, “to whom can you compare God.”  

messianic age ַיח ֽ שִׁ  The poet progresses through stages of redemption from olam .לִימוֹת הַמָּ
ha-ba, the world that is coming, to y’mot ha-mashiah|.|, the messianic age, to t’h|.|iyat ha-meitim, 
life given to the dead. 

First B’rakhah before the Sh’ma:
The Creation of Light
Barukh atah ADONAI, our God, sovereign of time and space, 
forming light and creating darkness, bringing harmony  
while creating all.

On Festivals occuring on weekdays, we continue in the middle of page 152.

On Shabbat, we recite:

All thank You,
all praise You,
and all declare: “None is as holy as ADONAI.”
All will praise You forever, 
creator of all.

Each day, God, You raise the gates of the east,
open the windows of the sky,
bring forth the sun from its place
and the moon from where it sits,
illuminating the entire world and all its inhabitants
whom You created, with mercy.
With kindness You illumine the earth and all who dwell on it,
and in Your goodness, day after day, You renew creation.
Sovereign, You alone ruled on high from the very beginning,
praised, glorified, and exalted since earliest time.

Eternal One, in Your great mercy, have compassion on us. 
Source of our strength,	 our protecting fortress,
our saving shield,	 our stronghold.
None is like You,	 none is beside You,
nothing exists without You,
and none can be compared to You:
none is like You, ADONAI our God, in this world,
none but You will be our sovereign in the world that is coming,
no one but You exists, who will redeem us 
 and usher in the messianic age,
and none can compare to You, our deliverer, 
 giving life to the dead.
Ein k’erk’kha v’ein zulatekha, efes bilt’kha u-mi domeh lakh.
Ein k’erk’kha . . . ba-olam hazeh v’ein zulat’kha . . . ba-olam haba.
Efes bilt’kha . . . limot ha-mashiah|.| v’ein domeh l’kha lith|.|iyat ha-meitim.
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A Prayer for the World 
Let the rain come and 

wash away 
the ancient grudges,  

the bitter hatreds 
held and nurtured over 

generations. 
Let the rain wash away  

the memory 
of the hurt, the neglect. 
Then let the sun come 

out and 
fill the sky with rainbows. 
Let the warmth of the sun 

heal us 
wherever we are broken. 
Let it burn away the fog 

so that 
we can see each other 

clearly. 
Let the warmth and 

brightness 
of the sun melt our  

selfishness. 
So that we can share the 

joys and 
feel the sorrows of our 

neighbors. 
And let the light of the sun 
be so strong that we will 

see all 
people as our neighbors. 
Let the earth, nourished 

by rain, 
bring forth flowers 
to surround us with 

beauty. 
And let the mountains 

teach our hearts 
to reach upward to 

heaven. Amen.
   —harold kushner

God, master of all existence,
praised by all that breathes,
the world is filled with Your greatness and glory;
knowledge and understanding surround You.

Exalted above holy beings,
resplendent in glory on Your chariot,
integrity and mercy stand before Your throne,
love and merit accompany Your presence.

How good are the lights that our God created—
fashioned with understanding, intelligence, and insight;
endowed with the strength and power
to have dominion over earthly realms.

Fully luminous, they gleam brightly,
radiating splendor throughout the world.
Happy as they go forth, joyous on their return,
they accomplish, with awe, the will of their creator.

They give glory and honor to the name of God,
invoking God’s sovereignty with joyful song.
God called forth the sun, and light dawned,
then considered and set the cycles of the moon.

And so the array of heaven,
s’rafim, ofanim, and holy beings,
all the heavenly hosts,
give praise, and glory, and honor to God—

El adon al kol hama·asim, barukh u-m’vorakh b’fi kol n’shamah.
Godlo v’tuvo malei olam, da·at u-t’vunah sov’vim oto.
Ha-mitga·eh al h|.|ayot ha-kodesh, v’nehdar b’khavod al ha-merkavah.
Z’khut u-mishor lifnei khiso, h|.|esed v’rah|.|amim lifnei kh’vodo.
Tovim me’orot she-bara eloheinu, y’tzaram b’da·at b’vinah u-v’haskel.
Ko·ah|.| u-g’vurah natan ba-hem, lihyot moshlim b’kerev teiveil.
M’lei·im ziv u-m’fikim nogah, na·eh zivam b’khol ha-olam.
S’meih|.|im b’tzeitam v’sasim b’vo·am, osim b’eimah r’tzon konam.
Pe’eir v’khavod notnim lishmo, tzoholah v’rinah l’zeikher malkhuto.
Kara la-shemesh va-yizrah|.| or, ra·ah v’hitkin tzurat ha-l’vanah.
Shevah|.| notnim lo kol tz’va marom,
Tiferet u-g’dulah, s’rafim v’ofanim v’h|.|ayot ha-kodesh.

God, Master אֵל אָדוֹן. This 
piyyut, commonly attrib-
uted to mystics of the 1st 
millennium, uses imagery 
based on the visions of 
Ezekiel that describe a 
variety of heavenly hosts. It 
further develops the theme 
enunciated in the previous 
prayers that everything in 
creation praises God. Here 
that thought is extended 
to the heavenly hosts: 
even heavenly powers 
offer praise to God. The 
use of an alphabetical 
acrostic may suggest that 
God’s word is the primary 
constitutive element of all 
creation.

Happy מֵחִים -Not infre .שְׂ
quently in alphabetical 
poetry, the letter sin (ׂש) is 
substituted for the similarly 
sounding samekh (ס), as it 
is here. Such substitutions 
are even found in biblical 
acrostics. Most, if not all, 
worshippers in ancient 
times did not have prayer-
books, and this substitution 
is quite natural in an oral 
culture.

S’RAFIM . . . OFANIM  
ים רָפִים . . . אוֹפַנִּ  Angelic .שְׂ
songs figure prominently 
in ancient mystical texts. 
Descriptions of different 
groups of angels sing-
ing hymns to God surely 
mirrored the seekers’ own 

mystical experiences. The angels pictured here are closest 
to God’s throne. In Jewish mystical thought, the ofanim 
are the wheels of God’s chariot, first mentioned by the 
prophet Ezekiel; the s’rafim are the fiery angels pictured 
as flaming serpents in Isaiah’s vision of heaven. The holy 
beings (h|.|ayot ha-kodesh) were thought of as the legs 
upholding God’s throne. 

אֵל אָדוֹן עַל כׇּל־הַמַּעֲשִׂים, 
שָׁמָה,  פִי כׇּל־נ� בָּרוּךְ וּמְבֹרָךְ בּ�

טוּבוֹ מָלֵא עוֹלָם,  גׇּדְלוֹ ו�
בִים אוֹתוֹ.  עַת וּתְבוּנָה סוֹב� דַּֽ

הַמִּתְגָּאֶה עַל חַוֹיּת הַקֹּֽדֶשׁ, 
כָבוֹד עַל הַמֶּרְכָּבָה,  נֶהְדָּר בּ� ו�

כוּת וּמִיוֹשׁר לִפְנֵי כִסְאוֹ,  ז�
בוֹדוֹ. רַחֲמִים לִפְנֵי כ� סֶד ו� חֶֽ

ינוּ,  אוֹרוֹת שֶׁבָּרָא אֱלֹהֵֽ טוֹבִים מ�
בִינָה וּבְהַשְׂכֵּל,  עַת בּ� דַֽ צָרָם בּ� י�

חַ וּגְבוּרָה נָתַן בָּהֶם,  כֹּֽ
רֶב תֵּבֵל.  קֶֽ לִים בּ� לִהְיוֹת משׁוֹ�

גַהּ,  לֵאִים זִיו וּמְפִיקִים נֹֽ מ�
כׇל־הָעוֹלָם,  נָאֶה זִיוָם בּ�

בוֹאָם,  שָׂשִׂים בּ� צֵאתָם ו� מֵחִים בּ� שׂ�
צוֹן קוֹנָם.  אֵימָה ר� עֹשִׂים בּ�

נִים לִשְׁמוֹ,  כָבוֹד נוֹת� אֵר ו� פּ�
כֶר מַלְכוּתוֹ.  זֵֽ רִנָּה ל� לָה ו� צׇהְׇ

מֶשׁ וַיִּזְרַח אוֹר,  קָרָא לַשֶּֽׁ
בָנָה.  הִתְקִין צוּרַת הַלּ� רָאָה ו�

בָא מָרוֹם,  נִים לוֹ כׇּל־צ� בַח נוֹת� שֶֽׁ
דֶשׁ. חַוֹיּת הַקֹּֽ אוֹפַנִּים ו� רָפִים ו� רֶת וּגְדֻלָּה, שׂ� תִּפְאֶֽ
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God Blessed  
the Seventh Day
It is written, “God blessed 
the seventh day” (Gen-
esis 2:3). In what way is 
the seventh day blessed? 
On Shabbat a person’s face 
shines differently than it 
does during the week.

—GENESIS RABBAH

God, the World, and Us
A Ḥasidic master taught: It 
is written in many books that 
if one wants to enter the in-
ner world of prayer, to pres-
ent speech before God, one 
needs, at the time of prayer, 
to attach oneself to all that 
is living and all that exists 
in the world. The meaning 
of this is as it is written in 
the Book of Psalms, “You 
created all with wisdom” 
(104:24)—that is, there is 
nothing in this world which 
is, God forbid, extraneous.... 
When a person seeking 
inspiration pays attention 
to this—reaching for an 
understanding of that which 
is clothed by everything 
in this world, animal life, 
plant life, and sheer matter, 
everything that was created; 
and arouses one’s heart with 
this wisdom, speaks of it 
before God with love and 
reverence—then that person 
fulfills the will of the creator, 
who created the world in all 
its fullness.

—ZEV WOLF OF ZHITOMIR

God, who ceased work 
בַת ר שָׁ  This prayer .לָאֵל אֲשֶׁ
forms a continuous narra-
tive out of a disparate series 
of biblical verses and rab-
binic comments. Already in 
the Bible, the seventh day is 
spoken of as affecting God’s 
inner life: God was renewed 
(va-yinafash) on the seventh
day (Exodus 31:17). The an-
cient rabbis pictured God 
as achieving full sovereignty 
only on Shabbat, and they 
personified the relationship 
in mutual terms: Shab-
bat itself praises God and 
chants Psalm 92, “A Song of 
Shabbat.”

How varied are your 
works ָיך ֽ  .מָה רַבּוּ מַעֲשֶׂ
Psalm 104:24.

Almighty, blessed אֵל 
רוּךְ  This early anonymous .בָּ
acrostic poem has four 
beats to the line and a 
rhyming pattern of aa, bb, 
cc, with a concluding b. Joel 
Hoffman, a contemporary 
scholar, writes: “The mean-
ing of the individual words 
here was never the point. 
They were chosen for their 
meter and their initial 
letter.” In this conception, 
the Hebrew alphabet itself 
is seen as an instrument of 
creation. Our translation 
here is impelled by this idea 
and is alphabetical, captur-
ing the meaning of the text 
in a close, but not quite 
literal, translation.

always לָה ֽ  The biblical .סֶּ
meaning of this word, 
which occurs frequently 
in the Book of Psalms, is 
unknown. The ancient 
rabbis, interpreting the 
biblical text, thought that it 
meant “forever,” and that is 
its liturgical meaning here.

On Shabbat, we continue:

who ceased work on the seventh day and ascended the throne 
of praise, robed in majesty for the day of rest, calling Shabbat 
a delight.

Such is the distinction of the seventh day, that God ceased  
all work, and so the seventh day itself praises God and says,  
“A song of Shabbat: it is good to thank ADONAI.” Let all crea-
tures likewise celebrate and bless God, offering praise, honor, 
and glory to God—the ruler, creator of all, who, in holiness, 
grants peaceful rest to the people Israel on the holy Shabbat. 
May Your name, ADONAI our God, be hallowed and may the 
thought of You, our sovereign, be celebrated in the heavens 
above and on earth below, though the praise due You, our  
redeemer, is beyond any offered by Your handiwork or the 
lights You have made—may they continue always to sing  
Your glory.
          Continue on the next page.

On Festivals occurring on weekdays, we recite:

With kindness, You illumine the earth and all who dwell on it;
in Your goodness, You renew creation day after day.
How varied are Your works, ADONAI,
all fashioned with wisdom;
the world in its entirety is Your dominion.
You alone ruled on high from the very beginning,
praised, glorified, and exalted since earliest time.
God of the universe,
with Your great kindness, have compassion on us.
Source of our strength, our protecting fortress,
our saving shield, our stronghold.

Almighty, blessed, creator of all who dwell on earth, the  
firmament and goodly heavens are illuminated with Your  
justice, kindness, and light; they make Your name an object  
of praise; quietly, resolutely, soulfully all tell in unified voice  
of Your wise, excellent, and zealous care.

You are to be praised, ADONAI our God, for the wondrous 
work of Your hands, and for the radiant lights that You  
fashioned, reflecting Your glory always.

On Shabbat, we continue:

בִיעִי הִתְעַלָּה  לָאֵל אֲשֶׁר שָׁבַת מִכׇּל־הַמַּעֲשִׂים, בַּוֹיּם הַשּׁ�
נֶג  נוּחָה, עֹֽ יוֹם הַמּ� רֶת עָטָה ל� בוֹדוֹ, תִּפְאֶֽ יָשַׁב עַל כִּסֵּא כ� ו�

בִיעִי, שֶׁוֹבּ שָׁבַת  בַח שֶׁל יוֹם הַשּׁ� יוֹם הַשַּׁבָּת. זֶה שֶֽׁ קָרָא ל�
אוֹמֵר: מִזְמוֹר  חַ ו� שַׁבֵּֽ בִיעִי מ� יוֹם הַשּׁ� לַאכְוֹתּ. ו� אֵל מִכׇּל־מ�

פָאֲרוּ  פִיכָךְ י� הֹדוֹת לַיהוה. ל� יוֹם הַשַּׁבָּת, טוֹב ל� שִׁיר ל�
לֶךְ  אֵל מֶֽ נוּ ל� קָר וּגְדֻלָּה יִתּ� בַח י� צוּרָיו. שֶֽׁ כוּ לָאֵל כׇּל־י� וִיבָר�
יוֹם  עַוֹמּ יִשְׂרָאֵל בִּקְדֻשָּׁתוֹ בּ� נוּחָה ל� יוֹצֵר כֹּל, הַמַּנְחִיל מ�
נוּ  ךָ מַלְכֵּֽ זִכְר� ינוּ יִתְקַדַּשׁ, ו� דֶשׁ. שִׁמְךָ יהוה אֱלֹהֵֽ  שַׁבַּת קֹֽ

חַת.  רֶץ מִתָּֽ עַל הָאָֽ עַל ו� יִם מִמַּֽ יִתְפָּאַר, בַּשָּׁמַֽ
יךָ,  בַח מַעֲשֵׂה יָדֶֽ נוּ, עַל שֶֽׁ  ◀ תִּתְבָּרַךְ משִׁוֹיעֵֽ

לָה. פָאֲרֽוּךָ סֶּֽ יתָ, י� אֽוֹרֵי אוֹר שֶׁעָשִֽׂ עַל מ� ו�
    Continue on the next page.

On Festivals occurring on weekdays, we recite:

רַחֲמִים,  יהָ בּ� לַדָּרִים עָלֶֽ רֶץ ו� הַמֵּאִיר לָאָֽ
רֵאשִׁית.  כׇל־יוֹם תָּמִיד מַעֲשֵׂה ב� חַדֵּשׁ בּ� וּבְטוּבוֹ מ�

יתָ,  חׇכְמָה עָשִֽׂ יךָ יהוה, כֻּלָּם בּ�  מָה רַוּבּ מַעֲשֶֽׂ
רֶץ קִנְיָנֶֽךָ.  אָה הָאָֽ מָל�

בַדּוֹ מֵאָז,  רוֹמָם ל� לֶךְ הַמ� הַמֶּֽ
הַמִּתְנַשֵּׂא מִימוֹת עוֹלָם,  פֹאָר ו� הַמ� שֻׁבָּח ו� הַמ�

ינוּ,  יךָ הָרַבִּים רַחֵם עָלֵֽ רַחֲמֶֽ אֱלֹהֵי עוֹלָם, בּ�
נוּ.  נוּ, מִשְׂגָּב בַּעֲדֵֽ נוּ, מָגֵן יִשְׁעֵֽ נוּ, צוּר מִשְׂגַּבֵּֽ אֲדוֹן עֻזֵּֽ

דוֹל דֵּעָה,  אֵל בָּרוּךְ, גּ�
רֵי חַמָּה.  הֵכִין וּפָעַל זׇהְׇ
טוֹב יָצַר כָּבוֹד לִשְׁמוֹ. 

בִיבוֹת עֻוֹזּ.  אוֹרוֹת נָתַן ס� מ�
דשִׁוֹים,  בָאָיו ק� פִּוֹנּת צ�

רִים  סַפּ� מֵי שַׁדַּי, תָּמִיד מ� רוֹמ�
בוֹד אֵל וּקְדֻשָּׁתוֹ. כּ�

יךָ,  בַח מַעֲשֵׂה יָדֶֽ ינוּ עַל שֶֽׁ ◀ תִּתְבָּרַךְ יהוה אֱלֹהֵֽ
לָה. פָאֲרֽוּךָ סֶּֽ יתָ י� אֽוֹרֵי אוֹר שֶׁעָשִֽׂ עַל מ� ו�
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In the Beginning 
In the beginning God  

created
the heavens that actually 

are not
and the earth that wants to 

touch them.
In the beginning God  

created
threads stretching between 

them—
between the heavens that 

actually are not
and the earth that cries out 

for help.
And God created humans,
for each person is a prayer 

and a thread
touching what is not
with a tender and delicate 

touch.
—RIVKA MIRIAM

(translated by David C. Jacobson) 

Angels
The Hebrew word for angel 
is malakh, which also means 
“messenger,” one who is 
sent. . . . Unsuspecting and 
unaware. Consumed by 
their own plans and itiner-
aries. Busy at work on their 
own schemes . . . people 
chosen to be messengers of 
the Most High rarely even 
know that they are God’s 
messengers. . . . I do not 
know how many times in 
one’s life one is also a mes-
senger. But for everyone it 
is at least once.

—LAWRENCE KUSHNER

All services continue here:

Kedushah D’yotzer: The Angelic Praise of God
You are to be praised, our protector, our sovereign, our re-
deemer, creator of celestial beings. Our sovereign, Your  
name is to be acclaimed forever; You fashion beings that serve 
You, and Your servants all stand at the edges of the universe, 
proclaiming reverently with one voice the words of the living 
God, the sovereign of the universe.

▶ All of them loved, all of them pure, all of them mighty, and 
all of them in reverence and awe carry out the will of the one 
who has dominion over them. In purity and in holiness, all of 
them raise their voices, in song and chant, to praise, bless,  
glorify, extol, hallow, and celebrate the name of God, the 
great, mighty, awe-inspiring sovereign, the Holy One.
et shem ha-El, ha-melekh ha-gadol, ha-gibor v’hanora kadosh hu.

▶ Each turns to another as they proclaim their loyalty to God, 
and each gives permission to the other to hallow their creator; 
in a clear voice and with sacred speech, together as one, they 
respond with awe, saying:

Holy, holy, holy is Adonai Tz’va·ot, 
the whole world is filled with God’s glory.
Kadosh, kadosh, kadosh Adonai Tz’va·ot, m’lo khol ha-aretz k’vodo.

▶ With a deafening sound, the ofanim and other holy beings 
rise up opposite the s’rafim and proclaim their praise:
Praised is ADONAI’s glory wherever God dwells.
Barukh k’vod Adonai mimkomo.

They offer adulation to God, whom they bless. They chant 
songs and voice their praise to the sovereign, the living and 
enduring God. For God alone achieves victory, creates anew, 
masters war, sows righteousness, cultivates deliverance,  
effects healing, is praised with reverence, and is the author 
of wonders. ▶ In God’s goodness, the work of creation is re-
newed each day, as the psalmist declared: “Thank the creator 
of the great lights, for God’s love is everlasting.” Cause a new 
light to shine on Zion, and may we all soon be worthy of its  
illumination.
Barukh atah Adonai, creator of lights.
Or h|.|adash al tziyon ta·ir v’nizkeh khulanu m’heirah l’oro.

Kedushah D’yotzer ה ָ  קְדֻשּׁ
יוֹצֵר  This version of the .דְּ
Kedushah, recited in the 
first b’rakhah before the 
Sh’ma, blesses God for the 
creation of the morning 
light. Every Kedushah is 
based on the mystical vi-
sions of Isaiah and Ezekiel. 
Each prophet described 
an angelic chorus. Isaiah 
saw them singing kadosh, 
kadosh, kadosh (“holy, holy, 
holy,” 6:3); Ezekiel heard 
them reciting barukh k’vod 
Adonai (“praised is Adonai’s 
glory,” 3:12). The Kedu-
shah is placed here, in the 
blessing of creation, as if to 
say that both heaven and 
earth offer praise to God. 
In the mind of the mystics, 
all of creation constitutes 
a praise of God; every cre-
ated being, animate and 
inanimate, sings to God.

beings that serve you
. . . servants . . . רְתִים  מְשָׁ
רְתָיו  Rabbinic lore tells .מְשָׁ
of two kinds of angelic cre-
ations: those who are part 
of God’s permanent court, 
like the angels Michael and 
Gabriel, and those who 
are created each day to 
be conveyers of that day’s 
message, and so the litur-
gist talks of both of them 
as “proclaiming . . . the 
words of the living sover-
eign” (Babylonian Talmud, 
H|.|agigah 14a).

thank The creator of 
the great lights ה  לְעשֵֹׂ
דֹלִים .Psalm 136:7 .אוֹרִים גְּ

Zion צִיּוֹן. The prayer takes 
the motif of the light of 
creation and of the dawn, 
and ties it to an image of 
the Temple in Jerusalem  
as a source of ultimate  
illumination.

   All services continue here:

דשִׁוֹים.  נוּ וֹבּרֵא ק� גֹאֲלֵֽ נוּ ו� נוּ מַלְכֵּֽ תִּתְבָּרַךְ צוּרֵֽ
תִים,  שָׁר� נוּ, יוֹצֵר מ� יִשְׁתַּבַּח שִׁמְךָ לָעַד מַלְכֵּֽ
רוּם עוֹלָם  דִים בּ� תָיו כֻּלָּם עוֹמ� שָׁר� וַאֲשֶׁר מ�

קוֹל,  יִרְאָה יַֽחַד בּ� וּמַשְׁמִיעִים בּ�
לֶךְ עוֹלָם.  דִּבְרֵי אֱלֹהִים חַיִּים וּמֶֽ

רוּרִים, כֻּלָּם גִּוֹבּרִים, ◀ כֻּלָּם אֲהוּבִים, כֻּלָּם בּ�
צוֹן קוֹנָם. אֵימָה וּבְיִרְאָה ר� כֻלָּם עוֹשִׂים בּ� ו�

רָה,  חִים אֶת־פִּיהֶם בִּקְדֻשָּׁה וּבְטׇהְׇ כֻלָּם וֹפּת� ו�
חִים,  כִים וּמְשַׁבּ� שִׁירָה וּבְזִמְרָה, וּמְבָר�  בּ�

וּמְפָאֲרִים וּמַעֲרִיצִים, וּמַקְדִּישִׁים וּמַמְלִיכִים:

הַוֹנּרָא קָדשׁוֹ הוּא. לֶךְ, הַגָּדוֹל, הַגִּוֹבּר ו� אֶת־שֵׁם הָאֵל, הַמֶּֽ
יִם זֶה מִזֶּה,  לִים עֲלֵיהֶם עֹל מַלְכוּת שָׁמַֽ קַבּ� כֻלָּם מ�  ◀ ו�

חַת רֽוּחַ,  נַֽ רָם בּ� יוֹצ� הַקְדִּישׁ ל� וּשׁת זֶה לָזֶה, ל� נִים ר� נוֹת� ו�
אֶחָד  דשָׁוֹה, כֻּלָּם כּ� רוּרָה וּבִנְעִימָה ק� שָׂפָה ב�  בּ�

יִרְאָה: רִים בּ� אוֹמ� עוֹנִים ו�

בָאוֹת,  	קָדשׁוֹ, קָדשׁוֹ, קָד שׁוֹיהוה צ�
בוֹדוֹ. רֶץכּ � לֹא כׇל־הָאָֽ מ�

אִים  עַשׁ גָּדוֹל מִתְנַשּׂ� רַֽ דֶשׁ בּ� חַוֹיּת הַקֹּֽ הָאוֹפַנִּים ו� ◀ ו�
רִים: אוֹמ� חִים ו� שַׁבּ� עֻמָּתָם מ� רָפִים, ל� עֻמַּת שׂ� ל�

קוֹמוֹ. בוֹד יהוה מִמּ� בָּרוּךְכּ �
קַיָּם,  לֶךְ אֵל חַי ו� נוּ. לַמֶּֽ עִימוֹת יִתֵּֽ אֵל בָּרוּךְ, נ� ל�

בַדּוֹ  יעוּ. כִּי הוּא ל� תִשְׁבָּחוֹת יַשְׁמִֽ רוּ, ו� מִירוֹת יֹאמֵֽ ז�
  עוֹשֶׂה חֲדָוֹשׁת,  בוּרוֹת,	 וֹפּעֵל גּ�

דָקוֹת,  עַ צ� עַל מִלְחָמוֹת,  זוֹרֵֽ בַּֽ
פוּאוֹת,  וּשׁעוֹת, וֹבּרֵא ר� יחַ י� מַצְמִֽ

הִוֹלּת,   אֲדוֹן הַנִּפְלָאוֹת,  נוֹרָא ת�
רֵאשִׁית.  כׇל־יוֹם תָּמִיד מַעֲשֵׂה ב� טוּבוֹ בּ� חַדֵּשׁ בּ�  ◀ הַמ�

עוֹלָם חַסְדּוֹ.  דֹלִים, כִּי ל� עֹשֵׂה אוֹרִים גּ� כָּאָמוּר: ל�
אוֹרוֹ.  הֵרָה ל� נוּ מ� נִזְכֶּה כֻלָּֽ 	אוֹר חָדָ שׁעַל צִיּוֹן תָּאִיר ו�

אוֹרוֹת. בָּרוּךְ אַתָּה יהוה, יוֹצֵר הַמּ�
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The Blessings of the 
Priests before the Sh’ma
The priests in the Temple 
would say the following 
b’rakhah before the Sh’ma: 
“May the one who dwells 
in this House always grant 
you love, harmony, peace, 
and friendship.”

—TALMUD OF THE LAND 
OF ISRAEl

You Have Loved 
Us Deeply
With a great love (ahavah 
rabah) You have loved us 
(ahavtanu). The love of 
God for the people Israel 
is declared here just before 
the Sh’ma. It prepares us 
for the Sh’ma. Now you 
might expect a listing of 
gifts to us—God’s freeing 
us, feeding us, delivering 
us. Instead, we thank God 
for one gift: God’s teach-
ing, God’s opening our 
minds and hearts to Torah. 
 What You’ve given us 
is the ability to listen to 
You, so we can thank and 
draw close to You. Your 
compassion is expressed 
in teaching our hearts to 
know compassion, to love 
You, giving us not per-
sonal freedoms but, in fact, 
boundaries bringing us 
close to the Unbounded, 
the One. By giving us  
Torah, You’ve shown us 
how to live. We can now 
offer thanks and say:  
“Hear O Israel, Adonai is 
our God, Adonai is one.”

—john j. clayton

Second B’rakhah before the Sh’ma: God’s Great Love
You have loved us deeply, ADONAI our God, and showered 
us with boundless compassion. Avinu Malkeinu, for the sake 
of our ancestors who trusted in You and to whom You taught 
the laws of life, so may You be gracious to us and instruct us. 
Kind creator, have compassion for us, open our hearts so that 
we may understand and discern, hear and study, observe, 
perform, and fulfill all the teachings of Your Torah with love. 
Enlighten our eyes with Your Torah; attach our hearts to Your 
mitzvot; unify our hearts to love and revere Your name so  
that we never lose hope. As we trust in Your great, holy,  
awe-inspiring name, we will delight and rejoice in Your  
deliverance.
Some gather their tzitzit before reciting this line:

▶ Bring us safely from the four corners of the earth, and lead 
us in dignity to our land, for You are the God who effects 
deliverance. You have chosen us from all other tongues and 
peoples, always drawing us nearer to Your name, that we may 
truly acknowledge You and lovingly proclaim Your oneness. 
Barukh atah ADONAI, who lovingly cares for the people Israel.
Ahavah rabah ahavtanu Adonai eloheinu,
h|.|emlah g’dolah viteirah h|.|amalta aleinu.
Avinu malkeinu, ba·avur avoteinu [v’imoteinu] she-bath|.|u v’kha
va-t’lamdeim h|.|ukei h|.|ayim, ken t’honeinu u-t’lamdeinu.
Avinu ha-av ha-rah|.|aman, ha-m’rah|.|eim, rah|.|eim aleinu, v’ten b’libeinu 
l’havin u-l’haskil lishmo·a lilmod u-l’lamed lishmor v’la·asot u-l’kayem  
et kol divrei talmud toratekha b’ahavah.

V’ha·eir eineinu b’toratekha, v’dabeik libeinu b’mitzvotekha
v’yah|.|ed l’vaveinu l’ahavah u-l’yirah et sh’mekha, v’lo neivosh l’olam va-ed.
Ki v’shem kodsh’kha ha-gadol v’hanora batah|.|nu,
nagilah v’nism’h|.|ah bishuatekha.

  Some gather their tzitzit before reciting this line:
▶ Va-havi·einu l’shalom mei·arba kanfot ha-aretz, 
v’tolikheinu kom’miyut l’artzeinu,
ki el po·el y’shu·ot atah, 
u-vanu vah|.|arta mikol am v’lashon,
v’keiravtanu l’shimkha ha-gadol selah be·emet, 
l’hodot l’kha u-l’yah|.|edkha b’ahavah.
Barukh atah adonai, ha-boh|.|er b’amo yisrael b’ahavah.

You have loved us deeply
ה  The Hebrew .אַהֲבָה רַבָּ
root alef-hei-vet, meaning 
“love,” appears six times in 
this passage (both as the 
noun and a verb). Reuven 
Hammer points out that 
three of them speak of 
our love for God and 
three speak of God’s love 
for us. While reciting this 
b’rakhah, the worshipper 
can anticipate the seventh 
occurrence, which is found 
in the first paragraph of 
the Sh’ma: “You shall love 
Adonai your God.”

Avinu Malkeinu ּינו  אָבִֽ
נוּ ֽ  ,Literally, “our father .מַלְכֵּ
our king.” The pairing of 
the two words emphasizes 
that God is at once both 
intimate as a close relation 
and distant as a monarch. 
The word av, “father,” sug-
gests the image of God as 
source or progenitor, and 
therefore it may also be 
translated as “creator.” 

laws of life ים י חַיּ�ִ  The .חֻקּ�ֵ
word “Torah” encompasses 
many different meanings. 
In its most limited usage, it 
refers to the Five Books of 
Moses. But in a larger sense 
it refers to all of Scripture, 
and even to all of later 
Jewish teaching. Thus, the 
rabbis of the Talmud spoke 

of the “Written Torah” and the “Oral Torah,” the latter referring to the teachings of the Midrash, Mishnah, 
and Talmud—and even to “whatever new teaching a student of wisdom might impart until the end of time” 
(Leviticus Rabbah 22:1). In this prayer, “Torah” embraces the widest meaning: the laws of life—all those teach-
ings that instruct us concerning a full ethical and religious life.

To understand and discern . . . observe, fulfill, and perform ם מרֹ וְלַעֲשׂוֹת וּלְקַיֵּ יל . . . לִשְׁ כִּ  .לְהָבִין וּלְהַשְׂ
This sequence implies that study is intimately linked with action—indeed, that study should lead to action.

Gathering the tzitzit. Many observe the custom, originating in the late Middle Ages, of gathering the four 
tzitziyot (plural of tzitzit) of the tallit while reciting the words “bring us safely from the four corners of the 
earth,” thus symbolizing Israel’s unity and ingathering. The tzitziyot are then held through the third paragraph 
of the Sh’ma, and kissed when reciting the word tzitzit (which appears three times in that paragraph). By this 
practice, we indicate that we are lovingly undertaking to observe these words of Torah, and we hope that our 
commitment to strive for holiness will lead to greater unity. We are also gathering within us all our positive 
intentions.

ינוּ,  נוּ, יהוה אֱלֹהֵֽ אַהֲבָה רַבָּה אֲהַבְתָּֽ
ינוּ.  לְתָּ עָלֵֽ דוֹלָה וִיתֵרָה חָמַֽ חֶמְלָה ג�

ינוּ[  אִוֹמּתֵֽ ינוּ ]ו� נוּ, בַּעֲבוּר אֲבוֹתֵֽ ינוּ מַלְכֵּֽ  אָבִֽ
דֵם חֻקֵּי חַיִּים,  לַמּ� ךָ וַתּ� חוּ ב�  שֶׁבָּט�

נוּ.  דֵֽ חׇנֵּֽנוּ וּתְלַמּ� כֵּן תּ�
רַחֵם,  ינוּ, הָאָב הָרַחֲמָן, הַמ�  אָבִֽ

הָבִין וּלְהַשְׂכִּיל,  נוּ ל� לִבֵּֽ תֵן בּ� ינוּ ו�  רַחֵם עָלֵֽ
לַעֲוֹשׂת  עַ, לִלְמֹד וּלְלַמֵּד, לִשְׁמֹר ו�  לִשְׁמֹֽ

אַהֲבָה.  ךָ בּ� וּלְקַיֵּם אֶת־כׇּל־דִּבְרֵי תַלְמוּד וֹתּרָתֶֽ

ךָ,  תוֹרָתֶֽ הָאֵר עֵינֵֽינוּ בּ� ו�
יךָ,  מִצְוֺתֶֽ נוּ בּ� דַבֵּק לִבֵּֽ ו�

ךָ,  מֶֽ אַהֲבָה וּלְיִרְאָה אֶת־שׁ� נוּ ל� בָבֵֽ יַחֵד ל� ו�
עוֹלָם וָעֶד.  לֹא נֵבשׁוֹ ל� ו�

חְנוּ,  הַוֹנּרָא בָּטָֽ ךָ הַגָּדוֹל ו� שֵׁם קׇדְשׁ� כִּי ב�
ךָ.  חָה בִּיוּשׁעָתֶֽ נִשְׂמ� ילָה ו� נָגִֽ

Some gather their tzitzit before reciting this line:

רֶץ,  שָׁלוֹם מֵאַרְבַּע כַּנְפוֹת הָאָֽ נוּ ל� ◀ וַהֲבִיאֵֽ
נוּ,  אַרְצֵֽ מִוּיּת ל� נוּ קוֹמ� תוֹלִיכֵֽ ו�
תָּה,  וּשׁעוֹת אָֽ כִּי אֵל וֹפּעֵל י�
לָוֹשׁן,  רְתָּ מִכׇּל־עַם ו� נוּ בָחַֽ וּבָֽ

לָה בֶּאֱמֶת,  שִׁמְךָ הַגָּדוֹל סֶֽ נוּ ל� קֵרַבְתָּֽ ו�
אַהֲבָה.  ךָ וּלְיַחֶדְךָ בּ� הוֹדוֹת ל� ל�

אַהֲבָה. עַוֹמּ יִשְׂרָאֵל בּ� בָּרוּךְ אַתָּה יהוה, הַוֹבּחֵר בּ�
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Hear, O Israel
The core of our worship 
is not a prayer at all, but 
a cry to our fellow Jews 
and fellow humans. In it 
we declare that God is 
one—which is also to say 
that humanity is one, that 
life is one, that joys and 
sufferings are all one—for 
God is the force that binds 
them all together. There 
is nothing obvious about 
this truth, for life as we 
experience it seems infi-
nitely fragmented. Human 
beings seem isolated from 
one another, divided by all 
the fears and hatreds that 
make up human history. 
Even within a single life, 
one moment feels cut off 
from the next, memories 
of joy and fullness offering 
us little consolation when 
we are depressed or lonely. 
To assert that all is one in 
God is our supreme act of 
faith. No wonder that the 
Sh’ma, the first “prayer” we 
learn in childhood, is also 
the last thing we are to say 
before we die.

—ARTHUR GREEN

The Challenge of Faith
The Israeli poet Yoram 
Nissonovitch remarks that 
religious questions may 
not constitute the subver-
sion of our faith; rather, they 
may help us get past tired  
notions that narrow our vision, 
and it may open our souls to 
new and deeper understand-
ings. His colleague Elḥanan Nir 
adds: Doubts lead to a strong, 
surprising, and deep faith that 
cannot be compared with classi-
cal faith. This is a faith for which 
nothing is taken for granted.

the recitation of the 
Sh’ma. Rabbinic literature 
refers to the Sh’ma as a 
k’riah, a reading aloud of a 
passage of the Torah. Later 
it became a meditation 
as well, a way to focus on 
God’s “oneness”—so much 
so that for some it became 
a moment to experience a 
mystical union with God. 
The Babylonian Talmud 
reports: Rabbi Judah the 
Prince was teaching and 
needed to stop, since the 
hour for reciting the Sh’ma 
was passing, so he covered 
his eyes for a moment and 
then continued teaching 
(Berakhot 13b). In this story, 
reciting the Sh’ma was but 
a momentary interruption. 
Later, Rabbi Judah’s act of 

covering his eyes came to be seen as a sign of deep contemplation, and so it became the custom of many to 
cover the eyes while reciting the Sh’ma, as a moment to meditate on God’s unity. 

GOD IS A FAITHFUL SOVEREIGN לֶךְ נֶאֱמָן  These words form an acronym of amen. When we recite the .אֵל מֶֽ
Sh’ma with a minyan, the leader concludes with the words Adonai eloheikhem emet, “Your God truly”; when, in 
the absence of a minyan, that affirmation is not recited, we add this private affirmation at the beginning of the 
Sh’ma. The Kabbalists noted that the Sh’ma contained 245 words and so, by adding three additional words, 
we reach 248—the number of limbs in the body, according to the belief of the ancient rabbis. Thus we affirm, 
whether by adding words at the beginning or the end of the Sh’ma, that our entire being is dedicated to God. 

Sh’ma Yisrael רָאֵל מַע יִשׂ�ְ ְ  ,To whom are these words addressed? Certainly, we are speaking to ourselves .שׁ�
enjoining ourselves to truly hear what our lips are saying. We may also be speaking to each other—the collec-
tive people Israel—reminding each other that we are a people united by values, nurturing our own sense of 
peoplehood. A moving midrash imagines these words recited by Jacob’s sons, addressed to their father Jacob/
Israel, reassuring him on his deathbed that they remain true to his teachings, and that the God of Jacob is and 
will remain “their God” (Genesis Rabbah 98:3). And so, we too may be speaking to our forebears, reassuring 
our ancestors (all the way back to Jacob!) that their legacy continues in us.

One אֶחָד. The Hebrew word eh|.|ad, “one,” has been variously interpreted. It can mean that God is totally uni-
fied and not made up of parts, as is the case with everything else we encounter in the universe. It can mean 
unique, that God is different from all else we encounter. It can mean “only,” that there is no other being who is 
divine. Mystics interpret it as meaning that God is one with the universe—or in another formulation, present 
throughout the universe. 

Praised be the name ם רוּךְ שֵׁ  This phrase is not part of the biblical text but was the customary response of .בָּ
those assembled to hearing the name of God as part of priestly prayers in the Temple. To differentiate it from 
the actual biblical text, it is recited silently. In the legend mentioned above, this sentence constituted Jacob's 
response to his children's affirmation, and so it is voiced differently.

Inscribe them upon the doorposts ם עַל מְזֻזוֹת  The observant Jew lives a life surrounded by the .וּכְתַבְתָּ
Sh’ma: reciting it in the morning upon arising and at night before going to sleep, walking past its inscription 
on the mezuzah when entering one’s home, and even adorning oneself with the words on weekday mornings 
upon one’s head and near one’s heart when putting on t’fillin, phylacteries.
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מַע רִיאַת שׁ� ק�
Some people may wish to pause here for a moment. Some may close their 
eyes; others may place a hand over their eyes. The intention is to concen-
trate on God’s oneness.
In the absence of a minyan, we add the following: לֶךְ נֶאֱמָן .אֵל מֶֽ

ד. ינוּ יהו֥ה אֶחָֽ ל יהו֥ה אֱלֹהֵ֖ ע יִשְׂרָאֵ֑ מַ֖ שׁ�
Recited quietly: .עוֹלָם וָעֶד בוֹד מַלְכוּתוֹ ל� בָּרוּךְ שֵׁם כּ�

ךָ֖  ךָ֥ וּבְכׇל־נַפְשׁ� בָב� כׇל־ל� יךָ בּ� ת יהו֣ה אֱלֹהֶ֑ הַבְתָּ֔ אֵ֖ אָ֣  ו�
ךָ֛  צַוּ� י מ� ר אָנֹכִ֧ לֶּה אֲשֶׁ֨ ים הָאֵ֗ בָרִ֣ הָי֞וּ הַדּ� ךָ: ו� אֹדֶֽ  וּבְכׇל־מ�
ךָ֤  שִׁבְתּ� ם בּ� דִבַּרְתָּ֖ בָּ֑ יךָ ו� בָנֶ֔ ם ל� שִׁנַּנְתָּ֣ ךָ: ו� בָבֶֽ הַיּ֖וֹם עַל־ל�

ךָ:  קוּמֶֽ ךָ֖ וּב� רֶךְ וּבְשׇׁכְבּ� ךָ֣ בַדֶּ֔ ךָ֙ וּבְלֶכְתּ� בֵיתֶ֨ בּ�
ין עֵינֶֽיךָ:  טֹטָפֹ֖ת בֵּ֥ הָי֥וּ ל� ךָ ו� א֖וֹת עַל־יָדֶ֑ ם ל� וּקְשַׁרְתָּ֥

יךָ:  ךָ וּבִשְׁעָרֶֽ זֻז֥וֹת בֵּיתֶ֖ ם עַל־מ� וּכְתַבְתָּ֛
           דברים ו:ד-ט

Recitation of the Sh’ma
Some people may wish to pause here for a moment. Some may close their 
eyes; others may place a hand over their eyes. The intention is to concentrate 
on God’s oneness. 
The following words are added in the absence of a minyan:  
God is a faithful sovereign.

Hear, O Israel, ADONAI is our God, ADONAI is one.
Sh’ma yisrael, Adonai eloheinu Adonai eh|.|ad.

Recited quietly: Praised be the name of the one  
whose glorious sovereignty is forever and ever.

You shall love ADONAI your God with all your heart,  
with all your soul, and with all that is yours. 
These words that I command you this day  
shall be taken to heart. 
Teach them again and again to your children; 
speak of them when you sit in your home,  
when you walk on your way,  
when you lie down,  
and when you rise up. 
Bind them as a sign upon your hand  
and as a symbol above your eyes; 
inscribe them upon the doorposts of your home  
and on your gates.  
       Deuteronomy 6:4–9

V’ahavta et Adonai elohekha b’khol l’vav’kha u-v’khol nafsh’kha  
u-v’khol me’odekha. V’hayu ha-d’varim ha-eileh asher anokhi m’tzav’kha 
ha-yom al l’vavekha. V’shinantam l’vanekha v’dibarta bam, b’shivt’kha 
b’veitekha u-v’lekht’kha va-derekh u-v’shokhb’kha u-v’kumekha. 
U-k’shartam l’ot al yadekha v’hayu l’totafot bein einekha.  
U-kh’tavtam al m’zuzot beitekha u-visharekha.
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Other Gods
What is an idol? A thing, 
a force, a person, a group, 
an institution or an ideal, 
regarded as supreme. God 
alone is supreme.

—ABRAHAM JOSHUA 
HESCHEL

To Love and Revere God
When one contemplates 
the wonders of God’s 
creation and sees in them 
God’s infinite wisdom, one 
immediately loves, praises, 
and craves to know God’s 
great name, as David sang, 
“I thirst for the living God” 
(Psalm 42:3). But as one 
contemplates these things 
one is immediately struck 
dumb and becomes fearful, 
for one knows that a person 
is only a tiny part of the vast-
ness of creation—humble 
and ignorant, standing with 
little understanding before 
the fullness of knowledge, 
as David lamented, “When 
I gaze at Your heavens, Your 
handiwork, what are mortals 
that You care for them?” 
(Psalm 8:4–5).

—MAIMONIDES

If you will hear and obey the mitzvot that I command you 
this day, to love and serve ADONAI your God with all your 
heart and all your soul, then I will grant the rain for your 
land in season, rain in autumn and rain in spring. You shall 
gather in your grain and wine and oil; I will provide grass in 
your fields for your cattle and you shall eat and be satisfied. 
Take care lest your heart be tempted, and you stray and serve 
other gods and bow to them. Then ADONAI’s anger will flare 
up against you, and God will close up the sky so that there 
will be no rain and the earth will not yield its produce. You 
will quickly disappear from the good land that ADONAI is  
giving you. Therefore, impress these words of mine upon 
your heart and upon your soul. Bind them as a sign upon 
your hand and as a symbol above your eyes; teach them to 
your children, by speaking of them when you sit in your 
home, when you walk on your way, when you lie down and 
when you rise up. Inscribe them upon the doorposts of your 
home and on your gates. Then your days and the days of your 
children, on the land that ADONAI swore to your ancestors to 
give them, will be as many as the days the heavens are above 
the earth.
            Deuteronomy 11:13–21

ADONAI said to Moses: Speak to the people Israel, and 
instruct them that in every generation they shall put tzitzit 
on the corners of their garments, placing a thread of blue on 
the tzitzit, the fringe of each corner. That shall be your tzitzit; 
you shall look at it and remember all the mitzvot of ADONAI, 
and fulfill them, and not be seduced by your eyes and heart 
as they lead you astray. Then you will remember and fulfill all 
My mitzvot, and be holy before your God. I am ADONAI your 
God, who brought you out of the land of Egypt to be your 
God. I am ADONAI your God—      Numbers 15:37–41

              Truly
When there is a minyan, the leader adds:

▶ ADONAI your God—truly—
this teaching is constant, well-founded and enduring, right-
eous and trustworthy, beloved and cherished, desirable and 
pleasing, awe-inspiring and majestic, well-ordered and estab-
lished, good and beautiful, and so incumbent on us forever.

If you will hear וְהָיָה אִם 
עַ מֹֽ -This paragraph sug .שָׁ
gests a direct relationship 
between the righteousness 
of our acts and our fate. If 
we are good, God will be 
good to us, and vice versa. 
That theology was ques-
tioned throughout the ages 
and even by biblical writers 
themselves, most sharply in 
the Book of Job. Neverthe-
less, it does speak to a deep 
human need to see a world 
as containing a moral bal-
ance between good and 
evil. What is expressed here 
in concrete terms may be 
understood more broadly: 
moral and immoral actions 
have consequences, both 
seen and unseen.

Tzitzit צִיצִת. The biblical 
scholar Israel Knohl, ex-
panding a medieval Jewish 
comment, suggests that 
the word tzitzit may derive 
from tzitz, a headband 
worn by the High Priest 
and tied in back with a p’til 
t’khelet, a “thread of blue.” 
On it were the words קדש  
 ,(kodesh ladonai) ליהוה
“holy before Adonai.” Wear-
ing the tzitzit (literally, the 
“little tzitz”), we are asked 
to serve God in a holy way, 
much as the High Priest 
did; thus the paragraph 
commands us to be “holy 
before your God.” The act 
of wearing tzitzit turns us 
all, metaphorically, into 
High Priests.

Truly אֱמֶת. The tradition 
read the word emet, “truly,” 
as referring both backward 
and forward: it is the first 
word of the following para- 
graph and is also recited as 
if it were the last word of 
the preceding paragraph.  

continued

צַוֶּ֥ה  י מ� ר אָנֹכִ֛ י אֲשֶׁ֧ עוּ֙ אֶל־מִצְוֺתַ֔ ה אִם־שָׁמ֤עַֹ תִּשְׁמ� הָיָ֗ ו�
כׇל־ ה אֶת־יהו֤ה אֱלֹהֵיכֶם֙ וּלְעׇבְד֔וֹ בּ� אַהֲבָ֞ ם הַיּ֑וֹם ל� אֶתְכֶ֖

ה  עִתּ֖וֹ יוֹרֶ֣ כֶ֛ם בּ� טַר־אַרְצ� י מ� נָתַתִּ֧ ם: ו� כֶֽ כׇל־נַפְשׁ� ם וּב� בַבְכֶ֖ ל�
שֶׂב  י עֵ֥ נָתַתִּ֛ ךָ: ו� יִצְהָרֶֽ ךָ֖ ו� תִירֹשׁ� ךָ ו� גָנֶ֔ אָסַפְתָּ֣ ד� וּמַלְק֑וֹשׁ ו�

ה  ם פֶּן־יִפְתֶּ֖ ר֣וּ לָכֶ֔ עְתָּ: הִשָּׁמ� שָׂבָֽ אָכַלְתָּ֖ ו� ךָ ו� ךָ֖ לִבְהֶמְתֶּ֑ שָׂד� בּ�
ם  הִשְׁתַּחֲוִיתֶ֖ ים ו� ים אֲחֵרִ֔ ם וַעֲבַדְתֶּם֙ אֱלֹהִ֣ סַרְתֶּ֗ ם ו� בַבְכֶ֑ ל�

לֹא־יִהְיֶה֣  יִם֙ ו� ר אֶת־הַשָּׁמַ֨ עָצַ֤ ם ו� ה אַף־יהו֜ה בָּכֶ֗ חָרָ֨ ם: ו� לָהֶֽ
ה מֵעַל֙  הֵרָ֗ ם מ� בוּלָ֑הּ וַאֲבַדְתֶּ֣ ן אֶת־י� ה לֹ֥א תִתֵּ֖ אֲדָמָ֔ הָ֣ ר ו� מָטָ֔

י  בָרַ֣ שַׂמְתֶּם֙ אֶת־דּ� ם: ו� ן לָכֶֽ ר יהו֖ה נֹתֵ֥ ה אֲשֶׁ֥ רֶץ הַטֹּבָ֔ הָאָ֣
אוֹת֙  ם ל� ם אֹתָ֤ כֶ֑ם וּקְשַׁרְתֶּ֨ עַל־נַפְשׁ� ם ו� בַבְכֶ֖ לֶּה עַל־ל� אֵ֔
ם  ם אֹתָ֛ לִמַּדְתֶּ֥ ם: ו� ין עֵינֵיכֶֽ טוֹטָפֹ֖ת בֵּ֥ הָי֥וּ ל� ם ו�  עַל־יֶדְכֶ֔
רֶךְ  ךָ֣ בַדֶּ֔ ךָ֙ וּבְלֶכְתּ� בֵיתֶ֨ ךָ֤ בּ� שִׁבְתּ� ם בּ� דַבֵּ֣ר בָּ֑ ם ל� נֵיכֶ֖ אֶת־בּ�

יךָ:  ךָ וּבִשְׁעָרֶֽ זוּז֥וֹת בֵּיתֶ֖ ם עַל־מ� ךָ: וּכְתַבְתָּ֛ ךָ֖ וּבְקוּמֶֽ וּבְשׇׁכְבּ�
ע  ר נִשְׁבַּ֧ ה אֲשֶׁ֨ ל הָאֲדָמָ֔ ם עַ֚ נֵיכֶ֔ י ב� מֵיכֶם֙ וִימֵ֣ עַן יִרְבּ֤וּ י� מַ֨ ל�

רֶץ: יִם עַל־הָאָֽ י הַשָּׁמַ֖ ם כִּימֵ֥ ת לָהֶ֑ ם לָתֵ֣ יהו֛ה לַאֲבֹתֵיכֶ֖
דברים יא:יג-כא

נֵי֤ יִשְׂרָאֵל֙  ר אֶל־בּ� ה לֵּאמֹֽר: דַּבֵּ֞ וַיֹּ֥אמֶר יהו֖ה אֶל־מֹשֶׁ֥
ם  י בִגְדֵיהֶ֖ ת עַל־כַּנְפֵ֥ ם צִיצִ֛ עָשׂ֨וּ לָהֶ֥ ם ו� אָמַרְתָּ֣ אֲלֵהֶ֔ ו�
הָיָ֣ה  לֶת: ו� כֵֽ יל תּ� תִ֥ ת הַכָּנָ֖ף פּ� נ֛וּ עַל־צִיצִ֥ נָת� ם ו� דֹרֹתָ֑ ל�

ם אֹת֗וֹ וּזְכַרְתֶּם֙ אֶת־כׇּל־מִצְוֺ֣ת יהו֔ה  צִיצִת֒ וּרְאִיתֶ֣ לָכֶם֮ ל�
ם  י עֵינֵיכֶ֔ אַחֲרֵ֣ בַבְכֶם֙ ו� י ל� לֹ֨א תָת֜וּרוּ אַחֲרֵ֤ ם ו� ם אֹתָ֑ וַעֲשִׂיתֶ֖

ם  ר֔וּ וַעֲשִׂיתֶ֖ עַן תִּזְכּ� מַ֣ ם: ל� ים אַחֲרֵיהֶֽ ם זֹנִ֖ אֲשֶׁר־אַתֶּ֥
י יהו֣ה  ם: אֲנִ֞ ים לֵאלֹהֵיכֶֽ דֹשִׁ֖ ם ק� י וִהְיִיתֶ֥ אֶת־כׇּל־מִצְוֺתָ֑
יִם לִהְי֥וֹת  רֶץ מִצְרַ֔ אתִי אֶתְכֶם֙ מֵאֶ֣ ר הוֹצֵ֤ ם אֲשֶׁ֨ אֱלֹהֵיכֶ֗

י יהו֥ה אֱלֹהֵיכֶֽם:    במדבר טו:לז-מא ים אֲנִ֖ ם לֵאלֹהִ֑ לָכֶ֖
        אֱמֶת

When there is a minyan, the leader adds:

◀ יהוה אֱלֹהֵיכֶם – אֱמֶת –
נֶחְמָד  חָבִיב ו� אָהוּב ו� נֶאֱמָן ו� יָשָׁר ו� קַיָּם ו� נָכוֹן ו� יַצִּיב ו� ו�

יָפֶה הַדָּבָר  טוֹב ו� אַדִּיר וּמְתֻקָּן וּמְקֻבָּל ו� נוֹרָא ו� נָעִים ו� ו�
עוֹלָם וָעֶד. ינוּ ל� הַזֶּה עָלֵֽ
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Redemption
What might redemption 
mean in our time? Gordon 
Tucker, a contemporary 
rabbi, points out that in 
the Bible, when an object 
is redeemed, it returns to 
its original state. Following 
a teaching of the Ḥasidic 
master Avraham Mordecai 
of Gur (Imrei Emet, parashat 
Emor), he remarks that 
there was a moment after 
leaving Egypt and crossing 
the Sea when we experi-
enced freedom and the in-
finite possibility signalled 
by the limitless horizon of 
the desert. It was the time 
before the giving of the 
Torah on Mount Sinai, yet 
it was a special moment of 
being with God. Jeremiah 
records God saying, “I 
remember the generosity 
of your young days, the 
love you exhibited when 
we were first engaged, 
walking with Me in the 
desert” (2:2). We can hope 
that our religious life will 
lead us back to a moment 
of innocence, when we feel 
free and in unselfconscious 
relation to God.

Truly, the God of the universe, our sovereign, is the stronghold 
of Jacob and our protecting shield. 

	 In every generation God is present, God’s name endures,
God’s throne is established, and God’s sovereignty and 
faithfulness abide. 

	 God’s teaching is living and enduring, truthful and beloved
throughout all time. 

	 As our ancestors accepted it as incumbent on them, we 
accept it as incumbent on us, and on our children, and all 
the future seed of the house of Israel who serve You. Both 
for our ancestors and our descendants, it is a goodly teach-
ing, enduring forever, a constant truth, a never-changing 
principle.

▶ Truly, You are ADONAI our God and the God of our an-
cestors, our sovereign and our ancestors’ sovereign, our 
redeemer and our ancestors’ redeemer. You are our creator, 
and the rock of our deliverance, our redeemer and help.  
So You are known throughout time, for there is no God  
but You. 

You were always the help of our ancestors, a shield and  
deliverer for their descendants in every generation.

You abide at the pinnacle of the universe—
Your judgment and Your righteousness extend to the ends of 

the earth.
Blessed are the ones who attend to Your mitzvot and place 

Your teaching and words on their hearts.
Truly, You are the ruler of Your people, a mighty sovereign, 

who takes up their cause.

Truly, You were at the beginning and You will be at the end—
aside from You we have no ruler who can redeem and 
deliver.

continued
Read forward, the word
affirms what follows: credal 
statements spelling out the 
implications of the Sh'ma; 
each statement is preceded 
by the word emet, thus 
articulating a kind of Jewish 
creed. Read backward, it 
refers to God, who is identi-
fied with truth.
  The phrase is based on 
the words of Jeremiah, 
“Adonai is true (Adonai 
emet), is truly the living 
God, and the sovereign of 
time and the world” (10:10).
Additionally, another bibli-
cal meaning of the word 
emet is steadfastness or 
faithfulness. In this inter-
pretation, what is affirmed 
is that God will always be 
present for us. 

Truly this teaching is 
constant יב   .אֱמֶת וְיַצִּ
Reuven Kimelman, a 
contemporary liturgical 
scholar, contends that 
the “teaching” referred 
to in this assertion is the 
Decalogue, which originally 
preceded the recitation of 
the Sh’ma in the ancient 
synagogue. The recita-
tion of the Decalogue was 
dropped from the liturgy 
because the rabbis were 
afraid that people would 
consider only those com-

mandments as obligatory, as many Christians did. In its current context, the liturgical affirmation refers to the 
constancy of the entire Torah.

help of our ancestors ]ּינו ינוּ ]וְאִמּוֹתֵֽ  Two contrasting theological concepts are at work in this .עֶזְרַת אֲבוֹתֵֽ
blessing. The first emphasizes the value of personal observance of Torah and mitzvot (“Blessed are the ones 
who attend to Your mitzvot . . .”); the second emphasizes communal redemption and the need for God to 
destroy oppression, with the exodus from Egypt serving as a paradigm for all future redemptions. The first is 
non-violent, speaking of personal practice and virtue through performing acts of love and care; the second 
insists that God must war against evil in order to root it out. These two views echo a talmudic argument as to 
whether the future redemption will be achieved peacefully or will come through war.

Truly, You were at the beginning and You will be at the end ה הוּא אַחֲרוֹן ה הוּא רִאשׁוֹן, וְאַתָּ  A .אֱמֶת, אַתָּ
similar expression, “I am the alpha and omega, the beginning and the end,” is quoted three times in the Chris-
tian testament. The wording of this prayer may have been deliberately polemical at the time it was written in 
antiquity, and intended to oppose Christian theological claims, which were emerging as a rival to Judaism.

נוּ.  נוּ, צוּר יַעֲקֹב מָגֵן יִשְׁעֵֽ אֱמֶת אֱלֹהֵי עוֹלָם מַלְכֵּֽ
כִסְאוֹ נָכוֹן  דוֹר וָדוֹר הוּא קַיָּם שְׁוּמוֹ קַיָּם, ו�  ◀ ל�

וּמַלְכוּתוֹ וֶאֱמוּנָתוֹ לָעַד קַיָּֽמֶת. 
נֶחֱמָדִים,  קַיָּמִים, נֶאֱמָנִים ו�  וּדְבָרָיו חָיִים ו�

ינוּ[  אִוֹמּתֵֽ ינוּ ]ו� מֵי עוֹלָמִים, עַל אֲבוֹתֵֽ  לָעַד וּלְעוֹל�
עַל כׇּל־דּוֹרוֹת  ינוּ, ו� עַל דּוֹרוֹתֵֽ ינוּ, עַל בָּנֵֽינוּ ו� עָלֵֽ  ו�

עַל הָאַחֲרוֹנִים  יךָ. עַל הָרִאוֹשׁנִים ו�  זֶֽרַע יִשְׂרָאֵל עֲבָדֶֽ
עוֹלָם וָעֶד,  קַיָּם ל� דָּבָר טוֹב ו�

לֹא יַעֲבֹר.  אֱמֶת וֶאֱמוּנָה חֹק ו�
ינוּ  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ ◀ אֱמֶת שָׁאַתָּה הוּא יהוה אֱלֹהֵֽ

ינוּ[,  אִוֹמּתֵֽ ינוּ ]ו� לֶךְ אֲבוֹתֵֽ נוּ, מֶֽ ינוּ[, מַלְכֵּֽ אִוֹמּתֵֽ  ]ו�
נוּ,  וּשׁעָתֵֽ נוּ, צוּר י� רֵֽ ינוּ[, יוֹצ� אִוֹמּתֵֽ ינוּ ]ו� נוּ גֹּאֵל אֲבוֹתֵֽ  גֹּאֲלֵֽ

ךָ. ךָ אֵין אֱלֹהִים זוּלָתֶֽ מֶֽ נוּ, מֵעוֹלָם שׁ� נוּ וּמַצִּילֵֽ וֹפּדֵֽ

ינוּ[ אַתָּה הוּא מֵעוֹלָם,  אִוֹמּתֵֽ ינוּ ]ו� עֶזְרַת אֲבוֹתֵֽ
כׇל־דּוֹר וָדוֹר.  יעַ לִבְנֵיהֶם אַחֲרֵיהֶם בּ� מָגֵן וּמשִׁוֹֽ

ךָ,  רוּם עוֹלָם משָׁוֹבֶֽ בּ�
רֶץ.  ךָ עַד אַפְסֵי אָֽ צִדְקָת� יךָ ו� וּמִשְׁפָּטֶֽ

יךָ,  מִצְוֺתֶֽ אַשְׁרֵי אִישׁ שֶׁיִּשְׁמַע ל�
ךָ יָשִׂים עַל לִוֹבּ.  ךָ וּדְבָר� תוֹרָת� ו�
ךָ,  עַמֶּֽ אֱמֶת אַתָּה הוּא אָדוֹן ל�

לֶךְ גִּוֹבּר לָרִיב רִיבָם.  וּמֶֽ
אַתָּה הוּא אַחֲרוֹן,  אֱמֶת אַתָּה הוּא רִאוֹשׁן, ו�

יעַ.  לֶךְ וֹגּאֵל וּמשִׁוֹֽ נוּ מֶֽ יךָ אֵין לָֽ וּמִבַּלְעָדֶֽ
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The Violence at the Sea
The Ḥasidic master Sha-
lom Shakhna taught: That 
which results in the good 
cannot take place without 
opposition.

Blessing of Redemption
Let us bless the source 

of life,
source of faith and daring,
wellspring of new song
and the courage to mend.

—MARCIA FALK

ADONAI our God, You redeemed us from Egypt
and freed us from the house of bondage.
Their firstborn You slayed, Your firstborn You redeemed,
You split the sea, You drowned the wicked,
You rescued Your beloved.
The waters engulfed their oppressors; not one of them survived.
Then they sang in praise, acclaiming God for all that had  

occurred.
The beloved people offered songs of thanksgiving, hymns  

of praise, and blessings to the sovereign ever-living God,
who is transcendent, powerful, and awe-inspiring, 
humbling the haughty, raising up the lowly,
freeing those in chains, redeeming the poor,
helping the weak, and answering God’s people 
when they cry out.

▶ Our homage is to God on high, who is ever praised.
Moses, Miriam, and the people Israel joyfully sang  
this song to You:

“Who is like You, ADONAI, among the mighty!
Who is like You, adorned in holiness,
revered in praise, working wonders!”
Mi khamokha ba-eilim Adonai, mi kamokha nedar bakodesh, 
nora t’hilot, oseh feleh.

▶ At the edge of the Sea, the rescued sang a new song of praise  
to Your name; together, as one, they thanked You and  
acclaimed Your sovereignty, saying:

“ADONAI will reign forever and ever.”
Adonai yimlokh l’olam va-ed.

Stronghold of the people Israel,
arise and help the people Israel!
Redeem, as You promised, Judah and the people Israel.
Our redeemer is called ADONAI Tz’va·ot,  
 the Holy One of the people Israel.
Tzur yisrael, kumah b’ezrat yisrael, 
u-f’deih khinumekha y’hudah v’yisrael.
Go·aleinu Adonai Tz’va·ot sh’mo, k’dosh yisrael.

Barukh atah ADONAI, who liberated the people Israel.
The Amidah for Festivals is found on page 306.

MOSES, MIRIAM, AND THE 
PEOPLE ISRAEL ה וּ�מִרְיָם ֶ  משׁ�
רָאֵל בְנֵי יִשׂ�ְ  The Torah is .וּ�
emphatic that Moses led 
the men and Miriam led 
the women, so that all the 
people Israel sang the Song 
at the Sea. (See page 144.)

who is like you מִי כָמֽכָֹה. 
The Sh’ma was preceded 
by the song of the angels, 
“Holy, holy, holy . . .,” and
now is followed by our 
singing a praise of God 
from the Song at the Sea. 
Through the recitation of 
the Sh’ma, our song and 
the angels’ song become a 
common chorus. 

ADONAI will reign יהוה 
.Exodus 15:18 .יִמְלךְֹ

Israel רָאֵל  The name .יִשְׂ
“Israel” is repeated four 
times before the conclusion 
of the b’rakhah, empha-
sizing the plea for the 
redemption of the people 
Israel.

Our Redeemer ּאֲלֵֽנו  Isaiah .גֹּ
47:4.

Liberated the people 
Israel רָאֵל אַל יִשְׂ  This .גָּ
b’rakhah, in contrast to 
most, concludes with a 
verb in the past tense. We 
can properly bless God for 
the redemptive acts that 
have already occurred—
not those we still hope 
and pray for (Babylonian 
Talmud, Pesah|.|im 117b).

Sh’ma and the Amidah. 
The Babylonian Talmud 
links this last b’rakhah 
of the Recitation of the 
Sh’ma, mentioning God’s 
redeeming the people Israel 

from Egypt, to the personal prayers that now follow in the Amidah, and 
recommends that there be no verbal interruption at this point (Berakhot 
9b). It is as if to say that the possibility of prayer flows out of our experience 
of God’s love as exhibited in freeing us from slavery.

ינוּ  נוּ יהוה אֱלֹהֵֽ אַלְתָּֽ יִם גּ� מִמִּצְרַֽ
נוּ.  דִיתָֽ וּמִבֵּית עֲבָדִים פּ�

לְתָּ  ךָ גָּאָֽ וּ	בְכוֹר� גְתָּ כוֹרֵיהֶם הָרָֽ כׇּל־בּ�
עְתָּ  זֵדִים טִבַּֽ ו� עְתָּ	 יַם סוּף בָּקַֽ ו�

רְתָּ  וִידִידִים הֶעֱבַֽ
יִם צָרֵיהֶם, אֶחָד מֵהֶם לֹא נוֹתָר. וַיְכַוּסּ מַֽ

מוּ אֵל,  רוֹמ� חוּ אֲהוּבִים, ו� עַל זֹאת שִׁבּ�
תִשְׁבָּחוֹת,  מִירוֹת שִׁירוֹת ו� דִידִים ז� נוּ י� נָת� ו�

קַיָּם,  לֶךְ אֵל חַי ו� הוֹדָאוֹת לַמֶּֽ רָכוֹת ו� בּ�
נוֹרָא,  נִשָּׂא, גָּדוֹל ו� רָם ו�

פָלִים  יהַּ שׁ� וּ	מַגְבִּֽ מַשְׁפִּיל גֵּאִים
וּ	פוֹדֶה עֲנָוִים  מוֹצִיא אֲסִירִים

עוֹזֵר דַּלִּים  ו�
עָם אֵלָיו.  עֵת שַׁוּ� עַוֹמּ בּ� עוֹנֶה ל� ו�

אֵל עֶלְיוֹן בָּרוּךְ הוּא וּמְבֹרָךְ.  הִוֹלּת ל� ◀ תּ�
שִׂמְחָה רַבָּה,  ךָ עָנוּ שִׁירָה בּ� מֹשֶׁה וּמִרְיָם וּבְנֵי יִשְׂרָאֵל ל�

רוּ כֻלָּם: אָמ� ו�

דֶשׁ,  מִי כָמֽכָֹה בָּאֵלִם יהוה, מִיכָּ מֽכָֹה נֶאְדָּר בַּקֹּֽ
לֶא.  הִלּתֹ, עֹֽשֵׂה פֶֽ נוֹרָא ת�

פַת הַיָּם,  שִׁמְךָ עַל שׂ� אוּלִים ל� חוּ ג� ◀ שִׁירָה חֲדָשָׁה שִׁבּ�
רוּ: אָמ� יכוּ ו� הִמְלִֽ יַֽחַד כֻּלָּם הוֹדוּ ו�

עֹלָם וָעֶד. יהוה יִמְלֹךְ ל�
צוּר יִשְׂרָאֵל, 

עֶזְרַת יִשְׂרָאֵל,  קֽוּמָה בּ�
יִשְׂרָאֵל.  הוּדָה ו� ךָ י� וּפְדֵה כִנְאֻמֶֽ

דשׁוֹ יִשְׂרָאֵל. מוֹ, ק� בָאוֹת שׁ� נוּ, יהוה צ� גֹּאֲלֵֽ
בָּרוּךְ אַתָּה יהוה, גָּאַל יִשְׂרָאֵל.

The Amidah for Festivals is found on page 306.

158    shabbat AND festivals ·  morning service ·  sh’ma and its blessings   שחרית לשבת ויום טוב · קריאת שמע וברכותיה  158



Siddur Lev Shalem for Shabbat and Festivals 
Copyright © 2016 by the Rabbinical Assembly

Prayer
Rabbi Ami taught: One’s 
prayer is answered only if 
one takes one’s heart into 
one’s hands, as it is said, 
“Let us lift up our heart 
with our hands” (Lamen-
tations 3:41).

—BABYLONIAN TALMUD

One should pray as a beg-
gar knocking on a door 
and wish for a time of 
generosity.
—based on ḤAYIM IBN attar

Prayer is for one’s soul 
what nourishment is for 
one’s body. The blessing 
of one’s prayer lasts until 
the time of the next prayer, 
just as the strength derived 
from one meal lasts until 
another.... During the time 
of prayer, one cleanses the 
soul of all that has passed 
over it and prepares it for 
the future.

—YEHUDAH HALEVI

Songs to God not only 
express joy; they express 
pain as well. There is no 
greater prayer than pour-
ing out one’s heart over 
the distance one feels from 
God.

—SHALOM NOAḤ  
BERZOVSKY

Amidah. The Amidah,  
literally “the prayer said 
while standing,” is a mo-
ment of personal medita-
tion and is also known as 
the “Silent Prayer.” It always 
contains three introduc-
tory b’rakhot and three 
concluding b’rakhot. On 
Shabbat and festivals, a 
middle b’rakhah focuses 
on distinctive themes of 
the day. Before the Amidah 
begins we take three steps 
forward, approaching 
God’s presence. (If there 
is no room, we first take 
three steps backward.)

Adonai, open my lips 
ח פְתָּ פָתַי תִּ  Psalm .אֲדנָֹי שְׂ
51:17, where prayer is ex-
alted over sacrifice. Rabbi 
Yoh|.|anan (3rd century) 
recommended that this 
verse precede the Amidah 
(Talmud of the Land of 
Israel, Berakhot 4:4).

Bending the knees and 
bowing. Bowing is both a 
symbolic acknowledgment 
that our prayers are to God 
and also a sign of humility 
on our part. We stand up 

straight when we reach God’s name, however, for we speak to God face to face (Babylonian Talmud, Berakhot 
12a). The Talmud records disagreement about how deeply one should bow: some say that one should fully 
bend over, some that one should feel one’s spine bending, and others that one should bow only one’s head 
(Berakhot 28b). The Talmud confined bowing to the beginning and end of this first b’rakhah, as well as to the 
beginning and end of the next-to-last b’rakhah, which thanks God for the gift of life (Berakhot 34a). The sign & 
indicates the place to bow.

God of Abraham אֱלהֵֹי אַבְרָהָם. God uses this language when first addressing Moses, at the burning bush 
(Exodus 3:5–6). Its inclusion here at the beginning of the Amidah may remind us of the focus and attentive-
ness that we need to sense God’s presence.

Redeemer גוֹאֵל. Judaism’s messianic impulse reminds us that the world, as broken as it sometimes appears, is 
ultimately perfectible; God’s teachings, carried out by us, will help the world achieve such perfection. Some 
liberal prayerbooks use the word ge’ullah, “redemption,” in place of “redeemer,” to de-emphasize the role of 
any single individual in facilitating the world’s healing.

Remember us ּנו -This brief prayer is the first of four additions to the Amidah during the Ten Days of Re .זׇכְרֵֽ
pentance. Each of the four phrases of this short addition ends with the word h|.|ayim, “life.”
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ךָ. הִלָּתֶֽ פָתַי תִּפְתָּח, וּפִי יַגִּיד תּ� אֲדֹנָי שׂ�
  With Patriarchs:

 & בָּרוּךְ אַתָּה יהוה, 
ינוּ,  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ  אֱלֹהֵֽ

אֱלֹהֵי אַבְרָהָם, אֱלֹהֵי 
יִצְחָק, וֵאלֹהֵי יַעֲקֹב, הָאֵל 

הַוֹנּרָא,  הַגָּדוֹל הַגִּוֹבּר ו�
 אֵל עֶלְיוֹן, וֹגּמֵל חֲסָדִים 

זוֹכֵר  קוֹנֵה הַכֹּל, ו� טוֹבִים, ו�
חַסְדֵי אָבוֹת, וּמֵבִיא גוֹאֵל 

מוֹ  עַן שׁ� מַֽ נֵיהֶם ל� לִבְנֵי ב�
אַהֲבָה. בּ�

With Patriarchs and Matriarchs:

 & בָּרוּךְ אַתָּה יהוה, 
ינוּ  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ

ינוּ[, אֱלֹהֵי אַבְרָהָם,  אִוֹמּתֵֽ ]ו�
אֱלֹהֵי יִצְחָק, וֵאלֹהֵי יַעֲקֹב, 
אֱלֹהֵי שָׂרָה, אֱלֹהֵי רִבְקָה, 
אֱלֹהֵי רָחֵל, וֵאלֹהֵי לֵאָה, 

הַוֹנּרָא,  הָאֵל הַגָּדוֹל הַגִּוֹבּר ו�
 אֵל עֶלְיוֹן, וֹגּמֵל חֲסָדִים 

זוֹכֵר  קוֹנֵה הַכֹּל, ו� טוֹבִים, ו�
אִמָּהוֹת[,   חַסְדֵי אָבוֹת ]ו�
נֵיהֶם  וּמֵבִיא גוֹאֵל לִבְנֵי ב�

אַהֲבָה. מוֹ בּ� עַן שׁ� מַֽ ל�

A transliteration of the opening b’rakhot of the Amidah may be found on page 
466. When a minyan is present, some communities repeat the Amidah after it 
is recited silently; others recite the first three blessings (including the Kedushah 
on page 161) aloud and the rest of the Amidah silently. The Amidah concludes 
on page 166.

The Shabbat Morning Amidah
A transliteration of the opening b’rakhot of the Amidah may be found on page 
466. When a minyan is present, some communities repeat the Amidah after it 
is recited silently; others recite the first three blessings (including the Kedushah 
on page 161) aloud and the rest of the Amidah silently. The Amidah concludes 
on page 166.

ADONAI, open my lips that my mouth may speak Your praise.

First B’rakhah: Our Ancestors
With Patriarchs:

a Barukh atah Adonai,
our God and God of our  
 ancestors,
God of Abraham, God of 
 Isaac, and God of Jacob,
great, mighty, awe-inspiring,
 transcendent God,
who acts with kindness
 and love, and creates all,
who remembers the loving
 deeds of our ancestors,
and who will lovingly bring 
 a redeemer to their 
 children’s children for the 
 sake of divine honor.

With Patriarchs and Matriarchs:

a Barukh atah Adonai,
our God and God of our
 ancestors,
God of Abraham, God of 
 Isaac, and God of Jacob,
God of Sarah, God of
 Rebecca, God of Rachel,
 and God of Leah,
great, mighty, awe-inspiring,
 transcendent God,
who acts with kindness
 and love, and creates all,
who remembers the loving
 deeds of our ancestors,
and who will lovingly bring 
 a redeemer to their 
 children’s children for the 
 sake of divine honor.

On Shabbat Shuvah we add:

לֶךְ חָפֵץ בַּחַיִּים,  חַיִּים, מֶֽ נוּ ל� זׇכְרֵֽ
מַעַנְךָ אֱלֹהִים חַיִּים. פֶר הַחַיִּים, ל� סֵֽ נוּ בּ� כׇתְבֵֽ ו�

On Shabbat Shuvah we add:
Remember us for life, Sovereign who delights in life,  
and inscribe us in the Book of Life, for Your sake, God of life.
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God of Our Ancestors
The God we know seems 
so much greater, so much 
vaster, than the God 
of former generations. 
The universe we live in 
is so much more known 
and charted; we mea-
sure distances in light 
years and send persons 
and machines coursing 
through space. The lenses 
through which we see the 
small as well as the vast 
have forever changed our 
way of viewing the world; 
the pace at which we seek 
and find knowledge has 
changed our way of learn-
ing. To say “our God and 
God of our ancestors” is 
to assert that the One of 
whom we speak in such an 
age is the same One as the 
God of small-town Jewish 
scholars and shopkeepers 
of a hundred years ago. 
This is no small admission, 
no small act of humbling, 
for such as ourselves.

—ARTHUR GREEN

Life to the Dead
A Ḥasidic master taught: 
There are parts of our-
selves that have become 
deadened. When we pray 
this blessing we should 
ask ourselves, “What part 
of myself needs to be 
awakened? What should I 
be concerned with, that  
I have forgotten?”

Shield of Abraham מָגֵן 
  This phrase is .אַבְרָהָם
derived from Genesis 15:1, 
the first time we hear  
Abraham speak to God. 
There Abraham—the 
paragon of faith—expresses 
to God his fears, skepti-
cism, and insecurity about 
the fulfillment of God’s 
promises. Authentic prayer 
may encompass feelings 
of doubt as well as faith, 
challenge and frustration as 
well as praise and gratitude. 
Some who include the 
matriarchs at the beginning 
of this prayer conclude 
with this ending, so as not 
to change the received 
wording of the conclusion 
of a b’rakhah.

Guardian of Sarah וּ�פוֹקֵד 
רָה  Or: “the one who .שָׂ
remembered Sarah” (after 
Genesis 21:1). We, who 
stand here today, are the 
fruit of God’s promise to 
Abraham and Sarah.

Support the falling ְסוֹמֵך 
 .After Psalm 145:14 .נוֹפְלִים
For centuries, human rulers 
have defined “power” as 
the ability to exert control 
over others, often through 
the threat of physical inju-
ry. Quite differently, God’s 
power is described here as 
manifested as h|.|esed, love 
and generosity, especially 
to those who are most 

vulnerable. The other attributes describing God in this paragraph are also 
taken from biblical texts: Exodus 15:26 (“heal the sick”), Psalm 146:7 (“loosen 
the chains of the bound”), and 1 Samuel 2:6 (“brings death and life”).

Gives life to the dead תִים ה הַמֵּ  Over the millennia, many Jewish .מְחַיֵּ
perspectives on the afterlife have been proposed. Many sages (includ-
ing Saadiah Gaon, 10th century, and Maimonides, 12th century) caution 
against speculation about the specific implications of the doctrine of bodily 
resurrection of the dead. They understand it to be an articulation of God’s 
supreme power: God cares even for the dead. Some moderns understand 
that the lives of those who died before us are a part of the stream of life, 
continuing to affect us, though we can never know precisely how.
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                                    With Patriarchs:

יעַ וּמָגֵן. לֶךְ עוֹזֵר וּמשִׁוֹֽ מֶֽ
 b בָּרוּךְ אַתָּה יהוה, 

מָגֵן אַבְרָהָם.

עוֹלָם אֲדֹנָי,  אַתָּה גִּבּוֹר ל�
חַיֵּה מֵתִים אַתָּה,  מ�

יעַ. הוֹשִֽׁ רַב ל�
From Sh’mini Atzeret until Pesah|.|: ,מַשִּׁיב הָרֽוּחַ וּמוֹרִיד הַגָּֽשֶׁם 

]From Pesah|.| until Sh’mini Atzeret, some add:  ,מוֹרִיד הַטָּל[ 

סֶד,  חֶֽ כַלְכֵּל חַיִּים בּ� מ�
רַחֲמִים רַבִּים,  חַיֵּה מֵתִים בּ� מ�

רוֹפֵא חוֹלִים, וּמַתִּיר אֲסוּרִים,  לִים, ו�  סוֹמֵךְ נוֹפ�
וּמְקַיֵּם אֱמוּנָתוֹ לִישֵׁנֵי עָפָר. 

בוּרוֹת וּמִי דּֽוֹמֶה לָּךְ,  עַל גּ� מִי כָמֽוֹךָ בַּֽ
שׁוּעָה.  יחַ י� לֶךְ מֵמִית וּמְחַיֶּה וּמַצְמִֽ מֶֽ

                                       On Shabbat Shuvah we add:
רַחֲמִים. חַיִּים בּ� צוּרָיו ל� מִי כָמֽוֹךָ אַב הָרַחֲמִים, זוֹכֵר י�

הַחֲיוֹת מֵתִים.  נֶאֱמָן אַתָּה ל�  ו�
חַיֵּה הַמֵּתִים. בָּרוּךְ אַתָּה יהוה, מ�

When the Amidah is recited silently, continue on page 162 with �ׁש ה קָד�וֹ .אַתּ�ָ

With Patriarchs and Matriarchs:

לֶךְ עוֹזֵר וּפוֹקֵד  מֶֽ
יעַ וּמָגֵן. וּמשִׁוֹֽ

b בָּרוּךְ אַתָּה יהוה, 
מָגֵן אַבְרָהָם וּפוֹקֵד שָׂרָה.

With Patriarchs:

You are the sovereign  
who helps and saves  
and shields.
a Barukh atah Adonai, 
Shield of Abraham.

Second B’rakhah: God’s Saving Care
You are ever mighty, ADONAI— 
You give life to the dead—
great is Your saving power:

From Sh’mini Atzeret until Pesah|.|:
You cause the wind to blow and the rain to fall,

[From Pesah|.| until Sh’mini Atzeret, some add: 
You cause the dew to fall,]

You sustain the living through kindness and love, 
and with great mercy give life to the dead, 
You support the falling, heal the sick,
loosen the chains of the bound, 
and keep faith with those who sleep in the dust. 
Who is like You, Almighty,
and who can be compared to You?  
The sovereign who brings death and life
and causes redemption to flourish.
M’khalkel h|.|ayim b’h|.|esed, m’h|.|ayeih meitim b’rah|.|amim rabim, 
somekh noflim v’rofei h|.|olim u-matir asurim,  
u-m’kayem emunato lisheinei afar.  
Mi khamokha ba·al g’vurot umi domeh lakh,  
melekh meimit u-m’h|.|ayeh u-matzmiah|.| y’shuah.

On Shabbat Shuvah we add:
Who is like You, source of compassion,  
who remembers with compassion Your creatures for life?

You are faithful in bringing life to the dead.
Barukh atah ADONAI, who gives life to the dead.

When the Amidah is recited silently, continue on page 162 with “Holy are You.”

With Patriarchs and Matriarchs:

You are the sovereign  
who helps and guards,  
saves and shields.
a Barukh atah Adonai, 
Shield of Abraham and 
Guardian of Sarah.
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For We Await You
Is it really true that we  
only await You? Rather,  
the prayer is a plea: 
Give us the wisdom to 
learn to await You.

—SOLOMON HAKOHEN 
RABINOWITZ

Holiness
Rabbi Ḥama the son of 
Rabbi Ḥanina taught: 
What is the meaning of 
the verse, “Walk in the 
path of Adonai, your God” 
(Deuteronomy 13: 5)? Is it 
possible for a human being 
to behave like the Shekhi-
nah? And hasn’t the Torah 
also taught us, “For Adonai 
your God is a consuming 
fire” (Deuteronomy 4:24)? 
Rather, the verse teaches 
you to imitate the virtues 
of the Holy One—
 Just as the Holy One 
clothes the naked, as it 
is written, “And Adonai, 
God, made garments of 
leather, and clothed them 
[Adam and Eve when they 
were expelled from the 
Garden of Eden]” (Gen-
esis 3:21), so too are you to 
clothe the naked.
 Just as the Holy One vis-
its the sick, as it is written, 
“Adonai appeared to him 
in the grove of Mamre [as 
Abraham was recovering 
from his circumcision]” 
(Genesis 18:1), so too are 
you to visit the sick.
 Just as the Holy One 
comforts the mourners, as 
it is written, “And it came 
to pass after the death of 
Abraham that God blessed 
Isaac, his son” (Genesis 
25:13), so too are you to 
comfort the mourner.
 And the Holy One buried the dead as well, as it is 
written “And [God] buried him [Moses] in the valley” 
(Deuteronomy 34:6), so too are you to bury the dead.

—babylonian talmud

Third B’rakhah: God’s Holiness
The Kedushah
The Kedushah is recited only with a minyan. 

We hallow Your name in this world as it is hallowed in the 
high heavens, as Your prophet Isaiah described:
Each cried out to the other:

“Holy, holy, holy is ADONAI Tz’va·ot, the whole world is filled 
with God’s glory!”
Kadosh, kadosh, kadosh Adonai Tz’va∙ot, m’lo khol ha-aretz k’vodo.

Then in thunderous voice, rising above the chorus of serafim, 
other heavenly beings call out words of blessing: 

“Praised is ADONAI’s glory wherever God dwells.”
Barukh k’vod Adonai mimkomo.

Our sovereign, manifest Yourself from wherever You dwell, 
and rule over us, for we await You. When shall You rule in 
Zion? Let it be soon, in our day, and throughout all time.  
May You be exalted and sanctified in Jerusalem, Your city, 
from one generation to another, forever and ever. May our 
eyes behold Your dominion, as described in the songs of 
praise offered to You by David, rightfully anointed: 

“ADONAI will reign forever; your God, O Zion,  
from generation to generation. Halleluyah!”
Yimlokh Adonai l’olam, elohayikh tziyon l’dor vador, hal’luyah.

From generation to generation we will declare Your greatness, 
and forever sanctify You with words of holiness. 
Your praise will never leave our lips, 
for You are God and Sovereign, great and holy.
Barukh atah ADONAI, the Holy God.

On Shabbat Shuvah we substitute: 
Barukh atah ADONAI, the Holy Sovereign.

We continue on the next page with the Fourth B’rakhah, “Moses rejoiced.”

Kedushah ה ָ  In this .קְדֻשּׁ
ancient prayer, composed 
by Jewish mystics, we 
imitate the angelic glori-
fication of God. Although 
it appears in several 
versions, the Kedushah 
of the Amidah always 
contains three biblical 
quotations: “Holy, holy, 
holy” (Isaiah 6:3), “Praised 
is Adonai’s glory wherever 
God dwells” (Ezekiel 3:12), 
and “Adonai will reign 
forever” (Psalm 146:10). The 
liturgy surrounding these 
verses varies, being more 
elaborate and expansive on 
Shabbat and festivals than 
on weekdays. Because the 
Kedushah is a call-and-
response, it is appropriately 
recited only with a minyan. 
(adapted from Reuven 
Hammer)

Holy ׁקָדוֹש. These are the 
words that Isaiah heard 
the angels utter during the 
profound experience that 
initiated his prophetic call-
ing (6:3). Holiness is God’s 
essential quality, a qual-
ity of which humans can 
partake when dedicated 
to God and when acting in 
imitation of God’s mercy 
and love.

The whole world is 
filled with God’s glory 
בוֹדוֹ רֶץ כְּ  There .מְלאֹ כׇל־הָאָֽ

are two contrasting themes in the Kedushah: God is to be found 
everywhere, and God is hidden from us. The paradox of the 
religious life is that at times we feel a divine presence close at hand 
and at other times God’s absence is terribly palpable.

SERAFIM רָפִים .On the variety of angelic forms, see page 153 .שׂ�ְ

Praised is Adonai’s glory wherever God dwells בוֹד רוּךְ כְּ  בָּ
קוֹמוֹ  Ezekiel heard this cry as he was being carried away .יהוה מִמְּ
by a wind, which transported him to preach to his fellow exiles in 
Babylonia (3:12).

The Kedushah is recited only with a minyan. 

קַדֵּשׁ אֶת־שִׁמְךָ בָּעוֹלָם,   נ�
שֵׁם שֶׁמַּקְדִּישִׁים אוֹתוֹ בִּשְׁמֵי מָרוֹם,   כּ�

אָמַר:  קָרָא זֶה אֶל זֶה ו� ךָ, ו� בִיאֶֽ כַּכָּתוּב עַל יַד נ�
בָאוֹת,  	קָדשׁוֹ, קָדשׁוֹ, קָד שׁוֹיהוה צ�

בוֹדוֹ.  רֶץכּ � לֹא כׇל־הָאָֽ מ�

חָזָק מַשְׁמִיעִים קוֹל,  עַשׁ גָּדוֹל אַדִּיר ו� קוֹל רַֽ אָז בּ�
רוּ: עֻמָּתָם בָּרוּךְ יֹאמֵֽ רָפִים, ל� עֻמַּת שׂ� אִים ל� מִתְנַשּׂ�

קוֹמוֹ.  בוֹד יהוה מִמּ� בָּרוּךְכּ �

חְנוּ  חַכִּים אֲנַֽ ינוּ, כִּי מ� תִמְלֹךְ עָלֵֽ יעַ, ו� נוּ תוֹפִֽ ךָ מַלְכֵּֽ קוֹמ� מִמּ�
עוֹלָם וָעֶד תִּשְׁוֹכּן.  ינוּ, ל� יָמֵֽ קָרוֹב בּ� צִוֹיּן, בּ� לָךְ. מָתַי תִּמְלֹךְ בּ�

ךָ,  יִם עִיר� רשָׁוּלַֽ תוֹךְ י� תִתְקַדַּשׁ בּ� תִּתְגַּדַּל ו�
ךָ,  ינָה מַלְכוּתֶֽ עֵינֵֽינוּ תִרְאֶֽ צָחִים. ו� דוֹר וָדוֹר וּלְנֵֽצַח נ� ל�
ךָ: יחַ צִדְקֶֽ שִֽׁ דֵי דָוִד מ� שִׁירֵי עֻזֶּֽךָ, עַל י� כַּדָּבָר הָאָמוּר בּ�
לוּיָהּ.  דֹר וָדֹר, הַל� יִךְ צִיּוֹן ל� עוֹלָם, אֱלֹהַֽ יִמְלֹךְ יהוה ל�

ךָ נַקְדִּישׁ.  דֻשָּׁת� צָחִים ק� דוֹר וָדוֹר נַגִּיד גׇּדְלֶֽךָ, וּלְנֵֽצַח נ� ל�
עוֹלָם וָעֶד,  ינוּ לֹא יָמשׁוּ ל� ינוּ מִפִּֽ שִׁבְחֲךָ אֱלֹהֵֽ  ו�

תָּה. קָדשׁוֹ אָֽ לֶךְ גָּדוֹל ו� כִּי אֵל מֶֽ
בָּרוּךְ אַתָּה יהוה, הָאֵל הַקָּדוֹשׁ. 

On Shabbat Shuvah we substitute:
לֶךְ הַקָּדוֹשׁ.   בָּרוּךְ אַתָּה יהוה, הַמֶּֽ

     We continue on the next page with the Fourth B’rakhah, ה מַח משֶֹׁ .יִשְׂ
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The Blessing of Shabbat
During the week we build, 
we fashion objects, we 
aim for mastery, we fulfill 
responsibilities, and in 
all the busyness we easily 
lose sight of ourselves. On 
Shabbat we may uncover 
what is hidden to us in our 
busyness—going for a walk 
we see a bird’s nest; the 
flowers in our neighbor’s 
garden refresh and delight 
us; we notice a tree planted 
in another century; rain is 
experienced as a blessing. 
On Shabbat we enter this 
world of gentleness, of 
appreciation, of welcome. 
We join in community, not 
of people striving with or 
against one another, but 
of people finding each 
other. In giving up striving, 
we can move away from 
self-judgment, no longer 
bound by an accounting 
of failure or assertions of 
great success and power. 
We can simply “be,” enjoy, 
“be with.” On Shabbat our 
souls can remember how 
to be open.
 On weekdays we may be 
too distracted, too involved 
with our work and our 
responsibilities to see the 
holiness of everyday life. 
The gift of Shabbat is that 
all we experience, every 
meal, every meeting with 
another person, every joy 
can be seen as holy.

  —SHALOM NOAḤ  
BERZOVSKY

The following paragraph is said only when the entire Amidah is recited silently:

Holy are You and holy is Your name; 
holy ones praise You each day.
Barukh atah ADONAI, the Holy God.

On Shabbat Shuvah we substitute: 
Barukh atah ADONAI, the Holy Sovereign.

All continue here:

Fourth B’rakhah: The Holiness of Shabbat
Moses rejoiced in his portion,
for You called him a faithful servant.
You adorned his head with a brilliant crown
when he stood before You on Mount Sinai.
He carried down two tablets of stone,
inscribed with the instruction to observe Shabbat.
Yismah|.| moshe b’matnat h|.|elko 
ki eved ne∙eman karata lo. 
K’lil tiferet b’rosho natata, 
b’omdo l’fanekha al har sinai. 
U-shnei luh|.|ot avanim horid b’yado, 
v’khatuv bahem sh’mirat shabbat, 
v’khen katuv b’toratekha.

And it is written in Your Torah:
The people Israel shall observe Shabbat, to maintain it as an 
everlasting covenant throughout all generations. It is a sign 
between Me and the people Israel for all time, that in six days 
ADONAI made the heavens and the earth, and on the seventh 
day, ceased from work and rested.
V’shamru v’nei yisrael et ha-shabbat, 
la∙asot et ha-shabbat l’dorotam b’rit olam. 
Beini u-vein b’nei yisrael ot hi l’olam, 
ki sheishet yamim asah Adonai et ha-shamayim v’et ha-aretz, 
u-vayom ha-sh’vi·i shavat vayinafash.

The following paragraph is said only when the entire Amidah is recited silently:

שִׁמְךָ קָדוֹשׁ,  	אַתָּה קָדוֹשׁ ו�
לָה. לֽוּךָ סֶּֽ הַל� כׇל־יוֹם י� וּקְדוֹשִׁים בּ�
בָּרוּךְ אַתָּה יהוה, הָאֵל הַקָּדוֹשׁ.

On Shabbat Shuvah we substitute:
לֶךְ הַקָּדוֹשׁ.   בָּרוּךְ אַתָּה יהוה, הַמֶּֽ

All continue here:

נַת חֶלְקוֹ,  מַתּ� יִשְׂמַח מֹשֶׁה בּ�
אתָ לּוֹ. בֶד נֶאֱמָן קָרָֽ    כִּי עֶֽ

תָּ, רֹאשׁוֹ נָתַֽ רֶת בּ� לִיל תִּפְאֶֽ כּ�
פָנֶֽיךָ עַל הַר סִינָי. עׇמְדוֹ ל�    בּ�

יָדוֹ, וּשְׁנֵי לוּחוֹת אֲבָנִים הוֹרִיד בּ�
מִירַת שַׁבָּת,  כָתוּב בָּהֶם שׁ�    ו�

ךָ:  תוֹרָתֶֽ כֵן כָּתוּב בּ� ו�
נֵי יִשְׂרָאֵל אֶת־הַשַּׁבָּת,  רוּ ב� שָׁמ� ו�

רִית עוֹלָם.  דֹרֹתָם בּ� לַעֲשׂוֹת אֶת־הַשַּׁבָּת ל�
עוֹלָם,  נֵי יִשְׂרָאֵל אוֹת הִיא ל�  בֵּינִי וּבֵין בּ�

רֶץ,  אֶת־הָאָֽ יִם ו� שֶׁת יָמִים עָשָׂה יהוה אֶת־הַשָּׁמַֽ כִּי שֵֽׁ
בִיעִי שָׁבַת וַיִּנָּפַשׁ.  וּבַיּוֹם הַשּׁ�

Moses rejoiced מַח  יִשְׂ
ה  This passage is an .משֶֹׁ
addition to the Shab-
bat morning Amidah of 
unknown origin. These 
verses are a fragment of a 
larger alphabetical acrostic 
but only the yod through 
lamed lines survive. (The 
word sh’nei [“two”] was 
probably added later to the 
luh|.|ot [“tablets”] line.) This 
prayer is not found among 
the fragments of liturgi-
cal remains of the Land of 
Israel in the Cairo Genizah. 
The geonim of Babylonia 
recommended that it be 
said, but its inclusion was 
contested by Rashi (1040–
1105, northern France), 
among others. Neverthe-
less, it was adopted soon 
afterward by all rites.
  What caused Moses 
to be joyful? A midrash 
maintains that the very 
notion of Shabbat was first 
suggested by Moses: in 
Egypt, Moses argued that 
even slaves needed a day 
of rest in order to survive 
and Pharaoh granted them 

Shabbat (Exodus Rabbah 1:28). Moses was happy that his suggestion became incorporated in the 
Decalogue. Medieval commentators add another interpretation: that Moses was overjoyed to be 
God’s servant, appointed to communicate the law of Shabbat to Israel. Others say that the prayer 
celebrates the giving of the Torah, which Moses was happy to receive. According to a midrashic 
source, the Torah was given on Shabbat and the Torah is called God’s gift, matanah—the same 
word used in this prayer to describe Moses’ “portion” in the afterworld, where his share is assured 
(Babylonian Talmud, Shabbat 10b). Some remark, regarding the future tense, that the future  
alluded to is not the world that is coming, but each generation in which Shabbat is observed  
and this prayer is recited: Moses’ joy stems from the fact that the descendants of the Israelites  
of his own generation (whom he instructed) continue to observe what he taught.

a faithful servant בֶד נֶאֱמָן  Based on Numbers 12:7, where God tells Miriam and Aaron that . עֶֽ
Moses is totally trusted (ne∙eman) in God’s house. In Deuteronomy 34:5 Moses is referred to as 
“God’s servant.” And so yet another explanation of Moses’ joy is that he was happy to be called a 
“faithful servant.”

crown לִיל  When Moses descended from the mountain, his face shone with God’s light (Exodus .כְּ
34:29).

the people israel shall observe ּמְרו  .Exodus 31:16–17 .וְשָׁ
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Some omit: 
But, ADONAI our God, You have not given it to the nations of the world, 
nor, our Sovereign, have You bestowed it on idol worshippers,  
nor do the uncircumcised find rest on this day, for

With love, You have given Shabbat to the people Israel, the descendants of 
Jacob, whom You have chosen. The people who sanctify the seventh day shall 
feel fulfilled and shall delight in Your goodness, for You Yourself were pleased 
with the seventh day and sanctified it, calling it the most beloved of days,  
a symbol of the work of creation.

Our God and God of our ancestors, embrace our rest.
Make us holy through Your mitzvot and let the Torah be our portion.
Fill our lives with Your goodness and gladden us with Your deliverance.
Purify our hearts to serve You truly.
ADONAI our God, lovingly and willingly grant that we inherit Your holy Shabbat,
that the people Israel, who make Your name holy, may find rest on this day.

Kad’sheinu b’mitzvotekha v’ten h|.|elkeinu b’toratekha,
sabeinu mi-tuvekha v’samh|.|einu bishuatekha, 
v’taheir libeinu l’ovd’kha be-emet, 
v’hanh|.|ileinu Adonai eloheinu b’ahavah u-v’ratzon shabbat kodshekha,
v’yanuh|.|u vah yisrael m’kad’shei sh’mekha.

Barukh atah ADONAI, who makes Shabbat holy.

Fifth B’rakhah: The Restoration of Zion
ADONAI our God, embrace Your people Israel and their prayer. Restore 
worship to Your sanctuary. May the prayers of the people Israel be lovingly 
accepted by You, and may our service always be pleasing.

On Rosh H|.|odesh and H|.|ol Ha-mo·ed we add:
Our God and God of our ancestors, may the thought of us rise up and reach You. 
Attend to us and accept us; hear us and respond to us. Keep us in mind, and keep in 
mind the thought of our ancestors, as well as the Messiah, the descendant of David; 
Jerusalem, Your holy city; and all Your people, the house of Israel. Respond to us with 
deliverance, goodness, compassion, love, life, and peace, on this

On Rosh H|.|odesh:	 On Pesah|.|:	 On Sukkot:
Rosh H|.|odesh. 	 Festival of Matzot.	 Festival of Sukkot. 

Remember us for good;
respond to us with blessing;
redeem us with life.
Show us compassion and care with words of kindness and deliverance;  
have mercy on us and redeem us. Our eyes are turned to You,  
for You are a compassionate and caring sovereign.

but . . . You have not 
given it �ּוֹ�ת  These  .וְלאֹ נְתַ
phrases and the sentences 
that follow do not appear 
in early Ashkenazic liturgy. 
They were probably added 
in the High Middle Ages, 
due to the competition 
between Judaism and 
Christianity and the perse-
cution in the time of the 
Crusades and after. A sharp 
distinction was thus drawn: 
we are the inheritors of 
God’s wonderful gift, Shab-
bat, but our persecutors do 
not participate with us in 
this special moment. Our 
situation today is quite 
different, and we welcome 
non-Jews to join with us in 
celebrating Shabbat. As the 
prophet Isaiah declared, 
Judaism’s gifts are not a se-
cret treasure to be hoarded, 
but a divine blessing to be 
shared with all who would 
join in receiving them.

to Your sanctuary לִדְבִיר 
ךָ יתֶֽ -Literally, the “inner .בֵּ
chamber,” as in 1 Kings 6:19, 
“within the Temple, on the 
inside.”  We pray for access 
to the innermost reaches 
of the divine realm; for the 
most intimate relationship 
with God. Yet this intimacy 
is not silence. The word 
d’vir connects to davar, 
“word.”  In the d’vir, God 
hears our voice, and we 
hear that of the Divine.  
(Jill Jacobs)

May the thought of us 
rise up and reach You 
 ,This paragraph .יַעֲלֶה וְיָבֹא
recited on every festival 
and New Moon, asks 
God—and by implication, 
us—to see the New Moon 
or the festival as a time to
focus on renewal and 
redemption.

 Some omit:

גוֹיֵי הָאֲרָצוֹת,  ינוּ ל� תַוֹתּ יהוה אֱלֹהֵֽ לֹא נ� ו�
סִילִים,  דֵי פ� עוֹב� נוּ ל� לֹא הִנְחַלְוֹתּ מַלְכֵּֽ ו�

נוּ עֲרֵלִים, גַם בִּמְנוּחָתוֹ לֹא יִשְׁכּ� ו�

רַע יַעֲקֹב אֲשֶׁר בָּם  זֶֽ אַהֲבָה, ל� תַתּוֹ בּ� ךָ נ� יִשְׂרָאֵל עַמּ� כִּי ל�
ךָ,  גוּ מִטּוּבֶֽ יִתְעַנּ� עוּ ו� בִיעִי, כֻּלָּם יִשְׂבּ� שֵׁי שׁ� קַדּ� רְתָּ. עַם מ� בָּחָֽ

אתָ,  קִדַּשְׁתּוֹ, חֶמְדַּת יָמִים אוֹתוֹ קָרָֽ יתָ בּוֹ ו� בִיעִי רָצִֽ הַשּׁ� ו�
רֵאשִׁית.  מַעֲשֵׂה ב� כֶר ל� זֵֽ

נוּ,  צֵה בִמְנוּחָתֵֽ ינוּ[, ר� אִמּוֹתֵֽ ינוּ ]ו� ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ
ךָ,  תוֹרָתֶֽ נבּ וּ� תֵן חֶלְקֵֽ יךָ, ו� מִצְ�תֶֽ נבּ וּ� שֵֽׁ קַדּ�

ךָ,  נבִּ וּישׁוּעָתֶֽ חֵֽ שַׂמּ� ךָ, ו� נ וּמִטּוּבֶֽ עֵֽ שַׂבּ�
ךָבֶּ אֱמֶת,  עׇבְדּ� נ וּל� טַהֵר לִבֵּֽ ו�

ךָ,  אַהֲבָהוּ בְרָצוֹן שַׁבַּת קׇדְשֶֽׁ ינבּ וּ� נ וּיהוה אֱלֹהֵֽ הַנְחִילֵֽ ו�
ךָ. מֶֽ שֵׁי שׁ� קַדּ� יָנֽוּח וּבָ הּיִשְׂרָאֵל מ� ו�
קַדֵּשׁ הַשַּׁבָּת. בָּרוּךְ אַתָּה יהוה, מ�

ךָ יִשְׂרָאֵל וּבִתְפִלָּתָם,  עַמּ� ינוּ, בּ� צֵה, יהוה אֱלֹהֵֽ ר�
ךָ, הָשֵׁב אֶת־הָעֲבוֹדָה לִדְבִיר בֵּיתֶֽ ו�
רָצוֹן,  קַבֵּל בּ� אַהֲבָה ת� וּתְפִלָּתָם בּ�

ךָ. רָצוֹן תָּמִיד עֲבוֹדַת יִשְׂרָאֵל עַמֶּֽ וּתְהִי ל�
On Rosh H|.|odesh and H|.|ol Ha-mo·ed we add:

יֵרָאֶה, יעַ ו� יַגִּֽ יָבֹא, ו� ינוּ[, יַעֲלֶה ו� אִמּוֹתֵֽ ינוּ ]ו� ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ
זִכְרוֹן  יִזָּכֵר זִכְרוֹנֵֽנוּ וּפִקְדוֹנֵֽנוּ, ו� יִפָּקֵד ו� יִשָּׁמַע, ו� יֵרָצֶה ו�  ו�

זִכְרוֹן  ךָ, ו� יחַ בֶּן־דָּוִד עַבְדֶּֽ זִכְרוֹן מָשִֽׁ ינוּ[, ו� אִמּוֹתֵֽ ינוּ ]ו� אֲבוֹתֵֽ
פָנֶֽיךָ,  ךָ בֵּית יִשְׂרָאֵל ל� זִכְרוֹן כׇּל־עַמּ� ךָ, ו� יִם עִיר קׇדְשֶֽׁ רוּשָׁלַֽ י�

יוֹם חַיִּים וּלְשָׁלוֹם, בּ� סֶד וּלְרַחֲמִים, ל� חֵן וּלְחֶֽ טוֹבָה, ל� לִפְלֵיטָה, ל�
	 On Sukkot: 	 On Pesah|.|:	 On Rosh H|.|odesh:
	 	חַג הַסֻּכּוֹת הַזֶּה. 	חַג הַמַּצּוֹת הַזֶּה. דֶשׁ הַזֶּה. 	 רֹאשׁ הַחֹֽ

טוֹבָה, ינוּ בּוֹ ל� נוּ, יהוה אֱלֹהֵֽ זׇכְרֵֽ
נוּ בוֹ לִבְרָכָה, וּפׇקְדֵֽ

חַיִּים. נוּ בוֹ ל� הוֹשִׁיעֵֽ ו�
נוּ,  הוֹשִׁיעֵֽ ינוּ ו� רַחֵם עָלֵֽ חׇנֵּֽנוּ, ו� רַחֲמִים, חוּס ו� שׁוּעָה ו� וּבִדְבַר י�

תָּה. רַחוּם אָֽ לֶךְ חַנּוּן ו� כִּי אֵלֶֽיךָ עֵינֵֽינוּ, כִּי אֵל מֶֽ
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Gratitude
My instincts are from You,
my body was fashioned 

by You,
the songs I sing reach up 

to You,
and with offerings of 

thanksgiving I greet You.

The air I breathe is Yours,
the light in my eyes reflects 

Your glory,
my insights are formed 

from Your mystery,
the guideposts of my life 

are thoughts of You.

Whenever my love calls to 
You, my heart finds You.

But my mind cannot con-
tain You.

And my thoughts and 
conceptions can never 
truly picture You,

or my errors and mistakes 
ever diminish You.
—after YEHUDAH HALEVI

Thanking God
David prayed, “For all is 
from You, and from Your 
own hand I give to You”  
(1 Chronicles 29:14).

May our eyes behold Your compassionate return to Zion. 
Barukh atah ADONAI, who restores Your Divine Presence to Zion.

רַחֲמִים. צִיּוֹן בּ� ךָ ל� שׁוּב� תֶחֱזֶֽינָה עֵינֵֽינוּ בּ� ו�
צִיּוֹן. כִינָתוֹ ל� בָּרוּךְ אַתָּה יהוה, הַמַּחֲזִיר שׁ�

who restores your 
divine presence to zion 
כִינָתוֹ לְצִיּוֹן חֲזִיר שְׁ  .הַמַּ
In the Land of Israel in 
the 1st millennium, this 
blessing ended with the 
words יִרְאָה ךָ בְּ אוֹתְךָ לְבַדְּ  שֶׁ
 she-ot’kha l’vad’kha) נַעֲבוֹד
b’yirah na∙avod), “You 
alone shall we worship 
in awe.” The vision of the 
return to Zion is a vision 
of a religious life not yet 
attained.

Your divine presence 
כִינָתוֹ  The Hebrew word .שְׁ
shekhinah has been used 
for centuries to refer to 
God’s immanence, the 
presence of God that is 
felt in the world. The word 
shekhinah is grammatically 
feminine. Accordingly, 
Jewish mystical tradition 
has tended to personify 
the Divine Presence as 
female.

we thank דִים  the) מוֹ�
congregational response). A 
second version of Modim, 
the b’rakhah expressing 
gratitude, was created by 
the ancient rabbis to be 
recited by the congrega-
tion individually while 
the leader chanted the 
official prayer (Babylonian 
Talmud, Sotah 40a). In 
this way, the leader and 
the congregation simul
taneously offer thanks
giving to God. The central 
idea expressed in this 
congregational response is 
modim anah|.|nu lakh . . . al 

she-anah|.|nu modim lakh, “we thank You for the ability to thank You.” The ability to express gratitude is seen as 
a special gift to humanity. The attitude of thankfulness connects us to the world with a sense of humility and 
a joyful spirit of openness.

May Your name be praised and exalted ָמְך רַךְ וְיִתְרוֹמַם שִׁ -In the language of the Bible and the prayer .יִתְבָּ
book, “God’s name is exalted” when we acknowledge God, recognize God’s goodness in creation, and act to 
enable God’s justice and compassion to be visible in the world.

And inscribe וּכְתוֹב. This is the third of the four special insertions in the Amidah for the Ten Days of Repentance.
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When the Amidah is recited silently, we read the following paragraph.
When the Amidah is chanted aloud, the leader reads this paragraph  
as the congregation reads the next passage.

ינוּ וֵאלֹהֵי  חְנוּ לָךְ שָׁאַתָּה הוּא יהוה אֱלֹהֵֽ  b מוֹדִים אֲנַֽ
נוּ,  עוֹלָם וָעֶד. צוּר חַיֵּֽינוּ, מָגֵן יִשְׁעֵֽ ינוּ[ ל� אִוֹמּתֵֽ ינוּ ]ו� אֲבוֹתֵֽ
ךָ, עַל חַיֵּֽינוּ  הִלָּתֶֽ ךָ וּנְסַפֵּר תּ� דוֹר וָדוֹר. נוֹדֶה לּ�  אַתָּה הוּא ל�
יךָ  עַל נִסֶּֽ קוּדוֹת לָךְ, ו� ינוּ הַפּ� עַל נִשְׁמוֹתֵֽ ךָ ו� יָדֶֽ סוּרִים בּ� הַמּ�
כׇל־עֵת,  יךָ שֶׁבּ� טוֹבוֹתֶֽ יךָ ו� אוֹתֶֽ עַל נִפְל� נוּ ו� כׇל־יוֹם עִמָּֽ  שֶׁבּ�

יךָ,  יִם. ◀ הַוֹטּב, כִּי לֹא כָלֽוּ רַחֲמֶֽ רָֽ צׇהְׇ קֶר ו� רֶב וָבֹֽ עֶֽ
ינוּ לָךְ. יךָ מֵעוֹלָם קִוִּֽ וּמּ חֲסָדֶֽ רַחֵם, כִּי לֹא תַֽ הַמ� ו�

This paragraph is recited by the congregation when the full Amidah is 
repeated by the leader, by custom remaining seated and bowing slightly.

ינוּ וֵאלֹהֵי  חְנוּ לָךְ שָׁאַתָּה הוּא יהוה אֱלֹהֵֽ b מוֹדִים אֲנַֽ
נוּ, יוֹצֵר  רֵֽ ינוּ[, אֱלֹהֵי כׇל־בָּשָׂר, יוֹצ� אִוֹמּתֵֽ ינוּ ]ו�  אֲבוֹתֵֽ

הַקָּדשׁוֹ,  שִׁמְךָ הַגָּדוֹל ו� הוֹדָאוֹת ל� רָכוֹת ו� רֵאשִׁית. בּ�  בּ�
תֶאֱסוֹף  נוּ, ו� מֵֽ חַיֵּֽנוּ וּתְקַיּ� נוּ. כֵּן תּ� קִיַּמְתָּֽ נוּ ו�  עַל שֶׁהֶחֱיִיתָֽ

צוֹנֶֽךָ,  לַעֲוֹשׂת ר� יךָ ו� ךָ, לִשְׁמוֹר חֻקֶּֽ חַצְרוֹת קׇדְשֶֽׁ ינוּ ל�  גָּלֻוֹיּתֵֽ
חְנוּ מוֹדִים לָךְ.  לֵבָב שָׁלֵם, עַל שֶׁאֲנַֽ ךָ בּ�  וּלְעׇבְדּ�

בָּרוּךְ אֵל הַהוֹדָאוֹת.
On H|.|anukkah we add Al Hanissim on page 430. 

עוֹלָם וָעֶד. נוּ תָּמִיד ל� יִתְרוֹמַם שִׁמְךָ מַלְכֵּֽ עַל כֻּלָּם יִתְבָּרַךְ ו� ו�
On Shabbat Shuvah we add:

ךָ. רִיתֶֽ נֵי ב� חַיִּים טוֹבִים כׇּל־בּ� וּכְתוֹב ל�

לוּ אֶת־שִׁמְךָ בֶּאֱמֶת,  לָה, וִיהַל� כֹל הַחַיִּים יוֹדֽוּךָ סֶּֽ ו�
לָה.  נוּ סֶֽ עֶזְרָתֵֽ נוּ ו� שׁוּעָתֵֽ  הָאֵל י�

הוֹדוֹת. b בָּרוּךְ אַתָּה יהוה, הַטּוֹב שִׁמְךָ וּלְךָ נָאֶה ל�

Sixth B’rakhah: Gratitude for Life and Its Blessings
When the Amidah is recited silently, we read the following paragraph.
When the Amidah is chanted aloud, the leader reads this paragraph  
as the congregation reads the next passage.

a We thank You, for You are ever our God and the God of our 
ancestors; You are the bedrock of our lives, the shield that 
protects us in every generation. We thank You and sing Your 
praises—for our lives that are in Your hands, for our souls that 
are under Your care, for Your miracles that accompany us each 
day, and for Your wonders and Your gifts that are with us each 
moment—evening, morning, and noon. 
▶ You are the one who is good, whose mercy is never-ending; 
the one who is compassionate, whose love is unceasing. We 
have always placed our hope in You.

This paragraph is recited by the congregation when the full 
Amidah is repeated by the leader, by custom remaining seated 
and bowing slightly.
a We thank You for the ability to acknowledge You. You are  
our God and the God of our ancestors, the God of all flesh,  
our creator, and the creator of all. We offer praise and blessing  
to Your holy and great name, for granting us life and for  
sustaining us. May You continue to grant us life and sus- 
tenance. Gather our dispersed to Your holy courtyards, that  
we may fulfill Your mitzvot and serve You wholeheartedly,  
carrying out Your will. May God, the source of gratitude,  
be praised.

On H|.|anukkah we add Al Hanissim on page 430. 

For all these blessings may Your name be praised and exalted, 
our sovereign, always and forever.

On Shabbat Shuvah we add: 
And inscribe all the people of Your covenant for a good life.

May all that lives thank You always, and faithfully praise Your 
name forever, God of our deliverance and help. 
a Barukh atah ADONAI, Your name is goodness and praise of 
You is fitting.
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Be Like the Students 
of Aaron
Hillel would teach: “Be 
like the students of Aaron: 
loving peace and pursuing 
peace, loving every living 
being and drawing them 
near to the Torah.” What 
would Aaron do? When 
two people were fighting 
with each other, he would 
go and sit near the first 
and say, “My child, you 
should only know how 
disturbed and embarrassed 
your friend is about having 
offended you,” and thus his 
anger would be quieted. 
Then Aaron would go to 
the second one, sit next 
to him and say, “My child, 
I’ve just spoken with your 
friend and you should 
realize how disturbed and 
embarrassed he is about 
having offended you.” And 
Aaron would sit with him 
until his anger had dissi-
pated. When the two met, 
they would hug each other 
and kiss. That is why it is 
written that when Aaron 
died, the entire house of 
Israel mourned for thirty 
days (Numbers 20:29), but 
when Moses died it does 
not say the whole house of 
Israel mourned.

—AVOT D’RABBI NATAN

Peace
Hezekiah said in the name 
of Ḥori: Great is peace, for 
regarding all the journeys 
of the Israelites in the des-
ert it is written that they journeyed in contention and encamped with 
contention. But when they came to Mount Sinai they encamped as one, 
as it is written, “And Israel encamped there” (Exodus 19:1). The Torah 
does not say “the children of Israel” but rather “Israel,” to teach you that 
there were no differences but they came there as one. The Holy One 
then said: “This is the hour that I can give the Torah to My children.”

—LEVITICUS RABBAH

Seventh B’rakhah: Prayer for Peace
During the silent Amidah, continue with “Grant peace” below.
During the repetition of the Amidah, the leader recites the Priestly Blessing.

Our God and God of our ancestors,
bless us with the threefold blessing of the Torah 
written by Moses Your servant,
recited by Aaron and his descendants, the kohanim, 
the consecrated priests of Your people:

May ADONAI bless and protect you.
	 So may it be God’s will.  Ken y’hi ratzon.
May ADONAI’s countenance shine upon you 
 and may ADONAI bestow kindness upon you.
	 So may it be God’s will.  Ken y’hi ratzon.
May ADONAI’s countenance be lifted toward you 
 and may ADONAI grant you peace.
	 So may it be God’s will.  Ken y’hi ratzon.

Grant peace to the world, goodness and blessing, grace, love, 
and compassion, for us and for all the people Israel. Bless us, 
our creator, united as one with the light of Your presence; 
by that light, ADONAI our God, You have given us a guide to life, 
the love of kindness, righteousness, blessing, compassion, life, 
and peace. May it please You to bless Your people Israel at 
every season and at all times with Your gift of peace.
Sim shalom ba-olam, tovah u-v’rakhah, h|.|en va-h|.|esed v’rah|.|amim aleinu 
v’al kol yisrael amekha. Bar’kheinu avinu kulanu k’eh|.|ad b’or panekha, ki 
v’or panekha natata lanu, Adonai eloheinu, torat h|.|ayim v’ahavat h|.|esed, 
u-tzedakah u-v’rakhah v’rah|.|amim v’h|.|ayim v’shalom. V’tov b’einekha 
l’varekh et am’kha yisrael, b’khol eit u-v’khol sha∙ah bishlomekha.

On Shabbat Shuvah we recite the following 
paragraph, in place of the line that follows it:
May we and the entire house of Israel be called to mind and 
inscribed for life, blessing, sustenance, and peace in the 
Book of Life. Barukh atah ADONAI, who brings peace.

Barukh atah ADONAI, who blesses Your people Israel with peace.

May Adonai bless and 
protect you יְבָרֶכְךָ יהוה 
ךָ מְרֶֽ ְ  .Numbers 6:24–26 .וְיִשׁ�
This biblical blessing, 
known as Birkat Kohanim 
(the Priestly Blessing), is 
prescribed in the Torah to 
be recited by Aaron and his 
descendants, the kohanim 
(priests). Mishnah Tamid 
(5:1) reports that each day 
after the morning Sh’ma 
was recited, the prayers 
in the Temple concluded 
with the Priestly Blessing. 
On Shabbat an additional 
blessing was added for the 
kohanim who began their 
service in the Temple that 
week: “May the one who 
dwells in this house cause 
love, unity, and peace to 
dwell among you” (Babylo-
nian Talmud, Berakhot 12a). 

Grant peace לוֹם ים שָׁ  .שִׂ
The wording of this para-
graph is related directly 
to the Priestly Blessing, 
both in its mention of the 
blessings of peace and in 
its reference to the light of 
God’s countenance. Thus, 
the Sim Shalom b’rakhah 
is traditionally recited at 
all services at which the 
Priestly Blessing occurs 
when the Amidah is recited 
in the Land of Israel. An 
alternative version of this 

blessing, Shalom Rav, is recited in the Amidah on most afternoons and in the 
evening. In the words of the midrash, “Great is peace, for all prayers conclude with 
a plea for peace” (Leviticus Rabbah 9:9). 

To the world עוֹלָם  In accord with the text of the 10th-century prayerbook of .בָּ
Saadiah Gaon, Conservative Movement prayerbooks insert this word (ba-olam) 
to emphasize that Jewish prayers for peace are universalistic and encompass the 
entire world.

During the silent Amidah, continue with ל�וֹם ָ ים שׁ� .below שׂ�ִ
During the repetition of the Amidah, the leader recites Birkat Kohanim.

ינוּ[,  אִוֹמּתֵֽ ינוּ ]ו� ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ
שֻׁלֶּֽשֶׁת  רָכָה הַמ� נוּ בַּבּ� כֵֽ בָּר�

ךָ,  דֵי מֹשֶׁה עַבְדֶּֽ תוּבָה עַל י� בַּוֹתּרָה הַכּ�
ךָ, כָּאָמוּר: דשֶׁוֹֽ הָאֲמוּרָה מִפִּי אַהֲרֹן וּבָנָיו, כֹּהֲנִים, עַם ק�

הִי רָצוֹן. כֵּן י� ךָ.	 רֶֽ יִשְׁמ� בָרֶכְךָ יהוה ו� י�

הִי רָצוֹן. כֵּן י� יָאֵר יהוה פָּנָיו אֵלֶֽיךָ וִיחֻנֶּֽךָּ.	

הִי רָצוֹן. כֵּן י� ךָ שָׁלוֹם.	 יָשֵׂם ל� יִשָּׂא יהוה פָּנָיו אֵלֶֽיךָ ו�

שִׂיםשָׁ לוֹם בָּעוֹלָם, טוֹבָה וּבְרָכָה, 
ךָ.  עַל כׇּל־יִשְׂרָאֵל עַמֶּֽ ינוּ ו� רַחֲמִים, עָלֵֽ סֶד ו� חֵן וָחֶֽ

אוֹר פָּנֶֽיךָ,  אֶחָד בּ� נוּ כּ� ינוּ כֻּלָּֽ נוּ אָבִֽ כֵֽ בָּר�
ינוּ,  נוּ, יהוה אֱלֹהֵֽ תָּ לָּֽ אוֹר פָּנֶֽיךָ נָתַֽ כִּי ב�

סֶד,  אַהֲבַת חֶֽ וֹתּרַת חַיִּים ו�
שָׁלוֹם.  חַיִּים ו� רַחֲמִים ו� וּצְדָקָה וּבְרָכָה ו�

ךָ יִשְׂרָאֵל  בָרֵךְ אֶת־עַמּ� עֵינֶֽיךָ ל� טוֹב בּ� ו�
ךָ. כׇל־עֵת וּבְכׇל־שָׁעָה בִּשְׁלוֹמֶֽ בּ�

On Shabbat Shuvah we recite the following 
paragraph, in place of the line that follows it:

שָׁלוֹם, וּפַרְנָסָה טוֹבָה,  רָכָה, ו� פֶר חַיִּים, בּ� סֵֽ  בּ�
ךָ בֵּית יִשְׂרָאֵל,  כׇל־עַמּ� חְנוּ ו� פָנֶֽיךָ, אֲנַֽ נִכָּתֵב ל�  נִזָּכֵר ו�

חַיִּים טוֹבִים וּלְשָׁלוֹם.   ל�
בָּרוּךְ אַתָּה יהוה, עוֹשֵׂה הַשָּׁלוֹם.

        

בָרֵךְ אֶת־עַמּוֹ יִשְׂרָאֵל בַּשָּׁלוֹם. בָּרוּךְ אַתָּה יהוה, הַמ�
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In This Stillness
In this expanse
of quiet, stillness,
I reach out and reach in,
seeking myself
and seeking You.
I am grateful
for the breath of life,
the unending miracles
of Your creation.

How may I best sustain
the light in this world?
How may I heal
my wounded heart,
soften and salve the pain
which is too often
my companion?

I beseech You to protect
and guard me,
I and my household,
all my loved ones,
the children of Israel,
all of Your children
everywhere.
Grant us life, health,
sustenance, peace.

May this Shabbat offer
sweet blessings,
and may it be a foretaste
of the week to come.

—Malka Aliza 
bat Leiba

The silent recitation of the Amidah concludes with a personal prayer 
or one of the following:

א
My God, keep my tongue from evil, my lips from deceit.
Help me ignore those who would slander me.
Let me be humble before all.
Open my heart to Your Torah, that I may pursue Your mitzvot.
Frustrate the designs of those who plot evil against me;  
nullify their schemes.
Act for the sake of Your name, act for the sake of Your triumph,
act for the sake of Your holiness, act for the sake of Your Torah.
Answer my prayer for the deliverance of Your people.

May the words of my mouth and the meditations of my heart be 
acceptable to You, ADONAI, my rock and my redeemer.
Some have the custom of taking three steps backward and bowing 
at the conclusion of the Amidah, as if exiting the court of a sovereign.

May the one who creates peace on high bring peace to us and to 
all Israel [and to all who dwell on earth]. And we say: Amen.

ב
Grant me the liberating joy of Shabbat, the ability to truly taste 
its delights. May my heart not be weighed down by sorrow on 
this holy Shabbat. Fill the soul of Your servant with gladness— 
for to You, ADONAI, I offer my entire being. Help me to increase 
the joys of Shabbat and to extend its joyful spirit to the other six 
days of the week. Show me the path of life, that I may be filled 
with the joy of being in Your presence, the delight of being close 
to You forever. 

May the words of my mouth and the meditations of my heart be 
acceptable to You, ADONAI, my rock and my redeemer. 
Some have the custom of taking three steps backward and bowing 
at the conclusion of the Amidah, as if exiting the court of a sovereign.

May the one who creates peace on high bring peace to us and to 
all Israel [and to all who dwell on earth]. And we say: Amen.
Yihyu l’ratzon imrei fi v’hegyon libi lfanekha Adonai tzuri v'go∙ali. 

Oseh shalom bimromav hu ya∙aseh shalom aleinu 
v’al kol yisrael [v’al kol yosh’vei teiveil], v’imru amen.

When the Amidah is to be repeated aloud, we turn back to page 159.
On Shabbat Ḥol Ha-mo∙ed, Shabbat Rosh H|.|odesh, and H|.|anukkah,  
we continue with Hallel on page 316.

My God אֱלהַֹי. One opinion 
voiced in the Babylonian 
Talmud states that every 
Amidah must be accompa-
nied by a personal prayer 
(Berakhot 29b). The prayer 
that is printed here is of-
fered by the Babylonian 
Talmud (Berakhot 17a) as 
an example of such a per-
sonal prayer; it is attributed 
to Mar son of Ravina (4th 
century).

May the words יִהְיוּ לְרָצוֹן. 
Psalm 19:15. Rabbi Yoh|.|anan 
(3rd century, the Land of 
Israel) recommended that 
the Amidah conclude with 
this verse (Talmud of the 
Land of Israel, Berakhot 
4:4).

Grant נִי ֽ  A prayer .זַכֵּ
of Nah|.|man of Bratzlav 
(Ukraine, 1772–1810), trans-
lated by Jules Harlow.
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The silent recitation of the Amidah concludes with a personal prayer 
or one of the following:

א
לַי  לִמְקַל� שׁוֹנִי מֵרָע, וּשְׂפָתַי מִדַּבֵּר מִרְמָה, ו� צוֹר ל� אֱלֹהַי, נ�
ךָ,  תוֹרָתֶֽ תַח לִבִּי בּ� נַפְשִׁי כֶּעָפָר לַכֹּל תִּהְיֶה. פּ� נַפְשִׁי תִדֹּם, ו�

בִים עָלַי רָעָה,  כׇל־הַחוֹשׁ� יךָ תִּרְדּוֹף נַפְשִׁי. ו� וּבְמִצְ�תֶֽ
ךָ,  מֶֽ עַן שׁ� מַֽ קַלְקֵל מַחֲשַׁבְתָּם. עֲשֵׂה ל� הֵרָה הָפֵר עֲצָתָם ו�  מ�

עַן  מַֽ ךָ, עֲשֵׂה ל� דֻשָּׁתֶֽ עַן ק� מַֽ מִינֶֽךָ, עֲשֵׂה ל� עַן י� מַֽ עֲשֵׂה ל�
נִי. ךָ וַעֲנֵֽ מִינ� יעָה י� יךָ, הוֹשִֽׁ דִידֶֽ צוּן י� עַן יֵחָל� מַֽ ךָ. ל� תּוֹרָתֶֽ

גוֹאֲלִי.  פָנֶֽיךָ, יהוה צוּרִי ו� הֶגְיוֹן לִבִּי ל� רָצוֹן אִמְרֵי פִי ו� יִהְיוּ ל�
Some have the custom of taking three steps backward and bowing 
at the conclusion of the Amidah, as if exiting the court of a sovereign.

ינוּ   עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו, הוּא יַעֲשֶׂה שָׁלוֹם עָלֵֽ
אִמְרוּ אָמֵן. בֵי תֵבֵל[, ו� עַל כׇּל־יוֹשׁ� עַל כׇּל־יִשְׂרָאֵל ]ו� ו�

ב
נֶג שַׁבָּת  עַם עֹֽ חֵרוּת שֶׁל שַׁבָּת, לִטְעֹם טַַֽ שִׂמְחָה ו� נִי ל� זַכֵּֽ

יוֹם שַׁבַּת  נִי שֶׁלּאֹ יַעֲלֶה עַל לִבִּי עַצְבוּת בּ� בֶּאֱמֶת. זַכֵּֽ
ךָ, כִּי אֵלֶֽיךָ אֲדֹנָי נַפְשִׁי אֶשָּׂא.  תֶֽ שָׁר� חַ נֶֽפֶשׁ מ� דֶשׁ. שַׂמֵּֽ קֹֽ

תַעֲנוּגֵי שַׁבָּת, וּלְהַמְשִׁיךְ הַשִּׂמְחָה שֶׁל  הַרְבּוֹת בּ� נִי ל� עׇזְרֵֽ
בַע  רַח חַיִּים, שֹֽׂ נִי אֹֽ מֵי הַחוֹל. תּוֹדִיעֵֽ שֶׁת י� שֵֽׁ שַׁבָּת ל�

ךָ נֶֽצַח.  עִימוֹת בִּימִינ� מָחוֹת אֶת־פָּנֶֽיךָ, נ� שׂ�

גוֹאֲלִי.  פָנֶֽיךָ, יהוה צוּרִי ו� הֶגְיוֹן לִבִּי ל� רָצוֹן אִמְרֵי פִי ו� יִהְיוּ ל�
Some have the custom of taking three steps backward and bowing 
at the conclusion of the Amidah, as if exiting the court of a sovereign.

ינוּ   עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו, הוּא יַעֲשֶׂה שָׁלוֹם עָלֵֽ
אִמְרוּ אָמֵן. בֵי תֵבֵל[, ו� עַל כׇּל־יוֹשׁ� עַל כׇּל־יִשְׂרָאֵל ]ו� ו�

When the Amidah is to be repeated aloud, we turn back to page 159.
On Shabbat Ḥol Ha-mo∙ed, Shabbat Rosh H|.|odesh, and H|.|anukkah,  
we continue with Hallel on page 316.
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Tilling the Soil
Why did Moses ask that his 
“teaching drip down like 
rain” (Deuteronomy 32:2)?  
A Ḥasidic master notes 
that rain is only beneficial 
for plants, enabling them 
to grow, if the earth has 
first been plowed and 
sowed; if the area has not 
been properly prepared, 
the rain will produce only 
mud. So too with Torah, 
which is most beneficial 
to those who are properly 
prepared to receive it.
 As we conclude our 
Shaḥarit service and turn 
to the public reading of 
the Torah, we hope 
that our prayers have 
done just that: tilled and 
plowed our consciousness, 
loosening our hearts and 
minds, so that the words 
of Torah might drip down 
deep within, nourish-
ing the seeds our prayers 
have planted. As Louis 
Finkelstein once noted, 
“Our love for the Torah is 
only in part rationalistic; 
in the main, we need not 
be ashamed to confess it, it 
is emotional, intuitive and 
mystic.” Prayer prepares us 
for the words of Torah to 
penetrate deep within us.

Kaddish Shalem
Leader:

May God’s great name be exalted and hallowed throughout 
the created world, as is God’s wish. May God’s sovereignty 
soon be established, in your lifetime and in your days, and in 
the days of all the house of Israel. And we say: Amen.

Congregation and Leader:

May God’s great name be acknowledged forever and ever! 
Y’hei sh’meih raba m’varakh l’alam u-l’almei almaya.

Leader:

May the name of the Holy One be acknowledged and  
celebrated, lauded and worshipped, exalted and honored,  
extolled and acclaimed—though God, who is blessed,  
b’rikh hu, is truly [on Shabbat Shuvah we add: far] beyond all  
acknowledgment and praise, or any expressions of  
gratitude or consolation ever spoken in the world.  
And we say: Amen.

May the prayers and pleas of all Israel be accepted by their 
creator in heaven. And we say: Amen.

May heaven bestow on us, and on all Israel, life and abundant 
and lasting peace. And we say: Amen.

May the one who creates peace on high bring peace to us and 
to all Israel [and to all who dwell on earth]. And we say: Amen.

Kaddish Shalem. Every 
service that features an 
Amidah is brought to a 
close with Kaddish Shalem, 
the complete Kaddish, so 
called because in addition 
to the words of the Kaddish 
recited at other times in 
the service, it adds a line 
asking God to accept our 
prayers: “May the prayers 
and pleas of all Israel be 
accepted by their creator 
in heaven.” Here, the place-
ment of Kaddish Shalem 
marks the end of the morn-
ing Shah|.|arit prayers. The 
liturgy now moves on to 
the Torah service.
  In a formal sense, though 
introduced and followed 
by b’rakhot and prayers, the 
reading of the Torah and 
the haftarah constitutes 
study, not prayer. For the 
ancient rabbis, prayer was 
quintessentially defined by 
the Amidah, which we have 
now completed.

קַדִּישׁ שָׁלֵם
Leader:

רָא, כִּרְעוּתֵהּ,  מָא דִּי ב� עָל� מֵהּ רַבָּא, בּ� יִתְקַדַּשׁ שׁ� יִתְגַּדַּל ו�
כׇל־בֵּית  חַיֵּיכוֹן וּבְיוֹמֵיכוֹן וּבְחַיֵּי ד� יַמְלִיךְ מַלְכוּתֵהּ בּ� ו�

אִמְרוּ אָמֵן.  יִשְׂרָאֵל, בַּעֲגָלָא וּבִזְמַן קָרִיב, ו�
Congregation and Leader:

מַיָּא. מֵי עָל� עָלַםוּ לְעָל� בָרַךְ ל� מֵ הּרַבָּא מ� הֵא שׁ� י�
Leader:

יִתְנַשֵּׂא  יִתְרוֹמַם ו� יִתְפָּאַר ו� יִשְׁתַּבַּח ו�  יִתְבָּרַךְ ו�
רִיךְ הוּא, קֻדְשָׁא, בּ� מֵהּ דּ� יִתְהַלָּל שׁ� יִתְעַלֶּה ו� יִתְהַדָּר ו� ו�

[on Shabbat Shuvah we substitute: לָּא מִכׇּל־ עֵֽ לָּא ל� עֵֽ לָּא מִן כׇּל־ ]ל� עֵֽ ל�
מָא,  עָל� נֶחָמָתָא דַּאֲמִירָן בּ� חָתָא ו� שִׁירָתָא תֻּשְׁבּ� בִּרְכָתָא ו�

אִמְרוּ אָמֵן. ו�

דָם אֲבוּהוֹן  כׇל־יִשְׂרָאֵל קְׇ הוֹן דּ� הוֹן וּבָעוּת� לוֹת� תִּתְקַבַּל צ�
אִמְרוּ אָמֵן. דִּי בִשְׁמַיָּא ו�

עַל כׇּל־יִשְׂרָאֵל,  ינוּ ו� חַיִּים עָלֵֽ מַיָּא, ו� לָמָא רַבָּא מִן שׁ� הֵא שׁ� י�
אִמְרוּ אָמֵן. ו�

 עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו הוּא יַעֲשֶׂה שָׁלוֹם 
בֵי תֵבֵל[,  עַל כׇּל־יוֹשׁ� עַל כׇּל־יִשְׂרָאֵל ]ו� ינוּ ו�  עָלֵֽ

אִמְרוּ אָמֵן. ו�
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Torah
Next to human life, that 
which is most sacred to 
Jews is the Torah (the Five 
Books of Moses). Written 
by hand on parchment 
with a quill and permanent 
ink, the words of these five 
books depict the formative 
narratives of Jewish iden-
tity and self-understanding 
and the fundamental 
regulations of Jewish prac-
tice, the 613 mitzvot. Later 
rabbinic teaching presents 
itself as but an elaboration 
of these words—midrash.
 Because the Torah is 
written as a continuous 
scroll, only a part of the 
text of the Torah can be 
seen at any one time. 
Metaphorically, this  
reminds us that the mean-
ing of Torah is always par-
tially revealed and partially 
hidden, and its teaching is 
constantly unfolding; even 
so, it is one continuous, 
integrated whole.

To Whom Is the Torah
Addressed?
Rabbi Levi taught that 
when God appeared on 
Mount Sinai, each person 
believed that God was 
speaking directly to him or 
her. That is why the Deca-
logue begins, “I am Adonai 
your God” (Exodus 20:2; 
“your” is singular).
 Rabbi Yose the son of 
Ḥanina added: The divine 
word came to each person 
in accord with that indi-
vidual’s own capacity.

—PESIKTA D’RAV KAHANA

Taking Out the Torah

None compares to You, ADONAI,
and nothing is like Your creation.
Ein kamokha va-elohim Adonai, v’ein k’ma·asekha.

Your sovereignty is eternal;
Your dominion endures in every generation.
ADONAI is sovereign, ADONAI has always been sovereign,
ADONAI will be sovereign forever and ever.
ADONAI, give strength to Your people;
ADONAI, bless Your people with peace.
Malkhut’kha malkhut kol olamim, u-memshalt’kha b’khol dor vador.
Adonai melekh, Adonai malakh, Adonai yimlokh l’olam va-ed.
Adonai oz l’amo yitein, Adonai y’varekh et amo va-shalom.

Compassionate creator, 
may it be Your will that Zion flourish; 
build the walls of Jerusalem,
for in You alone do we put our trust, 
transcendent sovereign—master of all time.
Av ha-rah|.|amim, 
heitivah virtzon’kha et tziyon, tivneh h|.|omot yerushalayim. 
Ki v’kha l’vad batah|.|nu, melekh El ram v’nisa, adon olamim.

We rise as the ark is opened.

As the ark was carried forward, Moses would say:
ADONAI, rise up and scatter Your foes,
so that Your enemies flee Your presence.
Va-y'hi binso·a ha-aron, va-yomer moshe:
Kumah Adonai v’yafutzu oyvekha, 
v’yanusu m’sanekha mi-panekha.

Torah shall go forth from Zion,
 and the word of ADONAI from Jerusalem.
Praised is the one who gave Torah to the people Israel 
 in holiness.
Ki mi-tziyon teitzei torah, u-dvar Adonai mirushalayim.
Barukh she-natan Torah l’amo yisrael bikdushato.

הוֹצָאַת הַתּוֹרָה

יךָ. מַעֲשֶֽׂ אֵין כּ� אֵין כָּמֽוֹךָ בָאֱלֹהִים, אֲדֹנָי, ו�

ךָ מַלְכוּת כׇּל־עֹלָמִים,  מַלְכוּת�
כׇל־דּוֹר וָדוֹר. ךָבּ � וּמֶמְשַׁלְתּ�

עֹלָם וָעֶד. לֶךְ, יהוה מָלָךְ, יהוה יִמְלֹךְ ל� יהוה מֶֽ
בָרֵךְ אֶת־עַמּוֹ בַשָּׁלוֹם. עַמּוֹ יִתֵּן, יהוה י� יהוה עֹז ל�

ךָ אֶת־צִיּוֹן,  יבָה בִרְצוֹנ� אַב הָרַחֲמִים, הֵיטִֽ
חְנוּ,  בַדבָּ טָֽ ךָ ל� ם, כִּי ב� יִִ רוּשָׁלָֽ תִּבְנֶה חוֹמוֹת י�

נִשָּׂא, אֲדוֹן עוֹלָמִים. לֶךְ אֵל רָם ו� מֶֽ

We rise as the ark is opened.

אמֶר מֹשֶׁה: וַיְהִי בִּנְסֹֽעַ הָאָרֹן וַיֹּֽ
יךָ מִפָּנֶֽיךָ. שַׂנְאֶֽ יָנֻֽס וּמ� יךָ, ו� בֶֽ צ וּאֹי� יָפֻֽ ה יהוה ו� קוּמָֽ

ם. יִִ כִּי מִצִּיּוֹןתֵּ צֵא תוֹרָה,וּ דְבַר יהוה מִירוּשָׁלָֽ
עַמּוֹ יִשְׂרָאֵלבִּ קְדֻשָּׁתוֹ. בָּרוּךְ שֶׁנָּתַןתּ וֹרָה ל�

THE TORAH SERVICE דֶר קְרִיאַת  סֵֽ
-Opening the ark, car .הַתּוֹרָה
rying the Torah in a procession 
through the congregation, and 
reading aloud from the scroll are 
all symbolic moments when the 
presence and will of the Divine may 
be especially felt. It is as if with the 
opening of the ark, the doorway to 
heaven itself is opened.
  Since there is no physical 
representation of God in Judaism, 
the Torah has come to be seen as 
the most significant expression of 
the presence of God—it is the rep-
resentation of God’s voice, God’s 
call to us. Taking out the Torah has 
come to be seen as a representa-
tion of divine sovereignty, and 
so it has taken on the drama of a 
royal procession. Thus, the Torah is 
adorned with a crown, and its cov-
er is kissed as it passes through the 
congregation, as was the custom 
for kissing the hem of the king’s 
garments. Additionally, the Torah is 
dressed with accoutrements of the 
High Priest, including a breastplate 
and bells (originally used to signal 

his presence). In short, how we treat the Torah scroll combines the three “crowns” about which the ancient 
rabbis spoke: the crown of sovereignty, the crown of priesthood, and the crown of Torah (Pirkei Avot 4:17). 

None compares to You ָמֽוֹך  Psalm 86:8. As etiquette in Europe’s royal courts became more elaborate .אֵין כָּ
(12th–14th centuries), the Ashkenazic Torah service incorporated verses emphasizing God’s sovereignty, as if 
to say that God alone—and no earthly ruler—is the ultimate sovereign. The next verse, “Your sovereignty,” is 
Psalm 145:13; “Adonai, give strength” is Psalm 29:11.

Adonai is sovereign ְלֶך This sentence is a compilation of biblical phrases about God’s sovereignty stitched .יהוה מֶֽ
together to form a creed: God has ruled the world since before creation and will continue to rule eternally.

Compassionate creator אַב הָרַחֲמִים. This address, followed by a verse that calls for Jerusalem’s reconstruc-
tion (Psalm 51:20), is all that remains from prayers for forgiveness that were recited during the Torah service in 
an earlier era.

As the ark was carried forward ֹנְסֹֽעַ הָאָרן   Numbers 10:35 depicts the ark as the seat of divine .וַיְהִי בִּ
protection, leading the march and warding off the fledgling nation’s enemies. One interpretation is that upon 
realizing that it is God whom they are fighting, enemies will flee and warfare will become unnecessary (Abra-
ham ibn Ezra).

Torah shall go forth from Zion צֵא תוֹרָה יּוֹן תֵּ י מִצִּ  From Isaiah 2:3: “And many peoples shall come and .כִּ
say, ‘Let us go up to the mountain of Adonai, to the House of the God of Jacob, for Adonai shall teach us God’s 
ways, that we may walk in that path; for Torah shall go forth . . . .” As the ark is opened, we express our belief 
that Torah contains ideals of ethics, politics, and wisdom that affect all humanity.
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In some North African com-
munities, members of the 
congregation add the follow-
ing biblical verses privately:

ךָ  בָרֶֽ רַגְלִי ד� נֵר ל�
אוֹר לִנְתִיבָתִי.  ו�

נֵר יהוה נִשְׁמַת אָדָם 
טֶן.  חֹפֵשׂ כׇּל־חַדְרֵי בָֽ

תוֹרָה אוֹר כִּי נֵר מִצְוָה ו�
חוֹת  רֶךְ חַיִּים תּוֹכ� דֶֽ  ו�

 מוּסָר.
 כִּי אַתָּה תָּאִיר נֵרִי 

יהַּ חׇשְׁכִּי.  יהוה אֱלֹהָי יַגִּֽ
עַ לַצַּדִּיק   אוֹר זָרֻֽ

 וּלְיִשְׁרֵי לֵב שִׂמְחָה.
Your word is a lamp for my 

feet, light for my path 
(Psalm 119:105).

A person’s soul is ADONAI’s 
lamp, searching one’s in-
nermost being (Proverbs 
20:27).

Mitzvah is the lamp and 
Torah the light, for the 
path of life is the taking 
of instruction (Proverbs 
6:23).

For You light my lamp; 
ADONAI my God, bring 
light even to my darkness 
(Psalm 18:29).

Light is sown for the 
righteous, and joy for the 
upright (Psalm 97:11).

Personal Prayers Before the Open Ark

A Prayer for the Day of Rest
I long to change the world, but I rarely appreciate things  
as they are.
I know how to give, but I don’t always know how to be still.  
I talk, but I don’t often listen. I look, but I don’t often see.  
I yearn to succeed, but I often forget what is truly important.
Teach me, God, to slow down. May my resting revive me.
May it lead me to wisdom, to holiness, to peace,
and to You.
              Naomi Levy

Shalom to All
Avinu Malkeinu, master of peace, help us and strengthen us so 
that we always strive for peace. May there be harmony among 
all people, their companions, and friends. May there be no 
discord among the members of my family. You who establish 
peace above, extend peace upon us and the whole world. May 
we draw close to You and Your Torah in truth and may we all 
be bound together, carrying out Your will wholeheartedly. 
Master of peace, bless us with peace.
 May the words of my mouth and the meditations of my 
heart be acceptable to You, Adonai, my rock and my redeemer.

            Nathan Sternharz

T’FILAT HA-DEREKH—
A PRAYER FOR THE JOURNEY: TRANSITIONS IN LIFE
Our lives are always changing, and change brings with it fear  
of the unknown. The journey into the unknown is fraught 
with danger, yet rich with possibility. It has always been so— 
as Abraham and Sarah went forth, as Rebecca and then Jacob 
went forth. Our ancestors across time have looked to You for 
protection, from the wild beasts of the road, from the vagaries 
of weather. So too I, in this place, in this time, look to You. 
Help me to remember my strength and courage, help me to 
see clearly, to listen deeply, to act wisely. Help me to be my 
best self in this new place and time. Every journey leads into 
the unknown. May the unknown ahead of me offer blessing.

                                                  Merle Feld

Personal Prayers Before 
the Open Ark. Through-
out the generations, the 
moment when the ark 
was opened and the Torah 
scrolls were displayed was 
considered an especially 
favored time for personal 
meditation and prayers 
for the welfare of the com-
munity.

SHALOM TO ALL. This 
prayer by Nathan Stern-
harz (1780–1845), the chief 
recorder of the teachings  
of the H|.|asidic master 
Nah|.|man of Bratzlav, has 
been adapted and trans-
lated by Jules Harlow.

T’FILAT HA-DEREKH. 
Traditionally, a prayer is 
said before embarking on a 
journey. While the context 
for that prayer is an actual 
journey, Merle Feld has 
expanded the notion to 
include the life journeys we 
undertake. The phrase “the 
wild beasts of the road” is 
taken from the traditional 
prayer for a journey.

Personal Prayers Before the Open Ark

A Prayer for Goodness
Compassionate creator, teach me to appreciate the love of my 
family and friends. May I not be the source of pain or conten-
tion, jealousy or needless competitiveness, but may I learn to 
listen to the heartfelt stirrings of all whom I know and love— 
and may I help fulfill their needs. Grant health of body and 
spirit to all. May Your Torah fashion me into an instrument of 
Your will and of Your peace. Amen.

A Prayer When Sad
Master of the universe, see the sadness in my soul. Heal my 
grief and despair. I wish to do Your will but my sadness over-
whelms me. Let Your instruction touch my being that I might 
find comfort in the world You have created, and that I might 
in turn be a comfort to others. May the soul You have given me 
give me the strength to turn sadness into joy and despair into 
song. Master of the Universe, send healing.

A Prayer for One’s Personal Journey
Open my eyes, God. Help me to perceive what I have ignored,
to uncover what I have forsaken,
to find what I have been searching for.
Remind me that I don’t have to journey far to discover  
something new, for miracles surround me,  
blessings and holiness abound.
And You are near.
                      Naomi Levy

A Prayer of Gratitude
I thank You, Adonai, for knowing me, for granting me a  
measure of fullness, a fulfillment of small hopes, and many 
yearnings. Thank You for the gift of this day. May the gratitude 
in my heart and the sense of fullness that I feel now continue 
to sustain me, taking root in my soul, even as I continue to 
dream and pray. “It is good to thank You, Adonai, and to sing 
to Your name, transcendent God” (Psalm 92:2). Give me 
strength to see the gift in each new day You grant. 
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Praised be Your name 
מֵהּ רִיךְ שְׁ  The mystic Isaac .בְּ
Luria (1534–1574, Safed) 
recommended that this 
prayer be recited before 
the open ark. It appears 
in printed editions of the 
Zohar (II:206a), where the 
passage that appears in the 
left-hand column of the 
facing page serves as an 
introduction, but it is not 
found in earlier manu-
scripts. One manuscript 
attributes it to the writings 
of Moses Nah|.|manides 
(1194–1270, Spain). 
Although its provenance 
is disputed, it has been 
cherished by many rites.

The Zohar’s  
Introduction to 
B’rikh Sh’meih
As soon as the Torah scroll 
is placed on the reading 
desk, the whole congrega-
tion below should assume 
an attitude of awe and 
fear, of trembling and 
quaking, as though they 
were at the moment of 
standing at Mount Sinai 
to receive the Torah, and 
they should pay attention 
and listen carefully; for it 
is not permitted then to 
open one’s mouth, even 
for discussing the Torah, 
still less other subjects. All 
must be in awe and fear, as 
though they were speech-
less, as it is written: “And 
when he [Ezra] opened it, 
all the people stood up,” 
and also “And the ears of 
all the people were atten-
tive to the Torah scroll” 
(Nehemiah 8:5 and 8:3). 
Rabbi Shimon said: “When 
the Torah scroll is taken 
out to be read before the 
congregation, the heavenly 
gates of mercy are opened, 
the attribute of love is 
stirred up, and each one 
should then recite the 
following prayer: ‘Ruler 
of the universe, praised 
be Your name and Your 
sovereignty . . .’”

A Mystical Prayer Before the Open Ark
Ruler of the universe, praised be Your name and Your sover-
eignty. May You desire Your people Israel forever, and may 
Your liberating power be revealed to them in Your sanctuary. 
Extend to us the goodness of Your light and with compassion 
accept our prayers. May it be Your will to grant us long life 
and well-being; may I be counted among the righteous, and 
in Your compassion protect me, my family, and all the people 
Israel. You are the one who nourishes and sustains all life. You 
rule over all, You have dominion over rulers, for true sover-
eignty is Yours.  

I am a servant of the Holy One, whom I revere and whose 
precious Torah I revere in every time and place. Not on mor-
tals, nor on angels do I rely, but rather on the God of heaven, 
the God of truth, whose Torah is truth and whose prophets 
are true and who abounds in deeds of goodness and truth.

▶ It is in God that I put my trust, and it is to Your holy and 
precious name that I utter praise. May it be Your will that You 
open my heart to Your Torah, and that You fulfill the desires 
of my heart and the hearts of all Your people Israel, for good-
ness, for life, and for peace. Amen.
▶ Beih ana rah|.|eitz,
v’lishmeih kadisha yakira ana eimar tushb’h|.|an.
Y’heih ra·ava kodamakh d’tiftah|.| libi b’oraita,
v’tashlim mishalin d’libi v’liba d’khol amakh yisrael,
l’tav u-l’h|.|ayin v’lishlam. Amen.

מָא,  מָרֵא עָל� מֵהּ דּ� רִיךְ שׁ� בּ�
אַתְרָךְ.  רִיךְ כִּתְרָךְ ו� בּ�

עָלַם,  עוּתָךְ עִם עַמָּךְ יִשְׂרָאֵל ל� הֵא ר� י�
שָׁךְ,  בֵית מַקְדּ� עַמָּךְ בּ� מִינָךְ אַחֲזֵי ל� וּפֻרְקַן י�

הוֹרָךְ,  נָא מִטּוּב נ� וּלְאַמְטוֹיֵי לָֽ
רַחֲמִין.  נָא בּ� לוֹתָֽ וּלְקַבֵּל צ�

טִיבוּתָא,  תוֹרִיךְ לָן חַיִּין בּ� דָמָךְ דּ� הֵא רַעֲוָא קְׇ י�
גוֹ צַדִּיקַיָּא,  קִידָא בּ� לֶהֱוֵי אֲנָא פ� ו�

עַמָּךְ יִשְׂרָאֵל.  דִי ל� יָת כׇּל־דִּי לִי ו� מִרְחַם עֲלַי וּלְמִנְטַר יָתִי ו� ל�
לָּא.  כֹֽ לָּא, וּמְפַרְנֵס ל� כֹֽ אַנְתְּ הוּא זָן ל�

לָּא,  אַנְתְּ הוּא שַׁלִּיט עַל כֹּֽ
שַׁלִּיט עַל מַלְכַיָּא, וּמַלְכוּתָא דִּילָךְ הִיא.  אַנְתְּ הוּא דּ�

רִיךְ הוּא,  קֻדְשָׁא בּ� אֲנָא עַבְדָּא ד�
עִדָּן. כׇל־עִדָּן ו� ר אוֹרַיְתֵהּ בּ� נָא קַמֵּהּ, וּמִקַּמֵּי דִּיק� יד� סָגִֽ דּ�

נָא,  יכ� לָא עַל בַּר אֱלָהִין סָמִֽ נָא, ו� יצ� לָא עַל אֱנָשׁ רָחִֽ
שׁוֹט,  הוּא אֱלָהָא ק� אֶלָּא בֵּאלָהָא דִשְׁמַיָּא, דּ�

שׁוֹט,  שׁוֹט, וּנְבִיאֽוֹהִי ק� אוֹרַיְתֵהּ ק� ו�
מֶעְבַּד טַבְוָן וּקְשׁוֹט. וּמַסְגֵּא ל�

◀ בֵּהּ אֲנָא רָחֵץ 
חָן.  לִשְׁמֵ הּקַדִּישָׁא יַקִּירָא אֲנָא אֵמַרתֻּ שְׁבּ� ו�
אוֹרַיְתָא,  תִפְתַּח לִבִּיבּ � דָמָךְדּ � הֵא רַעֲוָא קְׇ י�

כׇל־עַמָּךְ יִשְׂרָאֵל,  לִבָּא ד� לִבִּי, ו� תַשְׁלִים מִשְׁאֲלִיןדּ � 	ו�
לִשְׁלָם. אָמֵן. טָבוּ לְחַיִּין ו� ל�
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Procession of the Torah
We remove the Torah scroll from the ark and the leader faces the congregation.
The following two lines are recited by the leader and we then repeat them:

Hear, O Israel, ADONAI is our God, ADONAI is one.
Sh’ma yisrael, Adonai eloheinu, Adonai eh|.|ad.

Our God is one; great is our sovereign; holy is God’s name.
Eh|.|ad eloheinu, gadol adoneinu, kadosh sh’mo. 

Leader, facing the ark:

% Join me in glorifying ADONAI; let us together acclaim God’s name.

The Torah is carried in a circuit around the congregation.

Yours, ADONAI, is the greatness, the strength, the glory,  
the triumph, and the splendor—for everything in heaven 
 and on earth is Yours. 
Yours, ADONAI, is the sovereignty and the majesty above all.
Exalt ADONAI, our God; bow down before God, the Holy One.
Exalt ADONAI, our God, and bow down at God’s holy mountain, 
 for ADONAI our God is holy.
L’kha Adonai ha-g’dulah v’ha-g’vurah v’ha-tiferet v’ha-netzah|.| v’hahod, ki khol  
ba-shamayim uva-aretz. L’kha Adonai ha-mamlakhah v’ha-mitnasei l’khol l’rosh.
Rom’mu Adonai eloheinu v’hishtah|.|avu la-hadom raglav, kadosh hu.  
Rom’mu Adonai eloheinu v’hishtah|.|avu l’har kodsho, ki kadosh Adonai eloheinu.

Reading from the Torah
The Torah is placed on the reading table.

a prayer for jewish communities in distress
May the one who is the source of compassion recall the covenant with our ancestors 
and have compassion on this people borne by God. May the Divine rescue us in  
difficult times, remove the impulse to commit evil from those who bear it, and grant us 
enduring relief. May our requests be met with favor, deliverance, and compassion.

BEFORE The first aliyah
Leader:

May You help, shield, and save all who trust in You, and let us say: Amen.
Let us all declare the greatness of God and give honor to the Torah as [the first  

to be called to the Torah] comes forward. Praised is God, who gave Torah to the 
people Israel in holiness.

Congregation and Leader:

You who cling to ADONAI your God have all been sustained to this day.
V’attem ha-d’veikim badonai eloheikhem h|.|ayim kul’khem hayom.

We remove the Torah scroll from the ark and the leader faces the congregation.
The following two lines are recited by the leader and we then repeat them:

ינוּ, יהוה אֶחָד. מַע יִשְׂרָאֵל, יהוה אֱלֹהֵֽ שׁ�
מוֹ. ינוּ, גָּדוֹל אֲדוֹנֵֽנוּ, קָדוֹשׁ שׁ� אֶחָד אֱלֹהֵֽ

  
          Leader, facing the ark:

מוֹ יַחְדָּו. מָה שׁ� לוּ לַיהוה אִתִּי, וּנְרוֹמ� & גַּדּ�
The Torah is carried in a circuit around the congregation.

הַהוֹד,  הַנֵּֽצַח ו� רֶת ו� הַתִּפְאֶֽ בוּרָה ו� הַגּ� דֻלָּה ו� ךָ יהוה הַגּ� ל�
הַמִּתְנַשֵּׂא  ךָ יהוה הַמַּמְלָכָה ו� רֶץ, ל� יִםוּ בָאָֽ כִּי כֹלבַּ שָּׁמַֽ

הִשְׁתַּחֲו וּלַהֲדֹם רַגְלָיו,  ינוּ, ו� מ וּיהוה אֱלֹהֵֽ רֹאשׁ. רוֹמ� כֹל ל� ל�
הַר קׇדְשׁוֹ, הִשְׁתַּחֲו וּל� ינוּ, ו� מ וּיהוה אֱלֹהֵֽ קָדוֹשׁ הוּא. רוֹמ�

ינוּ. כִּי קָדוֹשׁ יהוה אֱלֹהֵֽ
The Torah is placed on the reading table.

רִית אֵיתָנִים,  יִזְכֹּר בּ� רַחֵם עַם עֲמוּסִים, ו� אַב הָרַחֲמִים, הוּא י�
יֵֽצֶר הָרַע מִן  יִגְעַר בּ� ינוּ מִן הַשָּׁעוֹת הָרָעוֹת, ו� יַצִּיל נַפְשׁוֹתֵֽ  ו�

נוּ לִפְלֵיטַת עוֹלָמִים, וִימַלֵּא  יָחֹן אוֹתָֽ שׂוּאִים, ו� הַנּ�
רַחֲמִים. שׁוּעָה ו� מִדָּה טוֹבָה י� ינוּ בּ� מִשְׁאֲלוֹתֵֽ

Leader:

נֹאמַר אָמֵן. כֹל הַחוֹסִים בּוֹ, ו� יעַ ל� יוֹשִֽׁ יָגֵן ו� יַעֲזֹר ו� ו�
ינוּ וּתְנוּ כָבוֹד לַתּוֹרָה. דֶל לֵאלֹהֵֽ הַכֹּל הָבֽוּ גֹֽ

רָב, יַעֲמֹד ___ בֶּן ___ הַכֹּהֵן.(  )כֹּהֵן ק�
 )בַּת כֹּהֵן קִרְבִי, תַּעֲמֹד ___ בַּת ___ הַכֹּהֵן.(

 )יַעֲמֹד ___ בֶּן ___ רִאשׁוֹן.(
 )תַּעֲמֹד ___ בַּת ___ רִאשׁוֹנָה.(

עַמּוֹ יִשְׂרָאֵל בִּקְדֻשָּׁתוֹ. בָּרוּךְ שֶׁנָּתַן תּוֹרָה ל�
Congregation and Leader:

כֶם הַיּוֹם. בֵקִיםבַּ יהוה אֱלֹהֵיכֶם, חַיִּים כֻּלּ� אַתֶּם הַדּ� ו�

Acclaim ּלו דְּ  .Psalm 34:4 .גַּ
This verse, asking the con-
gregation to acknowledge 
Adonai, and the following 
verses, which form the con-
gregational response, mark 
the oldest section of the 
Torah service. Since Judaism 
avoids any iconic repre-
sentations of God, the 
Torah represents the most 
concrete symbol of God’s 
presence on earth. When 
we bow in the direction of 
the Torah, we are acknowl-
edging God’s presence 
among us. In this vein, the 
Torah procession concludes 
with verses that speak of 
bowing before God.

Yours, Adonai לְךָ יהוה.  
1 Chronicles 29:11. These 
verses are presented as part 
of David’s last speech to the 
people Israel.

ALIYOT. A person called to 
the Torah is an oleh/olah 
la-torah, one who “goes 
up” to the Torah, since in 
the Middle Ages the read-
ing table was on a raised 
platform. It is considered 
an honor to be called up to 
the Torah, to publicly recite 
the blessings over the read-
ing. During the talmudic 
era, each person called to 
the Torah would chant the 
assigned passage directly 
from the scroll. Today, each 
person called to the Torah 
recites the b’rakhot and 
the Torah is chanted by a 
designated reader. (To this 

day, Yemenite Jews called to the Torah read their own aliyah.) The ancient rabbis instituted a practice of call-
ing a kohen for the first aliyah and a levi for the second, in order to mitigate arguments about who deserved 
the opening honors. Some congregations retain this practice; others call congregants to aliyot without regard 
to status. It has become customary that each person called to the Torah uses either the corner of the tallit or 
the Torah binder to touch the scroll at the starting place (indicated by the reader) and then kisses the tallit 
or binder, reciting the b’rakhah while holding the wooden handles of the Torah rollers. When the reading is 
completed, this gesture is repeated.

You who cling בֵקִים ם הַדְּ -Deuteronomy 4:4. From Moses’ speech to Israel in the wilderness. In its con .וְאַתֶּ
text here, the verse is an assertion that it is through Torah that the fullness of life can be achieved.
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From Sephardic  
Practice
Before reciting the Torah 
blessings, the honoree(s) 
turn(s) to the congregation 
with a word of blessing (in 
accord with the language of 
greeting found in Ruth 2:4), 
and the congregation then 
responds in recognition:

Honoree(s): 
 יהוה עִמָּכֶם.

May God be with you.
Adonai imakhem.

Congregation:

בָרֶכְכֶם  כֵךְ\י� בָר� בָרֶכְךָ\י� י�
יהוה.

May God bless you.
Y’varekh∙kha/y’var’kheikh/
y’var’kheim Adonai. 

Shabbat: Resting-Place 
on Our Journey
Each Shabbat is its own 
revelation, but each leads 
us further on the road to 
eternity. Each Shabbat is 
a resting place, an oasis 
on the journey that is the 
life of Torah. Each Shab-
bat’s Torah reading looks 
forward to yet another 
week—another revelation.

Studying Torah
Once a young man who 
wanted to become a Ḥasid 
arrived at the court of Isaac 
Meir, the rebbe of Gur. 
The rabbi asked him if he 
had learned Torah. The 
young man didn’t know 
what to answer. He had 
studied Torah but didn’t 
want to appear too bold 
and answer “Yes,” as if 
he knew all of Torah; nor 
could he say “No,” for he 
would then be lying. So 
he responded, “I know a 
little.” The rabbi replied, 
“Can anyone know more 
than a little?”

Blessings Recited by Those Called Up to the Torah
The person who is honored with an aliyah 
recites the following before the Torah is read:

Praise ADONAI, to whom all praise is directed.
Bar’khu et Adonai ha-m’vorakh.

The congregation responds:

Praise ADONAI, to whom all praise is directed forever and ever.
Barukh Adonai ha-m’vorakh l’olam va-ed.

The person who is honored repeats the above response, then continues:

Barukh atah ADONAI, our God, sovereign of time and space, 
who has chosen us from among all peoples, giving us the  
Torah. 
Barukh atah ADONAI, who gives the Torah.
Barukh atah Adonai eloheinu melekh ha-olam,
asher bah|.|ar banu mikol ha-amim, v’natan lanu et torato.
Barukh atah Adonai, noten ha-torah.

The person who is honored recites the following after the Torah is read:

Barukh atah ADONAI, our God, sovereign of time and space, 
who has given us a teaching of truth, planting eternal life 
in our midst. 
Barukh atah ADONAI, who gives the Torah.
Barukh atah Adonai eloheinu melekh ha-olam, 
asher natan lanu torat emet, v’h|.|ayei olam nata b’tokheinu. 
Barukh atah Adonai, noten ha-torah.

Mi Sheberakh:   
Blessing for Those Called to the Torah
May the one who blessed our ancestors Abraham, Isaac, and 
Jacob, Sarah, Rebecca, Rachel, and Leah, 
bless _______,  
who has/have ascended today to honor God  
and the Torah and Shabbat.
May the blessed Holy One protect him/her/them  
and his/her/their entire family, bring blessing  
and success to all the works of his/her/their hands,  
together with all his/her/their fellow Jews,  
and let us say: Amen.

For additional Mi Sheberakh prayers for special occasions, see pages 439–445.

בִּרְכוֹת הַוֹתּרָה
The person who is honored with an aliyah 
recites the following before the Torah is read:

בֹרָךְ. כוּ אֶת־יהוה הַמ� בָּר�
The congregation responds:

עוֹלָם וָעֶד. בֹרָךְ ל� בָּרוּךְ יהוה הַמ�
The person who is honored repeats the above response, then continues:

לֶךְ הָעוֹלָם, ינוּ מֶֽ בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
נוּ אֶת־תּוֹרָתוֹ. תַן לָֽ נָֽ נוּ מִכׇּל־הָעַמִּים ו� חַר בָּֽ אֲשֶׁר בָּֽ

בָּרוּךְ אַתָּה יהוה, נוֹתֵן הַתּוֹרָה.
The person who is honored recites the following after the Torah is read:

לֶךְ הָעוֹלָם, ינוּ מֶֽ בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
נוּ. תוֹכֵֽ חַיֵּי עוֹלָם נָטַע בּ� נוּ תּוֹרַת אֱמֶת, ו� תַן לָֽ אֲשֶׁר נָֽ

בָּרוּךְ אַתָּה יהוה, נוֹתֵן הַתּוֹרָה.

עוֹלֶה לַוֹתּרָה מִי שֶׁבֵּרַךְ ל�
 For an individual:

ינוּ  אִמּוֹתֵֽ יַעֲקֹב, ו� ינוּ אַבְרָהָם יִצְחָק ו� מִי שֶׁבֵּרַךְ אֲבוֹתֵֽ
בָרֵךְ אֵת _____  לֵאָה, הוּא י�  שָׂרָה רִבְקָה רָחֵל ו�

לִכְבוֹד הַתּוֹרָה,  תָה הַיּוֹם לִכְבוֹד הַמָּקוֹם ו� שֶׁעָלָה\שֶׁעָל�
לִכְבוֹד הַשַּׁבָּת. הַקָּדוֹש בָּרוּךְ הוּא יִשְׁמֹר אוֹתוֹ\אוֹתָהּ  ו�
הַצְלָחָה  רָכָה ו� יִשְׁלַח בּ� אֶת־כׇּל־מִשְׁפַּחְתּוֹ\מִשְׁפַּחְתָּהּ, ו�  ו�

יהָ, עִם כׇּל־יִשְׂרָאֵל אֶחָיו  כׇל־מַעֲשֵׂה יָדָיו\יָדֶֽ  בּ�
נֹאמַר אָמֵן. יהָ, ו� אַחְיֹתֶֽ יהָ ו� אַחְיוֹתָיו\אֲחֶֽ ו�

For a group of people:

ינוּ  אִמּוֹתֵֽ יַעֲקֹב, ו� ינוּ אַבְרָהָם יִצְחָק ו� מִי שֶׁבֵּרַךְ אֲבוֹתֵֽ
לֶּה שֶׁעָלוּ  בָרֵךְ אֵת כׇּל־אֵֽ לֵאָה, הוּא י� שָׂרָה רִבְקָה רָחֵל ו�
לִכְבוֹד הַשַּׁבָּת.  לִכְבוֹד הַתּוֹרָה, ו� הַיּוֹם לִכְבוֹד הַמָּקוֹם ו�

חוֹתֵיהֶם, אֶת־כׇּל־מִשְׁפּ� הַקָּדוֹש בָּרוּךְ הוּא יִשְׁמֹר אוֹתָם ו�
דֵיהֶם, עִם  כׇל־מַעֲשֵׂה י� הַצְלָחָה בּ� רָכָה ו� יִשְׁלַח בּ�  ו�

נֹאמַר אָמֵן. אַחְיוֹתֵיהֶם, ו� כׇּל־יִשְׂרָאֵל אֲחֵיהֶם ו�
For additional Mi Sheberakh prayers for special occasions, see pages 439–445.

The Reading. In the Land 
of Israel in the 1st millen-
nium, the Torah was read on 
a cycle of three-and-a-half 
years and divided into more 
than 150 portions. In Baby-
lonia, the Torah was divided 
into larger portions, called 
parashiyot, which are read in 
sequence on Shabbat morn-
ings throughout a single 
year. (The number of these 
portions was eventually fixed 
at 54.) Because some years 
are leap years and in some 
years festivals fall on Shab-
bat, certain parashiyot may 
be read together, so that 
the weekly readings remain 
coordinated with the cal-
endar. Today, we follow the 
Babylonian custom, though 
some congregations read 
one-third of each parashah 
each week, thus completing 
a full Torah reading in three 
years.
  The trope, the musical  
notation with which the 
Torah is chanted, is the 
oldest form of musical nota-
tion still in use; it dates at 
least to the end of the 1st 
millennium. Trope serve as 
syntactical signposts and 
provide interpretive mean-
ing to the text.

Who has chosen us חַר ֽ  בָּ
נוּ ֽ -At the moment of ap .בָּ
proaching the Torah, one 
may feel especially chosen 
and may also experience the 
moment as being directly 
commanded.

has given us . . . who 
gives the Torah ּתַן לָֽנו  וְנָֽ
 .אֶת־תּוֹרָתוֹ . . . נוֹתֵן הַתּוֹרָה
The Hebrew moves from the 
past tense to the present. 
The meaning of the words of 
Torah not only derive from 
the past, but each reading 
may offer a new revelation.
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prayer for healing. 
Traditionally, the prayer for 
healing is said in synagogue 
when the Torah is read.   
Ellen Frankel, a contempo-
rary writer, remarks that 
through the recitation of 
this prayer, we summon 
support from all those who 
care about our welfare. 
Some follow the tradition 
of using only the mother’s 
name, suggesting God’s 
Shekhinah/In-dwelling 
“Feminine” aspect, which, 
according to our tradition, 
hovers over the bed of one 
who is ill and represents 
protection, care, and nur-
turing. (Simcha Weintraub)

on joyous occasions. 
The rabbis of the Talmud 
insisted that recognizing 
the good in our lives was 
an important aspect of our 
worship of God and our 
own self-understanding 
and spiritual growth; 
they called this religious 
obligation hakarat ha-
tov and formulated this 
blessing to be recited on 
these occasions (Mishnah 
Berakhot 9). Abaye (late 
3rd century, Babylonia) 
insisted that the b’rakhah 
be said in the presence of 
a minyan. In this spirit, we 
have included a line (from 
Psalm 136) to be recited as 
a congregational response. 

Birkat Ha-gomel ת רְכַּ  בִּ
 In thanking God for .הַגּוֹמֵל
having been saved from 
danger and calamity, we are 
conscious of the fragility of 
our lives and the gratitude 
with which we should meet 
each day of our lives. 

Selah לָה  The meaning of .סֶֽ
this biblical word is unclear. 
The ancient rabbis under-
stood it to mean “forever.”

Mi Sheberakh: Prayer for Healing
May the one who blessed our ancestors Abraham, Isaac, 
and Jacob, Sarah, Rebecca, Rachel, and Leah, bring blessing 
and healing to ________. May the Holy One mercifully 
restore him/her/them to health and vigor, granting 
him/her/them spiritual and physical well-being, together 
with all others who are ill, and may God grant strength to 
those who tend  to them. Though Shabbat is a time to 
refrain from crying out, we yet hope and pray that healing 
is at hand. And let us say: Amen.

On Joyous Occasions
Barukh atah ADONAI, our God, sovereign of time and space, 
who is good and who bestows goodness.
Barukh atah Adonai eloheinu melekh ha-olam, hatov v’hameitiv.

The congregation responds:

Offer thanks to ADONAI, for God is good; God’s love  
endures forever.
Hodu ladonai ki tov, ki l’olam h|.|asdo.

Birkat Ha-Gomel: On Being Saved from Danger
This b’rakhah is recited by one who has recovered  
from a serious illness or survived a life-threatening crisis.

Barukh atah Adonai, our God, sovereign of time and space, 
who bestows goodness on us despite our imperfections, 
and who has treated me so favorably. 
Barukh atah Adonai eloheinu melekh ha-olam, 
ha-gomel l’h. ayavim tovot, she-g’malani kol tov.

We respond: 

May the one who has shown such favor to you 
continue to bestow all that is good upon you, forever.
for a male: Mi she-g’mal’kha kol tov, hu yigmolkha kol tov, selah.
for a female: Mi she-g’maleikh kol tov, hu yigm’leikh kol tov, selah.
for a group: Mi she-g’malkhem kol tov, yigmolkhem kol tov, selah.

מִי שֶׁבֵּרַךְ לַחוֹלִים
יַעֲקֹב,  ינוּ אַבְרָהָם יִצְחָק ו� מִי שֶׁבֵּרַךְ אֲבוֹתֵֽ

לֵאָה,  ינוּ שָׂרָה רִבְקָה רָחֵל ו� אִמּוֹתֵֽ ו�
בָרֵךְ וִירַפֵּא אֶת־]הַחוֹלֶה\הַחוֹלָה\הַחוֹלִים[ הוּא י�

                  (names of loved ones and friends may be added here)

________ בֶּן\בַּת ________.
הַקָּדוֹשׁ בָּרוּךְ הוּא יִמָּלֵא רַחֲמִים 

 For a male:

יִשְׁלַח לוֹ  אוֹתוֹ, ו� הַחֲזִיקוֹ וּלְרַפּ� עָלָיו, ל�
 For a female:

יִשְׁלַח לָהּ אוֹתָהּ, ו� הַחֲזִיקָהּ וּלְרַפּ� יהָ, ל� עָלֶֽ
 For a group:

יִשְׁלַח לָהֶם   אוֹתָם, ו� הַחֲזִיקָם וּלְרַפּ� עֲלֵיהֶם, ל�
פוּאַת הַנֶּֽפֶשׁ  יִם, ר� לֵמָה מִן הַשָּׁמַֽ פוּאָה שׁ� הֵרָה ר� מ�
דֵי  חַזֵּק אֶת י� אָר הַחוֹלִים, ו� תוֹךְ שׁ� וּרְפוּאַת הַגּוּף, בּ�
צׇרְכֵיהֶם, שַׁבָּת הִיא מִלִּזְעוֹק וּרְפוּאָה  קִים בּ�  הָעוֹס�

נֹאמַר אָמֵן. רוֹבָה לָבוֹא, הַשְׁתָּא בַּעֲגָלָא וּבִזְמַן קָרִיב, ו� ק�

הַכָּרַת הַוֹטּב
הַמֵּטִיב. לֶךְ הָעוֹלָם, הַטּוֹב ו� ינוּ מֶֽ בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ

The congregation responds:

עוֹלָם חַסְדּוֹ. הוֹד וּלַיהוה כִּי טוֹב, כִּי ל�

בִּרְכַּת הַגּוֹמֵל
This b’rakhah is recited by one who has recovered  
from a serious illness or survived a life-threatening crisis.

לֶךְ הָעוֹלָם,  ינוּ מֶֽ  בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
נִי כׇּל־טוֹב. מָלַֽ חַיָּבִים טוֹבוֹת, שֶׁגּ� הַוֹגּמֵל ל�

 We respond for a male:

לָה. ךָכׇּ ל־טוֹב, הוּא יִגְמׇלְךָכׇּ ל־טוֹב, סֶֽ מָל� מִי שֶׁגּ�
 for a female:

לָה. לֵךְכׇּ ל־טוֹב, סֶֽ מָלֵךְכׇּ ל־טוֹב, הוּא יִגְמ� מִי שֶׁגּ�
 for a group:

לָה. כֶם כׇּל־טוֹב, הוּא יִגְמׇלְכֶםכׇּ ל־טוֹב, סֶֽ מָל� מִי שֶׁגּ�
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Prayers for Healing 
Mi sheberakh avoteinu 
m’kor ha-b’rakhah l’imoteinu,
May the Source of strength
who blessed the ones  

before us
help us find the courage
to make our lives a blessing, 

and let us say: Amen.
Mi sheberakh imoteinu 
m’kor ha-b’rakhah la-avoteinu,
bless those in need of  

healing
with r’fuah sh’leimah:
the renewal of body,
the renewal of spirit,

and let us say: Amen.
—Debbie Friedman

and drorah setel

Moses’ Prayer 
פָא נָא     אֵל נָא ר�

   לָהּ \ לוֹ \ לָהֶם.
God, please heal 
her/him/them.
El na r’fa na lah/lo/lahem.

— based on numbers 12:13

Meaning of Healing
Healing may be different 
than “cure.” Healing is a 
process that concerns not 
only the physical aspect of 
our reality, but our mental, 
emotional, and spiritual 
states as well. We pray, in 
part, for inner peace, calm, a 
cessation of torment and suf-
fering. The gift is to be able 
to deal with our fate, remain 
whole, and be at peace. This 
realization is important not 
only for the person who is ill 
but for caregivers as well, for 
they should know that they 
can be a source not only of 
cure but more especially of 
healing. 
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Revealed and Concealed
The Torah may be 
compared to a beautiful 
maiden, beautiful in form 
and appearance, concealed 
secretly in her palace. She 
has a single lover unknown 
to anyone—except to 
her.... Knowing that her 
lover is constantly circling 
her gate, what does she 
do? She opens a little win-
dow in that secret palace 
where she resides, reveals 
her face to her lover, 
and quickly withdraws, 
concealing herself.... So 
it is with a word of Torah: 
she reveals herself only to 
her lover. Torah knows that 
one who is wise of heart 
circles her gate every day. 
What does she do? From 
the palace, she reveals her 
face to the one who longs 
for her and signals a hint, 
then swiftly withdraws to 
her place, hiding away.... 
Thus Torah reveals and 
conceals herself, approach-
ing her lover, lovingly 
arousing her lover.

—ZOhaR

H|.|atzi Kaddish. A Kaddish 
is recited here to mark 
the completion of the 
required reading of the 
Torah; we now prepare for 
the reading of the haftarah, 
a reading taken from a 
different section of the 
Bible, the Prophets. So that 
the person called to chant 
the haftarah may also be 
honored with some words 
from the Torah scroll itself, 
another reading, called the 
maftir or “concluding read-
ing,” is added. On Shabbat 
it is usually a simple repeti-
tion of the last few verses 
of the required reading.

Lifting and Wrapping 
the Torah. Tractate 
Sofrim (9th–10th century) 
instructs that the Torah 
be lifted, that three col-
umns of text be unrolled, 
and that the writing be 
displayed to the entire 
congregation (14:8). In  
Sephardic practice this 
is done before the Torah 
reading begins; in Ashke-
nazic services the Torah 

is lifted here upon the conclusion of the reading. Out of respect, the 
congregation remains standing while the Torah is wrapped—a ceremony 
that imitates the practice of royalty.

This is the Torah וְזֹאת הַתּוֹרָה. The liturgists combined Deuteronomy 
4:44 and Numbers 9:23 in this line, underscoring that our entire Torah 
came from Moses as dictated by God. This theological claim is not 
made in the Bible itself. Since this passage conflates two biblical verses, 
the 20th-century Orthodox Jewish thinker Joseph B. Soloveitchik, for 
instance, did not recite it. 
  When reciting this passage, some people hold up or kiss the tzitzit of 
their tallit, to affirm their own active fulfillment of the Torah.

H|.|atzi Kaddish is recited before the maftir aliyah is called to the Torah.

Ḥatzi Kaddish
Leader:

May God’s great name be exalted and hallowed throughout 
the created world, as is God’s wish. May God’s sovereignty 
soon be established, in your lifetime and in your days, and in 
the days of all the house of Israel. And we say: Amen.

Congregation and Leader:

May God’s great name be acknowledged forever and ever! 
Y’hei sh’meih raba m’varakh l’alam u-l’almei almaya.

Leader:

May the name of the Holy One be acknowledged and  
celebrated, lauded and worshipped, exalted and honored,  
extolled and acclaimed—though God, who is blessed,  
b’rikh hu, is truly [on Shabbat Shuvah we add: far] beyond all  
acknowledgment and praise, or any expressions of  
gratitude or consolation ever spoken in the world.  
And we say: Amen.

Lifting the Torah
Two individuals are called to raise and tie the Sefer Torah
after it is read. As the Torah is lifted, we rise and recite:

This is the Torah, God’s word by Moses’ hand, 
which Moses set before the people Israel.
V’zot ha-torah asher sam moshe lifnei b’nei yisrael 
al pi Adonai b’yad moshe.

H|.|atzi Kaddish is recited before the maftir aliyah is called to the Torah.

חֲצִי קַדִּישׁ
Leader:

רָא, כִּרְעוּתֵהּ,  מָא דִּי ב� עָל� מֵהּ רַבָּא, בּ� יִתְקַדַּשׁ שׁ� יִתְגַּדַּל ו�
כׇל־בֵּית  חַיֵּיכוֹן וּבְיוֹמֵיכוֹן וּבְחַיֵּי ד� יַמְלִיךְ מַלְכוּתֵהּ בּ� ו�

אִמְרוּ אָמֵן.  יִשְׂרָאֵל, בַּעֲגָלָא וּבִזְמַן קָרִיב, ו�
Congregation and Leader:

מַיָּא. מֵי עָל� עָלַם וּלְעָל� בָרַךְ ל� מֵהּ רַבָּא מ� הֵאשׁ �  י�
Leader:

יִתְנַשֵּׂא  יִתְרוֹמַם ו� יִתְפָּאַר ו� יִשְׁתַּבַּח ו�  יִתְבָּרַךְ ו�
רִיךְ הוּא, קֻדְשָׁא, בּ� מֵהּ דּ� יִתְהַלַּל שׁ� יִתְעַלֶּה ו� יִתְהַדַּר ו� ו�

[on Shabbat Shuvah we substitute: לָּא מִכׇּל־ עֵֽ לָּא ל� עֵֽ לָּא מִן כׇּל־ ]ל� עֵֽ ל�
מָא,  עָל� נֶחָמָתָא דַּאֲמִירָן בּ� חָתָא ו� שִׁירָתָא תֻּשְׁבּ� בִּרְכָתָא ו�

אִמְרוּ אָמֵן. ו�

הַגְבָּהַת הַתּוֹרָה
Two people are called up for Hagbah and Gelilah, lifting and 
tying the Sefer Torah. As the Torah is lifted, we rise and recite:

נֵי יִשְׂרָאֵל, זֹאת הַתּוֹרָה אֲשֶׁר שָׂם משֶֹׁה לִפְנֵיבּ � ו�
יַד משֶֹׁה. עַל פִּי יהוהבּ �
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Priest and Prophet
Indeed, the sort of crimes 
and even the amount of 
delinquency that fill the 
prophets of Israel with 
dismay do not go beyond 
that which we regard as 
normal, as typical ingredi-
ents of social dynamics. To 
us a single act of injus-
tice—cheating in business, 
exploitation of the poor—
is slight; to the prophets, a 
disaster. To us injustice is 
injurious to the welfare of 
the people to the prophets 
it is a deathblow to exis-
tence: to us, an episode; 
to them, a catastrophe, a 
threat to the world.

—abraham joshua
 heschel

It is otherwise with the 
Priest. He appears on 
the scene at a time when 
prophecy has already 
succeeded in hewing out 
a path for its idea . . . . The 
Priest also fosters the idea 
and desires to perpetuate 
it; but he is not of the race 
of giants. He has not the 
strength to fight continu-
ally against necessity and 
actuality; his tendency is 
rather to bow to the one 
and come to terms with 
the other. . . . Not what 
ought to be, but what can 
be is what he seeks.

—aḤad ha-am
(translated by Leon Simon)

B’rakhah Before the Haftarah
Barukh atah Adonai, our God, sovereign of time and space, 
who chose worthy prophets and was pleased by their words, 
spoken in faithfulness. 
Barukh atah Adonai, who has chosen the Torah, Your servant  
Moses, Your people Israel, and the prophets of truth and 
justice.

B’rakhot After the Haftarah
Barukh atah Adonai, our God, sovereign of time and space, 
eternal protector, righteous in all generations, the faithful 
God who fulfills what is promised, who accomplishes what is 
spoken, whose every word is true and just. Faithful are You, 
ADONAI, and Your words are trustworthy; not one of Your 
words will prove empty, for You are a faithful and compassion-
ate sovereign. 
Barukh atah Adonai, God who faithfully fulfills all Your words.

Show compassion to Zion, our true home, and speedily, in our 
time, bring deliverance to those sad in spirit. 
Barukh atah Adonai, who makes Zion happy with her children.

Make us joyful, ADONAI our God, with Elijah the prophet, 
Your servant, and with the kingdom of David, Your anointed—
may he soon come, making our hearts rejoice. May no stranger 
sit on his throne and may no other inherit his glory, for You 
have promised him, by Your holy name, that his light shall 
never be extinguished. 
Barukh atah Adonai, Shield of David.

For all this we thank You and praise You, ADONAI our God: for 
the Torah, for the ability to worship, for the prophets, for the 
Shabbat that You have given us, ADONAI our God, for holi-
ness and for rest, for honor and for glory. May Your name be 
blessed by all that is living, always and forever, and may Your 
promise prove true and everlasting. 
Barukh atah Adonai, who makes Shabbat holy.

HAFTARAH. The Hebrew 
Bible is composed of three 
divisions, in descending 
order of revelation: (1) 
the Five Books of Moses, 
known as the Torah; (2) 
the Prophets, both the 
historical books from 
Judges through Kings and 
the three major and twelve 
minor prophets; and (3) the 
Writings, including Psalms, 
the Five Megillot, Job, 
Proverbs, Daniel, and the 
late historical works of Ezra, 
Nehemiah, and Chronicles. 
In the ancient synagogue in 
the Land of Israel, passages 
were read from all three 
sections on each Shabbat. 
Probably because of time 
constraints, the custom of 
a third reading died away, 
and today we read only 
from the Torah and the 
Prophets. The latter read-
ing is called the haftarah, 
meaning “the parting” or 
“the conclusion,” and it usu-
ally complements themes 
in the day’s Torah reading. 
The custom of reading from 
the Writings remains on the 
festivals: on the intermedi-
ate Shabbat of Pesah|.| we 
read the Song of Songs, on 
Shavuot we read the Scroll 
of Ruth, and on Sukkot we 
read ​Ecclesiastes.
  The haftarah need not 
be read from a parch-
ment scroll. Some older 
synagogues, though, have 
two smaller arks beside the 
main ark containing the  
Torah scrolls. To the right is 
a recess containing a scroll 
of the prophetic readings 

and to the left is another one containing the five scrolls read on festivals, Tishah B’av, and Purim.

B’RAKHOT AFTER THE HAFTARAH. A series of b’rakhot concludes the reading from the Prophets. The earliest 
synagogue services probably centered on the public reading of biblical passages, and so the prayers conclud-
ing the haftarah reading may have constituted the core of the most ancient synagogue service. These prayers 
mention the sanctity of the day, express messianic longing, and speak of God’s faithfulness in keeping the 
divine promise—themes also included in the Amidah for Shabbat.

רָכָה לִפְנֵי הַהַפְטָרָה בּ�
לֶךְ הָעוֹלָם,  ינוּ מֶֽ 	בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ

 אֲשֶׁר בָּחַר בִּנְבִיאִים טוֹבִים, 
דִבְרֵיהֶם הַנֶּאֱמָרִים בֶּאֱמֶת.  רָצָה ב�  ו�

בָּרוּךְ אַתָּה יהוה, הַבּוֹחֵר בַּתּוֹרָה וּבְמשֶֹׁה עַבְדּוֹ 
דֶק. וּבְיִשְׂרָאֵל עַמּוֹ וּבִנְבִיאֵי הָאֱמֶת וָצֶֽ

אַחַר הַהַפְטָרָה רָכוֹת ל� בּ�
לֶךְ הָעוֹלָם, צוּר כׇּל־הָעוֹלָמִים,  ינוּ מֶֽ בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
דַבֵּר  עֹשֶׂה, הַמ� כׇל־הַדּוֹרוֹת, הָאֵל הַנֶּאֱמָן הָאוֹמֵר ו� צַדִּיק בּ�

דֶק. נֶאֱמָן אַתָּה הוּא יהוה  בָרָיו אֱמֶת וָצֶֽ וּמְקַיֵּם, שֶׁכׇּל־דּ�
יךָ אָחוֹר לֹא  בָרֶֽ דָבָר אֶחָד מִדּ� יךָ, ו� בָרֶֽ נֶאֱמָנִים דּ� ינוּ, ו� אֱלֹהֵֽ

תָּה. רַחֲמָן אָֽ לֶךְ נֶאֱמָן ו� יָשׁוּב רֵיקָם, כִּי אֵל מֶֽ
בָרָיו. כׇל־דּ� בָּרוּךְ אַתָּה יהוה, הָאֵל הַנֶּאֱמָן בּ�

יעַ  לַעֲלֽוּבַת נֶֽפֶשׁ תּוֹשִֽׁ רַחֵם עַל צִיּוֹן כִּי הִיא בֵּית חַיֵּֽינוּ, ו�
בָנֶֽיהָ. חַ צִיּוֹן בּ� שַׂמֵּֽ ינוּ. בָּרוּךְ אַתָּה יהוה, מ� יָמֵֽ בִּמְהֵרָה ב�

ךָ וּבְמַלְכוּת  אֵלִיָּֽהוּ הַנָּבִיא עַבְדֶּֽ ינוּ בּ� נוּ, יהוה אֱלֹהֵֽ חֵֽ שַׂמּ�
נוּ. עַל כִּסְאוֹ לֹא  יָגֵל לִבֵּֽ ךָ, בִּמְהֵרָה יָבֹא ו� שִׁיחֶֽ בֵּית דָּוִד מ�

שֵׁם  בוֹדוֹ, כִּי ב� לֹא יִנְחֲלוּ עוֹד אֲחֵרִים אֶת־כּ� יֵֽשֶׁב זָר ו�
עוֹלָם וָעֶד.  עְתָּ לּוֹ שֶׁלּאֹ יִכְבֶּה נֵרוֹ ל� ךָ נִשְׁבַּֽ קׇדְשׁ�

בָּרוּךְ אַתָּה יהוה, מָגֵן דָּוִד.

עַל יוֹם הַשַּׁבָּת  בִיאִים ו� עַל הַנּ� עַל הָעֲבוֹדָה ו� עַל הַתּוֹרָה ו�
כָבוֹד  לִמְנוּחָה, ל� ינוּ לִקְדֻשָּׁה ו� נוּ יהוה אֱלֹהֵֽ תָּ לָּֽ הַזֶּה שֶׁנָּתַֽ

חְנוּ מוֹדִים לָךְ,  ינוּ אֲנַֽ רֶת. עַל הַכֹּל יהוה אֱלֹהֵֽ וּלְתִפְאָֽ
עוֹלָם  פִי כׇּל־חַי תָּמִיד ל� כִים אוֹתָךְ. יִתְבָּרַךְ שִׁמְךָ בּ� וּמְבָר�

קַדֵּשׁ הַשַּׁבָּת. וָעֶד. בָּרוּךְ אַתָּה יהוה, מ�
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A Prayer for the Congregation
May heaven bestow deliverance on this holy congregation, the 
adults and their children: may kindness, love, and compassion, 
a long life, abundant provision, and sustenance from heaven, 
bodily health, and spiritual enlightenment be their lot. May 
their children thrive, never ceasing to speak words of Torah 
nor ever neglecting them. May the sovereign of the universe 
bless you, accord you a full life, add to your days, and grant you 
a long life. May you be freed of all distress and difficult cir-
cumstance, now and always. May the master in heaven sustain 
you at all times and seasons, and let us say: Amen.

A Prayer for Those Who Serve the Community
May the one who blessed our ancestors, Abraham, Isaac, and 
Jacob, Sarah, Rebecca, Rachel, and Leah, bless this entire 
congregation, together with all other holy congregations: 
they, their families, and all that is theirs; along with those 
who devote themselves to establish synagogues for prayer, as 
well as those who enter them to pray, and those who pro-
vide for their maintenance, wine for Kiddush and Havdalah, 
food for guests, bread for the hungry, tzedakah for the poor, 
and shelter for the homeless; ▶ and all who faithfully devote 
themselves to the needs of this community and the Land of 
Israel. May the Holy One reward them, remove sickness from 
them, heal them, and forgive their sins. May God bless them 
by making all their worthy endeavors prosper, as well as those 
of the entire people Israel, their brothers and sisters. And let 
us say: Amen.

חַיֵּי אֲרִיכֵי  רַחֲמֵי ו� חִסְדָּא ו� מַיָּא, חִנָּא ו� קוּם פֻּרְקָן מִן שׁ� י�
סִיַּעְתָּא דִשְׁמַיָּא, וּבַרְיוּת גּוּפָא וּנְהוֹרָא  וִיחֵי ו� וּמְזוֹנֵי ר�

דִי  קַיָּמָא, זַרְעָא דִּי לָא יִפְסֻק, ו� מַעַלְיָא, זַרְעָא חַיָּא ו�
הָלָא קַדִּישָׁא הָדֵין,  כׇל־ק� לָא יִבְטֻל, מִפִּתְגָּמֵי אוֹרַיְתָא, ל�
כוֹן, יַפִּישׁ  בָרֵךְ יָת� מָא י� עָל� עֵרַיָּא. מַלְכָּא ד� בַיָּא עִם ז� רַבְר�
קוּן  תִתְפָּר� יִתֵּן אַרְכָא לִשְׁנֵיכוֹן, ו� יַסְגֵּא יוֹמֵיכוֹן ו� חַיֵּיכוֹן, ו�

בוּן, מִן כׇּל־עָקָא, וּמִן כׇּל־מַרְעִין בִּישִׁין.  תִשְׁתֵּז� ו�
עִדָּן,  מַן ו� כוֹן, כׇּל־ז� סַעְדּ� הֵא ב� מָרָן דִּי בִשְׁמַיָּא י�

נֹאמַר: אָמֵן. ו�

ינוּ  אִמּוֹתֵֽ יַעֲקֹב, ו� ינוּ אַבְרָהָם יִצְחָק ו� מִי שֶׁבֵּרַךְ אֲבוֹתֵֽ
בָרֵךְ אֶת כׇּל־הַקָּהָל  לֵאָה, הוּא י� שָׂרָה רִבְקָה רָחֵל ו�

חוֹתֵיהֶם  דֶשׁ, הֵם וּמִשְׁפּ� הִלּוֹת הַקֹּֽ הַקָּדוֹשׁ הַזֶּה, עִם כׇּל־ק�
נֵסִיּוֹת לִתְפִלָּה,  יַחֲדִים בָּתֵּי כ� כֹל אֲשֶׁר לָהֶם, וּמִי שֶׁמּ� ו�

נִים נֵר לַמָּאוֹר  הִתְפַּלֵּל, וּמִי שֶׁנּוֹת� תוֹכָם ל� וּמִי שֶׁבָּאִים בּ�
עֵבִים  לֶֽחֶם לָר� חִים ו� קִדּוּשׁ וּלְהַבְדָּלָה, וּפַת לָאוֹר� יִן ל� יַֽ ו�

כׇל־מִי  חוֹב,  ◀ ו� חַיִּים בָּר� וּצְדָקָה לָעֲנִיִּים וּמִכְסֶה ל�
רֶץ יִשְׂרָאֵל בֶּאֱמוּנָה.  צׇרְכֵי צִבּוּר וּבְבִנְיַן אֶֽ קִים בּ� שֶׁעוֹס�

יָסִיר מֵהֶם כׇּל־מַחֲלָה,  כָרָם, ו� שַׁלֵּם שׂ� הַקָּדוֹשׁ בָּרוּךְ הוּא י�
רָכָה  יִשְׁלַח בּ� כׇל־עֲוֺנָם, ו� יִסְלַח ל� כׇל־גּוּפָם, ו� יִרְפָּא ל� ו�

דֵיהֶם, עִם כׇּל־יִשְׂרָאֵל אֲחֵיהֶם  כׇל־מַעֲשֵׂה י� הַצְלָחָה בּ� ו�
נֹאמַר אָמֵן. אַחֲיוֹתֵיהֶם, ו� ו�

Community Concerns. 
The Torah service became 
an occasion for express-
ing communal concerns. 
Y’kum Purkan is written 
in Aramaic, the common 
language of Jewish com-
munities of the Eastern 
Mediterranean and Babylo-
nia during much of the 1st 
millennium. It originated 
in Babylonia and the text 
has evolved over time. It 
petitions God on behalf of 
the local synagogue com-
munity, and is followed by 
a Hebrew prayer (Mi She-
berakh) of similar purpose. 
The first prayer expresses 
the hope that all may enjoy 
long, prosperous lives; the 
second singles out those 
who give of their means 
and time to support Jewish 
communal institutions and 
needy individuals.

176    shabbat ·  morning service ·  torah service   שחרית לשבת · סדר קריאת התורה  176

An Alternate Prayer 
for the Community
May the one who blessed 
our ancestors Abraham, 
Isaac, and Jacob, Sarah, 
Rebecca, Rachel and Leah, 
bless this holy congrega-
tion, men and women, 
sons and daughters, and all 
that is ours. May it be Your 
will to bless us, to hear 
our voices raised in prayer, 
and to protect us from 
any trouble and difficulty. 
Spread over us the divine 
canopy of peace and plant 
within us love and unity, 
peace and friendship; 
banish all hate among us. 
May the words of Torah be 
fulfilled: “Do not wrong 
one another, but fear your 
God . . . that you may dwell 
upon the land securely” 
(Leviticus 25:17–18). And 
so may it be Your will, and 
let us say: Amen.

Community
The individual . . . and 
group must learn to over-
come those tenden- 
cies toward selfishness  
and antagonism, and 
re-orient their minds to 
see life not as a hunt for 
pleasure, but as an engage-
ment for service; not as a 
race involving victories and 
defeat, but as a pursuit of 
goals that transcend the 
interests of single nations 
and generations.

—LOUIS FINKELSTEIN
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A Prayer for the Renewal of Creation 
Master of the universe, in whose hand is the breath of all life 
and the soul of every person, grant us the gift of Shabbat, a day 
of rest from all our labors. With all of our senses may we per-
ceive the glory of Your works. Fill us with Your goodness, that 
we may attest to Your great deeds. Strengthen us to become 
Your faithful partners, preserving the world for the sake of 
future generations. ▶ Adonai our God and God of our ances-
tors, may it be Your will to renew Your blessing of the world in 
our day, as You have done from the beginning of time. 

A Prayer for Our Country
Our God and God of our ancestors, with mercy accept our 
prayer on behalf of our country and its government. Pour out 
Your blessing upon this land, upon its inhabitants, upon its 
leaders, its judges, officers, and officials, who faithfully devote 
themselves to the needs of the public. Help them understand 
the rules of justice You have decreed, so that peace and secu-
rity, happiness and freedom, will never depart from our land. 

ADONAI, God whose spirit is in all creatures, we pray that 
Your spirit be awakened within all the inhabitants of our land. 
Uproot from our hearts hatred and malice, jealousy and strife. 
Plant love and companionship, peace and friendship, among 
the many peoples and faiths who dwell in our nation. Grant us 
the knowledge to judge justly, the wisdom to act with compas-
sion, and the understanding and courage to root out poverty 
from our land.

May it be Your will that our land be a blessing to all who dwell 
on earth, and may You cause all peoples to dwell in friendship 
and freedom. Speedily fulfill the vision of Your prophets:  
“Nation shall not lift up sword against nation, neither shall 
they learn war anymore.” “For all of them, from the least of 
them to the greatest, shall know Me.” And let us say: Amen.

רֶץ פִלָּה לִשְׁלוֹם הָאָֽ תּ�
שַׂר  רֽוּחַ כׇּל־בּ� ךָ נֶֽפֶשׁ כׇּל־חַי ו� יָד� רִבּוֹנשֶׁ וֹל עוֹלָם, אֲשֶׁר בּ�

נוּחָה, יוֹם לִשְׁוֹבּת וֹבּ מִכׇּל־ נוּ שַׁבָּת מ� אִישׁ, הַנְחִילֵֽ
ךָ.  צִירָת� נֵדַע אֶת־הוֹד י� חשָׁוּה, נַכִּיר ו� כׇל־תּ� לָאכָה. בּ� מ�
קֵנוּ  יךָ. חַזּ� דֶל מַעֲשֶֽׂ גֹֽ ךָ שֶׁנִּהְיֶה עֵדִים ל� נוּ מִוּטּבֶֽ עֵֽ  שַׂבּ�
ךָ  ךָ וּשׁתָפִים נֶאֱמָנִים, לִשְׁמוֹר עַל עוֹלָמ�  לִהְיוֹת עִמּ�
פָנֶֽיךָ יהוה  הִי רָצוֹן מִלּ�  בַּעֲבוּר הַדּוֹרוֹת הַבָּאִים. ◀ י�

ךָ  בָרֵךְ אֶת־עוֹלָמ� ינוּ, שֶׁתּ� אִוֹמּתֵֽ ינוּ ו� ינוּ וֵאלֹהֵי אֲבוֹתֵֽ  אֱלֹהֵֽ
דֶם.  ינוּ כִּימֵי קֶֽ יָמֵֽ בּ�

דִינָה פִלָּה לִשְׁלוֹם הַמּ� תּ�
רַחֲמִים  ינוּ, קַבֵּל נָא בּ� אִמּוֹתֵֽ ינ וּו� ינ וּוֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ

ךָ  נוּ וּמֶמְשַׁלְתָּהּ. הָרֵק אֶת־בִּרְכָת� עַד אַרְצֵֽ נוּ בּ� פִלָּתֵֽ אֶת־תּ�
יהָ,  טֶֽ יהָ, עַל רֹאשָׁהּ, שׁוֹפ� רֶץ הַזֹּאת, עַל תּוֹשָׁבֶֽ עַל הָאָֽ

צׇרְכֵי צִבּוּר בֶּאֱמוּנָה. הֲבִינֵם  קִים בּ� יהָ הָעוֹס�  וּפְקִידֶֽ
שַׁלְוָה,  נוּ שָׁלוֹם ו� עַן לֹא יָסֽוּרוּ מֵאַרְצֵֽ מַֽ ךָ ל� טֵי צִדְקֶֽ מִשְׁפּ�

פֶשׁ כׇּל־הַיָּמִים.  שֶׁר וָחֹֽ אֹֽ
לַח רוּחֲךָ עַל  כׇל־בָּשָׂר, שׁ� נָּא יהוה, אֱלֹהֵי הָרוּחוֹת ל� אָֽ
אֵיבָה, קִנְאָה  נוּ שִׂנְאָה ו� נוּ. עֲקֹר מִלִּבֵּֽ כׇּל־תּוֹשָׁבֵי אַרְצֵֽ

הָאֱמוּנוֹת הַשּׁוֹנוֹת  נֵי הָאֻמּוֹת ו� טַע בֵּין בּ� תַחֲרוּת, ו� ו�
דֶק  רֵעוּת. כִּי עַד צֶֽ אַחֲוָה, שָׁלוֹם ו� נִים בָּהּ אַהֲבָה ו� הַשּׁוֹכ�

ךָ דֵעָה לִשְׁפֹּט  חׇנֵּֽנוּ מֵאִתּ� בָתֵי דִינֵֽנוּ, ו�  יָשׁוּב מִשְׁפָּט בּ�
כֶל טוֹב  שֵֽׂ סֶד וּבְרַחֲמִים, בּ� חֶֽ דֶק וּבְבִינָה, לִפְעֹל בּ� צֶֽ בּ�

נוּ. מֶץ לֵב, לַעֲקוֹר עֲנִיּוּת מֵאַרְצֵֽ וּבְאֹֽ
בֵי כׇל־יוֹשׁ� רָכָה ל� נוּ בּ� הִי אַרְצֵֽ פָנֶֽיךָ שֶׁתּ� הִי רָצוֹן מִלּ� וּבְכֵן י�

קַיֵּם בִּמְהֵרָה  חֵרוּת, ו� תַשְׁרֶה בֵינֵיהֶם רֵעוּת ו� תֵבֵל, ו�
דוּ עוֹד  לֹא יִלְמ� רֶב ו� יךָ: לֹא יִשָּׂא גוֹי אֶל גּוֹי חֶֽ בִיאֶֽ חֲזוֹן נ�

עַד  טַנָּם ו� מִקּ� עוּ אוֹתִי ל� נֶאֱמַר: כִּי כוּלָּם יֵד� מִלְחָמָה. ו�
נֹאמַר אָמֵן. דוֹלָם. ו� גּ�

PRAYER FOR THE RENEWAL 
OF CREATION. Concerns 
about our environment 
are as much a part of our 
consciousness as are the 
issues that were historically 
raised in this part of the 
service. This prayer, written 
by Daniel Nevins, expresses 
the hope that by ceasing to 
labor on Shabbat, by being 
able to appreciate and 
be grateful for life and its 
gifts, we will increase our 
awareness of the need to 
be responsible caretakers of 
the natural world.

Prayer for Our Country. 
It has been customary since 
medieval times to include 
in the liturgy a prayer for 
the welfare of the govern-
ment. Secure governments 
were seen as providing 
safety for the Jewish com-
munity, and a biblical 
warrant for such prayers 
was found in Jeremiah’s 
instruction to Israel to 
“seek the welfare of the city 
to which I have exiled you 
and pray to Adonai on its 
behalf; for in its prosperity 
you shall prosper” (29:7). 
Early versions of this prayer 
referred to God as “the 
one who gives dominion 
to kings” and reflected 
the anxiety that Jews felt 
as a beleaguered minority. 
The text here is based on 
a prayer composed in the 
1920s by Professor Louis 
Ginzberg, which transforms 
what had formerly been 
“A Prayer for the Govern-
ment” into “A Prayer for 
Our Country” and for 
its people, the source of 
authority in a democracy. 

Whereas earlier prayers asked that the monarch be compassionate to the Jewish people, this prayer expresses 
the hope that the leaders of the country will be fair and just to all, helping to bring the world closer to a vision 
of peace and justice. The prayer ends with two prophetic verses: Isaiah 2:4 (“Nation shall not lift up sword...”) 
and Jeremiah 31:33 (“For all of them . . .”).
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Alternative Prayer for 
Our Country
Our God and God of 
our ancestors, grant to 
our country the will and 
wherewithal to fulfill its 
calling to justice, liberty, 
and equality.  
 May each of us fulfill our 
responsibilities of citizen-
ship with care, generosity, 
and gratitude, ever con-
scious of the extraordinary 
blessing of freedom, ever 
mindful of our duties to 
one another. Bless those 
who volunteer to labor on 
behalf of us all; may they 
find the strength and cour-
age to complete their tasks 
and fulfill their dreams. 
 May our judges, elected 
leaders, and all who hold 
public office exercise their 
responsibilities with wis-
dom, fairness, and justice 
for all. Fill them with love 
and kindness, and bless 
them that they may walk 
with integrity on the paths 
of peace and righteous-
ness.  
 Creator and protec-
tor of all, watch over our 
armed forces and all those 
entrusted with our safety, 
as they daily put their lives 
at risk to protect us and 
our freedoms. Be with 
them in times of danger; 
give them courage to act 
with honor and dignity, as 
well as insight to do what 
is right in Your eyes.
 Fill us all with the gifts 
of love and courage, that 
we may create a world that 
reflects Your glory. May we each respond to the charge 
of Your prophet, “For what does Adonai demand of You—
but to act justly, to love kindness, and to walk humbly with 
Your God” (Micah 6:8).  May the one who brings peace on 
high bring peace and prosperity to our world and keep us 
in safety. And let us say: Amen.  
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A Prayer for the 
State of Israel

 רִוֹבּנוֹ שֶׁל עוֹלָם, קַבֵּל 
רַחֲמִים וּבְרָצוֹן   נָא בּ�
עַד  ינוּ בּ� פִלּוֹתֵֽ אֶת־ תּ�

דִינַת יִשְׂרָאֵל. מ�
Sovereign of the universe, 
accept in lovingkindness 
and with favor our prayers 
for the State of Israel, her 
government, and all who 
dwell within her boundar-
ies and under her authority. 
Open our eyes and our 
hearts to the wonder of 
Israel, and strengthen our 
faith in Your power to 
work redemption in every 
human soul. Grant us also 
the fortitude to keep ever 
before us those ideals upon 
which the State of Israel 
was founded. Grant cour-
age, wisdom, and strength 
to those entrusted with 
guiding Israel’s destiny 
to do Your will. Be with 
those on whose shoulders 
Israel’s safety depends and 
defend them from all harm. 
Spread over Israel and all 
the world Your shelter of 
peace, and may the vision 
of Your prophet soon be 
fulfilled: “Nation shall not 
lift up sword against nation, 
neither shall they learn war 
anymore” (Isaiah 2:4).
רֶב  לֹא יִשָּׂא גוֹי אֶל וֹגּי חֶֽ
דוּ עוֹד מִלְחָמָה. לֹא יִלְמ� ו�

A Prayer for the State of Israel
Avinu she-ba-shamayim, stronghold and redeemer of the 
people Israel: Bless the State of Israel, [that it may be] the 
beginning of our redemption. Shield it with Your love; spread 
over it the shelter of Your peace. Guide its leaders and advi-
sors with Your light and Your truth. Help them with Your 
good counsel. Strengthen the hands of those who defend our 
holy land. Deliver them; crown their efforts with triumph. 
Bless the land with peace and its inhabitants with lasting joy. 
And let us say: Amen.
Avinu she-ba-shamayim, tzur yisrael v’go∙alo, bareikh et m’dinat 
yisrael [she-t’hei] reishit tz’mih|.|at ge’ulateinu. Hagen aleha 
b’evrat h|.|asdekha u-f’ros aleha sukkat sh’lomekha, u-sh’lah|.| or’kha 
va-amit’kha l’rasheha sareha v’yo∙atzeha, v’takneim b’eitzah tovah 
milfanekha. H|.|azeik et y’dei m’ginei eretz kodsheinu, v’hanh|.|ileim 
eloheinu y’shu∙ah, va-ateret nitzah|.|on t’atreim. V’natata shalom 
ba-aretz v’simh|.|at olam l’yosh’veha, v’nomar: amen.

A Prayer for Peace
May we see the day when war and bloodshed cease,
when a great peace will embrace the whole world.
     Then nation will not threaten nation,
     and the human family will not again know war.
For all who live on earth shall realize
we have not come into being to hate or to destroy.
We have come into being to praise, to labor, and to love.
     Compassionate God, bless the leaders of all nations
     with the power of compassion.
Fulfill the promise conveyed in Scripture:
I will bring peace to the land,
and you shall lie down and no one shall terrify you.
     I will rid the land of vicious beasts
     and it shall not be ravaged by war.
Let justice and righteousness flow like a mighty stream.
Let God’s peace fill the earth as the waters fill the sea.
And let us say: Amen.

דִינַת יִשְׂרָאֵל  פִלָּה לִשְׁלוֹם מ� תּ�
דִינַת  גוֹאֲלוֹ, בָּרֵךְ אֶת־מ� יִם, צוּר יִשְׂרָאֵל ו� ינ וּשֶׁבַּשָּׁמַֽ אָבִֽ
יהָ  נוּ. הָגֵן עָלֶֽ אֻלָּתֵֽ מִיחַת גּ� הֵא[ רֵאשִׁית צ� יִשְׂרָאֵל ]שֶׁתּ�
ךָ  ךָ, וּשְׁלַח אוֹר� לוֹמֶֽ יהָ סֻכַּת שׁ� ךָ וּפְרֹשׂ עָלֶֽ אֶבְרַת חַסְדֶּֽ בּ�
עֵצָה טוֹבָה  נֵם בּ� תַקּ� יהָ, ו� יוֹעֲצֶֽ יהָ ו� יהָ שָׂרֶֽ רָאשֶֽׁ ךָ ל� וַאֲמִתּ�

הַנְחִילֵם  נוּ, ו� רֶץ קׇדְשֵֽׁ גִנֵּי אֶֽ דֵי מ� פָנֶֽיךָ. חַזֵּק אֶת־י� מִלּ�
נָתַתָּֽ שָׁלוֹם  רֵם. ו� עַטּ� רֶת נִצָּחוֹן תּ� שׁוּעָה, וַעֲטֶֽ ינוּ י� אֱלֹהֵֽ

נֹאמַר: אָמֵן. יהָ, ו� בֶֽ יוֹשׁ� שִׂמְחַת עוֹלָם ל� רֶץ ו� בָּאָֽ

שָׁלוֹם  פִלָּה ל� תּ�
ינוּ, אִמּוֹתֵֽ ינוּ ו� ינוּ וֵאלֹהֵי אֲבוֹתֵֽ פָנֶֽיךָ יהוה אֱלֹהֵֽ הִי רָצוֹן מִלּ� י�

בַטֵּל מִלְחָמוֹת וּשְׁפִיכוּת דָּמִים מִן הָעוֹלָם שֶׁתּ�
תַשְׁכִּין שָׁלוֹם בָּעוֹלָם, ו�

דוּ עוֹד מִלְחָמָה. לֹא יִלְמ� רֶב ו� לֹא יִשָּׂא גוֹי אֶל גּוֹי חֶֽ ו�

בֵי תֵבֵל עוּ כׇּל־יוֹשׁ� יֵד� ירוּ ו� יַכִּֽ
אנוּ לָעוֹלָם בִּשְׁבִיל רִיב וּמַחֲלֹֽקֶת, שֶׁלּאֹ בָּֽ

קִנְתּוּר וּשְׁפִיכוּת דָּמִים. קִנְאָה ו� לֹא בִּשְׁבִיל שִׂנְאָה ו� ו�
ךָ, תִּתְבָּרַךְ לָנֶֽצַח. הַכִּיר אוֹת� דֵי ל� אנוּ לָעוֹלָם כּ� רַק בָּֽ

נוּ מִקְרָא שֶׁכָּתוּב: ינוּ וִיקֻיַּם בָּֽ רַחֵם עָלֵֽ וּבְכֵן תּ�
אֵין מַחֲרִיד, רֶץ וּשְׁכַבְתֶּם ו� י שָׁלוֹם בָּאָֽ נָתַתִּֽ ו�

כֶם. אַרְצ� רֶב לֹא תַעֲבֹר בּ� חֶֽ רֶץ ו� י חַיָּה רָעָה מִן הָאָֽ הִשְׁבַּתִּֽ ו�
חַל אֵיתָן. נַֽ יִם מִשְׁפָּט, וּצְדָקָה כּ� יִגַּל כַּמַּֽ ו�

כַסִּים. יִם לַיָּם מ� רֶץ דֵּעָה אֶת־יהוה כַּמַּֽ אָה הָאָֽ כִּי מָל�

PRAYER FOR THE STATE OF 
ISRAEL. Upon Israel’s inde-
pendence in 1948, many 
prayers were circulated 
for the well-being of the 
new state. This one was 
composed by Israel’s chief 
rabbis and was then slightly 
edited by the writer  
S.Y. Agnon.

THAT IT MAY BE הֵא תְּ  .שֶׁ
This Hebrew word was 
added by the Chief Rabbi 
of England, Immanuel Jako-
bovits, turning the phrase 
“the beginning of the re-
demption” into an expres-
sion of hope, rather than a 
statement of fact.

A PRAYER FOR PEACE. 
Rabbi Nathan Sternharz, 
a student of the H|.|asidic 
master Nah|.|man of Bratzlav 
(1772–1810, Ukraine), 
recorded this prayer. The 
version here has been 
adapted and translated by 
Jules Harlow.

Nation will not threaten
א גוֹי .Isaiah 2:4 .לאֹ יִשָּׂ

I will bring peace י ֽ  וְנָתַתִּ
לוֹם .Leviticus 26:6 .שָׁ

Let justice and righ-
teousness flow יִם ֽ מַּ ל כַּ  וְיִגַּ
ט פָּ .Amos 5:24 .מִשְׁ

FILL THE EARTH י מָלְאָה  כִּ
רֶץ .Isaiah 11:9 .הָאָֽ
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Nisan (30 days), the month in which the people Israel were redeemed from 
Egypt, is designated in Exodus (12:2) as the first month of the year and it is 
the starting point of the festival cycle. Because the Torah also calls it ḥodesh 
ha-aviv, the springtime month (Deuteronomy 16:1), the Hebrew calendar is 
adjusted to ensure that Nisan always falls in late March and April, around the 
time of the spring equinox (see Adar below). The Mishnah (Rosh Hashanah 
1:1) indicates that Nisan is one of four “new years” in the calendar: Nisan is 
the new year for determining festivals, and also the month that marks the 
beginning of a king’s reign. Pesaḥ begins on the 15th, and Yom HaShoah is 
observed on the 27th. It consists of 30 days, and its symbol is the ram, taleh.

Iyar (29 days) mostly coincides with the month of May. Iyar is especially 
associated with the State of Israel: Yom HaZikaron (Israeli Memorial Day), 
Yom HaAtzmaut (Israeli Independence Day) and Yom Yerushalayim are all 
observed in Iyar. In addition, Lag Ba-omer, the celebratory day in the midst 
of the counting of the omer, occurs on the 18th of Iyar. Iyar’s symbol is the 
bull, shor.

Sivan (30 days) occurs during the months of May and June, already summer 
in the Land of Israel. The sixth of Sivan is celebrated as the Festival of Sha-
vuot (and, outside the Land of Israel, the seventh as well) and marks an end 
to the counting of the omer. Sivan’s symbol is the twins, te’omim.

Tammuz (29 days) is most frequently the time of the summer solstice. The 
17th of Tammuz marks the time of the breaching of the wall of Jerusalem by 
Nebuchadnezzar (587/586 B.C.E) and the second conquest by the Romans 
under Titus in 70 C.E., and begins a period of three weeks of mourning, 
marked by special haftarot. A midrashic tradition places on that same day 
Moses’ smashing of the first set of tablets in response to the golden calf. 
Tammuz’s symbol is a crustacean, sartan.

Av (30 days) occurs in mid-summer. The period of mourning that began on 
Tammuz 17 intensifies in Av, culminating in the fast of Tishah B’Av (“the 
ninth of Av”), commemorating the destruction of both Temples, the expul-
sion from Spain, and other times of Jewish persecution and martyrdom. This 
fast is the most severe in the Jewish calendar, save for Yom Kippur itself. 
The Shabbat following Tishah B’Av is called Shabbat Naḥamu (the Shabbat 
of Consolation), and is the first of seven Shabbatot of comfort (each with 
a special haftarah) leading up to Rosh Hashanah. The month is therefore 
sometimes called Menaḥem Av (Av the Comforter). Its symbol is the lion, 
aryeh.

Elul (29 days) most often begins in August and continues into September. 
A rabbinic tradition has it that Moses went up Mount Sinai a second time at 
the beginning of Elul to pray that God forgive the people for the sin of the 
golden calf; he came down forty days later on Yom Kippur, having attained 
atonement. The rabbis saw a hint of this reconciliation between God and the 
people in the name of the month, whose letters spell the acronym ani l’dodi 
v’dodi li, “I am for my beloved and my beloved is for me” (Song of Songs 6:3). 
Over time, Elul became a month of preparation for the High Holy Days, with 
the shofar sounded daily. Elul’s symbol is the virgin, b’tulah.

Tishrei (30 days) almost always begins in September, at the time of the fall 
equinox. Although in one system of counting it is the seventh month, the 
Mishnah (Rosh Hashanah 1:1) indicates that Tishrei is the month that begins 
a new calendar year, and a new agricultural cycle; indeed its name derives 
from the Aramaic word meaning “to begin.” Therefore, Rosh Hashanah is 
observed on the 1st and 2nd of Tishrei; Yom Kippur, Sukkot, Sh’mini Atzeret 
and Simḥat Torah all follow in the same month. Tishrei’s symbol is that of a 
balance scale, moznayim. 

Ḥeshvan or MarḤeshvan almost always begins in October; it is one of two 
months whose length varies from year to year, either 29 or 30 days, to ensure 
that the holidays fall on certain days (e.g., Yom Kippur can never fall on 
Friday or Sunday, because that would interfere with the proper observance of 
Shabbat). It is the only month of the year without major holidays or fast days. 
Its symbol is the scorpion, akrav.

Kislev usually begins during the month of November; like the previous 
month, the number of days varies between 29 and 30. Kislev is the darkest 
month of the year, but it is also the month in which we light the menorah in 
celebration of Ḥanukkah, beginning on the 25th of the month. Its symbol is 
the bow, keshet, perhaps evoking the rainbow (keshet) shown to Noah after the 
flood, which according to some commentators ended on the 28th of Kislev. 

Tevet (29 days) almost always begins in December and usually extends into 
January, and usually includes the winter solstice. The tenth of the month 
commemorates the siege of Jerusalem begun by Nebuchadnezzar that 
eventually led to the capture of the city and the Babylonian exile of Judah. Its 
symbol is that of a goat, g’di.

Shevat (30 days) begins in January and most often extends into February, 
early spring in the Land of Israel. The Mishnah (Rosh Hashanah 1:1) indi-
cates that Shevat is the new year for the trees. Therefore, during this month 
we observe Tu B’Shevat (“the fifteenth of Shevat”), a day to celebrate trees 
and the natural world. Its symbol is a bucket of water, d’li, perhaps indicating 
the abundance of water after the winter rains and the richness of the soil at 
this time.

Adar occurs in February and March. Purim is celebrated on the 14th (in  
Jerusalem it is celebrated on the 15th), preceded by the Fast of Esther on the 
13th. Rabbinic lore teaches that when Adar begins, joy increases. Because 
the lunar calendar of twelve months is slightly shorter than the solar year, 
the Hebrew calendar intercalates a full month seven times in a nineteen-year 
cycle; this ensures that Pesaḥ will always occur in the spring. When a new 
month is added, there are two months of Adar—Adar I and Adar II. Purim is 
celebrated in Adar II. Adar’s symbol is fish, dagim. It normally consists of 29 
days; in a leap year Adar I consists of 30 days.

The Months of the Year

The circuit of the months of the year is marked by the dominance of different 
constellations of the stars. Synagogues were often adorned with images of these 
constellations, as if in entering the synagogue one had ascended to heaven. This 
page illustrates the months of the year and their associated symbols, which 
have decorated synagogues through the ages.
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Prayer for the  
New Month
May the new month bring 
renewal to our lives:
a renewal of wonder
a renewal of freedom
a renewal of love
a renewal of justice
a renewal of friendship
a renewal of holiness.
Amen.

Renewal
The midrash teaches that 
while the Israelites were 
still in Egypt, God showed 
Moses the new moon, 
saying, “When the moon 
renews itself like this, it 
will be the beginning of 
the month for you.” The 
German Orthodox thinker 
Samson Raphael Hirsch 
understood this as a sign 
that the Jewish people 
would continually renew 
itself. Just as the rainbow 
was a sign to Noah that hu-
manity would have a new 
future, in the same way, 
in Egypt, at the threshold 
of the new Jewish future, 
God called Moses and Aar-
on into the open, showed 
them the silver crescent 
of the new moon, and 
said, “The renewal of this 
moon is a sign of the call to 
continuous renewal.”

The Hebrew Calendar. 
Since biblical times the 
Hebrew calendar has been 
based on the lunar year. 
Months were declared by 
the sighting of the new 
moon. The Mishnah de-
scribes an elaborate system 
of communication whereby 
the sighting of the new 
moon was announced from 
hilltop to hilltop by lighting 
signal fires (Rosh Hashanah 
2:2–4). In the middle of the 
1st millennium a perpetual 
calendar was instituted 
and the declaration of 
the month was no longer 
made on the basis of visual 
sighting. The time of the 
new month could then be 
announced in advance, 
in the synagogue. The 
Hebrew calendar runs on a 
nineteen-year cycle. Lunar 
months are actually 29½ 
days, so some months are 
29 and others 30 days. The 
lunar year is 354 days, and 
in order to keep the lunar 
calendar in sync with the 
solar year, an extra lunar 
month—a second Adar—is 
added in the spring, seven 
times during the nineteen-
year cycle.

Bestow on us  ׁש חַדֵּ תְּ שֶׁ
ינוּ  The Babylonian .עָלֵֽ
Talmud (Berakhot 16b) 
mentions that this prayer 
was recited by Rav (3rd 
century) as a conclusion to 
the Amidah. Later liturgists 
incorporated it as a prayer 
for the new moon.

conscious of  heaven’s 
demands יִם מַֽ -Liter .יִרְאַת שָׁ
ally, “the fear of heaven.” 
This common rabbinic 
phrase has many shades of 

meaning. It implies a consciousness of God’s 
presence in one’s life, so that one does that 
which is right in the eyes of God.

Announcing the New Month
Recited on the Shabbat before Rosh H|.|odesh (except Tishrei). 
We rise.

May it be Your will,
ADONAI our God and God of our ancestors,
grant that this coming month bring us 
goodness and blessing,
and bestow on us a long life,
a life that is peaceful,
a life that is good,
a life that is blessed,
a life with proper sustenance,
a life with physical vitality,
a life conscious of heaven’s demands and wary of sin,
a life free of shame and reproach,
a life of abundance and honor,
a life of love of Torah, conscious of heaven’s demands,
a life in which the worthy desires of our hearts are fulfilled. 
Amen.

The Sefer Torah is brought forward, and the leader 
holds it while announcing the new month:

May God who wrought miracles for our ancestors, redeeming 
them from slavery to freedom, redeem us soon and gather our 
dispersed from the four corners of the earth. May the entire 
people Israel be united in friendship, and let us say: Amen.

The new month of _________ will begin on _________.  
May it hold blessing for us and for all the people Israel.
Rosh H|.|odesh _____ yihyeh b’yom _____ haba aleinu v’al 
kol yisrael l’tovah.

The congregation repeats the announcement 
of the month, and the leader then continues:

May the Holy One bless this new month
for us and for the entire people, the house of Israel,
with life and peace,	 Amen
joy and gladness,	 Amen
deliverance and consolation.	 And let us say: Amen.
Y’h|.|adsheihu ha-kadosh barukh hu aleinu v’al kol amo beit yisrael,
l’h|.|ayim u-l’shalom, (amen,) l’sason u-l’simh|.|ah, (amen,)
lishuah u-l’neh|.|amah, v’nomar: amen.

דֶשׁ בִּרְכַּת הַחֹֽ
Recited on the Shabbat before Rosh H|.|odesh (except Tishrei). 
We rise.

פָנֶֽיךָ, הִי רָצוֹן מִלּ� י�
ינוּ[, אִמּוֹתֵֽ ינוּ ]ו� ינוּ וֵאלֹהֵי אֲבוֹתֵֽ יהוה אֱלֹהֵֽ

דֶשׁ הַבָּא ינוּ אֶת־הַחֹֽ חַדֵּשׁ עָלֵֽ שֶׁתּ�
לִבְרָכָה,  טוֹבָה ו� ל�

נוּ חַיִּים אֲרֻכִּים, חַיִּים שֶׁל שָׁלוֹם, תִתֶּן־לָֽ ו�
רָכָה, חַיִּים שֶׁל טוֹבָה, חַיִּים שֶׁל בּ�

חַיִּים שֶׁל פַּרְנָסָה, חַיִּים שֶׁל חִלּוּץ עֲצָמוֹת,
יִרְאַת חֵטְא, יִם ו� חַיִּים שֶׁיֵּשׁ בָּהֶם יִרְאַת שָׁמַֽ

חַיִּים שֶׁאֵין בָּהֶם בּוּשָׁה וּכְלִמָּה,
כָבוֹד, שֶׁר ו� חַיִּים שֶׁל עֹֽ

יִם, יִרְאַת שָׁמַֽ נוּ אַהֲבַת תּוֹרָה ו� הֵא בָֽ חַיִּים שֶׁתּ�
לָה. טוֹבָה, אָמֵן סֶֽ נוּ ל� אוּ מִשְׁאֲלוֹת לִבֵּֽ חַיִּים שֶׁיִּמָּל�

The Sefer Torah is brought forward, and the leader 
holds it while announcing the new month:

גָאַל אוֹתָם  ינוּ[, ו� ינוּ ]וּלְאִמּוֹתֵֽ מִי שֶׁעָשָׂה נִסִּים לַאֲבוֹתֵֽ
קָרוֹב, וִיקַבֵּץ  נוּ בּ� חֵרוּת, הוּא יִגְאַל אוֹתָֽ מֵעַבְדוּת ל�
רֶץ, חֲבֵרִים כׇּל־יִשְׂרָאֵל,  ינוּ מֵאַרְבַּע כַּנְפוֹת הָאָֽ נִדָּחֵֽ

נֹאמַר: אָמֵן.  ו�

יוֹם _______ הַבָּא  דֶשׁ _______ יִהְיֶה בּ� רֹאשׁ חֹֽ
טוֹבָה. עַל כׇּל־יִשְׂרָאֵל ל� ינוּ ו� עָלֵֽ

The congregation repeats the announcement 
of the month, and the leader then continues:

ינוּ  הוּ הַקָּדוֹשׁ בָּרוּךְ הוּא עָלֵֽ שֵֽׁ  יְחַדּ�
עַל כׇּל־עַמּוֹ בֵּית יִשְׂרָאֵל, ו�

אָמֵן, חַיִּים וּלְשָׁלוֹם,	 ל�
אָמֵן, שָׂשׂוֹן וּלְשִׂמְחָה,	 ל�

נֹאמַר: אָמֵן. ו� לִישׁוּעָה וּלְנֶחָמָה,	
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After reading the Torah, 
we recite the line “joyous 
are they who dwell in Your 
house,” inviting us to ponder 
what truly makes God—and 
us—feel at home.

Dreaming of Home
We want so much to be in 

that place
where we are respected 

and cherished,
protected, acknowledged,
nurtured, encouraged, 

heard.

And seen, seen
in all our loveliness,
in all our fragile strength.

And safe, safe in all our 
trembling 

vulnerability. Where we 
are known 

and safe, safe and known—
is it possible?

—MERLE FELD

Ashrei. According to Rabbi 
Eleazar (3rd century, Land 
of Israel) speaking in the 
name of his teacher, Abina, 
the daily recitation of 
Psalm 145 opens a pathway 
to eternity. The Babylonian 
Talmud explains that it is 
an alphabetical acrostic 
(although it is missing one 
letter, nun) that symbolical-
ly encompasses the variety 
of praises of God, and that 
it contains an especially ap-
propriate description of the 
thankfulness with which we 
are to approach God: “You 
open Your hand, satisfying 
all the living with content-
ment” (Berakhot 4b).
  An additional reason 
for its frequent use in the 
liturgy is that the psalm 
expresses a dual posture of 
faithfulness. “I” express my 
faithfulness to God, and the 

psalm then describes that God faithfully cares for those de-
voted to God. The two themes are interwoven throughout the 
psalm, which then concludes with a final assertion that not 
only “I” but “all that is mortal” will praise God. It is this expres-
sion of a covenantal relationship, in which God and humanity 
respond to each other, that makes Ashrei both an appropriate 
introduction to prayer (as it is in Minh|.|ah), and an appropriate 
conclusion to prayer (as it is in the weekday Shah|.|arit service). 
Here, it serves in both of those roles: concluding Shaḥarit and 
the Torah service, and simultaneously introducing Musaf. For 
synagogue use, two verses were added to the beginning of 
Psalm 145, both of which begin with the word ashrei, “joyous” 
(Psalms 84:5 and 144:15), and it was these additional verses 
that gave the name “Ashrei” to this prayer. The first verse, 
which speaks of those who “dwell in Your house,” is especially 
appropriate in the context of synagogue prayer. Similarly, at 
the end, the verse “we shall praise Adonai now and always” 
was appended from Psalm 115:18.
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Ashrei
Joyous are they who dwell in Your house; 
they shall praise You forever. 
 Joyous the people who are so favored; 
 joyous the people whose God is ADONAI. 

A song of praise, of David
I exalt You, my God, my sovereign; I praise Your name, always. 
 Every day I praise You, glorifying Your name, always. 
Great is ADONAI, greatly to be praised, 
though Your greatness is unfathomable. 
 One generation praises Your works to the next, 
 telling of Your mighty deeds. 
I would speak of Your majestic glory 
and of Your wondrous acts. 
 Generations speak of Your awe-inspiring deeds; 
 I, too, shall recount Your greatness. 
They recount Your great goodness, 
and sing of Your righteousness. 
 ADONAI is merciful and compassionate,  
 patient, and abounding in love. 
ADONAI is good to all, and God’s mercy embraces 
all of creation. 
 All of creation acknowledges You, 
 and the faithful bless You. 
                        continued

Ashrei yosh’vei veitekha, od y’hal’lukha selah.
Ashrei ha-am she-kakhah lo, ashrei ha-am she-Adonai elohav.
T’hilah l’david.
Aromim∙kha elohai ha-melekh, va-avar’kha shimkha l’olam va-ed.
B’khol yom avar’kheka, va-ahal’lah shimkha l’olam va-ed.
Gadol Adonai u-m’hulal me’od, v’ligdulato ein h|.|eiker.
Dor l’dor y’shabah|.| ma∙asekha, u-g’vurotekha yagidu.
Hadar k’vod hodekha, v’divrei niflotekha asih|.|ah.
Ve∙ezuz norotekha yomeiru, u-g’dulat’kha asaprenah.
Zeikher rav tuv’kha yabiu, v’tzidkat’kha y’raneinu.
H|.|anun v’rah|.|um Adonai, erekh apayim u-g’dol h|.|ased.
Tov Adonai lakol, v’rah|.|amav al kol ma∙asav.
Yodukha Adonai kol ma∙asekha, va-h|.|asidekha y’var’khukha.

לָה.  לֽוּךָ סֶּֽ ךָ, עוֹד יְהַל� בֵי בֵיתֶֽ אַשְׁרֵי ישׁוֹ�
כָה וֹלּ, אַשְׁרֵי הָעָם שֶׁיהוה אֱלֹהָיו.   אַשְׁרֵי הָעָם שֶׁכָּֽ

דָוִד  הִלָּה ל� תּ�
עוֹלָם וָעֶד.  כָה שִׁמְךָ ל� לֶךְ, וַאֲבָר� אֲרוֹמִמְךָ אֱלוֹהַי הַמֶּֽ

עוֹלָם וָעֶד.  לָה שִׁמְךָ ל� ךָּ, וַאֲהַל� כֶֽ כׇל־יוֹם אֲבָר� בּ�
קֶר.  לִגְדֻלָּתוֹ אֵין חֵֽ אֹד, ו� גָּדוֹל יהוה וּמְהֻלָּל מ�

ידוּ.  יךָ יַגִּֽ יךָ, וּגְבוּרֹתֶֽ שַׁבַּח מַעֲשֶֽׂ דוֹר י� דּוֹר ל�
יחָה.  יךָ אָשִֽׂ אֹתֶֽ דִבְרֵי נִפְל� ךָ, ו� בוֹד הוֹדֶֽ הֲדַר כּ�
נָּה.  רֶֽ ךָ אֲסַפּ� רוּ, וּגְדֻלָּת� יךָ יֹאמֵֽ אוֹתֶֽ וֶעֱזוּז נוֹר�

רַנֵּֽנוּ.  ךָ י� צִדְקָת� יעוּ, ו� ךָ יַבִּֽ כֶר רַב טוּב� זֵֽ
סֶד.  יִם וּגְדׇל־חָֽ רֶךְ אַפַּֽ רַחוּם יהוה, אֶֽ חַוּנּן ו�

רַחֲמָיו עַל כׇּל־מַעֲשָׂיו.  טוֹב יהוה לַכֹּל, ו�
כֽוּכָה.  בָר� יךָ י� יךָ, וַחֲסִידֶֽ יוֹדֽוּךָ יהוה כׇּל־מַעֲשֶֽׂ

            continued 
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God’s Mystery
I called to You to reveal the 

mysteries
never hidden from You,
instead, I uncovered the 

deep within me
and did not depart empty-

handed
for in the songs I sang to 

You, I saw
a vision of a ladder.
I offer thanks for Your 

wonders
though I do not under-

stand them
but I will not forget what 

You whispered to me
as my heart dreamed its 

dream.
—SOLOMON IBN GABIROL
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They speak of the glory of Your sovereignty 
and tell of Your might,
 proclaiming to humanity Your mighty deeds, 
 and the glory of Your majestic sovereignty.
Your sovereignty is eternal; 
Your dominion endures in every generation.
 ADONAI supports all who falter, 
 and lifts up all who are bent down.
The eyes of all look hopefully to You, 
and You provide them nourishment in its proper time.
 Opening Your hand, You satisfy with contentment all that lives.
ADONAI is righteous in all that is done, faithful to all creation.
 ADONAI is near to all who call, to all who call sincerely. 
God fulfills the desire of those who are faithful, 
listening to their cries, rescuing them.
 ADONAI watches over all who love the Holy One, 
 but will destroy all the wicked. 
▶ My mouth shall utter praise of ADONAI. 
May all that is mortal praise God’s name forever and ever.
K’vod malkhut’kha yomeiru, u-g’vurat’kha y’dabeiru.
L’hodia livnei ha-adam g’vurotav, u-kh’vod hadar malkhuto. 
Malkhut’kha malkhut kol olamim, u-memshalt’kha b’khol dor vador.
Somekh Adonai l’khol ha-noflim, v’zokef l’khol ha-k’fufim.
Einei khol elekha y’sabeiru, v’atah noten lahem et okhlam b’ito.
Potei∙ah|.| et yadekha, u-masbia l’khol h|.|ai ratzon.
Tzadik Adonai b’khol d’rakhav, v’h|.|asid b’khol ma∙asav.
Karov Adonai l’khol korav, l’khol asher yikra∙uhu ve-emet.
R’tzon y’rei∙av ya∙aseh, v’et shavatam yishma v’yoshi∙eim.
Shomer Adonai et kol ohavav, v’et kol ha-r’sha∙im yashmid.
▶ T’hilat Adonai y’daber pi, 
vi-vareikh kol basar shem kodsho l’olam va-ed.
                                                 Psalm 145

We shall praise ADONAI now and always. Halleluyah!
Va-anah|.|nu n’varekh yah, mei-atah v’ad olam. Hal’luyah.

רוּ.  ךָ יְדַבֵּֽ רוּ, וּגְבוּרָת� ךָ יֹאמֵֽ בוֹד מַלְכוּת� כּ�
בוּרֹתָיו, וּכְבוֹד הֲדַר מַלְכוּתוֹ.  יעַ לִבְנֵי הָאָדָם גּ� הוֹדִֽ ל�

כׇל־דּוֹר וָדֹר.  ךָ בּ� ךָ מַלְכוּת כׇּל־עֹלָמִים, וּמֶמְשַׁלְתּ� מַלְכוּת�
פוּפִים.  כׇל־הַכּ� זוֹקֵף ל� לִים, ו� כׇל־הַנֹּפ� סוֹמֵךְ יהוה ל�

עִוֹתּ.  אַתָּה נוֹתֵן לָהֶם אֶת־אׇכְלָם בּ� רוּ, ו� שַׂבֵּֽ עֵינֵי כֹל אֵלֶֽיךָ י�
כׇל־חַי רָצוֹן. יעַ ל� ךָ, וּמַשְׂבִּֽ חַ אֶת־יָדֶֽ פּוֹתֵֽ

כׇל־מַעֲשָׂיו.  חָסִיד בּ� רָכָיו, ו� כׇל־דּ� צַדִּיק יהוה בּ�
הוּ בֶאֱמֶת.  כֹל אֲשֶׁר יִקְרָאֻֽ אָיו, ל� כׇל־קֹר� קָרוֹב יהוה ל�

יוֹשִׁיעֵם.  אֶת־שַׁוְעָתָם יִשְׁמַע ו� רֵאָיו יַעֲשֶׂה, ו� צוֹן י� ר�
שָׁעִים יַשְׁמִיד.  אֵת כׇּל־הָר� שׁוֹמֵר יהוה אֶת־כׇּל־אֹהֲבָיו, ו�

דַבֶּר־פִּי,  הִלַּת יהוה י� ◀ תּ�
עוֹלָם וָעֶד.  וִיבָרֵךְ כׇּל־בָּשָׂר שֵׁם קׇדְוֹשׁ ל�

            תהלים קמה
לוּיָהּ.  עַד עוֹלָם. הַל� בָרֵךְ יָהּ, מֵעַתָּה ו� חְנוּ נ� וַאֲנַֽ
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God’s Voice
What would it mean for us 
to hear God’s voice?
 The Bible offers 
two different scenes of 
revelation. The people 
Israel hear God’s voice on 
Sinai amidst thunder and 
lightning (Exodus 19). 
Yet, pointedly, Elijah, the 
only prophet (other than 
Moses) who also experi-
ences a revelation at Sinai, 
comes to understand that 
God is not in the thunder 
and lightning, but in the 
“still small voice”—or, 
as in the current Jewish 
Publication Society trans-
lation, “a soft murmuring 
sound,” or perhaps as 
an alternate translation 
would have it, in “the thin 
sound of silence” (1 Kings 
19:12)—the profusion of 
translations indicating in 
themselves the plural-
ity of ways we each may 
hear what impels us from 
within, or without. 
 The voice we hear may 
come to us as a surprise—
in moments of distress, 
at times when we are still 
and alone, when we are 
on a journey. Or we may 
hear the voice when we 
have engaged in extensive 
preparations, meditating, 
thinking, praying, or fast-
ing. We may hardly hear 
it, yet it can be shattering, 
thunderous—sending us 
on our way, impelling us, 
allowing us to see clearly 
what we had not seen 
before at all. 
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Returning the Torah
We rise as the ark is opened. 
Leader:

Celebrate the name of ADONAI; God’s name alone is exalted.

Congregation:

God’s glory encompasses heaven and earth; God extols the faith- 
ful—raising up Israel, the people God keeps close. Halleluyah!
Hodo al eretz v’shamayim, va-yarem keren l’amo, t’hilah l’khol h|.|asidav,  
livnei yisrael am k’rovo. Hal’luyah! 

A PSALM OF DAVID

Acclaim ADONAI, children of the Divine; acclaim ADONAI, 
with honor and strength. 

Acclaim ADONAI, with the honor due God’s name; bow before 
ADONAI in the splendor of the sanctuary.

The voice of ADONAI thunders over the waters; 
God, glorious, thunders—ADONAI, over the great sea.

The voice of ADONAI, with all its power; the voice of ADONAI, 
with all its majesty; the voice of ADONAI shatters the cedars. 

ADONAI shatters the cedars of Lebanon—making the trees 
dance like calves, the mountains of Lebanon and Sirion like 
wild bulls.

The voice of ADONAI forms flames of fire; the voice of ADONAI 
convulses the wilderness, ADONAI convulses the wilderness 
of Kadesh. 

The voice of ADONAI makes hinds calve and strips forests bare, 
and in God’s sanctuary all acknowledge the glory of God. 

ADONAI was enthroned above the flood waters: enthroned, 
ADONAI is eternally sovereign. 

ADONAI will grant strength to God’s people; ADONAI will bless 
them with peace.

Mizmor l’david.
Havu ladonai b’nei eilim, havu ladonai kavod va-oz.  
Havu ladonai k’vod sh’mo, hishtah|.|avu ladonai b’hadrat kodesh.
Kol Adonai al ha-mayim, El ha-kavod hirim, Adonai al mayim rabim.
Kol Adonai ba-ko·ah|.|, kol Adonai be-hadar, kol Adonai shover arazim,  
va-y’shabeir Adonai et arzei ha-l’vanon. Va-yarkidem k’mo eigel, l’vanon 
v’siryon k’mo ven re’eimim. Kol Adonai h|.|otzev lahavot esh, kol Adonai 
yah|.|il midbar, yah|.|il Adonai midbar kadesh. Kol Adonai y’h|.|olel ayalot.  
Va-yeh|.|esof y’arot u-v’heikhalo kulo omer kavod.
Adonai la-mabul yashav, va-yeishev Adonai melekh l’olam. 
Adonai oz l’amo yiten, Adonai y’varekh et amo va-shalom.
                                                              Psalm 29

הַכְנָסַת הַתּוֹרָה
We rise as the ark is opened. 

Leader:

בַדּוֹ. מוֹ ל� לוּ אֶת־שֵׁם יהוה כִּי נִשְׂגָּב שׁ� הַל� י�

Congregation:

עַמּוֹ, רֶן ל� יִם. וַיָּֽרֶם קֶֽ שָׁמָֽ רֶץ ו� הוֹדוֹ עַל אֶֽ
לוּיָהּ. רֹבוֹ, הַל� כׇל־חֲסִידָיו, לִבְנֵי יִשְׂרָאֵל עַם ק� הִלָּה ל� תּ�

דָוִד מִזְמוֹר ל�
נֵי אֵלִים, הָבֽ וּלַיהוה כָּבוֹד וָעֹז, הָבֽ וּלַיהוהבּ �

דֶשׁ. הַדְרַת קֹֽ מוֹ, הִשְׁתַּחֲו וּלַיהוהבּ � בוֹד שׁ� הָבֽ וּלַיהוה כּ�
יִם, קוֹל יהוה עַל הַמָּֽ

יִם רַבִּים. אֵל הַכָּבוֹד הִרְעִים, יהוה עַל מַֽ
חַ,  קוֹל יהוהבַּ כֹּֽ

	קוֹל יהוהבֶּ הָדָר, קוֹל יהוה שֹׁבֵר אֲרָזִים, 
בָנוֹן. וַיְשַׁבֵּר יהוה אֶת־אַרְזֵי הַלּ�

אֵמִים. מוֹ בֶן־ר� שִׂרְיוֹן כּ� בָנוֹן ו� גֶל, ל� מוֹ עֵֽ וַיַּרְקִידֵם כּ�
קוֹל יהוה חֹצֵב לַהֲבוֹת אֵשׁ,

קוֹל יהוה יָחִיל מִדְבָּר, יָחִיל יהוה מִדְבַּר קָדֵשׁ,
חוֹלֵל אַיָּלוֹת. קוֹל יהוה י�

עָרוֹת, וּבְהֵיכָלוֹ כֻּלּוֹ אֹמֵר כָּבוֹד. וַיֶּחֱשֹׂף י�
לֶךְ ל�עוֹלָם. יהוה לַמַּוּבּל יָשָׁב, וַיֵּֽשֶׁב יהוה מֶֽ

בָרֵךְ אֶת עַמּוֹ בַשָּׁלוֹם. עַמּוֹ יִתֵּן, יהוה י� יהוה עֹז ל�
                        תהלים כט

Extol ּיְהַלְלו. Psalm 
148:13–14. The practice of 
reciting these verses while 
returning the Torah to the 
ark is mentioned in the 
earliest prayerbooks.

PSALM 29. Psalm 29 was 
chosen to accompany the 
procession of the Torah as 
it is returned to the ark on 
Shabbat morning because 
of the predominant image 
of the voice of God. The 
phrase kol Adonai (“the 
voice of God”)—which was 
identified by the ancient 
rabbis with the revelation 
of God’s word on Sinai—is 
repeated seven times in this 
psalm. The thunder and 
lightning described here 
evoke the scene of the reve-
lation at Sinai in Exodus 19; 
the Bible identifies Kadesh 
with the Sinai desert.
  Biblical scholars see the 
psalm as a depiction of a 
storm coming in from the 
Mediterranean, passing 
over the mountains of 
Lebanon—cedars top those 
high mountains and are 
among the world’s sturdiest 
and longest-lived trees—
and moving over the fertile 
land and then through the 
desert.
  The psalm begins with 
reference to the waters of 
the Mediterranean Sea and 
ends with God enthroned 

above the primal waters of creation. It also 
begins with an angelic chorus praising God and 
toward the end mentions the human chorus 
praising God in the Temple. Thus earth and 
heaven, the human and the Divine, are joined.
  We began the Torah service with verses mark-
ing a royal procession and now, as the Torah is 
returned to the ark after it has been read to the 
congregation, we end with verses depicting God 
as enthroned as the “eternal sovereign.”
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Returning the Torah
Returning the Torah to the ark 
may be a bittersweet moment. 
On the one hand, we may 
feel satisfaction that we have 
been instructed through the 
Torah service, that we have 
read its teaching and engaged 
with it; on the other hand, 
we may feel that we have not 
had enough, that a friend 
is leaving us, as if returning 
home after having spent just 
an hour with us. Perhaps that 
is why so many of the verses 
chosen for this moment are 
those of longing—longing for 
redemption, longing for a time 
gone by. Equally, there is the 
knowledge that the Torah is a 
scroll, that there are chapters 
now hidden that have yet to 
be unrolled. What we have 
glimpsed is only a partial view 
of the Teaching; more is yet to 
be revealed.
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The Torah scroll is placed in the ark. Personal meditations, 
such as those found on page 169, may also be recited here.

Whenever the ark was set down, Moses would say:
ADONAI, may You dwell among the myriad families of the  
 people Israel.
Return, ADONAI, to Your sanctuary, You and Your glorious ark.
Let Your priests be robed in righteousness, 
 and Your faithful sing for joy.
For the sake of David, Your servant, 
 do not turn away from Your anointed.
▶ I have given you a precious inheritance: 
 do not forsake My teaching.
It is a tree of life for those who grasp it, 
 and all who hold onto it are blessed.
Its ways are pleasant, and all its paths are peace.
Turn us toward You, ADONAI, and we will return to You; 
 make our days seem fresh, as they once were.
▶ Ki lekah|.| tov natati lakhem, torati al ta·azovu. 
Etz h|.|ayim hi la-mah|.|azikim bah, v’tom’kheha me’ushar.
D’rakheha darkhei no·am, v’khol n’tivoteha shalom.
Hashiveinu Adonai eilekha v’nashuvah, h|.|adesh yameinu k’kedem.

The ark is closed.

Ḥatzi Kaddish
Leader:

May God’s great name be exalted and hallowed throughout 
the created world, as is God’s wish. May God’s sovereignty  
soon be established, in your lifetime and in your days, and in  
the days of all the house of Israel. And we say: Amen.

Congregation and Leader:

May God’s great name be acknowledged forever and ever! 
Y’hei sh’meih raba m’varakh l’alam u-l’almei almaya.

Leader:

May the name of the Holy One be acknowledged and  
celebrated, lauded and worshipped, exalted and honored,  
extolled and acclaimed—though God, who is blessed,  
b’rikh hu, is truly [on Shabbat Shuvah we add: far] beyond all  
acknowledgment and praise, or any expressions of  
gratitude or consolation ever spoken in the world.  
And we say: Amen.

The Torah scroll is placed in the ark. Personal meditations, 
such as those found on page 169, may also be recited here.

בוֹת אַלְפֵי יִשְׂרָאֵל. ה יהוה רִב� וּבְנֻחֹה יֹאמַר: שׁוּבָֽ
ךָ, אַתָּה וַאֲרוֹן עֻזֶּֽךָ. ה יהוה לִמְנוּחָתֶֽ קוּמָֽ

רַנֵּֽנוּ. יךָ י� דֶק, וַחֲסִידֶֽ שׁוּ צֶֽ כֹּהֲנֶֽיךָ יִלְבּ�
ךָ. שִׁיחֶֽ נֵי מ� ךָ, אַל תָּשֵׁב פּ� בַּעֲבוּר דָּוִד עַבְדֶּֽ

בוּ. תִּי לָכֶם, תּוֹרָתִי אַל תַּעֲזֹֽ ◀ כִּי לֶֽקַח טוֹב נָתַֽ
אֻשָּׁר. יהָ מ� כֶֽ תֹמ� עֵץ חַיִּים הִיא לַמַּחֲזִיקִיםבָּ הּ, ו�

יהָ שָׁלוֹם. תִיבוֹתֶֽ כׇל־נ� עַם, ו� יהָ דַרְכֵי נֹֽ רָכֶֽ דּ�
דֶם. קֶֽ ינ וּכּ� נָשֽׁוּבָה, חַדֵּשׁ יָמֵֽ נ וּיהוה אֵלֶֽיךָ ו� הֲשִׁיבֵֽ

The ark is closed.

חֲצִי קַדִּישׁ
Leader:

רָא, כִּרְעוּתֵהּ,  מָא דִּי ב� עָל� מֵהּ רַבָּא, בּ� יִתְקַדַּשׁ שׁ� יִתְגַּדַּל ו�
כׇל־בֵּית  חַיֵּיכוֹן וּבְיוֹמֵיכוֹן וּבְחַיֵּי ד� יַמְלִיךְ מַלְכוּתֵהּ בּ� ו�

אִמְרוּ אָמֵן.  יִשְׂרָאֵל, בַּעֲגָלָא וּבִזְמַן קָרִיב, ו�
Congregation and Leader:

מַיָּא. מֵי עָל� עָלַם וּלְעָל� בָרַךְ ל� מֵהּ רַבָּא מ� הֵאשׁ �  י�
Leader:

יִתְנַשֵּׂא  יִתְרוֹמַם ו� יִתְפָּאַר ו� יִשְׁתַּבַּח ו�  יִתְבָּרַךְ ו�
רִיךְ הוּא, קֻדְשָׁא, בּ� מֵהּ דּ� יִתְהַלַּל שׁ� יִתְעַלֶּה ו� יִתְהַדַּר ו� ו�

[on Shabbat Shuvah we substitute: לָּא מִכׇּל־ עֵֽ לָּא ל� עֵֽ לָּא מִן כׇּל־ ]ל� עֵֽ ל�
מָא,  עָל� נֶחָמָתָא דַּאֲמִירָן בּ� חָתָא ו� שִׁירָתָא תֻּשְׁבּ� בִּרְכָתָא ו�

אִמְרוּ אָמֵן. ו�

Whenever the ark was 
set down וּבְנֻחֹה יֹאמַר. 
Numbers 10:36. As the 
Torah completes its circuit 
through the synagogue, we 
recall Moses’ words when 
the people finished a stage 
in their journey through 
the wilderness and came 
to rest in a new camp. This 
verse and the ones that 
follow (Psalm 132:8–10 and 
Proverbs 4:2) can also serve 
to refer to our own inner 
journey: we are accompa-
nied now by Torah. 
  Only the first and last 
verse are recited in all rites; 
the others were added in 
many communities in the 
late Middle Ages.

It is a tree of life for 
those who grasp it עֵץ 
הּ חֲזִיקִים בָּ ים הִיא לַמַּ  .חַיִּ
Proverbs 3:18. The Torah 
handles are called atzei 
h|.|ayim, “trees of life,” and 
this verse is the source of 
the custom of holding on 
to them as we recite the 
b’rakhot over the Torah. 
Thus, by studying Torah 
and by physically holding 
on to it, we both figura-
tively and literally “grasp” 
the tree of life.

Its ways are pleasant, 
and all its paths are 
peace עַם וְכׇל־ יהָ דַרְכֵי נֹֽ רָכֶֽ דְּ
לוֹם יהָ שָׁ  Proverbs .נְתִיבוֹתֶֽ
3:17. In their context, these 

two verses from Proverbs refer to wisdom, ḥokhmah. The an-
cient rabbis associated wisdom with Torah. As we put away the 
Torah, we pray that our study of Torah should provide us with 
the wisdom to promote a life characterized by pleasantness 
and the pursuit of peace.

Turn us toward You, ADONAI ָיך יבֵֽנוּ יהוה אֵלֶֽ  ,Significantly .הֲשִׁ
this final verse is taken from Lamentations (5:21), the book of 
mourning for the destruction of Jerusalem. We end the Torah 
service with a prayer for the reconciliation of God and Israel.
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God of Our Ancestors
God can be perceived 
in almost infinite ways. 
Certainly each of our bibli-
cal ancestors experienced 
God differently, and the 
Kabbalists understood 
their personal stories as 
reflecting different under-
standings of the Divine. In 
their thinking, Abraham’s 
kindly love and compas-
sion, demonstrated by his 
welcoming of strangers 
and his defense of the 
righteous who may have 
been living in Sodom, 
came to personify God’s 
love and kindness. Isaac’s 
binding personifies the 
perception of an aspect 
of God as awe-inspiring 
and as placing limits on 
existence. Jacob was able 
to achieve balance: he led 
a troubled life yet survived, 
and was able to experi-
ence joy and fulfillment 
at the end of his life. In 
Kabbalah, that balance was 
understood to be at the 
very center of the nature 
of the Divine.
 Added to these, we 
might imagine other 
human traits that are also 
Godly. We can picture 
Sarah as someone who 
perseveres and then  
appreciates her blessing 
and guards it carefully— 
emulating the God who is 
a protector and redeemer; 
Rebecca as one who takes the lead, knowing what needs to be done—
the mover of history; Leah as a woman who suffers in life yet sustains a 
family—symbolizing the God who is with us in our suffering; and Rachel 
as one who has a short but passionate life—reflecting the God who loves 
deeply. Each of us experiences the universe and the presence of God 
differently. Our biblical ancestors reflect different ways of walking with 
God—and provide us with different models for our own journeys.

A transliteration of the opening b’rakhot of the Amidah may be found on  
page 466. When a minyan is present, some communities repeat the Amidah 
after it is recited silently; in others, the leader recites the first three blessings 
(including the Kedushah) aloud and the Amidah is then recited silently (a 
practice called “heicha kedushah” in Yiddish). The sign a indicates the places 
 to bow. The Amidah concludes on page 192.

[Leader: As I proclaim the name Adonai, give glory to our God.]
Adonai, open my lips that my mouth may speak Your praise.

A transliteration of the opening b’rakhot of the Amidah may be found on  
page 466. When a minyan is present, some communities repeat the Amidah 
after it is recited silently; in others, the leader recites the first three blessings 
(including the Kedushah) aloud and the Amidah is then recited silently (a 
practice called “heicha kedushah” in Yiddish). The sign b indicates the places  
to bow. The Amidah concludes on page 192.

]Leader: .ּינו דֶל לֵאלֹהֵֽ ]כִּי שֵׁם יהוה אֶקְרָא, הָבוּ גֹֽ
ךָ. הִלָּתֶֽ פָתַי תִּפְתָּח, וּפִי יַגִּיד תּ� אֲדֹנָי שׂ�

THE MUSAF AMIDAH. On 
Shabbat and festivals, an 
extra sacrifice was offered 
in the Temple. Since the 
destruction of the Temple, 
we offer a gift of prayer to 
mark the specialness of the 
day: an additional service 
called Musaf, which con-
sists entirely of an Amidah, 
a personal moment of 
prayer. The Amidah always 
contains three introductory 
b’rakhot and three conclud-
ing b’rakhot. On Shabbat, a 
middle b’rakhah celebrates 
the specialness and sanctity 
of the day.

As I proclaim ם יהוה ֵ י �שׁ  �כִּ
 .Deuteronomy 32:3 .אֶקְרָא
Most likely, this verse was 
originally inserted into the 
Amidah as an instructional 
phrase to be recited by the 
leader, asking the congre-
gation to respond with 
“Amen” to the b’rakhot 
that follow. Thus it means: 
“When I proclaim God’s 
name, ‘Adonai,’ you should 
respond by acknowledging 
God as well”—that is, by 
answering “Amen” to each 
b’rakhah and by responding 
when God’s personal name 
(Adonai) is mentioned: 
barukh hu u-varukh sh’mo 
(“Blessed be God and 
blessed be God’s name”).

Great, mighty, awe-inspiring רָא �נּוֹ ר וְהַ� �בּוֹ � ל הַ�גִּ ד�וֹ  This phrase is a quotation from .הָאֵל הַ�גָּ
Deuteronomy 10:17–18, where God is described as impartial, not favoring anyone.

transcendent god ן  This name for God, El Elyon, is first used in the Torah (Genesis .אֵל עֶלְי�וֹ
14:18–19) by Melchizedek, the King of Salem, which classical Jewish commentators identified 
with Jerusalem. Including his words in our prayer thus hints at a vision of a restored Jerusa-
lem, welcoming all who call upon God by whatever name. 

lovingly אַהֲבָה  So much of this blessing has been about love: God’s love and kindness .�בְּ
for all, our ancestors’ acts of love and kindness, and the redemption that will be achieved 
through love. To emphasize this idea, the Hebrew text places the word ahavah, “love,” as the 
very last word of this opening sentence. 

The Musaf Amidah for Shabbat מוסף לשבת: עמידה

  With Patriarchs:

 & בָּרוּךְ אַתָּה יהוה, 
ינוּ,  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ  אֱלֹהֵֽ

אֱלֹהֵי אַבְרָהָם, אֱלֹהֵי 
יִצְחָק, וֵאלֹהֵי יַעֲקֹב, הָאֵל 

הַנּוֹרָא,  הַגָּדוֹל הַגִּבּוֹר ו�
 אֵל עֶלְיוֹן, גּוֹמֵל חֲסָדִים 

קוֹנֵה הַכֹּל, טוֹבִים, ו�
זוֹכֵר חַסְדֵי אָבוֹת,  ו�

נֵיהֶם  וּמֵבִיא גוֹאֵל לִבְנֵי ב�
אַהֲבָה. מוֹ בּ� עַן שׁ� מַֽ ל�

With Patriarchs and Matriarchs:

& בָּרוּךְ אַתָּה יהוה, 
ינוּ  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ

ינוּ[, אֱלֹהֵי אַבְרָהָם,  אִמּוֹתֵֽ ]ו�
אֱלֹהֵי יִצְחָק, וֵאלֹהֵי יַעֲקֹב, 
אֱלֹהֵי שָׂרָה, אֱלֹהֵי רִבְקָה, 
אֱלֹהֵי רָחֵל, וֵאלֹהֵי לֵאָה, 

הַנּוֹרָא,  הָאֵל הַגָּדוֹל הַגִּבּוֹר ו�
 אֵל עֶלְיוֹן, גּוֹמֵל חֲסָדִים 

זוֹכֵר  קוֹנֵה הַכֹּל, ו� טוֹבִים, ו�
אִמָּהוֹת[,   חַסְדֵי אָבוֹת ]ו�
נֵיהֶם   וּמֵבִיא גוֹאֵל לִבְנֵי ב�

אַהֲבָה. מוֹ בּ� עַן שׁ� מַֽ ל�

First B’rakhah: Our Ancestors
With Patriarchs:

a Barukh atah Adonai,
our God and God of our  
 ancestors,
God of Abraham, God of 
 Isaac, and God of Jacob,
great, mighty, awe-inspiring,
 transcendent God,
who acts with kindness
 and love, and creates all,
who remembers the loving
 deeds of our ancestors,
and who will lovingly bring a
 redeemer to their children’s 
 children for the sake of 
 divine honor.

WIth Patriarchs and Matriarchs:

a Barukh atah Adonai,
our God and God of our
 ancestors,
God of Abraham, God of 
 Isaac, and God of Jacob,
God of Sarah, God of
 Rebecca, God of Rachel,
 and God of Leah,
great, mighty, awe-inspiring,
 transcendent God,
who acts with kindness
 and love, and creates all,
who remembers the loving
 deeds of our ancestors,
and who will lovingly bring a
 redeemer to their children’s 
 children for the sake of 
 divine honor.

On Shabbat Shuvah we add:

לֶךְ חָפֵץ בַּחַיִּים,  חַיִּים, מֶֽ נוּ ל� זׇכְרֵֽ
מַעַנְךָ אֱלֹהִים חַיִּים. פֶר הַחַיִּים, ל� סֵֽ נוּ בּ� כׇתְבֵֽ ו�

On Shabbat Shuvah we add:
Remember us for life, Sovereign who delights in life,  
and inscribe us in the Book of Life, for Your sake, God of life.
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The First and Second 
B’rakhot 
The 20th-century talmud-
ist Joseph B. Soloveitchik 
notes that the first two 
blessings of the Amidah 
evoke distinctly different 
ways of relating to the 
Divine. In the first blessing 
(Avot/Our Ancestors), 
we see ourselves as heirs. 
We address God with the 
dignity and confidence—as 
well as responsibility—of 
a covenantal partner. God 
blessed our ancestors and 
will continue to bless us, 
for we inherit what they 
wrought. In the second 
blessing, our situation 
is radically altered: we 
experience our human 
vulnerability and our de-
pendence on God; we call 
upon God for help. Our 
service to God emerges 
from both ways of deliber-
ating on the human condi-
tion—our own inner sense 
of dignity and confidence, 
and the consciousness of 
our vulnerability and fini-
tude—often experienced 
at the same time.

SHIELD OF ABRAHAM מָגֵן 
.After Genesis 15:1 .אַבְרָהָם

GUARDIAN OF SARAH קֵד  וּ�פ�וֹ
רָה .After Genesis 21:1 .�שָׂ

You are mighty ה   אַ�תָּ
ר �בּוֹ �  This second b’rakhah .�גִּ
describes God’s presence 
and activity in the world, 
centering on God’s kind-
ness and care for the vul-
nerable and powerless. It 
first describes God as nur-
turing all of life, then more 
specifically as concerned 
with injustice. The b’rakhah 
concludes with mention of 
the dead, for even they—
the most powerless—are in 
God’s care.

Give life to the dead 
ה מֵתִים  To be sure, the .מְחַיּ�ֵ
primary use of this phrase 
was in reference to the af-
terlife, but the rabbis of the 
Talmud also understood 
it to refer to a spiritual 
revival in this world. Thus, 
the b’rakhah recited upon 
greeting a friend whom one 
has not seen for a year uti-
lizes this phrase, “who gives 
life to the dead” (Baby-
lonian Talmud, Berakhot 
58b). Similarly, Ḥasidic texts 
speak of reviving the parts 
of ourselves that have lost 
their vitality, as bringing 
life to that which has been 
deadened.

SHABBAT SHUVAH. On the 
Shabbat between Rosh 
Hashanah and Yom Kippur, 
we add prayers asking that 
we may be granted a good 
and long life.

                                    With Patriarchs:

יעַ וּמָגֵן. לֶךְ עוֹזֵר וּמוֹשִֽׁ מֶֽ
 b בָּרוּךְ אַתָּה יהוה, 

מָגֵן אַבְרָהָם.

עוֹלָם אֲדֹנָי,  אַתָּה גִּבּוֹר ל�
חַיֵּה מֵתִים אַתָּה,  מ�

יעַ. השִׁוֹֽ רַב ל�
From Sh’mini Atzeret until Pesah|.|:  ,מַשִּׁיב הָרֽוּחַ וּמוֹרִיד הַגָּֽשֶׁם 

]From Pesah|.| until Sh’mini Atzeret, some add:  ,מוֹרִיד הַטָּל[ 

סֶד,  חֶֽ כַלְכֵּל חַיִּים בּ� מ�
רַחֲמִים רַבִּים,  חַיֵּה מֵתִים בּ� מ�

רוֹפֵא חוֹלִים, וּמַתִּיר אֲסוּרִים,  לִים, ו�  סוֹמֵךְ נוֹפ�
וּמְקַיֵּם אֱמוּנָתוֹ לִישֵׁנֵי עָפָר.

בוּרוֹת וּמִי דּֽוֹמֶה לָּךְ,  עַל גּ� מִי כָמֽוֹךָ בַּֽ
וּשׁעָה.  יחַ י� לֶךְ מֵמִית וּמְחַיֶּה וּמַצְמִֽ מֶֽ

      On Shabbat Shuvah we add:
רַחֲמִים. חַיִּים בּ� צוּרָיו ל� מִי כָמֽוֹךָ אַב הָרַחֲמִים, זוֹכֵר י�

הַחֲיוֹת מֵתִים.  נֶאֱמָן אַתָּה ל�  ו�
חַיֵּה הַמֵּתִים. בָּרוּךְ אַתָּה יהוה, מ�

When the Amidah is recited silently, continue on page 188a with ׁש� ה קָד�וֹ .אַ�תָּ

With Patriarchs and Matriarchs:

לֶךְ עוֹזֵר וּפוֹקֵד  מֶֽ
יעַ וּמָגֵן. וּמוֹשִֽׁ

b בָּרוּךְ אַתָּה יהוה, 
מָגֵן אַבְרָהָם וּפוֹקֵד שָׂרָה.

With Patriarchs:

You are the sovereign  
who helps and saves  
and shields.
a Barukh atah Adonai, 
Shield of Abraham.

Second B’rakhah: God’s Saving Care
You are ever mighty, ADONAI— 
You give life to the dead—
great is Your saving power:

From Sh’mini Atzeret until Pesah|.|:
You cause the wind to blow and the rain to fall,

[From Pesah|.| until Sh’mini Atzeret, some add: 
You cause the dew to fall,]

You sustain the living through kindness and love, 
and with great mercy give life to the dead, 
You support the falling, heal the sick,
loosen the chains of the bound, 
and keep faith with those who sleep in the dust. 
Who is like You, Almighty,
and who can be compared to You?  
The sovereign who brings death and life
and causes redemption to flourish.
M’khalkel h|.|ayim b’h|.|esed, 
m’h|.|ayeih meitim b’rah|.|amim rabim, 
somekh noflim v’rofei h|.|olim u-matir asurim,  
u-m’kayem emunato lisheinei afar.  
Mi khamokha ba·al g’vurot umi domeh lakh,  
melekh meimit u-m’h|.|ayeh u-matzmiah|.| y’shuah.

On Shabbat Shuvah we add:
Who is like You, source of compassion,  
who remembers with compassion Your creatures for life?

You are faithful in bringing life to the dead.
Barukh atah ADONAI, who gives life to the dead.

When the Amidah is recited silently, continue on page 188a with “Holy are You.”

With Patriarchs and Matriarchs:

You are the sovereign  
who helps and guards,  
saves and shields.
a Barukh atah Adonai, 
Shield of Abraham and 
Guardian of Sarah.
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Where Is the Place 
of God’s Glory?
Once, the Ḥasidic master 
Menaḥem Mendel 
of Kotzk startled his 
Ḥasidim by asking, 
“Where is God’s dwelling 
place?” Some answered 
that it is in heaven. 
Some simply said that 
no human can know. 
Menaḥem Mendel then 
said, “It is wherever we 
will let God in.”

Return, O My Soul
Return, O my soul, to 

your resting place,
sit beside the divine 

throne, always,
spurn earthly places, 

ascend on high,
take what you can from 

there,
bow to God, honor the 

Divine,
supplant the angels giving 
	 praise.

—Yehudah Halevi

Third B’rakhah: God’s Holiness
The Kedushah
The Kedushah is recited standing. Indeed, since we imitate the song of the angels, 
the tradition recommends standing like angels, with feet together.  
It is recited only with a minyan.

We revere and sanctify You on earth as Your name is sanctified 
in heaven, as Your prophet Isaiah described: 
Each cried out to the other: 

“Holy, holy, holy is ADONAI Tz’va·ot, the whole world is filled 
with God’s glory!”
Kadosh, kadosh, kadosh Adonai Tz’va∙ot, m’lo khol ha-aretz k’vodo.

God’s glory fills the universe. One angelic chorus asks, “Where 
is the place of God’s glory?” Another responds: 

“Praised is ADONAI’s glory wherever God dwells.”
Barukh k’vod Adonai mimkomo.

From where God dwells, may God turn with compassion 
toward the people who twice each day, evening and morning, 
lovingly proclaim God’s oneness, reciting the Sh’ma:

“Hear, O Israel, ADONAI is our God, ADONAI is one.”
Sh’ma yisrael, Adonai eloheinu, Adonai eh|.|ad.

The Holy One is our God, our creator, our sovereign, our  
redeemer. Yet again, God will in mercy proclaim to us before  
all that lives: “I, ADONAI, am your God.”
Hu eloheinu, hu avinu, hu malkeinu, hu moshi·einu, 
v’hu yashmi·einu b’rah|.|amav sheinit l’einei kol h|.|ai, 
lihyot lakhem leilohim. Ani Adonai eloheikhem.

As the psalmist sang: “ADONAI will reign forever; your God, 
O Zion, from generation to generation. Halleluyah!”
Yimlokh Adonai l’olam, elohayikh tziyon l’dor vador, hal’luyah.

From generation to generation we will declare Your greatness, 
and forever sanctify You with words of holiness. Your praise 
will never leave our lips, for You are God and Sovereign,  
great and holy.
L’dor vador nagid godlekha, u-l’netzah|.| n’tzah|.|im k’dushat’kha nakdish, 
v’shivh|.|akha eloheinu mi-pinu lo yamush l’olam va-ed,  
ki El melekh gadol v’kadosh atah.

Barukh atah ADONAI, the Holy God.
On Shabbat Shuvah we substitute: Barukh atah ADONAI, the Holy Sovereign.
We continue on the next page with the Fourth B’rakhah, “You established Shabbat.”

The Kedushah is recited standing. Indeed, since we imitate the song of the 
angels, the tradition recommends standing like angels, with feet together.  
It is recited only with a minyan.

דֶשׁ הַמַּקְדִּישִׁים  יחַ שַׂרְפֵי קֹֽ סוֹד שִֽׂ ךָ כּ� נַקְדִּישׁ� ךָ ו� נַעֲרִיצ�
אָמַר: קָרָא זֶה אֶל זֶה ו� ךָ, ו� בִיאֶֽ דֶשׁ, כַּכָּתוּב עַל יַד נ� שִׁמְךָ בַּקֹּֽ

בָאוֹת,   קָדוֹשׁ, קָדוֹשׁ, קָדוֹשׁ יהוה צ�
בוֹדוֹ. רֶץ כּ� לֹא כׇל־הָאָֽ  מ�

תָיו שׁוֹאֲלִים זֶה לָזֶה,  שָׁר� בוֹדוֹ מָלֵא עוֹלָם, מ�  כּ�
רוּ: עֻמָּתָם בָּרוּךְ יֹאמֵֽ בוֹדוֹ, ל� קוֹם כּ� אַיֵּה מ�

קוֹמוֹ. בוֹד יהוה מִמּ�  בָּרוּךְ כּ�
רֶב  מוֹ עֶֽ יַחֲדִים שׁ� יָחֹן עַם הַמ� רַחֲמִים, ו� פֶן בּ� קוֹמוֹ הוּא יִֽ מִמּ�

רִים: מַע אוֹמ� אַהֲבָה שׁ� יִם בּ� כׇל־יוֹם תָּמִיד, פַּעֲמַֽ וָבֹֽקֶר בּ�
ינוּ, יהוה אֶחָד. מַע יִשְׂרָאֵל, יהוה אֱלֹהֵֽ  שׁ�

נוּ,  נוּ, הוּא מוֹשִׁיעֵֽ ינוּ, הוּא מַלְכֵּֽ ינוּ, הוּא אָבִֽ  הוּא אֱלֹהֵֽ
עֵינֵי כׇּל־חָי,  רַחֲמָיו שֵׁנִית ל� נוּ בּ� הוּא יַשְׁמִיעֵֽ  ו�

לִהְיוֹת לָכֶם לֵאלֹהִים.
 אֲנִי יהוה אֱלֹהֵיכֶם.

ךָ כָּתוּב לֵאמֹר: וּבְדִבְרֵי קׇדְשׁ�
לוּיָהּ. דֹר וָדֹר, הַל� יִךְ צִיּוֹן ל� עוֹלָם, אֱלֹהַֽ  יִמְלֹךְ יהוה ל�

ךָ נַקְדִּישׁ,  דֻשָּׁת� צָחִים ק� דוֹר וָדוֹר נַגִּיד גׇּדְלֶֽךָ, וּלְנֵֽצַח נ� ל�
עוֹלָם וָעֶד,  ינוּ לֹא יָמוּשׁ ל� ינוּ מִפִּֽ שִׁבְחֲךָ אֱלֹהֵֽ  ו�

תָּה. קָדוֹש אָֽ לֶךְ גָּדוֹל ו� כִּי אֵל מֶֽ
בָּרוּךְ אַתָּה יהוה, הָאֵל הַקָּדוֹשׁ.

On Shabbat Shuvah we substitute:  .ֹלֶךְ הַקָּדשׁו  בָּרוּךְ אַתָּה יהוה, הַמֶּֽ
We continue on the next page with the Fourth B’rakhah, ת �בָּ ַ נְ�תָּ �שׁ ֽ �כַּ .�תִּ

THE KEDUSHAH is com-
posed of an interweaving of 
two prophetic visions: that 
of Isaiah, who witnessed 
the angels singing “Holy, 
holy, holy,” and that of 
Ezekiel, who heard the 
angels cry “Praised is 
Adonai’s glory wherever 
God dwells.” In heaven, one 
chorus of angels responds 
to another; on earth, leader 
and congregation respond 
to each other. Additionally, 
in the version of the Kedu-
shah recited at each Musaf 
service, Israel’s recitation 
of the Sh’ma is offered 
as a counterpoint to the 
angelic praise. Ultimately, 
our prayer brings heaven 
and earth into a momen-
tary unity, when we recite 
the angelic prayer while 
proclaiming Israel’s credo 
of one God. The quota-
tion from Isaiah, remark-
ing that “each cries out to 
the other,” thus has a dual 
meaning in the liturgy: one 
chorus of angels responds 
to the other in agreement, 
and heaven and earth stand 
in agreement with each 
other, both acknowledging 
God’s presence.

Wherever God dwells 
מ�וֹ ק�וֹ  ,As noted above .מִמּ�ְ
the Kedushah combines 
two different prophetic 
visions: that of Isaiah and 
that of Ezekiel. By placing 
these biblical verses side 
by side, the Kedushah 

acknowledges both God’s immanence, a palpable presence, and God’s transcendence, the knowledge that the 
Divine is beyond our understanding. Thus, we say “The whole world is filled with God’s glory,” and we then 
immediately praise God “wherever God dwells.”

Will . . . proclaim וּ�נ מִיעֵֽ ְ א יַ�שׁ  The relationship of God and humanity is manifested by a reciprocal call and .וְהוּ�
response. On the one hand, God calls to us and we respond to that calling. At the same time, we call to God 
and God responds by bringing redemption.

Yet again נִית ֵ  Literally, “a second time.” The first redemption was the exodus from Egypt. Much of Jewish .�שׁ
theology maintains the perspective that we exist between the promise of freedom announced in the exodus 
and its eventual fulfillment in the messianic era.
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You established Shabbat 
ת �בָּ ַ נְ�תָּ �שׁ ֽ �כַּ -A reverse alpha .�תִּ
betical acrostic celebrating 
Shabbat. In one version it 
concludes with the words 
יהָ עָלֶֽ ְ י �פּ יּ�וּ�ֵ ינַי נִצְטַווּ� צִו  אָז מִ�סִּ
י רָאוּ�  it was at Sinai that“ ,�כָּ
You commanded its proper 
service”—thus incorporat-
ing into the acrostic not 
only the twenty-two letters 
of the Hebrew alphabet, 
but also the five “final” 
letters—the ones that have 
a distinct shape when they 
appear as the last letter of 
a word.

desired its offerings 
יהָ תֶֽ �נוֹ יתָ קׇרְ�בְּ  Although .רָצִֽ
slaughter and sacrifice 
would normally be consid-
ered a violation of the laws 
of Shabbat, God is pleased 
with this offering on Shab-
bat—for the sacrifices are 
offered in the service of 
God. (Jacob Emden)

Those who take pleasure 
in Shabbat ָגֶֽיה  The .מְעַ�נְּ
language of this paragraph 
is based on midrashim 
interpreting the verse from 
Isaiah: “If you call Shabbat 
a delight (oneg), Adonai’s 
holy day honored . . . then 
you shall rejoice with  
Adonai . . .” (58:13–14).

spoken in revelation 
ךָ דֶֽ י כְ�בוֹ ִ  ,More literally .מִפּ�
“spoken by Your glory.” The 
Book of Exodus describes 
God’s “glory” (kavod), 
perhaps imagined as a 
dense cloud, descending 
on Mount Sinai. A voice is 

heard through the cloud but God 
is not seen. The liturgy follows 
the biblical text in putting a veil 
between God’s revelation and 
human understanding.

On Shabbat ת �בָּ ַ שּׁ ם הַ�� בְוּ�י�וֹ .  
Numbers 28:9–10.

A Meditation 
ינוּ ינוּ וֵאלֹהֵי אֲבוֹתֵֽ   אֱלֹהֵֽ

פָנֶֽיךָ ינוּ[, יַעֲלֶה ל� אִמּוֹתֵֽ   ]ו�
ינוּ[ אִמּוֹתֵֽ ינוּ ]ו�  זִכְרוֹן אֲבוֹתֵֽ
פָנֶֽיךָ עׇמְדָם ל� דֶם, בּ�  בִּימֵי קֶֽ

ךָ. חַצְרוֹת קׇדְשֶֽׁ בּ�
מָה רַבָּה אַהֲבָתָם לָךְ, בַּהֲבִיאָם 
נוֹתֵיהֶם מִדֵּי  פָנֶֽיךָ אֶת־קׇרְבּ� ל�

שַׁבָּתוֹ. שַׁבָּת בּ�
ינוּ, הַאֲצֵל  אָנָא יהוה אֱלֹהֵֽ
עַת  ינוּ מֵרוּחָם רֽוּחַ דַּֽ עָלֵֽ

יִרְאַת יהוה. ו�
ינוּ  מַלֵּא חוֹבוֹתֵֽ כֵּן נִזְכֶּה ל�

ךָ וּלְחִדּוּשׁ בֵּית  בִנְיַן אַרְצ�  ל�
נוּ כׇּל־ כוּ בָּֽ יִתְבָּר� חַיֵּֽינוּ, ו�

חוֹת הָאֲדָמָה. מִשְׁפּ�
Our God and God of our ances-
tors, may You call to mind our 
ancestors as they appeared in 
Your holy Temple, in ancient 
times: how deep their love 
of You as they brought their 
offerings to You each Shab-
bat. Please, Adonai our God, 
grant us a similar spirit to be in 
relation to You and in awe of 
You. May we fulfill our duty to-
ward the rebuilding of Your holy 
land, renewing the wellsprings 
of our lives, that we may ever be 
a blessing to all the peoples of 
the earth. 

—robert gordis

The Meaning of 
Sacrifices for the  
Contemporary Believer
Most contemporaries under-
stand the demand for the return 
of sacrifice metaphorically. It 
may mean, as William James  
offered, “the sacrifice of the 
heart, the sacrifice of the inner 
ego.” Even traditionalists who believe in the efficacy of sacrifice might say that atonement for sin and 
the soul’s purification, the aim of sacrifice, can be achieved through the overcoming of arrogance and 
the diminution of the ego. As Martin Buber expressed it, “Truly there is no cosmos for the human 
being except when the totality is made home, a temple in which one offers one’s sacrifice.” 

—Admiel Kosman

The following paragraph is said only when the entire Amidah is 
recited silently:

Holy are You and holy is Your name; 
holy ones praise You each day.
Barukh atah ADONAI, the Holy God.

On Shabbat Shuvah we substitute: 
Barukh atah ADONAI, the Holy Sovereign.

Fourth B’rakhah: The Celebration of Shabbat
For an alternate version of this b’rakhah, not centered 
on sacrifices, continue on the next page.

shabbat and the Temple service
You established Shabbat and desired its offerings. You  
prescribed the details of its service and the order of the  
libations. Those who take pleasure in Shabbat inherit 
eternal glory. Those who savor Shabbat truly merit life; 
those who love its teachings have chosen to join in its 
greatness. ADONAI our God, it was at Sinai that You com-
manded its observance and commanded our ancestors to 
offer an additional appropriate sacrifice on Shabbat.

May it be Your will, ADONAI our God and God of our 
ancestors, who restores their descendants to their land, to 
lead us there in joy and to plant us in our borders, where 
our ancestors once offered to You their sacrifices: the daily 
sacrifices in their proper order, as well as the additional 
offerings prescribed for holy days. Lovingly, the additional 
Shabbat sacrifices were offered there as You commanded, 
fulfilling the words spoken in revelation and written down 
by Moses, your servant, in Your Torah:

On Shabbat: two yearling lambs without blemish, together
with two-tenths of a measure of choice flour with oil mixed
in as a meal offering and with the proper libation—a burnt
offering for every Shabbat, in addition to the daily burnt
offering and its libation.

We continue on page 189.

The following paragraph is said only when the entire Amidah is recited silently:

שִׁמְךָ קָדשׁוֹ,   אַתָּה קָדוֹשׁ ו�
לָה. לֽוּךָ סֶּֽ הַל� כׇל־יוֹם י� וּקְדשִׁוֹים בּ�
בָּרוּךְ אַתָּה יהוה, הָאֵל הַקָּדשׁוֹ.

On Shabbat Shuvah we substitute:
לֶךְ הַקָּדשׁוֹ. בָּרוּךְ אַתָּה יהוה, הַמֶּֽ

For an alternate version of this b’rakhah, not centered 
on sacrifices, continue on the next page.

יהָ,  נוֹתֶֽ יתָ קׇרְבּ� נְתָּ שַׁבָּת רָצִֽ  תִּכַּֽ
יהָ.  סָכֶֽ יהָ עִם סִדּוּרֵי נ� יתָ פֵּרוּשֶֽׁ  צִוִּֽ

יהָ חַיִּים זָכוּ,  לוּ, טוֹעֲמֶֽ עוֹלָם כָּבוֹד יִנְחָֽ יהָ ל� גֶֽ עַנּ�  מ�
רוּ.  דֻלָּה בָּחָֽ יהָ גּ� בָרֶֽ גַם הָאוֹהֲבִים דּ�  ו�

ינוּ  צַוֵּם יהוה אֱלֹהֵֽ יהָ וַתּ�  אָז מִסִּינַי נִצְטַוּוּ עָלֶֽ
הַקְרִיב בָּהּ קׇרְבַּן מוּסַף שַׁבָּת כָּרָאוּי. ל�

ינוּ וֵאלֹהֵי  פָנֶֽיךָ יהוה אֱלֹהֵֽ הִי רָצוֹן מִלּ�  י�
ינוּ[, הַמֵּשִׁיב בָּנִים לִגְבוּלָם,  אִמּוֹתֵֽ ינוּ ]ו� אֲבוֹתֵֽ
נוּ,  נוּ בִּגְבוּלֵֽ תִטָּעֵֽ נוּ ו� אַרְצֵֽ שִׂמְחָה ל� נוּ ב� שֶׁתַּעֲלֵֽ

פָנֶֽיךָ  ינוּ[ ל� אִמּוֹתֵֽ ינוּ ]ו� שֶׁשָּׁם עָשׂוּ אֲבוֹתֵֽ
הִלְכָתָם.  סִדְרָם וּמוּסָפִים כּ� מִידִים כּ� נוֹתֵיהֶם, תּ� אֶת־קׇרְבּ�

יבוּ  הִקְרִֽ אֶת־מוּסַף יוֹם הַשַּׁבָּת הַזֶּה עָשׂוּ ו� ו�
ךָ,  תוֹרָתֶֽ צוֹנֶֽךָ, כַּכָּתוּב בּ� מִצְוַת ר� אַהֲבָה כּ� פָנֶֽיךָ בּ� ל�

ךָ כָּאָמוּר: בוֹדֶֽ ךָ מִפִּי כ� דֵי משֶֹׁה עַבְדֶּֽ עַל י�
מִימִם,  נֵי שָׁנָה תּ� בָשִׂים בּ� נֵי כ� וּבְיוֹם הַשַּׁבָּת, שׁ�

נִסְכּוֹ.  מֶן ו� לוּלָה בַשֶּֽׁ לֶת מִנְחָה בּ� וּשְׁנֵי עֶשְׂרֹנִים סֹֽ
נִסְכָּהּ. שַׁבַּתּוֹ, עַל עֹלַת הַתָּמִיד ו� עֹלַת שַׁבַּת בּ�

      We continue on page 189.
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The Gift of Shabbat
A Ḥasidic teaching: On 
Shabbat, the hidden light 
of the world is revealed.

A Shabbat Meditation
דֶשׁ זֶה, יוֹם שַׁבָּת קֹֽ בּ�

אַתָּה, אֱלֹהַי, צִלִּי, 
 צֵל חוֹבֵק אֶת כּוּלִּי

מַעֲבֵה רוּחֲךָ גּוּפִי שָׁט בּ�
וִיהִי רָצוֹן שֶׁאֲקַבֵּץ 

קִרְבִּי   רוּחֲךָ בּ�
עַן תִּהְיֶה לִי מַצְפֵּן מַֽ ל�

וּתְכַוֵּן לִי דַרְכִּי
עְנָה רַגְלַי עוֹד  ֽ כִּי תִגּ�

 עֲלֵי אֲדָמוֹת
לְאָה אֵלֵךְ— וָהָֽ

On this day of rest, the 
holy Shabbat,

You are my shadow,
a shadow completely 

enveloping me.
My body moves within 

Your spirit.
May it be Your will that I 

gather Your spirit within 
me

so that You be my  
compass

pointing my way,
as my feet again touch 

ground
and I move on—

—edward feld

               An Alternate  

יהָ,  יתָ פִּקּוּדֶֽ דֻשָּׁתָהּ, צִוִּֽ מְתָּ ק� נְתָּ שַׁבָּת, רוֹמַֽ  תִּכַּֽ
לוּ,  עוֹלָם כָּבוֹד יִנְחָֽ יהָ ל� גֶֽ עַנּ� תָּ. מ� ךָ נָתַֽ גֻלָּת� דֶן ס�  עֵֽ

רוּ.  דֻלָּה בָּחָֽ יהָ גּ� בָרֶֽ גַם הָאוֹהֲבִים דּ� יהָ חַיִּים זָכוּ, ו�  טוֹעֲמֶֽ
יךָ. נוּ וּלְעוֹלָמֶֽ דוּת לָֽ אָז מִסִּינַי נִטַּע צִיץ פּ�

ינוּ  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ פָנֶֽיךָ, יהוה אֱלֹהֵֽ הִי רָצוֹן מִלּ�  י�
נוּ,  נוּ בִּגְבוּלֵֽ תִטָּעֵֽ נוּ ו� אַרְצֵֽ נוּ ל� ינוּ[, שֶׁתּוֹלִיכֵֽ אִמּוֹתֵֽ ]ו�

בִּתְמִימוּת וּבְשָׁלוֹם בִּרְנָנָה וּבְקוֹל שִׂמְחָה, 
אַהֲבָה.  לֵאִים אַחֲוָה ו� מ�

אוֹר פָּנֶֽיךָ,  נֵלֵךְ יַֽחַד בּ�
דֶק וּבְמִשְׁפָּט,  צֶֽ נוּ בּ� נִחְיֶה כֻלָּֽ ו�

סֶד וּבְרַחֲמִים,  חֶֽ בּ�
ךָ:  בִיאֶֽ כֵן כָּתוּב עַל יַד נ�  ו�

כׇל־הַר קׇדְשִׁי,  יתוּ בּ� לֹא יַשְׁחִֽ עוּ ו� לֹא יָרֵֽ
כַסִּים.  יִם לַיָּם מ� רֶץ דֵּעָה אֶת־יהוה, כַּמַּֽ אָה הָאָֽ כִּי מָל�

תִפְאַרְתֵּךְ. יִךְ ל� אוֹר עוֹלָם וֵאלֹהַֽ הָיָה לָךְ יהוה ל� ו�

Alternate blessing. Both the 
Rabbinical Assembly’s Siddur 
Sim Shalom and the Israeli 
Masorti Siddur Va’ani Tefillati 
have offered revisions of this 
b’rakhah emphasizing ele-
ments of universal redemption 
rather than the restoration 
of Temple offerings. The ac-
companying prayers written by 
Simcha Roth and Ze’ev Kainan, 
under the direction of the edi-
tors of this volume, follow in 
that tradition.
  This alternate rendering 
emphasizes Shabbat as a taste 
of redemption, and it sees the 
return to the land as an oppor-
tunity to fulfill the prophetic 
vision of redemption, in which 
the world will be characterized 
by peace and justice.

You established Shabbat 
ת �בָּ ַ נְ�תָּ �שׁ ֽ �כַּ -A reverse alpha .�תִּ
betical acrostic celebrating 
Shabbat, which concludes 
with four of the five Hebrew 
letters that are written differ-
ently when they occur at the 
end of a word.

truly merit life ים זָוּ�כ  .חַיּ�ִ
The fullness of life is only experienced when we develop our spiritual capacities. It is on Shabbat that we come 
to understand what this fullness might contain, for on Shabbat we stand back to ponder, study, and pray; our 
community gathers; we meet with friends and family; and we feel rested and sated.

May it be Your Will ָפָנֶֽיך ְ ן מִלּ�  Musaf is recited at the height of the day, when we experience ourselves .יְהִי רָצ�וֹ
as fully encompassed by Shabbat. Classically this was a time that stirred messianic yearnings, for the peaceful-
ness of this moment evoked dreams of a more permament peace. Based on prophetic visions of the future, 
this alternate b’rakhah expresses our own yearnings for a time when justice and compassion will reign, when 
the people Israel will be reconciled with one another and with the world, and when peace will be estab-
lished—a lasting peace that is not merely a cessation of war and armed conflict, but a peace that brings joy 
to every inhabitant of the world and reflects the light of God shining on earth. According to Rav (3rd century, 
Babylonia), one should include in the Musaf Amidah some thought that was not expressed earlier in the Arvit 
or Shah|.|arit Amidah (Talmud of the Land of Israel, Berakhot 4:6).

SINGING JOYFULLY WITH VOICES OF GLADNESS מְחָה ל �שִׂ רְנָנָה בְוּ�ק�וֹ  The prophets announce that the return to .�בְּ
Zion will be accompanied with song and shouts of joy. The language here resonates with Isaiah 51:3, “gladness 
and joy shall abide there . . . and the sound of music.”

righteousness and justice ט פּ�ָ ְ בְוּ�מִ�שׁ דֶק  צֶֽ  From Hosea 2:21. Hosea further declares (6:6): “For it is kindly .�בְּ
love that I desire, not sacrifice; the knowledge of God more than burnt offerings.”

There shall not be evil �ּעו .From Isaiah 11:9 .לאֹ יָרֵֽ

thus SHALL adonai וְהָיָה לָךְ יהוה. From Isaiah 60:19.

 An Alternate  

Fourth B’rakhah: The Celebration of Shabbat
The Dream of Redemption
You established Shabbat, exalted its holiness,
prescribed its observance, bestowed it as Your treasured 

delight.
Those who take pleasure in Shabbat inherit eternal glory; 
those who savor Shabbat truly merit life;
those who love its teaching have chosen to join in  

its greatness.
For at Sinai the shoot of redemption was planted for us  

and for the world.

May it be Your will, Adonai our God and God of our ancestors,
that we may be led to our land,
and planted within our borders, in wholeness and in peace,
singing joyfully with voices of gladness,
filled with love and friendship.
May we walk together by the light of Your countenance,
all of us living lives of righteousness and justice,
love and compassion,
as Your prophet Isaiah proclaimed:

“There shall not be evil or destruction on My holy mountain,
for the world shall be filled with the knowledge of God,
as the waters fill the sea.”

“Thus shall Adonai be an eternal light for us, and your God 
shall be your glory.”
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What We Strive For
The realm of mystery tells 
us, You live in a world full 
of light and life. 
 Know the great reality, 
the richness of existence 
that you always encounter.
Contemplate its grandeur, 
its beauty, its precision and 
its harmony . . .
 The perception that 
dawns on a person to see 
the world not as finished, 
but as in the process of 
continued becoming,  
ascending, developing—
this changes him from 
being “under the sun” to 
being “above the sun,” 
from the place where there 
is nothing new to the place 
where there is nothing old, 
where everything takes 
on new form. The joy of 
heaven and earth abides 
in him as on the day they 
were created . . .
 In every corner where 
you turn, you are dealing 
with realities that have life; 
you always perform conse-
quential acts, abounding 
with meaning and with the 
preciousness of vibrant 
life. In everything you do, 
you encounter sparks full 
of life and light, aspiring 
to rise toward the heights. 
You help them and they 
help you . . .
 The time that is an 
uninterrupted Sabbath 
on which eternal peace 
shines, is the day when, by 
the nature of its creation, 
there pulsates a continued
thrust for newness. It 
needs no end, no termina-
tion. It is the choicest of
days, an ornament of 
beauty, the source of all 
blessings.

—ABRAHAM ISAAc KOOK
(translated by Ben Zion Bokser)
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All services continue here:

Those who observe Shabbat and call it a delight shall rejoice 
in Your sovereignty. The people who sanctify the seventh day 
shall all be fulfilled and shall delight in Your abundant good-
ness. You have loved the seventh day and sanctified it, calling 
it the most beloved of days, a symbol of the work of creation.
Yism’h|.|u v’malkhut’kha shomrei shabbat v’korei oneg, am m’kadshei 
sh’vi∙i, kulam yisbe’u v’yitangu mi-tuvekha, u-va-sh’vi∙i ratzita bo 
v’kidashto, h|.|emdat yamim oto karata, zeikher l’ma∙aseih v’reishit.

Our God and God of our ancestors, embrace our rest.
Make us holy through Your mitzvot and let the Torah be our 
portion. Fill our lives with Your goodness and gladden us with 
Your deliverance.
Kad’sheinu b’mitzvotekha v’ten h|.|elkeinu b’toratekha,
sabeinu mi-tuvekha v’samh|.|einu bishuatekha,
v’taheir libeinu l’ovd’kha be-emet.

Purify our hearts to serve You truly.  
ADONAI our God, lovingly and willingly grant that we inherit 
Your holy Shabbat, that the people Israel, who make Your 
name holy, may find rest on this day.
Barukh atah ADONAI, who makes Shabbat holy.

Fifth B’rakhah: The Restoration of Zion
ADONAI our God, embrace Your people Israel and their 
prayer. Restore worship to Your sanctuary. May the prayers 
of the people Israel be lovingly accepted by You, and may our 
service always be pleasing. May our eyes behold Your compas-
sionate return to Zion. 
Barukh atah ADONAI, who restores Your Divine Presence to 
Zion.

All services continue here:

נֶג,  אֵי עֹֽ קֽוֹר� רֵי שַׁבָּת ו� ךָ שׁוֹמ� מַלְכוּת� חוּ ב�  יִשְׂמ�
ךָ,  גוּ מִטּוּבֶֽ יִתְעַנּ� עוּ ו� בִיעִי, כֻּלָּם יִשְׂבּ� שֵׁי שׁ� קַדּ�  עַם מ�

קִדַּשְׁתּוֹ,  יתָ בּוֹ ו� בִיעִי רָצִֽ הַשּׁ�  ו�
רֵאשִׁית. מַעֲשֵׂה ב� כֶר ל� אתָ, זֵֽ חֶמְדַּת יָמִים אוֹתוֹ קָרָֽ

ינוּ[,  אִמּוֹתֵֽ ינוּ ]ו� ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ
נוּ,  צֵה בִמְנוּחָתֵֽ ר�

ךָ, תוֹרָתֶֽ נוּ בּ� תֵן חֶלְקֵֽ יךָ, ו� מִצְוֺתֶֽ נוּ בּ� שֵֽׁ קַדּ�
ךָ, נוּ בִּישׁוּעָתֶֽ חֵֽ שַׂמּ� ךָ, ו� נוּ מִטּוּבֶֽ עֵֽ שַׂבּ�

ךָ בֶּאֱמֶת, עׇבְדּ� נוּ ל� טַהֵר לִבֵּֽ ו�
ךָ, אַהֲבָה וּבְרָצוֹן שַׁבַּת קׇדְשֶֽׁ ינוּ בּ� הַנְחִילֵֽנוּ יהוה אֱלֹהֵֽ ו�

ךָ. מֶֽ שֵׁי שׁ� קַדּ� יָנֽוּחוּ בָהּ יִשְׂרָאֵל מ� ו�

קַדֵּשׁ הַשַּׁבָּת. בָּרוּךְ אַתָּה יהוה, מ�

ךָ יִשְׂרָאֵל וּבִתְפִלָּתָם,  עַמּ� ינוּ, בּ� צֵה, יהוה אֱלֹהֵֽ ר�
ךָ, הָשֵׁב אֶת־הָעֲבוֹדָה לִדְבִיר בֵּיתֶֽ ו�
רָצוֹן,  קַבֵּל בּ� אַהֲבָה ת� וּתְפִלָּתָם בּ�

ךָ. רָצוֹן תָּמִיד עֲבוֹדַת יִשְׂרָאֵל עַמֶּֽ וּתְהִי ל�
רַחֲמִים. צִיּוֹן בּ� ךָ ל� וּשׁב� תֶחֱזֶֽינָה עֵינֵֽינוּ בּ� ו�

צִיּוֹן. כִינָתוֹ ל� בָּרוּךְ אַתָּה יהוה, הַמַּחֲזִיר שׁ�

Those who observe  
Shabbat shall rejoice 
תְוּ�כךָ מְחוּ� בְמַלְ  The Musaf .יִ�שְׂ
liturgy here conceives of 
Shabbat as a symbol of the 
world we hope to achieve: 
a world at peace, in which 
we feel fulfilled and sati-
ated with goodness.

Our God and God of our 
ancestors יוּ�נ וֵאלהֵֹי   אֱלהֵֹֽ
] יוּ�נ תֵֽ �מּ�וֹ יוּ�נ ]וְאִ תֵֽ  The .אֲ�בוֹ
blessing culminates in a 
series of requests, all of a 
spiritual nature.

Gladden us with Your 
deliverance וּ�נ חֵֽ מּ�ְ   �שַׂ
ךָ עָתֶֽ וּ� י�שׁ  In the Sephardic .�בִּ
version of this prayer, we 
ask that God “gladden our 
soul” ( וּ�נ ֽ ֵ ח נַפְ�שׁ מּ�ַ -Simi .(וְ�שַׂ
larly, Rav Amram’s siddur 
(9th century) has the word 
“heart.” God’s deliverance is 
seen as a spiritual victory.

grant that we inherit 
 Shabbat is seen .וְהַנְחִילֵֽוּ�נ
as a gift.

embrace רְצֵה. Intimacy 
with God, a sense of God’s 
closeness and embrace, an 
existential realization that 
we are not alone—these 
are the answers to our 
prayers, not the specific ful-
fillment of a verbal request. 
(Bradley Shavit Artson)

restore worship to Your sanctuary 
ךָ יתֶֽ דָה לִדְבִיר �בֵּ ב אֶת־הָעֲ�בוֹ ֵ  ,In exile .וְהָ�שׁ
our relationship with God cannot be 
fulfilled. Yearning for the restoration 
of the Temple expresses the wish for a 
more direct relationship with God.
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the sixth b’rakhah. The 
penultimate b’rakhah of 
the Amidah has two ver-
sions. The first is recited 
during the silent Amidah, 
or by the leader when the 
Amidah is recited aloud 
by the leader. This version 
reflects on the miracles of 
daily life. When the Ami-
dah is recited out loud, the 
congregation accompanies 
the leader with a different 
version of the blessing, one 
that remarks on the very 
ability to give thanks. The 
central idea it expresses is 
modim anah|.|nu lakh . . . al 
she-anah|.|nu modim lakh, 
“we thank You for the 
ability to thank You.” The 
prayer may be understood 
as an expression of ap-
preciation for being part 
of a religious tradition that 
values gratitude. More radi-
cally, this prayer may be un-
derstood as expressing the 
thought that our prayers 
may be addressed to God, 
but God is the Source of 
All—even the prayers we 
speak. The very ability to 
thank is thus a manifesta-
tion of the presence of God 
within us.

We thank You דִים  Our .מ�וֹ
gratitude is expressed in 
universal terms, without 
reference to Jewish particu-
larity. Here we reflect on 
the very basis of life itself. 
God’s wonders are found 
in the cycles of the planets, 

the rhythm of the seasons, the resurgence of 
life. We may come to realize that gratitude is 
a self-creating blessing: the more we cultivate 
gratitude, the more we are aware of all that we 
receive for which we may be grateful, the more 
we blossom as human beings. (Bradley Shavit 
Artson)

Thanksgiving
How great my joy that I 

dwell with You—
and thinking of You, my 

troubles flee.
For Your love and kindness 

I owe so much,
but all I can offer are 

prayers recited thank-
fully.

Heavens cannot contain 
You;

how could my ideas?
Teach me what may please 

You,
that I may do what to You 

is dear.
Take my praise as a rightful 

offering,
consider it as sacrifices 

of old.
Pure of Vision, open Your 

eyes to my suffering,
let Your light illumine 

what I fail to see.
Let Your kindness and love 

favor me.
Let them cover my sins, 

that they not be seen.

And as Your name is held 
in my heart,

may my spirit in Your 
hands be.
—Solomon Ibn Gabirol 

Thanksgiving
The older we get, the 
greater becomes our 
inclination to give thanks, 
especially heavenwards. 
We feel more strongly than 
we could possibly have 
ever felt before that life is 
a gift. . . .
 But we also feel, again 
and again, an urge to thank 
our fellow, even if he or she has not done anything special for us. For 
what, then? For being truly present when we are together; for opening 
his eyes, and not mistaking me for someone else; for opening her ears, 
and listening carefully to what I had to say to her; indeed, for opening 
up to me what I really wanted to address—a securely locked heart.

—Martin Buber (adapted)

Sixth B’rakhah: Gratitude for Life and Its Blessings
When the Amidah is recited silently, we read the following paragraph.
When the Amidah is chanted aloud, the leader reads this paragraph 
as the congregation reads the next passage.

a We thank You, for You are ever our God and the God of our 
ancestors; You are the bedrock of our lives, the shield that 
protects us in every generation. We thank You and sing Your 
praises—for our lives that are in Your hands, for our souls that 
are under Your care, for Your miracles that accompany us each 
day, and for Your wonders and Your gifts that are with us each 
moment—evening, morning, and noon. 
▶ You are the one who is good, whose mercy is never-ending; 
the one who is compassionate, whose love is unceasing. We 
have always placed our hope in You.

This paragraph is recited by the congregation when the full Amidah  
is repeated by the service leader, by custom remaining seated and  
bowing slightly.

a We thank You for the ability to acknowledge You. You are  
our God and the God of our ancestors, the God of all flesh,  
our creator, and the creator of all. We offer praise and blessing  
to Your holy and great name, for granting us life and for  
sustaining us. May You continue to grant us life and sus- 
tenance. Gather our dispersed to Your holy courtyards, that  
we may fulfill Your mitzvot and serve You wholeheartedly,  
carrying out Your will. May God, the source of gratitude,  
be praised.

On Ḥanukkah we add Al Hanissim on page 430.

For all these blessings may Your name be praised and exalted, 
our sovereign, always and forever.

On Shabbat Shuvah we add: 
And inscribe all the people of Your covenant for a good life.

May all that lives thank You always, and faithfully praise Your 
name forever, God of our deliverance and help. 
a Barukh atah ADONAI, Your name is goodness and praise of 
You is fitting.

When the Amidah is recited silently, we read the following paragraph.
When the Amidah is chanted aloud, the leader reads this paragraph  
as the congregation reads the next passage.

ינוּ וֵאלֹהֵי  חְנוּ לָךְ, שָׁאַתָּה הוּא יהוה אֱלֹהֵֽ  b מוֹדִים אֲנַֽ
נוּ  עוֹלָם וָעֶד. צוּר חַיֵּֽינוּ מָגֵן יִשְׁעֵֽ ינוּ[ ל� אִמּוֹתֵֽ ינוּ ]ו� אֲבוֹתֵֽ
ךָ, עַל חַיֵּֽינוּ  הִלָּתֶֽ ךָ וּנְסַפֵּר תּ� דוֹר וָדוֹר. נוֹדֶה לּ�  אַתָּה הוּא ל�
יךָ  עַל נִסֶּֽ קוּדוֹת לָךְ, ו� ינוּ הַפּ� עַל נִשְׁמוֹתֵֽ ךָ ו� יָדֶֽ סוּרִים בּ� הַמּ�
כׇל־עֵת,  יךָ שֶׁבּ� טוֹבוֹתֶֽ יךָ ו� אוֹתֶֽ עַל נִפְל� נוּ, ו� כׇל־יוֹם עִמָּֽ  שֶׁבּ�

יךָ,  יִם. ◀ הַטּוֹב, כִּי לֹא כָלֽוּ רַחֲמֶֽ רָֽ צׇהְׇ קֶר ו� רֶב וָבֹֽ עֶֽ
ינוּ לָךְ. יךָ מֵעוֹלָם קִוִּֽ מּוּ חֲסָדֶֽ רַחֵם, כִּי לֹא תַֽ הַמ� ו�

This paragraph is recited by the congregation when the full Amidah is repeated
by the service leader, by custom remaining seated and bowing slightly.

ינוּ וֵאלֹהֵי  חְנוּ לָךְ שָׁאַתָּה הוּא יהוה אֱלֹהֵֽ b מוֹדִים אֲנַֽ
נוּ, יוֹצֵר  רֵֽ ינוּ[, אֱלֹהֵי כׇל־בָּשָׂר, יוֹצ� אִמּוֹתֵֽ ינוּ ]ו�  אֲבוֹתֵֽ

הַקָּדוֹשׁ,  שִׁמְךָ הַגָּדוֹל ו� הוֹדָאוֹת ל� רָכוֹת ו� רֵאשִׁית. בּ�  בּ�
תֶאֱסוֹף  נוּ, ו� מֵֽ חַיֵּֽנוּ וּתְקַיּ� נוּ. כֵּן תּ� קִיַּמְתָּֽ נוּ ו�  עַל שֶׁהֶחֱיִיתָֽ

צוֹנֶֽךָ,  לַעֲשׂוֹת ר� יךָ ו� ךָ, לִשְׁמוֹר חֻקֶּֽ חַצְרוֹת קׇדְשֶֽׁ ינוּ ל�  גָּלֻיּוֹתֵֽ
חְנוּ מוֹדִים לָךְ.  לֵבָב שָׁלֵם, עַל שֶׁאֲנַֽ ךָ בּ�  וּלְעׇבְדּ�

בָּרוּךְ אֵל הַהוֹדָאוֹת.
On Ḥanukkah we add Al Hanissim on page 430.

עוֹלָם וָעֶד. נוּ תָּמִיד ל� יִתְרוֹמַם שִׁמְךָ מַלְכֵּֽ עַל כֻּלָּם יִתְבָּרַךְ ו� ו�
On Shabbat Shuvah we add:  .ָך רִיתֶֽ נֵי ב� חַיִּים טוֹבִים כׇּל־בּ� וּכְתוֹב ל�

לָה,  כֹל הַחַיִּים יוֹדֽוּךָ סֶּֽ ו�
לוּ אֶת־שִׁמְךָ בֶּאֱמֶת,  וִיהַל�

לָה.  נוּ סֶֽ עֶזְרָתֵֽ נוּ ו� שׁוּעָתֵֽ הָאֵל י�
הוֹדוֹת.  b בָּרוּךְ אַתָּה יהוה, הַטּוֹב שִׁמְךָ וּלְךָ נָאֶה ל�
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The Priestly Blessing 
(Numbers 6:24–26) was 
recited by the priests at the 
conclusion of every Temple 
service at which the people 
assembled. In the Hebrew, 
it begins with the word 
for blessing (y’varekh’kha) 
and ends with the word for 
peace (shalom). The style 
of the blessing is expansive, 
spreading outward: the first 
line contains three words; 
the second line, five; and 
the last line, seven. The text 
of the Priestly Blessing has 
been found on silver amu-
lets in Jerusalem that date 
from the 7th century B.C.E., 
the only known inscription 
of a biblical text predating 
the Babylonian exile.

bestow kindness ָ�ּך ֽ  .וִיחֻ�נֶּ
This phrase is open to at 
least two interpretations: 
that God be kind to you, 
or that God grant you the 
capacity for kindness. The 
latter interpretation is 
attested to by the midrash: 
“May God grant you the 
understanding to be kind 
to one another” (Numbers 
Rabbah 11:6).

Grant peace ם ל�וֹ ָ ים �שׁ  .�שִׂ
The final blessing of the 
Amidah is a prayer for 
peace. There are, how-
ever, two versions of this 
blessing; this particular 
version is recited only when 
the kohanim would have 

traditionally ascended the bimah to bless the con-
gregation. The words sim shalom, “grant peace,” are 
related directly to the conclusion of Birkat Kohanim, 
the Priestly Blessing: “May God grant you peace.” 
Additionally, the paragraph speaks of the light of 
God’s face as bestowing blessing, a metaphor taken 
directly from the Priestly Blessing. The midrash says 
that God’s name is peace (Sifrei Numbers 42), and 
the Priestly Blessing looks to God bestowing on us 
the almost-divine ability to extend peace and kindly 
love to others. 

During the silent Amidah, we continue with ל�וֹם ָ ים �שׁ .below �שִׂ
When the Amidah is repeated, the leader recites the Birkat Kohanim.

ינוּ[,  אִמּוֹתֵֽ ינוּ ]ו� ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ
שֻׁלֶּֽשֶׁת  רָכָה הַמ� נוּ בַּבּ� כֵֽ בָּר�

ךָ,  דֵי משֶֹׁה עַבְדֶּֽ תוּבָה עַל י� בַּתּוֹרָה הַכּ�
ךָ, כָּאָמוּר: דוֹשֶֽׁ הָאֲמוּרָה מִפִּי אַהֲרֹן וּבָנָיו, כֹּהֲנִים, עַם ק�

הִי רָצוֹן. כֵּן י� ךָ.	 רֶֽ יִשְׁמ� בָרֶכְךָ יהוה ו� י�

הִי רָצוֹן. כֵּן י� יָאֵר יהוה פָּנָיו אֵלֶֽיךָ וִיחֻנֶּֽךָּ.	

הִי רָצוֹן. כֵּן י� ךָ שָׁלוֹם.	 יָשֵׂם ל� יִשָּׂא יהוה פָּנָיו אֵלֶֽיךָ ו�

שִׂים שָׁלוֹם בָּעוֹלָם טוֹבָה וּבְרָכָה, 
ךָ.  עַל כׇּל־יִשְׂרָאֵל עַמֶּֽ ינוּ ו� רַחֲמִים עָלֵֽ סֶד ו� חֵן וָחֶֽ

אוֹר פָּנֶֽיךָ,  אֶחָד בּ� נוּ כּ� ינוּ כֻּלָּֽ נוּ אָבִֽ כֵֽ  בָּר�
ינוּ,  נוּ, יהוה אֱלֹהֵֽ תָּ לָּֽ אוֹר פָּנֶֽיךָ נָתַֽ כִּי ב�

סֶד,  אַהֲבַת חֶֽ תּוֹרַת חַיִּים ו�
שָׁלוֹם.  חַיִּים ו� רַחֲמִים ו� וּצְדָקָה וּבְרָכָה ו�

ךָ יִשְׂרָאֵל  בָרֵךְ אֶת־עַמּ� עֵינֶֽיךָ ל� טוֹב בּ� ו�
ךָ. כׇל־עֵת וּבְכׇל־שָׁעָה בִּשְׁלוֹמֶֽ בּ�

On Shabbat Shuvah we recite the following 
paragraph, in place of the line that follows it:

שָׁלוֹם, וּפַרְנָסָה טוֹבָה,  רָכָה, ו� פֶר חַיִּים, בּ� סֵֽ בּ�
ךָ בֵּית יִשְׂרָאֵל,  כׇל־עַמּ� חְנוּ ו� פָנֶֽיךָ, אֲנַֽ נִכָּתֵב ל� נִזָּכֵר ו�

חַיִּים טוֹבִים וּלְשָׁלוֹם. ל�
בָּרוּךְ אַתָּה יהוה, עוֹשֵׂה הַשָּׁלוֹם.

בָרֵךְ אֶת־עַמּוֹ יִשְׂרָאֵל בַּשָּׁלוֹם. בָּרוּךְ אַתָּה יהוה, הַמ�
When the Amidah is recited aloud by the leader, we continue with Kaddish 
Shalem on page 203.

Seventh B’rakhah: Prayer for Peace
During the silent Amidah, we continue with “Grant Peace,” below.
When the Amidah is repeated, the leader recites the Priestly Blessing.

Our God and God of our ancestors, bless us with the threefold  
blessing of the Torah written by Moses Your servant, recited by 
Aaron and his descendants, the kohanim, the consecrated priests  
of Your people:

May ADONAI bless and protect you.
	 So may it be God’s will.  Ken y’hi ratzon.
May ADONAI’s countenance shine upon you 
 and may ADONAI bestow kindness upon you.
	 So may it be God’s will.  Ken y’hi ratzon.
May ADONAI’s countenance be lifted toward you 
 and may ADONAI grant you peace.
	 So may it be God’s will.  Ken y’hi ratzon.

Grant peace to the world, goodness and blessing, grace, love, 
and compassion, for us and for all the people Israel. Bless us, 
our creator, united as one with the light of Your  presence; by 
that light, ADONAI our God, You have given us a guide to life, 
the love of kindness, generosity, blessing, compassion, life, and 
peace. May it please You to bless Your people Israel at every 
season and at all times with Your gift of peace.
Sim shalom ba-olam tovah u-v’rakahah, h|.|en va-h|.|esed v’rah|.|amim, 
aleinu v’al kol yisrael amekha. Bar’kheinu avinu kulanu k’eh|.|ad 
b’or panekha, ki v’or panekha natata lanu, Adonai eloheinu, torat 
h|.|ayim v’ahavat h|.|esed, u-tzedakah u-v’rakhah v’rah|.|amim v'h|.|ayim 
v’shalom. V’tov b’einekha l’varekh et am’kha yisrael b’khol eit 
u-v'khol sha∙ah bishlomekha.

On Shabbat Shuvah we recite the following paragraph, 
in place of the line that follows it:
May we and the entire house of Israel be called to mind and  
inscribed for life, blessing, sustenance, and peace in the Book of Life.
Barukh atah Adonai, who brings peace.

Barukh atah ADONAI, who blesses Your people Israel with peace.

When the Amidah is recited aloud by the leader, we continue with Kaddish 
Shalem on page 203.

Peace
יִם  רוּשָׁלָֽ לוֹם י� שַׁאֲלוּ שׁ�

יִךְ. יוּ אֹהֲבָֽ יִשְׁלָֽ
חֵילֵךְ שַׁלְוָה  הִי שָׁלוֹם בּ� י�

יִךְ. נוֹתָֽ אַרְמ� בּ�
רָה  רֵעָי אֲדַבּ� עַן אַחַי ו� מַֽ ל�

נָּא שָׁלוֹם בָּךְ. 
ינוּ  עַן בֵּית יהוה אֱלֹהֵֽ מַֽ ל�

אֲבַקְשָׁה טוֹב לָךְ.
Pray for the peace of 

Jerusalem.
May those who love her be 

tranquil;
may there be peace on 

your ramparts,
tranquility in your citadels.
For the sake of my friends 

and my kin
I pray for peace.
For the sake of the house 

of Adonai our God,
I seek your welfare.
Sha·alu sh’lom yerushalayim 
yishlayu ohavayikh.
Y’hi shalom b’h|.|eilekh shalvah 
b’arm’notayikh.
L’ma·an ah|.|ai v’rei·ai adabrah na 
shalom bakh.
L’ma·an beit Adonai eloheinu 
avakshah tov lakh.

—Psalm 122:6–9
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The silent recitation of the Amidah concludes with a personal prayer 
or one of the following:

א
My God, keep my tongue from evil, my lips from deceit.
Help me ignore those who would slander me.
Let me be humble before all.
Open my heart to Your Torah, that I may pursue Your mitzvot.
Frustrate the designs of those who plot evil against me;  
nullify their schemes.
Act for the sake of Your name, act for the sake of Your triumph,
act for the sake of Your holiness, act for the sake of Your Torah.
Answer my prayer for the deliverance of Your people.

May the words of my mouth and the meditations of my heart 
be acceptable to You, ADONAI, my rock and my redeemer.
Some have the custom of taking three steps backward and bowing at the 
conclusion of the Amidah, as if exiting the court of a sovereign.

May the one who creates peace on high bring peace to us and 
to all Israel [and to all who dwell on earth]. And we say: Amen.

ב
Grant me the liberating joy of Shabbat, the ability to truly 
taste its delights. May my heart not be weighed down by  
sorrow on this holy Shabbat. Fill the soul of Your servant with 
gladness—for to You, ADONAI, I offer my entire being. Help 
me to increase the joys of Shabbat and to extend its joyful  
spirit to the other six days of the week. Show me the path of 
life, that I may be filled with the joy of being in Your presence, 
the delight of being close to You forever. 

May the words of my mouth and the meditations of my heart 
be acceptable to You, ADONAI, my rock and my redeemer. 
Some have the custom of taking three steps backward and bowing at the 
conclusion of the Amidah, as if exiting the court of a sovereign.

May the one who creates peace on high bring peace to us and 
to all Israel [and to all who dwell on earth]. And we say: Amen.
Yihyu l’ratzon imrei fi v’hegyon libi l’fanekha, Adonai tzuri v’go∙ali. 

Oseh shalom bimromav hu ya∙aseh shalom aleinu 
v’al kol yisrael [v’al kol yosh’vei teiveil], v’imru amen.

When the Amidah is to be repeated aloud, we turn back to page 185.  
Otherwise, we continue with Kaddish Shalem on page 203.
An individual praying without a minyan may turn to Ein Keiloheinu, page 204.

The silent recitation of the Amidah concludes with a personal prayer 
or one of the following: א
לַי  לִמְקַל� וֹשׁנִי מֵרָע, שְׂוּפָתַי מִדַּבֵּר מִרְמָה, ו� צוֹר ל� אֱלֹהַי, נ�
ךָ,  תוֹרָתֶֽ תַח לִבִּי בּ� נַפְשִׁי כֶּעָפָר לַכֹּל תִּהְיֶה. פּ� נַפְשִׁי תִדֹּם, ו�

בִים עָלַי רָעָה,  כׇל־הַחשׁוֹ� יךָ תִּרְדּוֹף נַפְשִׁי. ו� וּבְמִצְ�תֶֽ
ךָ,  מֶֽ עַן שׁ� מַֽ קַלְקֵל מַחֲשַׁבְתָּם. עֲשֵׂה ל� הֵרָה הָפֵר עֲצָתָם ו� מ�

עַן  מַֽ ךָ, עֲשֵׂה ל� דֻשָּׁתֶֽ עַן ק� מַֽ מִינֶֽךָ, עֲשֵׂה ל� עַן י� מַֽ עֲשֵׂה ל�
נִי. ךָ וַעֲנֵֽ מִינ� יעָה י� יךָ, השִׁוֹֽ דִידֶֽ צוּן י� עַן יֵחָל� מַֽ ךָ. ל� וֹתּרָתֶֽ

גוֹאֲלִי.  פָנֶֽיךָ, יהוה צוּרִי ו� הֶגְיוֹן לִבִּי ל� רָצוֹן אִמְרֵי פִי ו� יִהְיוּ ל�
Some have the custom of taking three steps backward and bowing at  
the conclusion of the Amidah, as if exiting the court of a sovereign.

ינוּ   עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו, הוּא יַעֲשֶׂה שָׁלוֹם עָלֵֽ
אִמְרוּ אָמֵן. בֵי תֵבֵל[, ו� עַל כׇּל־ישׁוֹ� עַל כׇּל־יִשְׂרָאֵל ]ו� ו�

ב
נֶג שַׁבָּת  עַם עֹֽ חֵרוּת שֶׁל שַׁבָּת, לִטְעֹם טַַֽ שִׂמְחָה ו� נִי ל� זַכֵּֽ

יוֹם שַׁבַּת  נִי שֶׁלּאֹ יַעֲלֶה עַל לִבִּי עַצְבוּת בּ� בֶּאֱמֶת. זַכֵּֽ
ךָ, כִּי אֵלֶֽיךָ אֲדֹנָי נַפְשִׁי אֶשָּׂא.  תֶֽ שָׁר� חַ נֶֽפֶשׁ מ� דֶשׁ. שַׂמֵּֽ קֹֽ

תַעֲנוּגֵי שַׁבָּת, וּלְהַמְשִׁיךְ הַשִּׂמְחָה שֶׁל  הַרְוֹבּת בּ� נִי ל� עׇזְרֵֽ
בַע  רַח חַיִּים, שֹֽׂ נִי אֹֽ מֵי הַחוֹל. וֹתּדִיעֵֽ שֶׁת י� שֵֽׁ שַׁבָּת ל�

ךָ נֶֽצַח.  עִימוֹת בִּימִינ� מָחוֹת אֶת־פָּנֶֽיךָ, נ� שׂ�

גוֹאֲלִי.  פָנֶֽיךָ, יהוה צוּרִי ו� הֶגְיוֹן לִבִּי ל� רָצוֹן אִמְרֵי פִי ו� יִהְיוּ ל�
Some have the custom of taking three steps backward and bowing at  
the conclusion of the Amidah, as if exiting the court of a sovereign.

ינוּ   עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו, הוּא יַעֲשֶׂה שָׁלוֹם עָלֵֽ
אִמְרוּ אָמֵן. בֵי תֵבֵל[, ו� עַל כׇּל־ישׁוֹ� עַל כׇּל־יִשְׂרָאֵל ]ו� ו�

When the Amidah is to be repeated aloud, we turn back to page 185.  
Otherwise, we continue with Kaddish Shalem on page 203.
An individual praying without a minyan may turn to Ein Keiloheinu, page 204.

My God אֱלהַֹי. One opinion 
voiced in the Babylonian 
Talmud states that every 
Amidah must be accompa-
nied by a personal prayer 
(Berakhot 29b). This prayer 
is offered by the Babylonian 
Talmud (Berakhot 17a) as 
an example; it is attributed 
to Mar son of Ravina (4th 
century).

May the words יִהְיוּ לְרָצוֹן. 
Psalm 19:15. Rabbi Yoh|.|anan 
(3rd century, the Land of 
Israel) recommended that 
the Amidah conclude with 
this verse (Talmud of the 
Land of Israel, Berakhot 
4:4).

Grant נִי ֽ  A prayer of .זַּכֵ
Nah|.|man of Bratzlav, trans-
lated by Jules Harlow.

The Way to God
There are three starting 
points of contemplation 
about God; three trails that 
lead to God. The first is the 
way of sensing the pres-
ence of God in the world, 
in things; the second is  
the way of sensing God’s  
presence in the Bible; the  
third is the way of sensing  
God’s presence in sacred  
deeds. These three ways 
are intimated in three 
Biblical passages:

“Lift up your eyes on 
high and see, Who 
created these?” (Isaiah 
40:26)

“I am the Lord thy God.” 
(Exodus 20:2)

“We shall do and we shall 
hear.” (Exodus 24:7)

These three ways cor-
respond in our tradition 
to the main aspects of 
religious existence: wor-
ship, learning, and action. 
The three are one, and we 
must go all three ways to 
reach the one destination. 
For this is what Israel dis-
covered: the God of nature 
is the God of history, and 
the way to know God is to 
do God’s will.

—Abraham Joshua 
Heschel
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The Musaf Amidah for Shabbat Rosh Ḥodesh מוסף לשבת ראש חודש: עמידה
ROSH H|.|ODESH. Since bibli-
cal times, Rosh H|.|odesh has 
been celebrated as a holi-
day. The Book of Samuel 
notes it as a time of a cel-
ebratory meal (1 Samuel 
20:18); the Book of Kings, as 
a time when people would 
visit the prophet (2 Kings 
4:23); and the prophet 
Amos notes it as a day of 
rest, when businesses were 
closed (8:5). In some ways, 
the Torah gives it a status 
equal to the Pilgrimage 
Festivals and decrees extra 
sacrifices to be brought on 
Rosh H|.|odesh—the same as 
are brought on the festivals 
of Pesah|.| and Shavuot—and 
the sounding of trumpets, 
as on festivals (Numbers 
10:10).
  The Hebrew calendar 
was fixed by visual attesta-
tion of a new moon, and 
the Mishnah records the 
care, the rituals, and the 
ceremonies that took place 
in relation to the sighting 
of the new moon. Since the 
4th century, though, the 
calendar has been fixed by 
a mathematical calculation.
  In line with biblical prac-
tice, traditional communi-
ties celebrate the day with 
a festive meal. Although 
work is permitted on Rosh 
H|.|odesh, it was customary 
for women not to do work 

that could be left for another day—a custom that continues in 
many communities down to our own time. In many cultures, 
the moon with its cycles is associated with the feminine, though 
the midrash (Pirkei D’Rabbi Eliezer, chapter 44) offers quite a 
different reason for this association: in the march through the 
desert, the women refused to contribute their jewelry to the 
manufacture of the golden calf and so they were rewarded with 
a holiday of their own. Today, women’s study groups often meet 
on Rosh H|.|odesh.

continued

A Prayer for  
Rosh H|.|odesh
Life is a mystery. How did 
we come to be, here and 
now? What is the meaning 
of our lives? What are we 
to make of the circum-
stances of our lives—our 
joys, our sadness? In prayer 
we try to penetrate that 
mystery, to find mean-
ing, to rediscover how we 
ought to live out our days, 
how we may walk in the 
world directed on our path 
by God’s light.
 When we begin to pray, 
we first of all acknowledge 
that mystery. The meta-
phor of the new moon of-
fers insight. For a moment 
the moon disappears, but 
it soon reappears as a sliver 
of light. Prayer, in talmudic 
thought, is quintessentially 
silent prayer. In prayer, we 
simultaneously plumb the 
unspoken depths of our 
lives and place ourselves 
before the silence of the 
universe. We speak into 
the void, which we hope is 
not sheer emptiness, and 
we listen for a response 
to the question of our 
existence.
 We offer words passed 
down to us by the genera-
tions of supplicants who 
came before and we seek 
reassurance in the Amidah 
that God is with us, too. 

continued

A transliteration of the opening b’rakhot of the Amidah may be found on  
page 466. 
When a minyan is present, some communities repeat the Amidah after it is re-
cited silently; in others, the leader recites the first three blessings (including the 
Kedushah) aloud and the Amidah is then recited silently. The sign b indicates 
the places to bow. The Amidah concludes on page 202.

]Leader: .ּינו דֶל לֵאלֹהֵֽ ]כִּי שֵׁם יהוה אֶקְרָא, הָבוּ גֹֽ
ךָ. הִלָּתֶֽ פָתַי תִּפְתָּח, וּפִי יַגִּיד תּ� אֲדֹנָי שׂ�

  With Patriarchs:

 & בָּרוּךְ אַתָּה יהוה, 
ינוּ,  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ  אֱלֹהֵֽ

אֱלֹהֵי אַבְרָהָם, אֱלֹהֵי 
יִצְחָק, וֵאלֹהֵי יַעֲקֹב, הָאֵל 

הַנּוֹרָא,  הַגָּדוֹל הַגִּבּוֹר ו�
 אֵל עֶלְיוֹן, גּוֹמֵל חֲסָדִים 

קוֹנֵה הַכֹּל, טוֹבִים, ו�
זוֹכֵר חַסְדֵי אָבוֹת,  ו�

נֵיהֶם  וּמֵבִיא גוֹאֵל לִבְנֵי ב�
אַהֲבָה. מוֹ בּ� עַן שׁ� מַֽ ל�

יעַ וּמָגֵן.  לֶךְ עוֹזֵר וּמוֹשִֽׁ מֶֽ

 b בָּרוּךְ אַתָּה יהוה, 
מָגֵן אַבְרָהָם.

With Patriarchs and Matriarchs:

& בָּרוּךְ אַתָּה יהוה, 
ינוּ  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ

ינוּ[, אֱלֹהֵי אַבְרָהָם,  אִמּוֹתֵֽ ]ו�
אֱלֹהֵי יִצְחָק, וֵאלֹהֵי יַעֲקֹב, 
אֱלֹהֵי שָׂרָה, אֱלֹהֵי רִבְקָה, 
אֱלֹהֵי רָחֵל, וֵאלֹהֵי לֵאָה, 

הַנּוֹרָא,  הָאֵל הַגָּדוֹל הַגִּבּוֹר ו�
 אֵל עֶלְיוֹן, גּוֹמֵל חֲסָדִים 

זוֹכֵר  קוֹנֵה הַכֹּל, ו� טוֹבִים, ו�
אִמָּהוֹת[,   חַסְדֵי אָבוֹת ]ו�
נֵיהֶם   וּמֵבִיא גוֹאֵל לִבְנֵי ב�

אַהֲבָה. מוֹ בּ� עַן שׁ� מַֽ ל�
לֶךְ עוֹזֵר וּפוֹקֵד  מֶֽ

יעַ וּמָגֵן. וּמוֹשִֽׁ
b בָּרוּךְ אַתָּה יהוה, 

מָגֵן אַבְרָהָם וּפוֹקֵד שָׂרָה.

A transliteration of the opening b’rakhot of the Amidah may be found on 
page 466. 
When a minyan is present, some communities repeat the Amidah after it is 
recited silently; in others, the leader recites the first three blessings (including 
the Kedushah) aloud and the Amidah is then recited silently. The sign a 
indicates the places to bow. The Amidah concludes on page 202.

[Leader: As I proclaim the name Adonai, give glory to our God.]
Adonai, open my lips that my mouth may speak Your praise.

First B’rakhah: Our Ancestors
With Patriarchs:

a Barukh atah Adonai,
our God and God of our  
 ancestors,
God of Abraham, God of 
 Isaac, and God of Jacob,
great, mighty, awe-inspiring,
 transcendent God,
who acts with kindness
 and love, and creates all,
who remembers the loving
 deeds of our ancestors,
and who will lovingly bring a
 redeemer to their children’s 
 children for the sake of 
 divine honor.
You are the sovereign  
who helps and saves  
and shields. 

a Barukh atah Adonai, 
Shield of Abraham.

With Patriarchs and Matriarchs:

a Barukh atah Adonai,
our God and God of our
 ancestors,
God of Abraham, God of 
 Isaac, and God of Jacob,
God of Sarah, God of
 Rebecca, God of Rachel,
 and God of Leah,
great, mighty, awe-inspiring,
 transcendent God,
who acts with kindness
 and love, and creates all,
who remembers the loving
 deeds of our ancestors,
and who will lovingly bring a
 redeemer to their children’s 
 children for the sake of 
 divine honor.
You are the sovereign  
who helps and guards,  
saves and shields. 

a Barukh atah Adonai, 
Shield of Abraham and 
Guardian of Sarah.
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continued
The Amidah thus opens 
with a statement of 
hope—hope that, like 
our ancestors, we may 
find a response within 
the silence; hope that we 
and our children and our 
children’s children will 
find redemption, as our 
ancestors did.
 As we pray, we recog-
nize that God is present 
with the lowly, the fallen, 
those who are twisted and 
bound up by the difficul-
ties of life. The waning of 
the moon, its fading into 
darkness, bears with it 
both a sense of passing, 
of dying, and also the 
promise of rebirth. The 
Divine is with us as we go 
from darkness into light. 
Indeed, God is with us 
even in the darkness when 
the light is not visible. 
 To live with this knowl-
edge of presence and 
absence, of passing and 
renewal, is to have a sense 
of the holy, a hint of the 
possibility of redemption. 
It is to live with the belief 
that each encounter of our 
lives is open to the pos-
sibility of meaning.
 And so the most powerful moments of 
prayer are when we go from emptiness 
to fullness, and for a moment that full-
ness is transcendent, our lives seem then 
resplendent with meaning—even as we 
know that its time, too, will end. But the 
glory of that fullness may remain with us 
even beyond its time.

continued
  Because of its char-
acter as a holiday, one is 
not permitted to fast on 
this day; similarly, funeral 
ceremonies are curtailed. 
In kabbalistic circles, the 
day before Rosh H|.|odesh 
is characterized as a fast 
day—as if to enter the new 
month free of sin—and 
the day is called a “minor 
Yom Kippur.” In that vein, a 
midrash maintains that the 
sacrifice on Rosh H|.|odesh 
was brought as an atone-
ment for impurity created 
by our acts that we do not 
even recognize as sins; we 
might think of them as the 
unconscious peccadillos 
that litter the world (see 
below, page 196). Thus 
Rosh H|.|odesh is thought 
of as a time when all the 
world is cleansed and we 
can all start anew.
  In urban environments, 
we often lose sight of the 

way the waxing and waning of the moon affects 
our environment. The oceans’ tides are regulated by 
the cycles of the moon. Other effects—physiologi-
cal and psychological—have also been attributed 
to the phases of the moon. The celebration of Rosh 
H|.|odesh might lead us to reflect on the way the 
phases of the moon—differently than the circuit 
of the sun—make us conscious of both the passing 
nature of time and the possibility of renewal.

עוֹלָם אֲדֹנָי,  אַתָּה גִּבּוֹר ל�
חַיֵּה מֵתִים אַתָּה,  מ�

יעַ. השִׁוֹֽ רַב ל�
From Sh’mini Atzeret until Pesah|.|:  ,מַשִּׁיב הָרֽוּחַ וּמוֹרִיד הַגָּֽשֶׁם 

]From Pesah|.| until Sh’mini Atzeret, some add:  ,מוֹרִיד הַטָּל[ 

סֶד,  חֶֽ כַלְכֵּל חַיִּים בּ� מ�
רַחֲמִים רַבִּים,  חַיֵּה מֵתִים בּ� מ�

רוֹפֵא חוֹלִים, וּמַתִּיר אֲסוּרִים,  לִים, ו�  סוֹמֵךְ נוֹפ�
וּמְקַיֵּם אֱמוּנָתוֹ לִישֵׁנֵי עָפָר. 

בוּרוֹת וּמִי דּֽוֹמֶה לָּךְ,  עַל גּ� מִי כָמֽוֹךָ בַּֽ
וּשׁעָה.  יחַ י� לֶךְ מֵמִית וּמְחַיֶּה וּמַצְמִֽ מֶֽ

הַחֲיוֹת מֵתִים.  נֶאֱמָן אַתָּה ל�  ו�
חַיֵּה הַמֵּתִים. בָּרוּךְ אַתָּה יהוה, מ�

When the Amidah is recited silently, continue on page 196 with ׁש� ה קָד�וֹ .אַ�תָּ

Second B’rakhah: God’s Saving Care
You are ever mighty, ADONAI— 
You give life to the dead—
great is Your saving power:

From Sh’mini Atzeret until Pesah|.|:
You cause the wind to blow and the rain to fall,

[From Pesah|.| until Sh’mini Atzeret, some add: 
You cause the dew to fall,]

You sustain the living through kindness and love, 
and with great mercy give life to the dead, 
You support the falling, heal the sick,
loosen the chains of the bound, 
and keep faith with those who sleep in the dust. 
Who is like You, Almighty,
and who can be compared to You?  
The sovereign who brings death and life
and causes redemption to flourish.
M’khalkel h|.|ayim b’h|.|esed, 
m’h|.|ayeih meitim b’rah|.|amim rabim, 
somekh noflim v’rofei h|.|olim u-matir asurim,  
u-m’kayem emunato lisheinei afar.  
Mi khamokha ba·al g’vurot umi domeh lakh,  
melekh meimit u-m’h|.|ayeh u-matzmiah|.| y’shuah.

You are faithful in bringing life to the dead.
Barukh atah ADONAI, who gives life to the dead.

When the Amidah is recited silently, continue on page 196 with “Holy are You.”
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Where Is the Place 
of God’s Glory?
Once, the Ḥasidic master 
Menaḥem Mendel of 
Kotzk startled his Ḥasidim 
by asking, “Where is God’s 
dwelling place?” Some 
answered that it is in 
heaven. Some simply said 
that no human can know. 
Menaḥem Mendel then 
said, “It is wherever we  
will let God in.”

Return, O My Soul
Return, O my soul, to  

your resting place,
sit beside the divine 

throne, always,
spurn earthly places, 

ascend on high,
take what you can from 

there,
bow to God, honor the 

Divine,
supplant the angels giving 

praise.
—Yehudah Halevi

THE KEDUSHAH is com-
posed of an interweaving of 
two prophetic visions: that 
of Isaiah, who witnessed 
the angels singing “Holy, 
holy, holy,” and that of 
Ezekiel, who heard the 
angels cry “Praised is 
Adonai’s glory wherever 
God dwells.” In heaven, one 
chorus of angels responds 
to another; on earth, leader 
and congregation respond 
to each other. Additionally, 
in the version of the Kedu-
shah recited at each Musaf 
service, Israel’s recitation 
of the Sh’ma is offered 
as a counterpoint to the 
angelic praise. Ultimately, 
our prayer brings heaven 
and earth into a momen-
tary unity, when we recite 
the angelic prayer while 
proclaiming Israel’s credo 
of one God. The quota-
tion from Isaiah, remark-
ing that “each cries out to 
the other,” thus has a dual 
meaning in the liturgy: one 
chorus of angels responds 
to the other in agreement, 
and heaven and earth stand 
in agreement with each 
other, both acknowledging 
God’s presence.

Wherever God dwells 
מ�וֹ ק�וֹ  ,As noted above .מִמּ�ְ
the Kedushah combines 
two different prophetic 
visions: that of Isaiah and 
that of Ezekiel. By placing 
these biblical verses side 
by side, the Kedushah 

acknowledges both God’s immanence, a palpable presence, and God’s transcendence, the knowledge that the 
Divine is beyond our understanding. Thus, we say “The whole world is filled with God’s glory,” and we then 
immediately praise God “wherever God dwells.”

Will . . . proclaim וּ�נ מִיעֵֽ ְ א יַ�שׁ  The relationship of God and humanity is manifested by a reciprocal call and .וְהוּ�
response. On the one hand, God calls to us and we respond to that calling. At the same time, we call to God 
and God responds by bringing redemption.

Yet again נִית ֵ  Literally, “a second time.” The first redemption was the exodus from Egypt. Much of Jewish .�שׁ
theology maintains the perspective that we exist between the promise of freedom announced in the exodus 
and its eventual fulfillment in the messianic era.

The Kedushah is recited standing. Indeed, since we imitate the song of the 
angels, the tradition recommends standing like angels, with feet together. 
It is recited only with a minyan.

דֶשׁ הַמַּקְדִּישִׁים  יחַ שַׂרְפֵי קֹֽ סוֹד שִֽׂ ךָ כּ� נַקְדִּישׁ� ךָ ו� נַעֲרִיצ�
אָמַר: קָרָא זֶה אֶל זֶה ו� ךָ, ו� בִיאֶֽ דֶשׁ, כַּכָּתוּב עַל יַד נ� שִׁמְךָ בַּקֹּֽ

בָאוֹת,   קָדוֹשׁ, קָדוֹשׁ, קָדוֹשׁ יהוה צ�
בוֹדוֹ. רֶץ כּ� לֹא כׇל־הָאָֽ  מ�

תָיו שׁוֹאֲלִים זֶה לָזֶה,  שָׁר� בוֹדוֹ מָלֵא עוֹלָם, מ�  כּ�
רוּ: עֻמָּתָם בָּרוּךְ יֹאמֵֽ בוֹדוֹ, ל� קוֹם כּ� אַיֵּה מ�

קוֹמוֹ. בוֹד יהוה מִמּ�  בָּרוּךְ כּ�
רֶב  מוֹ עֶֽ יַחֲדִים שׁ� יָחֹן עַם הַמ� רַחֲמִים, ו� פֶן בּ� קוֹמוֹ הוּא יִֽ מִמּ�

רִים: מַע אוֹמ� אַהֲבָה שׁ� יִם בּ� כׇל־יוֹם תָּמִיד, פַּעֲמַֽ וָבֹֽקֶר בּ�
ינוּ, יהוה אֶחָד. מַע יִשְׂרָאֵל, יהוה אֱלֹהֵֽ  שׁ�

נוּ,  נוּ, הוּא מוֹשִׁיעֵֽ ינוּ, הוּא מַלְכֵּֽ ינוּ, הוּא אָבִֽ  הוּא אֱלֹהֵֽ
עֵינֵי כׇּל־חָי,  רַחֲמָיו שֵׁנִית ל� נוּ בּ� הוּא יַשְׁמִיעֵֽ  ו�

לִהְיוֹת לָכֶם לֵאלֹהִים.
 אֲנִי יהוה אֱלֹהֵיכֶם.

ךָ כָּתוּב לֵאמֹר: וּבְדִבְרֵי קׇדְשׁ�
לוּיָהּ. דֹר וָדֹר, הַל� יִךְ צִיּוֹן ל� עוֹלָם, אֱלֹהַֽ  יִמְלֹךְ יהוה ל�

ךָ נַקְדִּישׁ,  דֻשָּׁת� צָחִים ק� דוֹר וָדוֹר נַגִּיד גׇּדְלֶֽךָ, וּלְנֵֽצַח נ� ל�
עוֹלָם וָעֶד,  ינוּ לֹא יָמוּשׁ ל� ינוּ מִפִּֽ שִׁבְחֲךָ אֱלֹהֵֽ  ו�

תָּה. קָדוֹש אָֽ לֶךְ גָּדוֹל ו� כִּי אֵל מֶֽ
בָּרוּךְ אַתָּה יהוה, הָאֵל הַקָּדוֹשׁ.

We continue on the next page with the Fourth B’rakhah, ָּרְ�ת ה יָצַֽ  or the ,אַ�תָּ
alternate on page 198.

Third B’rakhah: God’s Holiness
The Kedushah
The Kedushah is recited standing. Indeed, since we imitate the song of the 
angels, the tradition recommends standing like angels, with feet together. 
It is recited only with a minyan.

We revere and sanctify You on earth as Your name is sanctified 
in heaven, as Your prophet Isaiah described: 
Each cried out to the other:

“Holy, holy, holy is ADONAI Tz’va·ot, the whole world is filled  
with God’s glory!”
Kadosh, kadosh, kadosh Adonai Tz’va·ot, m’lo khol ha-aretz k’vodo.

God’s glory fills the universe. One angelic chorus asks, 
“Where is the place of God’s glory?” Another responds: 

“Praised is ADONAI’s glory wherever God dwells.”
Barukh k’vod Adonai mimkomo.

From where God dwells, may God turn with compassion 
toward the people who twice each day, evening and morning, 
lovingly proclaim God’s oneness, reciting the Sh’ma:

“Hear, O Israel, ADONAI is our God, ADONAI is one.”
Sh’ma yisrael, Adonai eloheinu, Adonai eh|.|ad.

The Holy One is our God, our creator, our sovereign, our 
redeemer. Yet again, God will in mercy proclaim to us before 
all that lives: “I, ADONAI, am your God.”
Hu eloheinu, hu avinu, hu malkeinu, hu moshi·einu, 
v’hu yashmi·einu b’rah|.|amav sheinit l’einei kol h|.|ai, 
lihyot lakhem leilohim. Ani Adonai eloheikhem.

As the psalmist sang: “ADONAI will reign forever; your God,  
O Zion, from generation to generation. Halleluyah!”
Yimlokh Adonai l’olam, elohayikh tziyon l’dor vador, hal’luyah.

From generation to generation we will declare Your greatness, 
and forever sanctify You with words of holiness. Your praise 
will never leave our lips, for You are God and Sovereign,  
great and holy.
L’dor vador nagid godlekha, u-l’netzah|.| n’tzah|.|im k’dushat’kha nakdish, 
v’shivh|.|akha eloheinu mi-pinu lo yamush l’olam va-ed,  
ki El melekh gadol v’kadosh atah.

Barukh atah ADONAI, the Holy God.

We continue on the next page with the Fourth B’rakhah, “You formed,” or the 
alternate on page 198
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the time of the New 
Moon for atonement 
רָה ָ ים לְכַפּ� ִ י חׇדָ�שׁ ֵ  As .וְרָא�שׁ
quoted below, the Bible 
ordains that a “sin offering” 
(some call it a “purification 
offering”) be brought on 
the New Moon. Indeed, 
according to the one 
opinion in the Mishnah 
(Shevuot 1:4; see also the 
subsequent discussion in 
the Babylonian Talmud, 
beginning of chapter 1), 
the Rosh H|.|odesh offer-
ing brings atonement for 
sins of which we have no 
awareness, neither when 
we performed the act nor 
subsequently in recalling 
our past. Thus, the ancient 
rabbis envisioned that we 
would start the new month 
without the blemish of 
even unconscious sin. 

because we and our 
ancestors sinned לְפִי  וּ�
חְוּ�נ אוּ�נ לְפָנֶֽיךָ אֲנַֽ חָטָֽ ֶ   �שׁ
] יוּ�נ תֵֽ �מּ�וֹ יוּ�נ ]וְאִ תֵֽ  The .וַאֲ�בוֹ
prophets blamed the 
destruction of the First 
Temple on the religious and 
moral corruption of Jewish 
society. In rabbinic theol-
ogy, the Second Temple 
was destroyed because of 
the hatred people had for 
each other. In a similar vein, 
the 1st-century historian 
Josephus reports that mur-
derous factional disputes 
made Jerusalem ripe for 
conquest by the Romans.

The Sun and the Moon
With its waxing and waning, 
its fullness and its disappear-
ance, the moon reminds us 
that life embraces both hope 
and disappointment, both 
joy and sadness. Indeed, the 
Talmud sees the moon as 
symbolic of the imperfec-
tions inherent in the fabric 
of creation: aspects of life 
and of ourselves that may 
be totally unavoidable, but 
nevertheless tragic in their 
consequence.
  The Talmud remarks on 
an apparent contradiction 
in wording in the account of 
the creation of the sun and 
moon found in Genesis: the 
Torah first speaks of God 
creating the “two great lights” 
but then states that God 
fashioned “a great light and 
a lesser light.” Rabbi Simeon 
ben Pazi imagines a heavenly 
drama in which originally 
the moon is of equal size and 
power as the sun. God then 
takes responsibility for the 
diminishment of the moon, 
a symbol of the unavoidable 
imperfections in the universe.

The moon: Master of the 
universe, is it possible 
that two sovereigns can 
rule together?

God: Then you shall be 
smaller!

The moon: Because I raised a legitimate objection, therefore I 
should be diminished?!

God: Well, you may rise both at night and during the day.
The moon: What good is that? During the day, I will just be a torch 

in the daylight!
God: Then, I’ll do this. I shall honor you by commanding Israel to 

count their months and years according to your cycles.
The moon: How about the days of the year, too?
God: I cannot do this, since you don’t delineate seasons . . . 

Rabbi Simeon adds: Seeing that the moon was still dissatisfied, God 
commanded Israel to bring a sin offering to atone for God’s hav-
ing diminished the moon. This is what Rabbi Simeon ben Lakish 
taught: Why does the verse say “a sin offering for God” (Numbers 
28:35)?  God says: Bring the sin offering to atone for Me, since I 
diminished the moon.

—Babylonian Talmud

The following paragraph is said only when the entire Amidah is recited silently:

Holy are You and holy is Your name; 
holy ones praise You each day.
Barukh atah ADONAI, the Holy God.

Fourth B’rakhah: The Celebration of Rosh Ḥodesh
For alternative prayers for Rosh Ḥodesh that focus on  
the significance of the lunar cycle, continue on page 198.

rosh Ḥodesh and the Temple Service
You formed Your world at the beginning,  
completing Your work on the seventh day.
You have loved us, desired us,
exalted us amongst all the nations,
made us holy through the performance of mitzvot,
brought us near to serve You,
and called us by Your great and holy name.
Lovingly, ADONAI our God, 
You have bestowed on us Shabbatot for rest 
and the time of the new moon for atonement.
But because we and our ancestors sinned, our city was laid 
waste, our sanctuary made desolate, our splendor taken away, 
the glory removed from the House that gave us life,
and so, because of the hand that destroyed Your sanctuary,  
we are unable to fulfill our obligations in the place You chose, 
the great and holy House dedicated to Your name.

The following paragraph is said only when the entire Amidah is recited silently:

שִׁמְךָ קָדשׁוֹ,   אַתָּה קָדוֹשׁ ו�
לָה. לֽוּךָ סֶּֽ הַל� כׇל־יוֹם י� וּקְדשִׁוֹים בּ�
בָּרוּךְ אַתָּה יהוה, הָאֵל הַקָּדשׁוֹ.

For alternative prayers for Rosh Ḥodesh that focus on  
the significance of the lunar cycle, continue on page 198.

דֶם, ךָ מִקֶּֽ רְתָּ עוֹלָמ� אַתָּה יָצַֽ
בִיעִי. ךָ בַּיּוֹם הַשּׁ� לַאכְתּ� יתָ מ� כִּלִּֽ

נוּ, יתָ בָּֽ רָצִֽ נוּ ו� בְתָּ אוֹתָֽ אָהַֽ
שׁוֹנוֹת, נוּ מִכׇּל־הַלּ� רוֹמַמְתָּֽ ו�

יךָ, מִצְוֺתֶֽ נוּ בּ� קִדַּשְׁתָּֽ ו�
ךָ, נוּ לַעֲבוֹדָתֶֽ נוּ מַלְכֵּֽ קֵרַבְתָּֽ ו�

אתָ. ינוּ קָרָֽ הַקָּדוֹשׁ עָלֵֽ שִׁמְךָ הַגָּדוֹל ו� ו�
אַהֲבָה, ינוּ בּ� נוּ יהוה אֱלֹהֵֽ וַתִּתֶּן־לָֽ

כַפָּרָה. רָאשֵׁי חׇדָשִׁים ל� שַׁבָּתוֹת לִמְנוּחָה ו�
ינוּ[, אִמּוֹתֵֽ ינוּ ]ו� חְנוּ וַאֲבוֹתֵֽ פָנֶֽיךָ אֲנַֽ אנוּ ל� וּלְפִי שֶׁחָטָֽ

נוּ,  קָרֵֽ גָלָה י� נוּ ו� שָׁמֵם בֵּית מִקְדָּשֵֽׁ נוּ ו� בָה עִירֵֽ  חָר�
נֻטַּל כָּבוֹד מִבֵּית חַיֵּֽינוּ, ו�

ךָ, חִירָתֶֽ בֵית בּ� ינוּ בּ� כוֹלִים לַעֲשׂוֹת חוֹבוֹתֵֽ חְנוּ י� אֵין אֲנַֽ ו�
הַקָּדוֹשׁ שֶׁנִּקְרָא שִׁמְךָ עָלָיו, יִת הַגָּדוֹל ו� בַּבַּֽ

ךָ. מִקְדָּשֶֽׁ חָה בּ� נֵי הַיָּד שֶׁנִּשְׁתַּלּ� מִפּ�
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On Shabbat ת �בָּ ַ שּׁ ם הַ�� בְוּ�י�וֹ .  
Numbers 28:9–10.

On your new moon 
festivals יכֶם ֵ י חׇדְ�שׁ ֵ בְוּ�רָא�שׁ .  
Numbers 28:11.
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Waxing and Waning
The image of the sliver 
of moon—reappearing in 
the darkness and growing 
nightly into a full sphere, 
only to wane again—has 
been interpreted by some 
rabbis (for example, 
Joseph B. Soloveitchik) as 
a metaphor for the history 
of the Jewish people. At 
times, the Jewish people 
suffers in darkness; we may 
even fear utter extinction. 
But just as the moon’s light 
is continually renewed, so 
too do we draw reassur-
ance that we will again 
have a future that shines. 
Similarly, the waning and 
waxing of the moon may 
be seen as symbolic of 
Jewish tradition and Jewish 
practice. The life of the 
spirit, communally and in-
dividually, similarly shrinks 
and expands, grows dull 
and routinized before 
being reignited and re-
inspired. The observance 
of Rosh Ḥodesh itself is an 
example of the way Juda-
ism is periodically renewed 
and revitalized. In many 
communities, this day 
has been reclaimed with 
great creativity and energy, 
especially by women. Each 
month presents an oppor-
tunity for us to contem-
plate the need for renewal 
and revitalization in our 
religious lives: as individu-
als, as communities, and as 
Jews. In this vein, we might 
well ask ourselves what it 
is that we need to reclaim 
and revitalize at this time.

May it be Your will, ADONAI our God and God of our ances-
tors, who restores their descendants to their land, to lead us 
there in joy and to plant us within our borders, where our  
ancestors once offered to You their sacrifices: the daily  
sacrifices in their proper order, as well as the additional  
ones required on Shabbat and festivals, as prescribed.  
Lovingly, the additional Shabbat and Rosh H|.|odesh sacrifices 
were offered there as You commanded, fulfilling the words 
spoken in revelation and written down by Moses, your  
servant, in Your Torah:

On Shabbat: two yearling lambs without blemish, together
with two-tenths of a measure of choice flour with oil mixed
in as a meal offering and with the proper libation—a burnt
offering for every Shabbat, in addition to the daily burnt
offering and its libation.

On your New Moon festivals you shall bring near an offering  
to ADONAI: two young bulls, one ram, and seven yearling lambs,  
without blemish.

And as it further states regarding the grain-gift and the libation: 
three-tenths of an ephah of choice flour with oil  mixed in with each 
bull; two-tenths of an ephah of choice flour with oil mixed in for the 
ram; and one-tenth of an ephah of choice flour with oil mixed in for  
each lamb—along with the appropriate libation of wine. Also, a  
goat as atonement, and the two daily offerings, as ordained.

We continue on page 199.

ינוּ  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ פָנֶֽיךָ יהוה אֱלֹהֵֽ הִי רָצוֹן מִלּ�  י�
שִׂמְחָה  נוּ ב� ינוּ[, הַמֵּשִׁיב בָּנִים לִגְבוּלָם, שֶׁתַּעֲלֵֽ אִמּוֹתֵֽ ]ו�

ינוּ  נוּ, שֶׁשָּׁם עָשׂוּ אֲבוֹתֵֽ נוּ בִּגְבוּלֵֽ תִטָּעֵֽ נוּ ו� אַרְצֵֽ  ל�
סִדְרָם מִידִים כּ� נוֹתֵיהֶם, תּ� פָנֶֽיךָ אֶת־קׇרְבּ� ינוּ[ ל� אִמּוֹתֵֽ  ]ו�
אֶת־ אֶת־מוּסַף יוֹם הַשַּׁבָּת הַזֶּה ו� הִלְכָתָם. ו�  וּמוּסָפִים כּ�

פָנֶֽיךָ  יבוּ ל� הִקְרִֽ דֶשׁ הַזֶּה עָשׂוּ ו� מוּסַף יוֹם רֹאשׁ הַחֹֽ
דֵי מֹשֶׁה  ךָ, עַל י� תוֹרָתֶֽ צוֹנֶֽךָ כַּכָּתוּב בּ� מִצְוַת ר� אַהֲבָה כּ� בּ�

ךָ כָּאָמוּר: בוֹדֶֽ ךָ מִפִּי כ� עַבְדֶּֽ

מִימִם,  נֵי שָׁנָה תּ� בָשִׂים בּ� נֵי כ�  וּבְיוֹם הַשַּׁבָּת, שׁ�
נִסְכּוֹ.  מֶן ו� לוּלָה בַשֶּֽׁ לֶת מִנְחָה בּ�  וּשְׁנֵי עֶשְׂרֹנִים סֹֽ

נִסְכָּהּ. שַׁבַּתּוֹ, עַל עֹלַת הַתָּמִיד ו� עֹלַת שַׁבַּת בּ�

יבוּ עוֹלָה לַיהוה,   וּבְרָאשֵׁי חׇדְשֵׁיכֶם תַּקְרִֽ
בָשִׂים  יִל אֶחָד, כּ� אַֽ יִם, ו� נַֽ נֵי בָקָר שׁ�  פָּרִים בּ�

מִימִם. נֵי שָׁנָה שִׁבְעָה, תּ� בּ�

לֹשָׁה עֶשְׂרוֹנִים לַפָּר,  נִסְכֵּיהֶם כִּמְדֻבָּר, שׁ� וּמִנְחָתָם ו�
נִסְכּוֹ,  יִן כּ� יַֽ בֶשׂ, ו� עִשָּׂרוֹן לַכֶּֽ יִל, ו� וּשְׁנֵי עֶשְׂרוֹנִים לָאָֽ

הִלְכָתָם. מִידִים כּ� כַפֵּר, וּשְׁנֵי ת� שָׂעִיר ל� ו�

We continue on page 199.
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 An Alternate  

Fourth B’rakhah: The Celebration of Rosh Ḥodesh
The New Moon and Prayers for Renewal
Creator, with the arrival of a new month of Yours,
renew within us Your light and Your truthfulness.
You placed a sign at the edge of heaven,
a splinter of light that then grows into fullness.
Through Your light may we see light;
do for us as it is written by Your servant Micah:

“And it shall be though I sit in darkness, 
God’s light will shine for me.”
And as the prophet Isaiah said:  

“Those who walk in darkness have seen light.”
For You shall raise up a shining light for me; 
cause our joy to flourish, 
as You lead us by the light of Your face.

Renew the light to its clear brilliance
that I might go from darkness to light.
Once, You told our ancestor: “Do not fear.”
I, too, seek to rest in Your shadow, awe-inspiring Creator.

Renew the moon so that its light may be bright;
may it grow each day and light our way.
As You remembered Sarah in Your wondrous way,
send to her children strength and healing.

May it be Your will, ADONAI our God and God of our ances-
tors, who restores their descendants to their land, to renew 
our days as of old; lead us in joy back to our land and plant us 
within our borders. May violence no longer be heard in our 
land, nor destructiveness be found within its borders.

                  An Alternate  

ךָ  רֵאשִׁית בִּתְשׁוּבַת חׇדְשֶֽׁ  יוֹצֵר בּ�
ךָ. ךָ וַאֲמִתֶּֽ נוּ אוֹר� נָא חַדֵּשׁ בָּֽ

יִם תָּ בִּקְצֵה הַשָּׁמָֽ אוֹת נָתַֽ
בַב אוֹר הוֹלֵךְ וּמִתְגַּדֵּל, עַד יִשְׁתַּלֵּם. שׁ�

ךָ נִרְאֶה אוֹר, אוֹר� נָּא יהוה, אֲשֶׁר בּ� אָֽ
ךָ: עַבְדֶּֽ נוּ כַּכָּתוּב ל� עֲשֵׂה לָֽ

שֶׁךְ יהוה אוֹר לִי. הָיָה גַם כִּי אֵשֵׁב בַּחֹֽ ו�
שֶׁךְ רָאוּ אוֹר. כִים בַּחֹֽ נֶאֱמַר: הַהוֹל� ו�

נוּ שִׂמְחָה גַהּ תַּעֲלֶה כִּי תַּגְדִּיל לָֽ כִּי אוֹר נֹֽ
הַלֵּךְ. אוֹר פָּנֶֽיךָ תּ� נוּ בּ� נַפְשֵֽׁ ו�

יָפָה וּבָרָה	 חַדֵּשׁ אוֹר ל�
אוֹרָה  אֵצֵא מֵחֲשֵׁיכָה ל�

מְתָּ לוֹ אַל תִּירָא	 אָב נַֽ
נוֹרָא. ךָ אָיוֹם ו� צִל�  אֶתְגוֹנֵן בּ�

נוֹגְהָהּ	 הָאִיר בּ� בָנָה ל� חַדֵּשׁ ל�
תָאִיר עַל הַכֹּל בִּמְלוֹאָהּ  תִּתְמַלֵּא ו�

לִיאָה אֽוֹרַח פּ� דְתָּ בּ� אֵם שֶׁפָּקַֽ כּ�
בָנֶֽיהָ מָזוֹר וּרְפוּאָה. לַח ל�  אָנָּא שׁ�

ינוּ  ינוּ וֵאלֹהֵי אֲבוֹתֵֽ פָנֶֽיךָ יהוה אֱלֹהֵֽ הִי רָצוֹן מִלּ�  י�
ינוּ חַדֵּשׁ יָמֵֽ ינוּ[, הַמֵּשִׁיב בָּנִים לִגְבוּלָם, שֶׁתּ� אִמּוֹתֵֽ  ]ו�
נוּ, נוּ בִּגְבוּלֵֽ תִטָּעֵֽ נוּ ו� אַרְצֵֽ שִׂמְחָה ל� נוּ ב� תַעֲלֵֽ דֶם ו� קֶֽ כּ�
נוּ. בֶר בִּגְבוּלֵֽ נוּ, שֹׁד וָשֶֽׁ אַרְצֵֽ לֹא יִשָּׁמַע עוֹד חָמָס בּ� ו�

The New Moon and 
Prayers for Renewal. 
The sight of the new moon, 
with its promise of increas-
ing light, urges us to attend 
to our own renewal.

WITH THE ARRIVAL OF A 
NEW MONTH OF YOURS 
ךָ ֽ ֶ בַוּ�ת חׇדְ�שׁ תְ�שׁ  ,In Hebrew .�בִּ
the word for month, 
h|.|odesh, derives from the 
root meaning “new.” The 
word t’shuvah, translated 
here as “arrival,” also means 
“turn” or “return” and is 
frequently translated as 
“repentance.” Thus, the 
phrase captures the various 
religious and psychological 
aspects of Rosh H|.|odesh: 
a time for renewal and 
turning, a time open to 
introspection and change.

Your light and Your 
truthfulness ָך ֽ ֶ רְךָ וַאֲמִ�תּ  .א�וֹ
The liturgy incorporates 
parts of several biblical 
verses. This phrase is taken 
from Psalm 43:3; “Through 
Your light . . .” comes from 
Psalm 36:10; “though I sit in 
darkness . . .” from Micah 
7:8; “those who walk in 
darkness,” from Isaiah 9:1.

for You shall raise up 
a shining light �ּגַה ר ֹנֽ  א�וֹ
עֲלֶה .Based on Isaiah 9:1 .�תַּ

Renew ׁש�  This is the first .חַדּ�ֵ
stanza of a piyyut for Rosh 
H|.|odesh written by Pinh|.|as 
Hakohen (mid-8th century, 

the Land of Israel). The second stanza was composed for this siddur by Edward Feld and edited by Admiel 
Kosman.

Do not fear ירָא  Abraham, Isaac, and Jacob are each told by God not to fear (Genesis 15:1, 26:24, and .אַל �תִּ
46:3). The poet probably has in mind God’s assurance to Abraham in a dream that his progeny will be like the 
stars and that the coming slavery in Egypt will eventually end in freedom.

WONDROUS WAY לִיאָה ְ  God remembered Sarah who had longed for a child, and in old age she bore Isaac—a .פּ�
miraculous gift (Genesis 21:1).

MAY VIOLENCE NO LONGER BE HEARD IN OUR LAND וּ�נ אַרְצֵֽ ד חָמָס �בְּ מַע ע�וֹ ָ שּׁ .Isaiah 60:18 .וְלאֹ יִ��

At the New Moon:  
Rosh H|.|odesh
We greet the moon that is 

not gone
but only hidden,  

unreflecting, inturned 
and introspective, gather-

ing strength to grow
as we greet the first slim 

nail paring
of her returning light.

Don’t we understand
the strength that wells out 

of retreat?

Can we not learn to turn in 
to our circle,

to sink into the caves of 
our silence,

to drink lingering by those 
deep cold wells,

to dive into the darkness of 
the heart’s storm

until under the crashing 
surge of waves

it is still except for our 
slow roaring breath?

—Marge Piercy
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goodness and blessing 
בָה וְלִבְרָכָה  The liturgy .לְט�וֹ
enumerates twelve positive 
traits, corresponding to the 
twelve months of the year.

and atonement for 
wrongdoing רַת ֽ ָ לְכַפּ�  וּ�
ע ַ �שׁ ֽ ָ  To keep the lunar .פּ�
year (354 days) in accord 
with the solar year (365 
days), the Jewish calendar 
adds a “leap month” seven 
times every nineteen years. 
In those leap years, this 
thirteenth positive trait is 
added to the usual twelve.

FIFTH B’RAKHAH: THE 
RESTORATION OF ZION. As 
the Amidah moves to its 
conclusion, we pray that 
the words we have recited 
are accepted with love, 
even as they may have been 
offered imperfectly. Once, 
we could be assured that 
our imperfections would be 
forgiven and we could offer 
atonement for them. Now, 
though we cannot capture 
the awe and grandeur of 
the Temple, nor the sense 
of reverence and majesty 
conveyed by the High Priest 
entering the holy of holies, 
we simply pray that our 
offerings be acceptable 
because they are the gift 
of the heart.

All continue here:

Those who observe Shabbat and call it a delight shall rejoice in Your  
sovereignty. The people who sanctify the seventh day shall all be fulfilled 
and shall delight in Your abundant goodness. You have loved the seventh 
day and sanctified it, calling it the most beloved of days, a symbol of the 
work of creation.
Yism’h|.|u v’malkhut’kha shomrei shabbat v’korei oneg, 
am m’kadshei sh’vi∙i, kulam yisbe’u v’yitangu mi-tuvekha, 
u-va-sh’vi∙i ratzita bo v’kidashto, h|.|emdat yamim oto karata, 
zeikher l’ma∙aseih v’reishit.

When the Amidah is recited aloud, the congregation answers 
"Amen" after each pair of blessings in the following paragraph.

May it be Your will, ADONAI our God and God of our ancestors, to find favor 
in our rest. On this Shabbat, renew us in this new month with goodness and 
blessing, joy and gladness, deliverance and consolation, sustenance and  
support, life and peace, pardon of sin, and forgiveness of transgression  
[during a leap year we add: and atonement for wrongdoing]. 
For You have chosen the people Israel from among all nations, 
proclaiming Your holy Shabbat to them 
and ordaining for them the laws of the New Moon.
Barukh atah ADONAI, who makes Shabbat, the people Israel,  
and the New Moon festival holy.

Fifth B’rakhah: The Restoration of Zion
ADONAI our God, embrace Your people Israel and their prayer. Restore 
worship to Your sanctuary. May the prayers of the people Israel be lovingly 
accepted by You, and may our service always be pleasing.

May our eyes behold Your compassionate return to Zion. 
Barukh atah ADONAI, who restores Your Divine Presence to Zion.

All continue here:

נֶג,  אֵי עֹֽ קֽוֹר� רֵי שַׁבָּת ו� ךָ שׁוֹמ� מַלְכוּת� חוּ ב�  יִשְׂמ�
ךָ,  גוּ מִטּוּבֶֽ יִתְעַנּ� עוּ ו� בִיעִי, כֻּלָּם יִשְׂבּ� שֵׁי שׁ� קַדּ�  עַם מ�

קִדַּשְׁתּוֹ,  יתָ בּוֹ ו� בִיעִי רָצִֽ הַשּׁ�  ו�
רֵאשִׁית. מַעֲשֵׂה ב� כֶר ל� אתָ, זֵֽ חֶמְדַּת יָמִים אוֹתוֹ קָרָֽ

When the Amidah is recited aloud, the congregation answers 
“Amen” after each pair of blessings in the following paragraph.

נוּ, צֵה בִמְנוּחָתֵֽ ינוּ[, ר� אִמּוֹתֵֽ ינוּ ]ו� ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ
דֶשׁ הַזֶּה, יוֹם הַשַּׁבָּת הַזֶּה אֶת־הַחֹֽ ינוּ בּ� חַדֵּשׁ עָלֵֽ ו�

שָׂשׂוֹן וּלְשִׂמְחָה, לִישׁוּעָה וּלְנֶחָמָה,  לִבְרָכָה, ל� טוֹבָה ו� ל�
ילַת חֵטְא  חַיִּים וּלְשָׁלוֹם, לִמְחִֽ פַרְנָסָה וּלְכַלְכָּלָה, ל� ל�
.]during a leap year we add: שַׁע רַת פָּֽ לִסְלִיחַת עָוֺן ]וּלְכַפָּֽ ו�

רְתָּ מִכׇּל־הָאֻמּוֹת,  ךָ יִשְׂרָאֵל בָּחַֽ עַמּ� כִּי ב�
עְתָּ,  ךָ לָהֶם הוֹדָֽ שַׁבַּת קׇדְשׁ� ו�

עְתָּ. חֻקֵּי רָאשֵׁי חׇדָשִׁים לָהֶם קָבָֽ ו�
רָאשֵׁי חׇדָשִׁים. יִשְׂרָאֵל ו� קַדֵּשׁ הַשַּׁבָּת ו� בָּרוּךְ אַתָּה יהוה, מ�

ךָ יִשְׂרָאֵל וּבִתְפִלָּתָם,  עַמּ� ינוּ, בּ� צֵה, יהוה אֱלֹהֵֽ ר�
ךָ, הָשֵׁב אֶת־הָעֲבוֹדָה לִדְבִיר בֵּיתֶֽ ו�
רָצוֹן,  קַבֵּל בּ� אַהֲבָה ת� וּתְפִלָּתָם בּ�

ךָ. רָצוֹן תָּמִיד עֲבוֹדַת יִשְׂרָאֵל עַמֶּֽ וּתְהִי ל�

רַחֲמִים. צִיּוֹן בּ� ךָ ל� וּשׁב� תֶחֱזֶֽינָה עֵינֵֽינוּ בּ� ו�
צִיּוֹן. כִינָתוֹ ל� בָּרוּךְ אַתָּה יהוה, הַמַּחֲזִיר שׁ�
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the sixth b’rakhah. The 
penultimate b’rakhah of 
the Amidah has two ver-
sions. The first is recited 
during the silent Amidah, 
or by the leader when the 
Amidah is repeated aloud. 
This version reflects on the 
miracles of daily life. When 
the Amidah is recited aloud 
by the leader, the congrega-
tion accompanies the lead-
er with a different version 
of the blessing, one that 
remarks on the very ability 
to give thanks. The central 
idea it expresses is modim 
anah|.|nu lakh . . . al she-
anah|.|nu modim lakh, “we 
thank You for the ability 
to thank You.” The prayer 
may be understood as an 
expression of appreciation 
for being part of a religious 
tradition that values grati-
tude. More radically, this 
prayer may be understood 
as expressing the thought 
that our prayers may be 
addressed to God, but God 
is the Source of All—even 
the prayers we speak. The 
very ability to thank is thus 
a manifestation of the pres-
ence of God within us.

We thank You דִים  Our .מ�וֹ
gratitude is expressed in 
universal terms, without 
reference to Jewish particu-
larity. Here we reflect on 
the very basis of life itself. 
God’s wonders are found 
in the cycles of the planets, 

the rhythm of the seasons, the resur-
gence of life. We may come to realize that 
gratitude is a self-creating blessing: the 
more we cultivate gratitude, the more we 
are aware of all that we receive for which 
we may be grateful, the more we blossom 
as human beings. (Bradley Shavit Artson)

The Miracles That 
Accompany Us
The prayer talks of the 
“miracles that accompany 
us each day.” Our lives are 
made up moments that 
are quite special, at which 
times it is easy to express 
gratitude: moments of 
great joy, the birth of a 
child, graduations, wed-
dings, recovery from life-
threatening illness. But 
there is also the miracle 
of the everyday—which, 
because it is common-
place, we often fail to 
recognize: the ability to 
use our limbs for what we 
desire, the warmth of the 
sun, the plants around us 
that sustain our breathing. 
When the moon is hid-
den, we can see the stars 
in heaven more clearly. 
When our lives are made 
up of “nothing special,” we 
might acknowledge how 
special our lives are.
 But even more impor-
tantly: some of our greatest 
blessings initially present 
themselves to us concealed 
within disappointment, 
uncertainty, loss, or pain; 
the aspect of blessing 
within unfolds slowly, over 
time—and often only in 
retrospect. We might real-
ize later that the job we 
didn’t get was not appro-
priate for us and we were 
saved from a disastrous 
misfit; a serious illness 
may become a turning 
point in our life when we 
appreciate what is important for us, or it may be a moment 
of discovery of how much we are cherished by others. In 
expressing our gratitude al kulam (“for all these blessings”), 
we approach our lives with humility and faith, recognizing 
that with the benefit of hindsight, what seems like darkness 
in our lives may contain with it a blessing only later to be 
revealed, only later becoming a shining light.

When the Amidah is recited silently, we read the following paragraph.
When the Amidah is chanted aloud, the leader reads this paragraph  
as the congregation reads the next passage.

ינוּ וֵאלֹהֵי  חְנוּ לָךְ, שָׁאַתָּה הוּא יהוה אֱלֹהֵֽ  b מוֹדִים אֲנַֽ
נוּ  עוֹלָם וָעֶד. צוּר חַיֵּֽינוּ מָגֵן יִשְׁעֵֽ ינוּ[ ל� אִמּוֹתֵֽ ינוּ ]ו� אֲבוֹתֵֽ
ךָ, עַל חַיֵּֽינוּ  הִלָּתֶֽ ךָ וּנְסַפֵּר תּ� דוֹר וָדוֹר. נוֹדֶה לּ�  אַתָּה הוּא ל�
יךָ  עַל נִסֶּֽ קוּדוֹת לָךְ, ו� ינוּ הַפּ� עַל נִשְׁמוֹתֵֽ ךָ ו� יָדֶֽ סוּרִים בּ� הַמּ�
כׇל־עֵת,  יךָ שֶׁבּ� טוֹבוֹתֶֽ יךָ ו� אוֹתֶֽ עַל נִפְל� נוּ, ו� כׇל־יוֹם עִמָּֽ  שֶׁבּ�

יךָ,  יִם. ◀ הַטּוֹב, כִּי לֹא כָלֽוּ רַחֲמֶֽ רָֽ צׇהְׇ קֶר ו� רֶב וָבֹֽ עֶֽ
ינוּ לָךְ. יךָ מֵעוֹלָם קִוִּֽ מּוּ חֲסָדֶֽ רַחֵם, כִּי לֹא תַֽ הַמ� ו�

This paragraph is recited by the congregation when the full Amidah 
is repeated by the service leader, by custom remaining seated and 
bowing slightly.

ינוּ וֵאלֹהֵי  חְנוּ לָךְ שָׁאַתָּה הוּא יהוה אֱלֹהֵֽ b מוֹדִים אֲנַֽ
נוּ, יוֹצֵר  רֵֽ ינוּ[, אֱלֹהֵי כׇל־בָּשָׂר, יוֹצ� אִמּוֹתֵֽ ינוּ ]ו�  אֲבוֹתֵֽ

הַקָּדוֹשׁ,  שִׁמְךָ הַגָּדוֹל ו� הוֹדָאוֹת ל� רָכוֹת ו� רֵאשִׁית. בּ�  בּ�
תֶאֱסוֹף  נוּ, ו� מֵֽ חַיֵּֽנוּ וּתְקַיּ� נוּ. כֵּן תּ� קִיַּמְתָּֽ נוּ ו�  עַל שֶׁהֶחֱיִיתָֽ

צוֹנֶֽךָ,  לַעֲשׂוֹת ר� יךָ ו� ךָ, לִשְׁמוֹר חֻקֶּֽ חַצְרוֹת קׇדְשֶֽׁ ינוּ ל�  גָּלֻיּוֹתֵֽ
חְנוּ מוֹדִים לָךְ.  לֵבָב שָׁלֵם, עַל שֶׁאֲנַֽ ךָ בּ�  וּלְעׇבְדּ�

בָּרוּךְ אֵל הַהוֹדָאוֹת.
On Ḥanukkah we add Al Hanisim on page 430.

עוֹלָם וָעֶד. נוּ תָּמִיד ל� יִתְרוֹמַם שִׁמְךָ מַלְכֵּֽ עַל כֻּלָּם יִתְבָּרַךְ ו� ו�

לָה,  כֹל הַחַיִּים יוֹדֽוּךָ סֶּֽ ו�
לוּ אֶת־שִׁמְךָ בֶּאֱמֶת,  וִיהַל�

לָה.  נוּ סֶֽ עֶזְרָתֵֽ נוּ ו� שׁוּעָתֵֽ הָאֵל י�
הוֹדוֹת.  b בָּרוּךְ אַתָּה יהוה, הַטּוֹב שִׁמְךָ וּלְךָ נָאֶה ל�

Sixth B’rakhah: Gratitude for Life and Its Blessings
When the Amidah is recited silently, we read the following paragraph.
When the Amidah is chanted aloud, the leader reads this paragraph 
as the congregation reads the next passage.

a We thank You, for You are ever our God and the God of our 
ancestors; You are the bedrock of our lives, the shield that 
protects us in every generation. We thank You and sing Your 
praises—for our lives that are in Your hands, for our souls 
that are under Your care, for Your miracles that accompany us 
each day, and for Your wonders and Your gifts that are with us 
each moment—evening, morning, and noon. ▶ You are the 
one who is good, whose mercy is never-ending; the one who 
is compassionate, whose love is unceasing. We have always 
placed our hope in You.

This paragraph is recited by the congregation when the full Amidah 
is repeated by the service leader, by custom remaining seated and 
bowing slightly.

a We thank You for the ability to acknowledge You. You are  
our God and the God of our ancestors, the God of all flesh,  
our creator, and the creator of all. We offer praise and blessing  
to Your holy and great name, for granting us life and for  
sustaining us. May You continue to grant us life and sus- 
tenance. Gather our dispersed to Your holy courtyards, that  
we may fulfill Your mitzvot and serve You wholeheartedly,  
carrying out Your will. May God, the source of gratitude,  
be praised.

On Ḥanukkah we add Al Hanisim on page 430.

For all these blessings may Your name be praised and exalted, 
our sovereign, always and forever.

May all that lives thank You always, and faithfully praise Your 
name forever, God of our deliverance and help. 
a Barukh atah ADONAI, Your name is goodness and praise of 
You is fitting.
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The Priestly Blessing. 
The Torah refers to God's 
“hiding the divine face” 
as a form of punishment, 
bringing disaster to the 
individual or to the world 
(see Deuteronomy 31:17 and 
32:20). In later rabbinic and 
kabbalistic thought, this 
metaphor came to refer to 
times when God seems ab-
sent, and God’s protection 
withdrawn: when we suffer 
from oppression or tragedy, 
when we feel desperately 
alone and vulnerable, or 
when we are unable to find 
meaning in life. Of such 
times, Martin Buber writes: 
“The space of history is 
then full of noise, but 
empty of the divine breath. 
For one who believes in the 
living God . . . it is a difficult 
time to live.”
  The Priestly Blessing asks 
for precisely the opposite: 
that God’s face may shine 
upon us and be lifted 
toward us. To feel blessed 
is to feel accompanied as 
we walk through life: we 
experience the world that 
meets us as welcoming, our 

days filled with vitality and meaning. It is then that we 
sense the presence of God in our lives. We leave the 
moment of prayer with the hope that such blessing 
may come to us—and perhaps, for a moment, we may 
have felt such blessing as we prayed.

Grant peace ם ל�וֹ ָ ים �שׁ  The final blessing of the .�שִׂ
Amidah is a prayer for peace. There are, however, 
two versions of this blessing; this particular version is 
recited only when the kohanim would have tradition-
ally ascended the bimah to bless the congregation. The 
words sim shalom, “grant peace,” are related directly to 
the conclusion of Birkat Kohanim, the Priestly Blessing: 
“May God grant you peace.” Additionally, the para-
graph speaks of the light of God’s face as bestowing 
blessing, a metaphor taken directly from the Priestly 
Blessing. The midrash says that God’s name is peace 
(Sifrei Numbers 42), and the Priestly Blessing looks 
to God to bestow on us the almost-divine ability to 
extend peace and kindly love to others. 

Peace
יִם  רוּשָׁלָֽ לוֹם י� שַׁאֲלוּ שׁ�

יִךְ. יוּ אֹהֲבָֽ יִשְׁלָֽ
חֵילֵךְ שַׁלְוָה  הִי שָׁלוֹם בּ� י�

יִךְ. נוֹתָֽ אַרְמ� בּ�
רָה  רֵעָי אֲדַבּ� עַן אַחַי ו� מַֽ ל�

נָּא שָׁלוֹם בָּךְ. 
ינוּ  עַן בֵּית יהוה אֱלֹהֵֽ מַֽ ל�

אֲבַקְשָׁה טוֹב לָךְ.
Pray for the peace of 

Jerusalem.
May those who love her be 

tranquil;
may there be peace on 

your ramparts,
tranquility in your citadels.
For the sake of my friends 

and my kin
I pray for peace.
For the sake of the house 

of Adonai our God,
I seek your welfare.
Sha·alu sh’lom yerushalayim 
yishlayu ohavayikh.
Y’hi shalom b’h|.|eilekh shalvah 
b’arm’notayikh.
L’ma·an ah|.|ai v’rei·ai adabrah na 
shalom bakh.
L’ma·an beit Adonai eloheinu 
avakshah tov lakh.

—Psalm 122:6–9

During the silent Amidah, we continue with ל�וֹם ָ ים �שׁ .below �שִׂ
When the Amidah is repeated, the leader recites the Birkat Kohanim.

ינוּ[,  אִמּוֹתֵֽ ינוּ ]ו� ינוּ וֵאלֹהֵי אֲבוֹתֵֽ אֱלֹהֵֽ
שֻׁלֶּֽשֶׁת  רָכָה הַמ� נוּ בַּבּ� כֵֽ בָּר�

ךָ,  דֵי משֶֹׁה עַבְדֶּֽ תוּבָה עַל י� בַּתּוֹרָה הַכּ�
ךָ, כָּאָמוּר: דוֹשֶֽׁ הָאֲמוּרָה מִפִּי אַהֲרֹן וּבָנָיו, כֹּהֲנִים, עַם ק�

הִי רָצוֹן. כֵּן י� ךָ.	 רֶֽ יִשְׁמ� בָרֶכְךָ יהוה ו� י�

הִי רָצוֹן. כֵּן י� יָאֵר יהוה פָּנָיו אֵלֶֽיךָ וִיחֻנֶּֽךָּ.	

הִי רָצוֹן. כֵּן י� ךָ שָׁלוֹם.	 יָשֵׂם ל� יִשָּׂא יהוה פָּנָיו אֵלֶֽיךָ ו�

שִׂים שָׁלוֹם בָּעוֹלָם טוֹבָה וּבְרָכָה, 
ךָ.  עַל כׇּל־יִשְׂרָאֵל עַמֶּֽ ינוּ ו� רַחֲמִים עָלֵֽ סֶד ו� חֵן וָחֶֽ

אוֹר פָּנֶֽיךָ,  אֶחָד בּ� נוּ כּ� ינוּ כֻּלָּֽ נוּ אָבִֽ כֵֽ בָּר�
ינוּ,  נוּ, יהוה אֱלֹהֵֽ תָּ לָּֽ אוֹר פָּנֶֽיךָ נָתַֽ כִּי ב�

סֶד,  אַהֲבַת חֶֽ תּוֹרַת חַיִּים ו�
שָׁלוֹם.  חַיִּים ו� רַחֲמִים ו� וּצְדָקָה וּבְרָכָה ו�

ךָ יִשְׂרָאֵל  בָרֵךְ אֶת־עַמּ� עֵינֶֽיךָ ל� טוֹב בּ� ו�
ךָ. כׇל־עֵת וּבְכׇל־שָׁעָה בִּשְׁלוֹמֶֽ בּ�

בָרֵךְ אֶת־עַמּוֹ יִשְׂרָאֵל בַּשָּׁלוֹם. בָּרוּךְ אַתָּה יהוה, הַמ�
When the Amidah is recited aloud with a minyan, we continue with Kaddish 
Shalem on page 203.

Seventh B’rakhah: Prayer for Peace
During the silent Amidah, we continue with “Grant Peace,” below.
When the Amidah is repeated, the leader recites the Priestly Blessing.

Our God and God of our ancestors, bless us with the threefold  
blessing of the Torah written by Moses Your servant, recited by 
Aaron and his descendants, the kohanim, the consecrated priests  
of Your people:

May ADONAI bless and protect you.
	 So may it be God’s will.  Ken y’hi ratzon.
May ADONAI’s countenance shine upon you 
 and may ADONAI bestow kindness upon you.
	 So may it be God’s will.  Ken y’hi ratzon.
May ADONAI’s countenance be lifted toward you 
 and may ADONAI grant you peace.
	 So may it be God’s will.  Ken y’hi ratzon.

Grant peace to the world, goodness and blessing, grace, love, 
and compassion, for us and for all the people Israel. Bless us, 
our creator, united as one with the light of Your  presence; by 
that light, ADONAI our God, You have given us a guide to life, 
the love of kindness, generosity, blessing, compassion, life, and 
peace. May it please You to bless Your people Israel at every 
season and at all times with Your gift of peace.
Sim shalom ba-olam tovah u-v’rakahah, h|.|en va-h|.|esed v’rah|.|amim, 
aleinu v’al kol yisrael amekha. Bar’khenu avinu kulanu k’eh|.|ad 
b’or panekha, ki v’or panekha natata lanu, Adonai eloheinu, torat 
h|.|ayim v’ahavat h|.|esed, u-tzedakah u-v’rakhah v’rah|.|amim v'h|.|ayim 
v’shalom. V’tov b’einekha l’varekh et am’kha yisrael b’khol eit 
u-v'khol sha∙ah bishlomekha.

Barukh atah ADONAI, who blesses Your people Israel with peace.

When the Amidah is recited aloud with a minyan, we continue with Kaddish 
Shalem on page 203.
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The silent recitation of the Amidah concludes with a personal prayer 
or one of the following:

א
My God, keep my tongue from evil, my lips from deceit.
Help me ignore those who would slander me.
Let me be humble before all.
Open my heart to Your Torah, that I may pursue Your mitzvot.
Frustrate the designs of those who plot evil against me;  
nullify their schemes.
Act for the sake of Your name, act for the sake of Your triumph,
act for the sake of Your holiness, act for the sake of Your Torah.
Answer my prayer for the deliverance of Your people.

May the words of my mouth and the meditations of my heart 
be acceptable to You, ADONAI, my rock and my redeemer.
Some have the custom of taking three steps backward and bowing at 
the conclusion of the Amidah, as if exiting the court of a sovereign.

May the one who creates peace on high bring peace to us and 
to all Israel [and to all who dwell on earth]. And we say: Amen.

ב
May it be Your will that whatever our destiny, You might cause 
to dwell within it love and brotherhood, peace, and friendship. 
May our land abound with disciples, and may our days con-
clude with hope in the future; may our share be in the Garden 
of Eden. May You afford us good friends and a good nature as 
we act in this world of Yours. May we awake in the morning 
and find that the desire of our hearts is to be in awe of You. 
And may all that occurs to us be considered by You as good. 

May the words of my mouth and the meditations of my heart 
be acceptable to You, ADONAI, my rock and my redeemer. 
Some have the custom of taking three steps backward and bowing at 
the conclusion of the Amidah, as if exiting the court of a sovereign.

May the one who creates peace on high bring peace to us and 
to all Israel [and to all who dwell on earth]. And we say: Amen.
Yihyu l’ratzon imrei fi v’hegyon libi l’fanekha, Adonai tzuri v’go∙ali. 

Oseh shalom bimromav hu ya∙aseh shalom aleinu 
v’al kol yisrael [v’al kol yosh’vei teiveil], v’imru amen.

When the Amidah is to be repeated aloud, we turn back to page 193.  
Otherwise, we continue with Kaddish Shalem on page 203.
An individual praying without a minyan may turn to Ein Keiloheinu, page 204.

The silent recitation of the Amidah concludes with a personal prayer 
or one of the following: א
לַי  לִמְקַל� וֹשׁנִי מֵרָע, שְׂוּפָתַי מִדַּבֵּר מִרְמָה, ו� צוֹר ל� אֱלֹהַי, נ�
ךָ,  תוֹרָתֶֽ תַח לִבִּי בּ� נַפְשִׁי כֶּעָפָר לַכֹּל תִּהְיֶה. פּ� נַפְשִׁי תִדֹּם, ו�

בִים עָלַי רָעָה,  כׇל־הַחשׁוֹ� יךָ תִּרְדּוֹף נַפְשִׁי. ו� וּבְמִצְ�תֶֽ
ךָ,  מֶֽ עַן שׁ� מַֽ קַלְקֵל מַחֲשַׁבְתָּם. עֲשֵׂה ל� הֵרָה הָפֵר עֲצָתָם ו� מ�

עַן  מַֽ ךָ, עֲשֵׂה ל� דֻשָּׁתֶֽ עַן ק� מַֽ מִינֶֽךָ, עֲשֵׂה ל� עַן י� מַֽ עֲשֵׂה ל�
נִי. ךָ וַעֲנֵֽ מִינ� יעָה י� יךָ, השִׁוֹֽ דִידֶֽ צוּן י� עַן יֵחָל� מַֽ ךָ. ל� וֹתּרָתֶֽ

גוֹאֲלִי.  פָנֶֽיךָ, יהוה צוּרִי ו� הֶגְיוֹן לִבִּי ל� רָצוֹן אִמְרֵי פִי ו� יִהְיוּ ל�
Some have the custom of taking three steps backward and bowing at 
the conclusion of the Amidah, as if exiting the court of a sovereign.

ינוּ   עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו, הוּא יַעֲשֶׂה שָׁלוֹם עָלֵֽ
אִמְרוּ אָמֵן. בֵי תֵבֵל[, ו� עַל כׇּל־ישׁוֹ� עַל כׇּל־יִשְׂרָאֵל ]ו� ו�

ב
ינוּ אַהֲבָה  פוּרֵֽ ינוּ שֶׁתַּשְׁכִּין בּ� פָנֶֽיךָ יהוה אֱלֹהֵֽ הִי רָצוֹן מִלּ� י�

תַלְמִידִים,  נוּ בּ� בוּלֵֽ תַרְבֶּה ג� רֵעוּת, ו� שָׁלוֹם ו� אַחְוָה ו� ו�
דֶן,  גַן עֵֽ נוּ בּ� תָשִׂים חֶלְקֵֽ תִקְוָה, ו� נוּ אַחֲרִית ו� יחַ סוֹפֵֽ תַצְלִֽ ו�
נִמְצָא  נַשְׁכִּים ו� ךָ, ו� עוֹלָמֶֽ יֵֽצֶר טוֹב בּ� חָבֵר טוֹב ו� נֵֽנוּ בּ� תַקּ� ו�

פָנֶֽיךָ קוֹרַת  תָבֹא ל� ךָ, ו� מֶֽ יִרְאָה אֶת־שׁ� נוּ ל� בָבֵֽ  יִחוּל ל�
טוֹבָה. נוּ ל� נַפְשֵֽׁ

גוֹאֲלִי.  פָנֶֽיךָ, יהוה צוּרִי ו� הֶגְיוֹן לִבִּי ל� רָצוֹן אִמְרֵי פִי ו� יִהְיוּ ל�
Some have the custom of taking three steps backward and bowing at 
the conclusion of the Amidah, as if exiting the court of a sovereign.

ינוּ   עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו, הוּא יַעֲשֶׂה שָׁלוֹם עָלֵֽ
אִמְרוּ אָמֵן. בֵי תֵבֵל[, ו� עַל כׇּל־ישׁוֹ� עַל כׇּל־יִשְׂרָאֵל ]ו� ו�

When the Amidah is to be repeated aloud, we turn back to page 193.  
Otherwise, we continue with Kaddish Shalem on page 203.
An individual praying without a minyan may turn to Ein Keiloheinu, page 204.

My God אֱלהַֹי. One opinion 
voiced in the Babylonian 
Talmud states that every 
Amidah must be accompa-
nied by a personal prayer 
(Berakhot 29b). This prayer 
is offered by the Babylonian 
Talmud (Berakhot 17a) as 
an example; it is attributed 
to Mar son of Ravina (4th 
century).

May the words יִהְיוּ לְרָצוֹן. 
Psalm 19:15. Rabbi Yoh|.|anan 
(3rd century, the Land of 
Israel) recommended that 
the Amidah conclude with 
this verse (Talmud of the 
Land of Israel, Berakhot 
4:4).

MAY IT BE YOUR WILL 
 A prayer recited .יְהִי רָצוֹן
by Rabbi Eleazar, upon 
concluding the Amidah 
(Babylonian Talmud, Bera-
khot 16b).

Focusing on Prayer
Our prayers have 
spiritual meaning even 
when—or perhaps espe-
cially when—our mind 
wanders.

Once the Baal Shem 
Tov was asked: “If you 
realize that you have 
not focused on the 
prayer that you have 
just recited, should you 
go back and recite the 
prayer again—this time 
with proper inten-
tion?” He responded: 
“Is not God present in 
all things? In some way, 
God must have been 
present in the previous 
moment when your 
mind wandered; now, 
were you to go back 
and recite the prayer 
again, you would deny 
the presence of God in 
that original moment.”
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The Greatness of God 
and the Greatness 
of the Human Soul
Just as the Divine suffuses 

the entire world, so the 
soul suffuses the entire 
body.

Just as the Divine sees but 
is not seen, so the soul 
sees but is not seen.

Just as the Divine sustains 
the whole world, so 
the soul sustains our 
existence.

Just as the Divine is pure, 
so the soul is pure.

Just as Divinity dwells in 
the innermost sanctu-
ary of the universe, so 
the soul dwells in the 
innermost sanctuary of 
human beings.

Let that which has these 
five qualities praise the 
one who has these five 
qualities.

—Babylonian Talmud
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KADDISH SHALEM. The Kad-
dish Shalem (literally, “Full 
Kaddish”) ends the Musaf 
service. It is called the “Full 
Kaddish” because it in-
cludes a plea, omitted from 
other forms of the Kaddish, 
that the prayers we have 
offered be acceptable.

Kaddish Shalem
Leader:

May God’s great name be exalted and hallowed throughout 
the created world, as is God’s wish. May God’s sovereignty 
soon be established, in your lifetime and in your days, and in 
the days of all the house of Israel. And we say: Amen.

Congregation and Leader:

May God’s great name be acknowledged forever and ever! 
Y’hei sh’meih raba m’varakh l’alam u-l’almei almaya.

Leader:

May the name of the Holy One be acknowledged and  
celebrated, lauded and worshipped, exalted and honored,  
extolled and acclaimed—though God, who is blessed,  
b’rikh hu, is truly [on Shabbat Shuvah we add: far] beyond all  
acknowledgment and praise, or any expressions of  
gratitude or consolation ever spoken in the world.  
And we say: Amen.

May the prayers and pleas of all Israel be accepted by their 
creator in heaven. And we say: Amen.

May heaven bestow on us, and on all Israel, life and abundant 
and lasting peace. And we say: Amen.

May the one who creates peace on high bring peace to us and 
to all Israel [and to all who dwell on earth].  
And we say: Amen.

קַדִּישׁ שָׁלֵם
Leader:

רָא, כִּרְעוּתֵהּ,  מָא דִּי ב� עָל� מֵהּ רַבָּא, בּ� יִתְקַדַּשׁ שׁ� יִתְגַּדַּל ו�
כׇל־בֵּית  חַיֵּיכוֹן וּבְיוֹמֵיכוֹן וּבְחַיֵּי ד� יַמְלִיךְ מַלְכוּתֵהּ בּ� ו�

אִמְרוּ אָמֵן.  יִשְׂרָאֵל, בַּעֲגָלָא וּבִזְמַן קָרִיב, ו�
Congregation and Leader:

מַיָּא. מֵי עָל� עָלַם וּלְעָל� בָרַךְ ל� מֵהּ רַבָּא מ� הֵא שׁ� י�
Leader:

יִתְנַשֵּׂא  יִתְרוֹמַם ו� יִתְפָּאַר ו� יִשְׁתַּבַּח ו�  יִתְבָּרַךְ ו�
רִיךְ הוּא, קֻדְשָׁא, בּ� מֵהּ דּ� יִתְהַלָּל שׁ� יִתְעַלֶּה ו� יִתְהַדָּר ו� ו�

[on Shabbat Shuvah we substitute: לָּא מִכׇּל־ עֵֽ לָּא ל� עֵֽ לָּא מִן כׇּל־ ]ל� עֵֽ ל�
מָא,  עָל� נֶחָמָתָא דַּאֲמִירָן בּ� חָתָא ו� שִׁירָתָא תֻּשְׁבּ� בִּרְכָתָא ו�

אִמְרוּ אָמֵן. ו�

דָם אֲבוּהוֹן  כׇל־יִשְׂרָאֵל קְׇ הוֹן דּ� הוֹן וּבָעוּת� לוֹת� תִּתְקַבַּל צ�
אִמְרוּ אָמֵן. דִּי בִשְׁמַיָּא ו�

עַל כׇּל־יִשְׂרָאֵל,  ינוּ ו� חַיִּים עָלֵֽ מַיָּא, ו� לָמָא רַבָּא מִן שׁ� הֵא שׁ� י�
אִמְרוּ אָמֵן. ו�

ינוּ  עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו הוּא יַעֲשֶׂה שָׁלוֹם עָלֵֽ
אִמְרוּ אָמֵן. בֵי תֵבֵל[, ו� עַל כׇּל־ישׁוֹ� עַל כׇּל־יִשְׂרָאֵל ]ו� ו�
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None Compares to our 
god יוּ�נ אלהֵֹֽ  This .אֵין �כֵּ
1st-millennium prayer was 
originally composed as a 
mystical meditation: the 
repetitions served to bring 
the devotee to an ecstatic 
visionary state. Because of 
its simplicity and ease of 
recall, it became a favorite 
prayer with which to con-
clude a service and, in the 
Sephardic liturgy, it forms 
part of the conclusion of 
every morning service. The 
first three stanzas spell out 
the acrostic amen and the 
next two begin with the 
first two words of every 
blessing: barukh atah. 

rabbi Eleazar said אָמַר 
י אֶלְעָזָר  In the ancient .רַ�בִּ
synagogue, prayer ser-
vices concluded with Torah 
study. This passage is a rem-
nant of that tradition; it is a 
passage quoted extensively 
in the Talmud. In reciting 
it, we express the hope that 
the teaching and learning 
we have experienced today 
will help create a world 
of peace. It is through the 
teaching of the values that 
Torah represents that we 
ultimately achieve security.

all your children shall be taught by adonai דֵי יהוה וּ�מּ� יִךְ לִ נַֽ  Isaiah 54:13. The rabbis see the .וְכׇל־�בָּ
teachers of Torah as “builders” and their disciples as their children.

may Those who love Your Torah find great peace ָך רָתֶֽ ם רָב לְאהֲֹבֵי �תוֹ ל�וֹ ָ  Psalm 119:165. This verse .�שׁ
begins a series of verses, all of which contain a prayer for peace—thus offering for study a fitting conclu-
sion to the service.

May there be peace within your walls ְחֵילֵך ם �בְּ ל�וֹ ָ .Psalm 122:7 .יְהִי �שׁ

FOR THE SAKE OF MY BROTHERS . . . FOR THE SAKE OF the house of adonai ית יהוה עַן �בֵּ .לְמַֽ . עַן אַחַי.  .לְמַֽ
Psalm 122:8–9. These verses seek the peace and welfare of Jerusalem. 

May god grant strength to God’s people ן �מּ�וֹ יִ�תֵּ .Psalm 29:11 .יהוה עזֹ לְעַ

ינוּ, אֵין כַּאדוֹנֵֽינוּ, אֵין כֵּאלֹהֵֽ
נוּ. מוֹשִׁיעֵֽ נוּ, אֵין כּ� מַלְכֵּֽ אֵין כּ�

ינוּ, מִי כַאדוֹנֵֽינוּ, מִי כֵאלֹהֵֽ
נוּ. מוֹשִׁיעֵֽ נוּ, מִי כ� מַלְכֵּֽ מִי כ�

ינוּ, נוֹדֶה לַאדוֹנֵֽינוּ, נוֹדֶה לֵאלֹהֵֽ
נוּ. מוֹשִׁיעֵֽ נוּ, נוֹדֶה ל� מַלְכֵּֽ נוֹדֶה ל�
ינוּ, בָּרוּךְ אֲדוֹנֵֽינוּ, בָּרוּךְ אֱלֹהֵֽ
נוּ. נוּ, בָּרוּךְ מוֹשִׁיעֵֽ בָּרוּךְ מַלְכֵּֽ

ינוּ, אַתָּה הוּא אֲדוֹנֵֽינוּ, אַתָּה הוּא אֱלֹהֵֽ
נוּ. נוּ, אַתָּה הוּא מוֹשִׁיעֵֽ אַתָּה הוּא מַלְכֵּֽ

ינוּ  ירוּ אֲבוֹתֵֽ  אַתָּה הוּא שֶׁהִקְטִֽ
רֶת הַסַּמִּים. טֹֽ פָנֶֽיךָ אֶת־ק� ל�

אָמַר רַבִּי אֶלְעָזָר אָמַר רַבִּי חֲנִינָא: תַּלְמִידֵי חֲכָמִים 
יִךְ לִמּוּדֵי יהוה,  כׇל־בָּנַֽ מַרְבִּים שָׁלוֹם בָּעוֹלָם, שֶׁנֶּאֱמַר: ו�

יִךְ.  יִךְ אֶלָּֽא בּוֹנָֽ יִךְ. אַל תִּקְרָא בָּנָֽ לוֹם בָּנָֽ רַב שׁ� ו�
מוֹ מִכְשׁוֹל.  אֵין לָֽ ךָ, ו� אֹהֲבֵי תוֹרָתֶֽ שָׁלוֹם רָב ל�

יִךְ.  נוֹתָֽ אַרְמ� חֵילֵךְ, שַׁלְוָה בּ� הִי שָׁלוֹם בּ� י�
רָה נָּא שָׁלוֹם בָּךְ.  רֵעָי, אֲדַבּ� עַן אַחַי ו� מַֽ ◀ ל�

ינוּ, אֲבַקְשָׁה טוֹב לָךְ.  עַן בֵּית יהוה אֱלֹהֵֽ מַֽ ל�
בָרֵךְ אֶת־עַמּוֹ בַשָּׁלוֹם.  עַמּוֹ יִתֵּן, יהוה י� יהוה עֹז ל�

In some congregations, the service continues with Kaddish D’Rabbanan, 
page 111.

Ein Keiloheinu
None compares to our God. None compares to our master.
None compares to our sovereign. None compares to our deliverer.

Who compares to our God? Who compares to our master?
Who compares to our sovereign? Who compares to our deliverer?

Let us thank our God. Let us thank our master.
Let us thank our sovereign. Let us thank our deliverer.

Blessed is our God. Blessed is our master.
Blessed is our sovereign. Blessed is our deliverer.

You are our God. You are our master. 
You are our sovereign. You are our deliverer.

You are the one to whom our ancestors offered fragrant incense.
Ein keiloheinu, ein kadoneinu, ein k’malkeinu, ein k’moshi·einu.

Mi kheiloheinu, mi khadoneinu,
mi kh’malkeinu, mi kh’moshi·einu.

Nodeh leiloheinu, nodeh ladoneinu,
nodeh l’malkeinu, nodeh l’moshi·einu.

Barukh eloheinu, barukh adoneinu,
barukh malkeinu, barukh moshi·einu.

Atah hu eloheinu, atah hu adoneinu,
atah hu malkeinu, atah hu moshi·einu.

Atah hu she-hiktiru avoteinu l’fanekha et k’toret ha-samim.

A Final Teaching
Rabbi Eleazar said in the name of Rabbi H|.|anina: Students of  
Torah increase peace in the world, as the prophet Isaiah said:  
“All your children shall be taught by Adonai, and your children 
shall increase peace.” Do not read the word as banayikh, “your  
children,” but rather as bonayikh, “your builders.”
May those who love your Torah find great peace; may they not 

stumble.
May there be peace within your walls, tranquility in your citadels.
For the sake of my brothers and friends,  pray for peace in your 

midst.
For the sake of the house of Adonai our God, I seek your welfare.
May God grant strength to God’s people; may God grant God’s 

people peace.
In some congregations, the service continues with Kaddish D’Rabbanan, page 111.

Ein Keiloheinu: 
A Ladino Version
Ein keiloheinu,  

ein kadoneinu,
ein k’malkeinu,  

ein k’moshi·einu.
Non como muestro dio, 

non como muestro señor,
non como muestro re,  

non como muestro 
salvador.

Mi kheiloheinu,  
mi khadoneinu,

mi kh’malkeinu,  
mi kh’moshi·einu.

Ken como muestro dio,  
ken como muestro señor,

ken como muestro re,  
ken como muestro 
salvador.

Nodeh leiloheinu,  
nodeh ladoneinu,

nodeh l’malkeinu,  
nodeh l’moshi·einu.

Loaremos a muestro dio, 
loaremos a muestro señor,

loaremos a muestro re, 
loaremos a muestro 
salvador.

Barukh eloheinu,  
barukh adoneinu,

barukh malkeinu,  
barukh moshi·einu.

Bendicho muestro dio, 
bendicho muestro señor,
bendicho muestro re, 
bendicho muestro salvador.

Atah hu eloheinu,  
atah hu adoneinu,

atah hu malkeinu,  
atah hu moshi·einu.

Tu el muestro dio,  
tu el muestro señor,

tu el muestro re,  
tu el muestro salvador.

Concluding Prayers סיום התפילה
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I Spread Out God’s 
Names in Front of Me
I spread out God’s names 

in front of me
on the floor of my chilly 

room.
The name by which I 

called him when his 
spirit breathed in me. 

And the name by which I 
called him when I was a 
young girl. 

The name by which I 
called him when I was 
given to a man. 

And the name when I was 
again permitted to all.

The name by which I 
called him when my 
parents were a roof over 
me. And the name when 
I had no ceiling.

The name by which I 
called him so that I 
would fear him. And the 
name by which I called 
him so that I would not 
be afraid.

The name by which I 
called him so that he 
would remember me. 
And the name so that 
he would refrain from 
remembering.

In the heat of day I will 
prostrate myself

on the floor of my chilly 
room.

—Rivka Miriam
(translated by 

Linda Stern Zisquit)
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Aleinu יוּ�נ  Since the .עָלֵֽ
12th or 13th century, the 
Aleinu prayer has acquired 
a special pride of place in 
Ashkenazic liturgy and is 
recited at the conclusion 
of every service; it does not 
play the same role in the 
Sephardic liturgy.
  The origin of this 
popular prayer is a matter 
of debate. Some medieval 
sources (e.g. Rokeah|.|, early 
13th century, Germany) 
ascribed it to Joshua. The 
liturgical scholar Joseph 
Heinemann thought that 
it dates back to the time of 
the Temple service. Other 
scholars have argued that 
it originated in 2nd- or 
3rd-century mystical circles. 
Its first known use in the 
formal liturgy is as an intro-
duction to the Malkhuyot 
(“Sovereignty”) section of 
the Rosh Hashanah Musaf 
service.
  Aleinu articulates a pro-
gression of ideas. In the first 
paragraph, we are asked to 

express our gratitude for the special fate and role of the Jewish people in history. 
In the second, we look forward to the day when differences among peoples will 
be harmonized and there will be a common recognition that all of humanity is 
embraced by God. This vision recognizes that God is not exclusively the God of 
Israel, but that God rules over all of us. On that day, when justice, morality, and 
common spiritual affinity will reign on earth, God’s name will truly be one.
  Some have objected to what may sound like exclusivist language in this prayer, 
in particular the phrases describing the uniqueness of the people Israel: “who has 
not made us merely a nation, nor formed us as all earthly families, nor given us 
an ordinary destiny.” The Israeli Masorti Movement offers an alternative formula-
tion quoting Micah 4:5: “For the people of every nation shall walk in the name of 
their god, but we shall walk in the name of Adonai, our God, forever.” Whether 
articulated with this wording or the standard text, Aleinu both asserts a pride 
in Jewish destiny and challenges us to go out to the world committed to Jewish 
spiritual values.

And so we bow רְעִים �וֹ  -The prayer mentions a variety of forms of bow .וַאֲנַחְוּ�נ �כּ
ing. In ancient times, korim meant touching the floor with one’s knees, and 
mishtah|.|avim meant bending at the waist. However, the ancient rabbis minimized 
the bowing that takes place in the service, and so today it is customary to simply 
bow one’s head or slightly bend one’s body at this point in the prayer. 

KNOW THIS DAY ם �יּ�וֹ ֽ הַ ָ .Deuteronomy 4:39 .וְיָדַעְ�תּ

We rise:

חַ לַאֲדוֹן הַכֹּל,  שַׁבֵּֽ ינוּ ל� עָלֵֽ
רֵאשִׁית,  יוֹצֵר בּ� דֻלָּה ל� לָתֵת גּ�
גוֹיֵי הָאֲרָצוֹת,  נוּ כּ� שֶׁלּאֹ עָשָֽׂ

חוֹת הָאֲדָמָה,  מִשְׁפּ� נוּ כּ� לֹא שָׂמָֽ ו�
נוּ כָּהֶם,  שֶׁלּאֹ שָׂם חֶלְקֵֽ

כׇל־הֲמוֹנָם.  נוּ כּ� גֹרָלֵֽ ו�
עִים וּמִשְׁתַּחֲוִים וּמוֹדִים,  חְנוּ כּוֹר� b וַאֲנַֽ

לָכִים, הַקָּדוֹשׁ בָּרוּךְ הוּא. לֶךְ מַלְכֵי הַמּ� לִפְנֵי מֶֽ
רֶץ,  יֹסֵד אָֽ יִם ו� שֶׁהוּא נוֹטֶה שָׁמַֽ

עַל,  יִם מִמַּֽ קָרוֹ בַּשָּׁמַֽ וּמוֹשַׁב י�
רוֹמִים,  גׇבְהֵי מ� וּשְׁכִינַת עֻזּוֹ בּ�

ינוּ אֵין עוֹד.  הוּא אֱלֹהֵֽ
פֶס זוּלָתוֹ,  נוּ אֶֽ אֱמֶת מַלְכֵּֽ

תוֹרָתוֹ:   כַּכָּתוּב בּ�
ךָ,  בָבֶֽ יָדַעְתָּֽ הַיּוֹם וַהֲשֵׁבֹתָֽ אֶל ל� ו�

עַל,  יִם מִמַּֽ כִּי יהוה הוּא הָאֱלֹהִים בַּשָּׁמַֽ
חַת, אֵין עוֹד. רֶץ מִתָּֽ עַל הָאָֽ ו�

Aleinu
We rise:

It is for us to praise the ruler of all, 
to acclaim the Creator, 
who has not made us merely a nation, 
nor formed us as all earthly families, 
nor given us an ordinary destiny. 
a And so we bow, acknowledging the supreme sovereign, 
the Holy One, who is praised—
who spreads out the heavens and establishes the earth, 
whose glory abides in the highest heavens,  
and whose powerful presence resides in the highest heights. 
This is our God, none else; ours is the true sovereign, 
there is no other. 
As it is written in the Torah: 

“Know this day and take it to heart,
that ADONAI is God in heaven above and on earth below;
there is no other.”
Aleinu l’shabei∙ah|.| la-adon hakol, 
lateit g’dulah l’yotzer b’reishit, 
shelo asanu k’goyei ha-aratzot, 
v’lo samanu k’mishp’h|.|ot ha-adamah, 
shelo sam h|.|elkeinu kahem,
v’goraleinu k’khol hamonam.
a Va∙anah|.|nu korim u-mishtah|.|avim u-modim,
lifnei melekh malkhei ha-m’lakhim, ha-kadosh barukh hu.
Shehu noteh shamayim v’yosed aretz, 
u-moshav y’karo ba-shamayim mima∙al, 
u-sh’khinat uzo b’govhei m’romim, 
hu eloheinu ein od. 
Emet malkeinu efes zulato, 
ka-katuv b’torato: 
v’yadata ha-yom vahasheivota el l’vavekha, ki Adonai hu ha-elohim 
bashamayim mima∙al, v’al ha-aretz mitah|.|at, ein od.
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Establishing in the 
world the sovereignty 
of the Almighty ן   לְתַקּ�ֵ
י דּ�ַ ַ מַלְתוּ�כ �שׁ לָם �בְּ -Begin .ע�וֹ
ning in the 19th century, 
this phrase came to be  
seen as similar to Isaiah’s 
call to be a “light unto the 
nations,” and it was thus 
interpreted as a call to uni-
versal justice. In this vein, 
the phrase l’takken olam 
was understood to mean 
“to repair the world”—that 
is, to be partners with God 
in achieving a time of peace 
and righteousness. Even 
earlier, Maimonides (12th 
century) had argued that 
the single most important 
characteristic of messianic 
times would be an end to 
one people dominating 
another (Mishneh Torah, 
Hilkhot Melakhim 12:2).

ADONAI will reign for-
ever and ever ְֹיהוה יִמְלך 
לָם וָעֶד .Exodus 15:18 .לְע�וֹ

On that day ADONAI 
shall be one ם הַהוּ�א �יּ�וֹ    �בַּ
 Zechariah .יִהְיֶה יהוה אֶחָד
14:9. In reciting the Sh’ma, 
we declare that God is 
one. Through our prayer, 
we hope to make God one 
with the world. As this 
prayer marks the conclu-
sion of the service, it ends 
with a vision of the future.

And so, ADONAI our God, we await You, 
that soon we may behold Your strength revealed in full glory, 
sweeping away the abominations of the earth, 
obliterating idols, 
establishing in the world the sovereignty of the Almighty. 
All flesh will call out Your name—
even the wicked will turn toward You. 
Then all who live on earth will understand and know
that to You alone every knee must bend,
all allegiance be sworn. 
They will bow down and prostrate themselves before You, 
 ADONAI our God, 
treasure Your glorious name, 
and accept the obligation of Your sovereignty. 
May You soon rule over them forever and ever, 
for true dominion is Yours; 
and You will rule in glory until the end of time. 

▶ As is written in Your Torah: 
“ADONAI will reign forever and ever.” 
And as the prophet said: 

“ADONAI shall be acknowledged sovereign of all the earth. 
On that day ADONAI shall be one, and the name of God, one.”
V’ne∙emar: v’hayah Adonai l’melekh al kol ha-aretz,
bayom hahu yihyeh Adonai eh|.|ad, u-sh’mo eh|.|ad.

We are seated.

ינוּ,  ךָ יהוה אֱלֹהֵֽ קַוֶּה ל� עַל כֵּן נ�
רֶת עֻזֶּֽךָ,  תִפְאֶֽ הֵרָה בּ� לִרְאוֹת מ�

רֶץ,  הַעֲבִיר גִּלּוּלִים מִן הָאָֽ ל�
הָאֱלִילִים כָּרוֹת יִכָּרֵתוּן,  ו�

מַלְכוּת שַׁדַּי,  תַקֵּן עוֹלָם בּ� ל�
ךָ,  אוּ בִשְׁמֶֽ נֵי בָשָׂר יִקְר� כׇל־בּ� ו�

רֶץ.  הַפְנוֹת אֵלֶֽיךָ כׇּל־רִשְׁעֵי אָֽ ל�
בֵי תֵבֵל,  עוּ כׇּל־יוֹשׁ� יֵד� ירוּ ו� יַכִּֽ

רֶךְ,  ךָ תִּכְרַע כׇּל־בֶּֽ כִּי ל�
תִּשָּׁבַע כׇּל־לָשׁוֹן. 

יִפֹּֽלוּ,  עוּ ו� ינוּ יִכְר� פָנֶֽיךָ יהוה אֱלֹהֵֽ ל�
נוּ,  קָר יִתֵּֽ לִכְבוֹד שִׁמְךָ י� ו�

ךָ.  לוּ כֻלָּם אֶת־עֹל מַלְכוּתֶֽ וִיקַבּ�
עוֹלָם וָעֶד, הֵרָה ל� תִמְלֹךְ עֲלֵיהֶם מ� ו�

ךָ הִיא,  כִּי הַמַּלְכוּת שֶׁלּ�
כָבוֹד.  מֵי עַד תִּמְלֹךְ בּ� וּלְעֽוֹל�

עֹלָם וָעֶד.  ךָ: יהוה יִמְלֹךְ ל� תוֹרָתֶֽ ◀ כַּכָּתוּב בּ�
רֶץ,  לֶךְ עַל כׇּל־הָאָֽ מֶֽ הָיָה יהוה ל� נֶאֱמַר: ו� ו�
בַּיּוֹם הַהוּא יִהְיֶה יהוה אֶחָד, וּשְׁמוֹ אֶחָד.

We are seated.

In the Days to Come
In the days to come,
the Mount of Adonai’s 

house shall stand firm 
above the mountains,

and it shall tower over the 
hills.

The peoples shall gaze on 
it with joy,

and many nations shall go 
and shall say,

“Come, let us go up to the 
Mount of Adonai,

to the House of the God 
of Jacob;

that God may instruct us in 
God’s ways, and that we 
may walk in God’s paths.”

For instruction shall come 
forth from Zion,

and the word of Adonai 
from Jerusalem.

Thus God will judge 
among the many peoples,

and arbitrate for the multi-
tude of nations, however 
distant.

They shall beat their 
swords into plowshares

and their spears into prun-
ing hooks.

Nation shall not lift up 
sword against nation, 

neither shall they learn 
war anymore;

but everyone shall sit 
under their grapevine or 
fig tree

with no one to disturb 
them.

For it was Adonai of Hosts 
who has spoken.

For the people of every 
nation shall walk in the 
name of their god, but 
we shall walk in the 
name of Adonai, our 
God, forever.

—Micah 4:1–5
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Kaddish: The Year
Loss steals language; you 
have nothing to say.
 A loving community 
buttresses you, feeding 
you, telling you when to 
stand and sit, thrusting 
into your slack hand the 
prayer book containing the 
chanted words that, until 
now, only other people 
knew by heart.

—Nessa Rapoport

Yahrzeit: The Years
To my astonishment, my 
father returns, some-
times daily, with a power 
that is revelatory. In the 
immediacy of grief, the 
idea that he would be 
“only a thought away” or 
“always with me” seemed 
a not-believable comfort. 
Now, four years later, my 
sisters and I are amazed by 
his presence. We use his 
expressions; we laugh at 
his voice in our heads, for 
we can hear exactly what 
he would say.

—Nessa Rapoport
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קַדִּישׁ יָתוֹם
Mourners and those observing Yahrzeit:

מֵהּ רַבָּא,  יִתְקַדַּשׁ שׁ� יִתְגַּדַּל ו�
רָא, כִּרְעוּתֵהּ,  מָא דִּי ב� עָל�  בּ�

חַיֵּיכוֹן וּבְיוֹמֵיכוֹן  יַמְלִיךְ מַלְכוּתֵהּ בּ� ו�
כׇל־בֵּית יִשְׂרָאֵל,  וּבְחַיֵּי ד�

בַּעֲגָלָא וּבִזְמַן קָרִיב, 
אִמְרוּ אָמֵן.  ו�

Congregation and mourners:

מַיָּא. מֵי עָל� עָלַם וּלְעָל� בָרַךְ ל� מֵהּ רַבָּא מ� הֵא שׁ� י�
 

Mourners:

יִתְנַשֵּׂא  יִתְרוֹמַם ו� יִתְפָּאַר ו� יִשְׁתַּבַּח ו� יִתְבָּרַךְ ו�
רִיךְ הוּא,  קֻדְשָׁא, בּ� מֵהּ דּ� יִתְהַלַּל שׁ� יִתְעַלֶּה ו� יִתְהַדַּר ו� ו�

[on Shabbat Shuvah we substitute: לָּא מִכׇּל־ עֵֽ לָּא ל� עֵֽ לָּא מִן כׇּל־ ]ל� עֵֽ ל�
מָא,  עָל� נֶחָמָתָא דַּאֲמִירָן בּ� חָתָא ו� שִׁירָתָא תֻּשְׁבּ� בִּרְכָתָא ו�

אִמְרוּ אָמֵן. ו�
     

חַיִּים  מַיָּֽא ו� א מִן שׁ� א רַבָּֽ לָמָֽ הֵא שׁ� י�
עַל כׇּל־יִשְׂרָאֵל,  ינוּ ו� עָלֵֽ

אִמְרוּ אָמֵן.  ו�
 עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו הוּא יַעֲשֶׂה שָׁלוֹם 

בֵי תֵבֵל[,  עַל כׇּל־יוֹשׁ� עַל כׇּל־יִשְׂרָאֵל ]ו� ינוּ ו� עָלֵֽ
אִמְרוּ אָמֵן. ו�

Some congregations recite Anim Z’mirot here; see page 208.
Some congregations conclude with Adon Olam on page 211;
others conclude with other Shabbat songs (see pages 212 and 82–85).

Mourner’s Kaddish
Mourners and those observing Yahrzeit:

May God’s great name be exalted and hallowed throughout 
the created world, as is God’s wish. May God’s sovereignty 
soon be established, in your lifetime and in your days, and in
the days of all the house of Israel. And we say: Amen.
Congregation and mourners:

May God’s great name be acknowledged forever and ever!
Mourners:

May the name of the Holy One be acknowledged and 
celebrated, lauded and worshipped, exalted and honored, 
extolled and acclaimed—though God, who is blessed,  
b’rikh hu, is truly [on Shabbat Shuvah we add: far] beyond all  
acknowledgment and praise, or any expressions of gratitude or 
consolation ever spoken in the world. And we say: Amen.

May heaven bestow on us, and on all Israel, life and abundant 
and lasting peace. And we say: Amen.

May the one who creates peace on high bring peace to us and 
to all Israel [and to all who dwell on earth]. And we say: Amen.

Mourners and those observing Yahrzeit:
Yitgadal v’yitkadash sh’meih raba, b’alma di v’ra, kiruteih, v’yamlikh 
malkhuteih b’h|.|ayeikhon u-v’yomeikhon u-v’h|.|ayei d’khol beit yisrael, 
ba∙agala u-vizman kariv, v’imru amen.

Congregation and mourners:
Y’hei sh’meih raba m’varakh l’alam u-l’almei almaya.

Mourners:
Yitbarakh v’yishtabah|.| v’yitpa∙ar v’yitromam v’yitnasei 
v’yit∙hadar v’yitaleh v’yit∙halal sh’meih d’kudsha, b’rikh hu, 
l’eila min kol [on Shabbat Shuvah we substitute: l’eila l’eila mikol] birkhata 
v’shirata tushb’h|.|ata v’neh|.|amata da∙amiran b’alma, v’imru amen.

Y’hei sh’lama raba min sh’maya v’h|.|ayim aleinu v’al kol yisrael,  
v’imru amen.

Oseh shalom bimromav hu ya∙aseh shalom aleinu v’al kol yisrael  
[v’al kol yosh’vei teiveil], v’imru amen.

Some congregations recite Anim Z'mirot here; see page 208.
Some congregations conclude with Adon Olam on page 211;
others conclude with other Shabbat songs (see pages 212 and 82–85).
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a song of glory יר ִ  ׁש
בוֹד  Sometimes called .הַּכָ
by its first two words, Anim 
Z’mirot is ascribed to Judah 
the Pious of Regensburg 
(d. 1217), one of the most 
important figures of H|.|asidei 
Ashkenaz, the 13th-century 
German pietist move-
ment. The poem asserts 
that human beings cannot 
grasp God’s mysterious 
nature, but that prophetic 
metaphors and rabbinic 
allusions allow us to 
imagine God’s glory, kavod, 
and to see a “shadow” of 
the Divine. Many of these 
images were significant for 
the spiritual vocabulary of 
H|.|asidei Ashkenaz. For in-
stance, the light emanating 
from God’s head and God’s 
crown were important 
images of mystic contem-
plation. 
  The first four verses of 
the poem constitute an in-
troduction. This is followed 

by an enumeration of images in verses arranged in an alphabetic acrostic. The concluding verses of the  poem 
are a personal plea that God hear our prayers. Some recite Shir Hakavod on each Shabbat; others include it 
only on festivals. Some recite it here, others at the conclusion of Shah|.|arit, and many others at the beginning of 
the entire service.

Your glory ָך כְבוֹדֶֽ  As noted above, God’s “glory” frequently has a technical meaning in medieval Jewish .ּבִ
mystical thought: it is that aspect of God which is accessible to humans. The Bible reports that at Sinai God’s 
“glory” descended on the mountain (Exodus 24:15), and similarly Moses asks to see God’s “glory” (Exodus 33:18).

Your prophets ָיך  ,The poet will use only metaphors previously offered by prophets and sages—that is .נְבִיאֶֽ
those that were adduced by divine inspiration.

in accord with Your deeds ָך תֶֽ עֻלָּ וּ לְתֽקֶֹף פְּ ּנ -No human being can have a direct encounter with God’s es .ּכִ
sence (God’s “face”), but we can experience God’s impact in the world (God’s “back”).

You are the singular one ךָ אֶחָד  ,The word eḥad (literally “one”) references the Sh’ma. Jewish mystics .הִּנְ
while eloquently describing the myriad manifestations of God, insist that God is ultimately “one.”

as old and as young ּבַּחֲרות  In commenting on the first words of the Decalogue, “I am Adonai, your .זִקְנָה ו
God, who took you out of the land of Egypt,” Rashi (1040–1105, northern France), reprising the midrash, 
writes: “Do not think that because I appear to you in different guises—at Sinai as an elder and at the Sea as a 
young warrior—there are multiple deities; it is I who took you out.”

the prime of youth ּחֲרות ַ  As vocalized, the Hebrew means “youthful.” However, the word also contains .וְׁש
the same letters as the word for “black” (shah|.|or), as opposed to gray hair as a sign of age.

a victory helmet וּעָה בַֹע יְׁש ו  The image is taken from the language of Isaiah: “God donned righteousness .ּכֽ
like a coat of mail, with a helmet of victory on God’s head” (59:17).

Some congregations recite this song at the conclusion of the service.

מִירוֹת שִׁיר הַכָּבוֹד: אַנְעִים ז�
שִׁירִים אֶאֱרֹֹג, כִּי אֵלֶֽיךָ נַפְשִׁי תַעֲרֹג.  מִירוֹת ו� אַנְעִים ז�

ךָ.  עַת כׇּל־רָז סוֹדֶֽ ךָ, לָדַֽ צֵל יָדֶֽ דָה בּ� נַפְשִׁי חָמ�
יךָ. ךָ, הוֹמֶה לִבִּי אֶל דּוֹדֶֽ רִי בִּכְבוֹדֶֽ מִדֵּי דַבּ�

דִידוֹת. שִׁירֵי י� שִׁמְךָ אֲכַבֵּד בּ� ךָ נִכְבָּדוֹת, ו� עַל כֵּן אֲדַבֵּר בּ�
יךָ. דַעְתִּֽ לֹא י� ךָ ו� ךָ אֲכַנּ� יךָ, אֲדַמּ� אִיתִֽ לֹא ר� ךָ ו� בוֹד� רָה כ� אֲסַפּ�

ךָ. בוֹד הוֹדֶֽ יתָ הֲדַר כּ� יךָ, דִּמִּֽ סוֹד עֲבָדֶֽ יךָ בּ� בִיאֶֽ יַד נ� בּ�
ךָ. עֻלָּתֶֽ תֹֽקֶף פּ� ךָ כִּנּֽוּ ל� ךָ וּגְבוּרָתֶֽ דֻלָּת� גּ�

יךָ. פִי מַעֲשֶֽׂ פִי יֶשְׁךָ, וַיַּשְׁוֽוּךָ ל� לֹא כ� ךָ ו� דִּמּֽוּ אוֹת�
כׇל־דִּמְיוֹנוֹת. ךָ אֶחָד בּ� רוֹב חֶזְיוֹנוֹת, הִנּ� הִמְשִׁילֽוּךָ בּ�

שַׁחֲרוּת. שֵׂיבָה ו� ךָ בּ� ךָ זִקְנָה וּבַחֲרוּת, שְׂוּעַר רֹאשׁ� וַיֶּחֱזוּ ב�
רָב,  יוֹם ק� יוֹם דִּין וּבַחֲרוּת בּ� זִקְנָה בּ�

אִישׁ מִלְחָמוֹת יָדָיו לוֹ רָב.  כּ�
רֹאשׁוֹ,  וּשׁעָה בּ� חָבַשׁ כּֽוֹבַע י�

מִינוֹ וּזְרֽוֹעַ קׇדְשׁוֹ. יעָה לּוֹ י�  הוֹשִֽׁ
                  continued

Some congregations recite this song at the conclusion of the service.

A Song of Glory: Anim Z’mirot
I shall chant melodies and weave together verses, 
for my soul thirsts for You.

My soul longs to live in the shadow of Your hand,
that I might learn the secrets of Your mysterious being.

Even before speaking any words describing Your glory, 
already my heart sings of Your love.

I would, therefore, ever glorify You, 
and honor Your name with songs of love.

Though I have never seen You, I would tell of Your glory: 
I imagine You, I describe You, but I know You not.

In the words of Your prophets and mysteries revealed to the faithful,
You provided images of glorious majesty.

Your greatness and Your power 
were pictured in accord with Your deeds.

They portrayed You not as You truly are, 
but imagined You from what You had created.

In endless visions and countless metaphors they described You,
but through it all, You are the singular one.

They represented You as old and as young,
with graying hair and in the prime of youth:

as an elder on the Day of Judgment, and as a youth in time of war, 
as a soldier who was fully armed,

and with a victory helmet on Your head, 
having won battles with Your right hand and holy arm—

                                                continued

Anim z’mirot v’shirim e·erog, ki eilekha nafshi ta·arog.
	 Nafshi h|.|amdah b’tzel yadekha, lada·at kol raz sodekha.
Midei dabri bikhvodekha, homeh libi el dodekha.
	 Al ken adabeir b’kha nikhbadot, v’shimkha akhabeid b’shirei y’didot.
Asaprah kh’vodkha v’lo re’itikha, adam’kha akhankha v’lo y’datikha.
	 B’yad n’vi·ekha b’sod avadekha, dimita hadar k’vod hodekha.
G’dulat’kha u-g’vuratekha, kinu l’tokef pe’ulatekha.
	 Dimu ot’kha v’lo kh’fi yeshkha, v’yashvukha l’fi ma·asekha.
Himshilukha b’rov h|.|ezyonot, hin’kha eh|.|ad b’khol dimyonot.
	 Va-yeh|.|ezu v’kha ziknah u-vah|.|arut, u-sar rosh’kha b’seivah v’shah|.|arut.
Ziknah b’yom din u-vah|.|arut b’yom krav,  
k’ish milh|.|amot yadav lo rav.
	 H|.|avash kova y’shu·ah b’rosho, hoshi·ah lo y’mino u-zro·a kodsho.
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drops of light טַלְלֵי 
תֹ  Here the poet .אוֹרו
changes imagery and be-
gins talking of God’s head 
and God’s crown.

crown of glory רֶת  לַעֲטֶֽ
 The phrase refers to .צְבִי
a deer’s antlers (see Isaiah 
28:5). The deer raising 
its antlers is a graceful 
demonstration of strength 
and readiness. In this and in 
two verses below (tifarah, 
“the height of glory”), the 
poet articulates a mutual-
ity: God crowns Israel with 
glory and Israel crowns God 
with glory.

forehead inscribed וְחַק 
צַח  The High Priest .עַל מֵֽ
wore a gold band on his 
forehead on which the 
words “Holy unto Adonai” 
were engraved. The ancient 
rabbis imagined God in-
scribed with a correspond-
ing insignia.

with long black curls ֹת חוֹרו ְ ים ׁש לִּ לְּתַ .This is the way the male lover is depicted in the Song of Songs (5:11) .ּתַ

The abode of righteousness דֶק ֽ -In this section the poet moves to ideas of redemption, and empha .נְוֵה הַצֶּ
sizes Israel’s loyalty to God as a manifestation of God’s glory. The midrash declares that in the end of days, 
the tribe of Levi will no longer bless Israel, but rather God alone will, as it is written: “Adonai, the abode of 
righteousness, will bless you.. .” (Midrash Tanh|.|uma, Lekh L’kha 5, quoting Jeremiah 31:22).

God’s splendor ֹאֵרו  T’fillin are called by the rabbis pe’eir, “splendor.” Thus “God’s splendor is on me” can .פְּ
be read as: “I am adorned with God’s t’fillin.” According to the rabbinic imagination, God too wears t’fillin—
which, in turn, glorify Israel. The verse inscribed inside God’s t’fillin is: “Is there a single nation like you in the 
world, O Israel?” (2 Samuel 7:23). In this view, when Moses saw God’s back (but not God’s face), he saw the 
t’fillin knot on the back of God’s head—that is, God’s splendor (Babylonian Talmud, Berakhot 6a).

dressed in red וֹ אָדוֹם ׁשּ  The poet draws on the imagery of Isaiah: “Who is this coming from Edom? . . . It .לִלְבו
is I who speak of righteousness, surely triumphant. Why is Your clothing so red? Your garments like someone 
who treads grapes? I trod out a vintage alone . . . there was no one with Me. I trod them down in My anger . . . 
their life-force bespattered My garments, and all My clothing was stained” (63:1–3). Isaiah's imagery is a play 
on the name “Edom,” derived from the Hebrew word for “red.” In Jewish tradition, Edom became the name 
for all those empires that would oppress Israel. Thus, the Talmud refers to Rome as Edom, and refugees from 
Germany in the 1930s reported that they were sustained by preachers who referred to the downfall of Edom. 

TREADING THE WINEPRESS ֹפּוּרָה בְדׇרְכו. Meaning to stomp on the Edomites, the oppressors of the people Israel.

humble Moses לֶעָנָו. Moses is said to be the most humble of all human beings (Numbers 12:3).

יְלָה. יסֵי לָֽ סִֽ וֻצּוֹתָיו ר� לֵי אוֹרוֹת רֹאוֹשׁ נִמְלָא, ק� טַל�
בִי.  רֶת צ� הוּא יִהְיֶה לִי לַעֲטֶֽ יִתְפָּאֵר בִּי כִּי חָפֵץ בִּי, ו�

מוּת רֹאוֹשׁ,  תֶם טָהוֹר פָּז דּ� כֶּֽ
בוֹד שֵׁם קׇדְוֹשׁ. צַח כּ� חַק עַל מֵֽ  ו�

רָה עֲטָרָה. בִי תִפְאָרָה, אֻמָּתוֹ לוֹ עִטּ� חֵן וּלְכָבוֹד צ� ל�
חֻרוֹת,  בִימֵי ב� פוֹת רֹאוֹשׁ כּ�  מַחְל�
חוֹרוֹת. וֻצּוֹתָיו תַּלְתַּלִּים שׁ�  ק�

בִי תִפְאַרְתּוֹ, יַעֲלֶה נָּא עַל רֹאשׁ שִׂמְחָתוֹ. דֶק צ� וֵה הַצֶּֽ נ�
רֶת. בִי תִפְאֶֽ לוּכָה צ� רֶת, וּצְנִיף מ� יָדוֹ עֲטֶֽ הִי ב� גֻלָּתוֹ תּ� ס�

דָם.  עֵינָיו כִּבּ� רוּ ב� דָם, מֵאֲשֶׁר יָק� רֶת עִנּ� שָׂאָם עֲטֶֽ עֲמוּסִים נ�
קׇרְאִי אֵלָיו. קָרוֹב אֵלַי בּ� אֵרוֹ עָלַי וּפְאֵרִי עָלָיו, ו� פּ�

בוֹאוֹ מֵאֱדוֹם. דׇרְכוֹ בּ� אָדוֹם לִלְבשׁוּוֹ אָדוֹם, וּפּרָה ב� צַח ו�
נֶֽגֶד עֵינָיו. מוּנַת יהוה ל� פִלִּין הֶרְאָה לֶעָנָו, תּ� שֶׁר תּ� קֶֽ

הִתְפָּאֵר. הִלּוֹת בָּם ל� פָאֵר, יוֹשֵׁב תּ� עַמּוֹ עֲנָוִים י� רוֹצֶה ב�
continued

Your curls are full of drops of light, 
Your locks wet with the dew of the night.

God will have pride in me, for God delights in me,  
and will be for me a crown of glory.

The image of God’s face is pure shining gold,
the forehead inscribed with the divine holy name.

In love, in honor, to express the height of glory, 
this people fashioned God’s kingly crown.

The locks on God’s head are 
a youth’s long black curls.

May the abode of righteousness, the height of God’s glory, 
be God’s greatest delight.

God’s treasured people shall be held as a garland in God’s hand,
a royal wreath of beauty and glory,

carried on high, adorned with a crown,
honored with what is most precious in Divinity’s eyes.

God’s splendor shall be mine and mine shall be God’s; 
for God is near to me as I cry out.

God is radiant and ruddy, dressed in red, 
having come from Edom, treading the winepress.

Humble Moses viewed the knot of God’s tefillin
as he beheld God’s very image.

God delights in this humble people and will raise them up in glory;
God shall dwell amidst their praises, glorified through them.

                                          continued

Tal’lei orot rosho nimla, k’vutzotav r’sisei lailah.
	 Yitpa·eir bi ki h|.|afetz bi, v’hu yihyeh li la-ateret tz’vi.
Ketem tahor paz d’mut rosho, v’h|.|ak al metzah|.| k’vod shem kodsho.
	 L’ḥen u-l’khavod tz’vi tifarah, umato lo itrah atarah.
Mah|.|l’fot rosho k’vimei v’h|.|urot, k’vutzotav taltalim sheh|.|orot.
	 N’vei ha-tzedek tz’vi tifarto, ya·aleh na al rosh simh|.|ato.
S’gulato t’hi v’yado ateret, u-tz’nif m’lukhah tz’vi tiferet.
	 Amusim n’sa·am ateret indam, mei-asher yakru v’einav kibdam.
Pe’eiro alai u-fe’eiri alav, v’karov eilai b’kori eilav.
	 Tzah|.| v’adom lilvusho adom, purah v’dorkho b’vo·o mei-edom.
Kesher t’filin herah le-anav, t’munat Adonai l’neged einav.
	 Rotzeh v’amo anavim y’fa·eir, yoshev t’hilot bam l’hitpa·eir.
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You uttered truth 
from the first ָבָרְך  רֹאׁש דְּ
 The poet is quoting .אֱמֶת
Psalm 119:160, sometimes 
translated as: “The essence 
of Your teaching is  truth.” 
(See above, page 117, at the 
psalm for Shavuot.) The 
poet may mean that God’s 
promise to redeem Israel 
holds true in every genera-
tion. Also, the last letters 
of the first three words 
of Genesis (רָא ית �בָּ ִ רֵא�שׁ  �בְּ
 are alef, mem, and (אֱלהִֹים
tav, which spell the word  
”.truth“ ,(emet) אֱמֶת
  Since this verse repeats 
the letter reish and seems 
to introduce a thought not 
otherwise developed in 
the poem, there are some 
scholars who think that it is 
a later interpolation.

a savory offering וֹן ּכ  ּתִ
 Psalm 141:2: “Take .קְטֽרֶֹת
my prayer as an incense 
offering . . .”

Nod agreement תְנַעֲנַע לִי רֹאׁש. A reference to an anthro-
pomorphic story from the Babylonian Talmud, in which 
God responds to a sage’s blessing with a nod of God’s head 
(Berakhot 7a). The same word, rosh, is used to indicate 
the “choice perfume” that was used for anointing in the 
sanctuary.

my soul thirsts ֹג י תַעֲרו ִ -The poet draws on the lan .נַפְׁש
guage of Psalm 42:2, concluding the poem with the same 
image of yearning with which it began.

Yours, Adonai, is the greatness ה דֻלָּ  .לְךָ יהוה הַּגְ
1 Chronicles 29:11. This verse inspired the mystics who 
developed the system of the s’firot, aspects of God that hu-
man beings perceive. Many of the names of the s’firot are 
drawn from this verse, including G’vurah (triumph), Tiferet 
(glory), Netzah|.| (eternity), and Hod (splendor). Similarly, 
to evoke the variety of the aspects of God, this verse is 
chanted when the Torah scroll is removed from the ark 
and carried in a procession around the sanctuary.

Who can tell ל  .Psalm 106:2 .מִי יְמַלֵּ

As you called the world into being, You uttered truth from the first;
in each generation You seek the people who seek You.

Place my many songs before You 
and let my prayers reach You.

May my songs be a crown on Your head,
and accept my prayers as a savory offering. 

May the song of one without merit 
be to You like those sung over the sacrifices You received.

Take account of my praise, Sustainer, 
Creator, Life-giver, Supremely Righteous One. 

Nod agreement to my blessings; 
receive them as choice perfume upon Your head.

May my words please You, 
for my soul thirsts for You.

Yours, ADONAI, is the greatness, the strength and the glory, 
the triumph and the splendor—for everything in heaven and  
on earth is Yours.
Yours, ADONAI, is the sovereignty and the majesty above all.
▶ Who can tell of ADONAI’s power?
Who can proclaim all of God’s praises?

Rosh d’varkha emet korei mei-rosh, 
dor vador am doresh’kha d’rosh.
	 Sheet hamon shirai na alekha, v’rinati tikrav eilekha.
T’hilati t’hi l’rosh’kha ateret, u-t’filati tikon k’toret.
	 Tikar shirat rash b’einekha, ka-shir yushar al korbanekha.
Birkhati ta·aleh l’rosh mashbir, m’h|.|oleil u-molid tzadik kabir.
	 U-v’virkhati t’na·ana li rosh, v’otah kah|.| l’kha 
  ki-v’samim rosh.
Ye·erav na sih|.|i alekha, ki nafshi ta·arog eilekha.

Read quietly: L’kha Adonai ha-g’dulah v’ha-g’vurah v’ha-tiferet  
v’ha-netzah|.| v’ha-hod, ki khol ba-shamayim uva·aretz,  
l’kha Adonai ha-mamlakhah v’ha-mitnasei l’khol l’rosh.

▶ All together: Mi y’maleil g’vurot Adonai, yashmi·a kol t’hilato.

Some congregations recite Mourner’s Kaddish here; see page 207.

ךָ אֱמֶת קוֹרֵא מֵרֹאשׁ,  בָר� רֹאשׁ דּ�
רשׁוֹ.  דּוֹר וָדוֹר עַם דּוֹרֶשְׁךָ דּ�

רִנָּתִי תִּקְרַב אֵלֶֽיךָ. שִׁית הֲמוֹן שִׁירַי נָא עָלֶֽיךָ, ו�
טֹֽרֶת. רֶת, וּתְפִלָּתִי תִּוֹכּן ק� ךָ עֲטֶֽ רֹאשׁ� הִי ל� הִלָּתִי תּ� תּ�

עֵינֶֽיךָ, כַּשִּׁיר ישַׁוּר עַל קׇרְבָּנֶֽיךָ. תִּיקַר שִׁירַת רָשׁ בּ�
חוֹלֵל וּמוֹלִיד צַדִּיק כַּבִּיר. רֹאשׁ מַשְׁבִּיר, מ� בִּרְכָתִי תַעֲלֶה ל�
ךָ כִּבְשָׂמִים רֹאשׁ. אוֹתָהּ קַח ל� נַעֲנַע לִי רֹאשׁ, ו� וּבְבִרְכָתִי ת�

יֶעֱרַב נָא שִׂיחִי עָלֶֽיךָ, כִּי נַפְשִׁי תַעֲרֹג אֵלֶֽיךָ. 

הַהוֹד,  הַנֵּֽצַח ו� רֶת ו� הַתִּפְאֶֽ בוּרָה ו� הַגּ� דֻלָּה ו� ךָ יהוה הַגּ� ל�
ךָ יהוה הַמַּמְלָכָה,  רֶץ, ל� יִם וּבָאָֽ כִּי כֹל בַּשָּׁמַֽ

רֹאשׁ.  כֹל ל� הַמִּתְנַשֵּׂא ל� ו�
הִלָּתוֹ. יעַ כׇּל־תּ� בוּרוֹת יהוה, יַשְׁמִֽ מַלֵּל גּ� ◀ מִי י�

  Some congregations recite Mourner’s Kaddish here; see page 207.
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The service concludes with a song. Two choices are given here, 
but other songs may be selected, such as those on pages 82–85.

א
Adon Olam
Before creation shaped the world,
    eternally God reigned alone;
but only with creation done
    could God as Sovereign be known.
When all is ended, God alone
    will reign in wondrous majesty.
God was, God is, always will be
    glorious in eternity.
God is unique and without peer,
    with none at all to be compared. 
Without beginning, endlessly,
    God’s vast dominion is not shared. 
But still—my God, my only hope,
    my one true refuge in distress, 
My shelter sure, my cup of life,
    with goodness real and limitless.  
I place my spirit in God’s care;
    my body too can feel God near. 
When I sleep, as when I wake,
    God is with me, I have no fear.

Adon olam asher malakh	 b’terem kol y’tzir nivra.
L’et na·asah v’ḥeftzo kol	 azai melekh sh’mo nikra.
V’aḥarei ki-kh’lot ha-kol	 l’vado yimlokh nora.
V’hu hayah v’hu hoveh	 v’hu yihyeh b’tifarah. 
V’hu eḥad v’ein sheni	 l’hamshil lo l’haḥbirah. 
B’li reishit b’li takhlit	 v’lo ha-oz v’ha-misrah.
V’hu eli v’ḥai go·ali	 v’tzur ḥevli b’et tzarah. 
V’hu nisi u-manos li	 m’nat kosi b’yom ekra.
B’yado afkid ruḥi	 b’eit ishan v’a·irah
V’im ruḥi g’viyati	 Adonai li v’lo ira.

The service concludes with a song. Two choices are given here, 
but other songs may be selected, such as those on pages 82–85.

א
צִיר נִבְרָא. רֶם כׇּל־י� טֶֽ בּ� אֲדוֹן עוֹלָם אֲשֶׁר מָלַךְ,	
מוֹ נִקְרָא. לֶךְ שׁ� אֲזַי מֶֽ חֶפְצוֹ כֹּל,	 עֵת נַעֲשָׂה ב� ל�

בַדּוֹ יִמְלֹךְ נוֹרָא. ל� אַחֲרֵי כִּכְלוֹת הַכֹּל,	 ו�
תִפְאָרָה. הוּא יִהְיֶה בּ� ו� הוּא הֹוֶה,	 הוּא הָיָה ו� ו�

ירָה. הַחְבִּֽ הַמְשִׁיל לוֹ ל� ל� אֵין שֵׁנִי,	 הוּא אֶחָד ו� ו�
הַמִּשְׂרָה. לוֹ הָעֹז ו� ו� לִי תַכְלִית,	 לִי רֵאשִׁית בּ� בּ�

עֵת צָרָה. צוּר חֶבְלִי בּ� ו� חַי גֹּאֲלִי,	 הוּא אֵלִי ו� ו�
יוֹם אֶקְרָא. נָת כּוֹסִי בּ� מ� הוּא נִסִּי וּמָנוֹס לִי,	 ו�

ירָה. אָעִֽ עֵת אִישַׁן ו� בּ� יָדוֹ אַפְקִיד רוּחִי,	 בּ�
לֹא אִירָא. יהוה לִי ו� וִיָּתִי,	 עִם רוּחִי גּ� ו�

Adon Olam לָם ן ע�וֹ  It .אֲד�וֹ
is unclear who authored 
this thousand-year-old 
poem, but it appears in the 
beginning of the morning 
service, at the conclusion 
of the Musaf (additional) 
service, and also at the end 
of evening services, in both 
the Ashkenazic and Seph-
ardic liturgies. (The latter 
version, however, contains 
several more verses than 
are found in the former.) 
The poem is composed of 
two parts. The first half 
of the poem is a series of 
philosophic or credal state-
ments about God. But as it 
moves toward its conclu-
sion, the poem changes 
in mood and becomes a 
personal statement of faith 
and even of intimacy with 
God. This idea is expressed 
in the penultimate line 
with the words b’yado afkid 
ruh|.|i, “I place my spirit in 
God’s care.” 
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ב
forget not shabbat
Forget not Shabbat;
inhale it like sweet-smelling incense.

The dove found rest on Shabbat,
as can anyone who is tired.

This day is honored by those faithful to the covenant,
a day of which parents and children are carefully observant.
It was engraved as law on the two tablets of stone
by the great, mighty, and powerful Holy One.

The dove . . .

As they entered the covenant, Israel stood together as one.
“We will do and we will obey,” they then said as one.
“God is one,” they answered clearly;
blessed is God who gives strength to the weary.

The dove . . .

In holiness, on the Mount of Myrrh, God did say:
“Remember and keep the seventh day.”
So gather together, study its precepts at length:
gird up your loins and apply all your strength.

The dove . . .

The people who like lost sheep wander
shall God’s covenant and their own promise remember.
May no evil circumstance obstruct their way,
as You swore upon the retreating waters in Noah’s day.

The dove . . .

ב
יוֹם שַׁבָּתוֹן אֵין לִשְׁכּֽוֹחַ,

יחַ הַנִּיחֽוֹחַ, רֵֽ זִכְרוֹ כּ�
אָה בוֹ מָנֽוֹחַ, יוֹנָה מָצ�
חַ. יעֵי כֹֽ גִֽ שָׁם יָנֽוּחוּ י� ו�

הַיּוֹם נִכְבָּד לִבְנֵי אֱמוּנִים,
שׇׁמְרוֹ אָבוֹת וּבָנִים, הִירִים ל� ז�

חָקוּק בִּשְׁנֵי לֻחוֹת אֲבָנִים,
חַ. אַמִּיץ כֹּֽ מֵרֹב אוֹנִים ו�
אָה בוֹ מָנֽוֹחַ, יוֹנָה מָצ�
חַ. יעֵי כֹֽ גִֽ שָׁם יָנֽוּחוּ י� ו�

אוּ כֻלָּם בִּבְרִית יַֽחַד, וּבָֽ
אֶחָד, רוּ כ� נִשְׁמָע אָמ� נַעֲשֶׂה ו�

עָנוּ יהוה אֶחָד, חוּ ו� וּפָת�
חַ. בָּרוּךְ הַנֹּתֵן לַיָּעֵף כֹּֽ

אָה בוֹ מָנֽוֹחַ, יוֹנָה מָצ�
חַ. יעֵי כֹֽ גִֽ שָׁם יָנֽוּחוּ י� ו�

הַר הַמּוֹר, קׇדְשׁוֹ בּ� דִּבֶּר בּ�
שָׁמוֹר, בִיעִי זָכוֹר ו� יוֹם הַשּׁ�

כׇל־פִּקֻּדָיו יַֽחַד לִגְמוֹר, ו�
חַ. אַמֵּץ כֹּֽ יִם ו� חַזֵּק מׇתְנַֽ
אָה בוֹ מָנֽוֹחַ, יוֹנָה מָצ�
חַ. יעֵי כֹֽ גִֽ שָׁם יָנֽוּחוּ י� ו�

הָעָם אֲשֶׁר נָע כַּצּאֹן תָּעָה,
רִית וּשְׁבוּעָה, פׇקְדוֹ בּ� יִזְכּוֹר ל�

בַל יַעֲבׇר־בָּם מִקְרֶה רָעָה, ל�
חַ. עְתָּ עַל מֵי נֹֽ כַּאֲשֶׁר נִשְׁבַּֽ

אָה בוֹ מָנֽוֹחַ, יוֹנָה מָצ�
חַ. יעֵי כֹֽ גִֽ שָׁם יָנֽוּחוּ י� ו�

forget not shabbat ן �תוֹ �בָּ ַ ם �שׁ  This .י�וֹ
song focuses on Shabbat as a covenant 
between God and Israel. The chorus 
references the dove that was sent out by 
Noah after the flood. Back and forth it 
flew, until finally it returned to the ark 
with an olive branch, on Shabbat. Having 
performed its task, it was then able to 
rest. When Noah left the ark, God made 
a covenant with him and his family that 
there would never again be a flood. Thus, 
the dove became a sign for the first cov-
enant: God would not destroy the earth. 
The poet connects this covenant with the 
one later made with Israel at Mount Sinai, 
thus pointing to both Israel’s attachment 
to the covenant and to the universal 
significance of the observance of Shabbat. 
In this way, the poet asserts the special 
place that the people of Israel hold in the 
scheme of creation and redemption.
  The poem was written by Yehudah 
Halevi (Spain, 1075?–1141). His name is 
spelled in the acrostic of the initial letters 
of each stanza.

God is One יהוה אֶחָד. Referencing the 
Sh’ma, where all of Israel announces, “God 
is one.” The poet has the people Israel 
reciting the Sh’ma in response to the 
revelation at Sinai.

Mount of myrrh. This is a pun on the 
name Mount Moriah, identified by the 
rabbis with the site of the Temple in Jeru-
salem (Genesis Rabbah 55:7).

apply all your strength ַח ֹֽ ץ �כּ  .וְאַמּ�ֵ
These words, ameitz ko·ah|.|, are a pun 
on a classic refererence to God as being 
Almighty, amitz ko·ah|.| (Isaiah 40:26). Most 
of the poem has emphasized a covenantal 
relation with God; this line hints at a deep 
connection between human achievement 
and divine attributes.

upon the . . . waters in Noah’s day 
חַ  ,Reaching the end of the poem .עַל מֵי ֹנֽ
Halevi completes his identification of 
the fate of the people Israel with the fate 
of humanity, as noted above. When the 
flood waters had receded, God promised 
Noah that never again would there be 
such devastation. Halevi understands that 
equally as a promise to the people Israel, 
that they will not be destroyed.

Yom shabbaton ein lishko·ah|.|,
zikhro k’rei·ah|.| ha-nih|.|o·ah|.|,

Yonah matzah vo mano·ah|.|,
v’sham yanuh|.|u y’gi·ei kho·ah|.|.

Ha-yom nikhbad livnei emunim,
z’hirim l’shomro avot uvanim,
h|.|akuk bishnei luh|.|ot avanim,
mei-rov onim v’amitz ko·ah|.|.

Yonah matzah . . .

U-va·u khulam bivrit yah|.|ad,
na·aseh v’nishma amru k’eh|.|ad,
u-fath|.|u v’anu Adonai eh|.|ad,

barukh ha-noten laya·eif ko·ah|.|.
Yonah matzah . . .

Dibber b’kodsho b’har hamor,
Yom hash’vi·i zakhor v’shamor,
V’khol pikudav yaḥad ligmor,
Ḥazek motnayim v’ametz ko·ah|.|.

Yonah matzah . . .

Ha-am asher na katzon ta·ah,
yizkor l’fokdo b’rit u-shvu·ah,
l’val ya·avor bam mikreh ra·ah,
Ka-asher nishbata al mei no·ah|.| 

Yonah matzah . . .
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Hallel, comprising Psalms 
113–118, is a collection of 
psalms of celebration re-
cited on joyous occasions: 
Rosh H|.|odesh, Pesah|.|, Sha-
vuot, Sukkot, H|.|anukkah, 
and Yom HaAtzmaut. It 
is also included in the 
Pesah|.| seder, where it is 
divided into two parts that 
surround the meal. The 
connection to Pesah|.| is not 
incidental. In addition to 
the reference to the exodus 
in Psalm 114 (“When Israel 
came out of Egypt . . .”), the 
elevation of the oppressed 
and lowly to a place of 
honor is a recurring theme 
in Hallel and is the focus of 
Hallel’s opening, Psalm 113. 
Communal themes contin-
ue in Psalm 114 and 115, and 
then switch in Psalm 116, 
which speaks of personal 
suffering and healing: the 
author appears to be recov-
ering from a terrible illness. 
By using the theme of the 
exodus as a metaphor for 
all celebratory moments, 
Hallel extends the notion 
of redemption to include 
both moments of leaving 
behind oppression and also 
moments of overcoming 
personal or communal 
tragedy or psychological 
dejection—and thus of 
entering into a world of 
freedom and renewal.

PSALM 113 praises God as caring for the downtrodden. The midrash takes it as a psalm recited in Egypt on 
the night of the plague of the killing of the firstborn. It was, said the ancient rabbis, the first instance since 
creation in which anyone had praised God. Who did so? The long-enslaved Israelites praised God when they 
ceased being slaves to Pharaoh and became servants of God. (Reuven Hammer, based on Midrash Psalms)

Celebrate ּהַלְל�ו. The Hebrew word implies something akin to the praise offered an honoree or host at a festivity.

PSALM 114. Here, all of creation participates in the exodus from Egypt. The miraculous events attached to the 
exodus and the march in the desert are seen as cosmically reflecting God’s relation to the people Israel.

A FOREIGN nation מֵעַם לעֵֹז. Literally, “a people speaking a foreign tongue.”

Hallelסדר הלל
Hallel is recited while standing. The leader recites the following 
b’rakhah, which is then repeated by the congregation:

Barukh atah Adonai, our God, sovereign of time and space, who has provided us with 
a path to holiness through the observance of mitzvot and instructed us to recite the 
psalms of joyful praise, the Hallel.
Barukh atah adonai eloheinu melekh ha-olam, 
asher kid’shanu b’mitzvotav v’tzivanu likro et ha-hallel.

Halleluyah—joyfully praise God!
Celebrate, O faithful servants of Adonai; celebrate Adonai’s name.
May the name of Adonai be blessed, now and forever.
From the east, where the sun rises, to where the sun sets,
may the name of Adonai be acclaimed.
High above every nation is Adonai, beyond the heavens is God’s glory.
Who is like Adonai our God?—enthroned on high,
stooping down to look upon earth and sky,
▶ raising the poor from the dust, 
   m’kimi mei-afar dal

the impoverished from the dung heap, 
seating them with nobles, the nobility of God’s people, 
installing the barren woman of the house as a joyful mother of children.
Halleluyah—joyfully praise God!
                                        Psalm 113

When the people Israel came out of Egypt, the house of Jacob from a foreign  
nation, Judah became God’s holy place, the people Israel became God’s dominion.

 Seeing them, the sea took flight, the Jordan flowed backward;
 mountains pranced like rams, hills like new-born lambs.

▶ O sea, why run away? Jordan, why flow backward?
Mountains, why prance like rams? Hills, why dance like lambs?

 Earth, shake before your Master’s presence, tremble before the God of Jacob,
 who turns mountain peaks to pools, flint to fountains.
B’tzeit yisrael mi-mitzrayim, beit yaakov mei-am lo·eiz. Haitah yehudah l’kodsho,  
yisrael mamsh’lotav. Hayam ra·ah va-yanos, ha-yarden yisov l’ah|.|or. He-harim rakdu kh’eilim,  
g’va·ot kivnei tzon.
▶ Mah l’kha hayam ki tanus, ha-yarden tisov l’ah|.|or. He-harim tirk’du kh’eilim, g’va·ot kivnei tzon.
Mi-lifnei adon h|.|uli aretz, mi-lifnei elo·ah yaakov, hahof·khi ha-tzur agam mayim, h|.|alamish  
l’maino mayim.
            Psalm 114

Hallel is recited while standing. The leader recites the following 
b’rakhah, which is then repeated by the congregation:

לֶךְ הָעוֹלָם,  ינוּ מֶֽ בָּרוּךְ אַתָּה יהוה אֱלֹהֵֽ
נוּ לִקְרֹא אֶת־הַהַלֵּל. צִוָּֽ מִצְוֺתָיו, ו� נוּ בּ� שָֽׁ אֲשֶׁר קִדּ�

לוּיָהּ. הַל�
לוּ אֶת־שֵׁם יהוה. לוּ עַבְדֵי יהוה, הַל� הַל�

עַד עוֹלָם. בֹרָךְ, מֵעַתָּה ו� הִי שֵׁם יהוה מ� י�
הֻלָּל שֵׁם יהוה. בוֹאוֹ, מ� מֶשׁ עַד מ� מִמִּזְרַח שֶֽׁ

בוֹדוֹ. יִם כּ� רָם עַל כׇּל־גּוֹיִם יהוה, עַל הַשָּׁמַֽ
בֶת. י לָשָֽׁ ינוּ, הַמַּגְבִּיהִֽ מִי כַּיהוה אֱלֹהֵֽ
רֶץ. יִם וּבָאָֽ י לִרְאוֹת, בַּשָּׁמַֽ הַמַּשְׁפִּילִֽ

י מֵעָפָר דָּל, מֵאַשְׁפֹּת יָרִים אֶבְיוֹן. קִימִֽ ◀ מ�
דִיבֵי עַמּוֹ. י עִם נְדִיבִים, עִם נ� הוֹשִׁיבִֽ ל�

לוּיָהּ. מֵחָה. הַל� יִת, אֵם הַבָּנִים שׂ� רֶת הַבַּֽ י עֲקֶֽ מוֹשִיבִֽ
                         תהלים קיג

יִם, בֵּית יַעֲקֹב מֵעַם לֹעֵז. צֵאת יִשְׂרָאֵל מִמִּצְרָֽ בּ�
לוֹתָיו. קׇדְשׁוֹ, יִשְׂרָאֵל מַמְשׁ� הוּדָה ל� תָה י� הָי�

אָחוֹר. הַיָּם רָאָה וַיָּנֹס, הַיַּרְדֵּן יִסּבֹ ל�
בָעוֹת כִּבְנֵי צֹאן. אֵילִים, גּ� דוּ כ� הֶהָרִים רָק�

אָחוֹר. ךָ הַיָּם כִּי תָנוּס, הַיַּרְדֵּן תִּסּבֹ ל� ◀ מַה לּ�
בָעוֹת כִּבְנֵי צֹאן. אֵילִים, גּ� דוּ כ� הֶהָרִים תִּרְק�

רֶץ, מִלִּפְנֵי אֱלֽוֹהַּ יַעֲקֹב. מִלִּפְנֵי אָדוֹן חֽוּלִי אָֽ
יִם.  נוֹ מָֽ מַעְי� יִם, חַלָּמִישׁ ל� כִי הַצּוּר אֲגַם מָֽ הַהֹפ�

                      תהלים קיד
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H|.|atzi Hallel. On Rosh 
H|.|odesh and the last six 
days of Pesah|.|, a shorter 
version of Hallel, called 
H|.|atzi Hallel or “Partial 
Hallel,” is recited. Originally 
Hallel was recited only on 
the three festivals (Pesah|.|, 
Shavuot, and Sukkot) and 
H|.|anukkah (which was pat-
terned after Sukkot). Hallel 
was not recited on the last 
six days of Pesah|.|, because 
there were no unique Tem-
ple ceremonies on those 
days, as there were on each 
of the days of Sukkot. The 
Partial Hallel is a creation of 
the Jews of Babylonia, who 
expanded the liturgy in this 
way on festive days when 
Hallel was not recited in 
the Temple. In order to sig-
nify the difference between 
these days and the others, 
the first half of Psalms 115 
and 116 was omitted (Baby-
lonian Talmud, Ta∙anit 28b). 
Later, midrashic reasons 
were given for this prac-
tice—for example, noting 
that because the miracle of 
the exodus was achieved 
through violence (with the 
drowning of the Egyptians 
in the sea), our joy in this 
moment is diminished and 
we therefore do not recite 
the full Hallel. (Reuven 
Hammer, adapted)

Psalm 115. Beginning with 
Psalm 115, Hallel introduces a plea for God’s continuing role in our lives. This psalm has two distinct stanzas, 
which in the recitation in the synagogue become almost separate poems. The first is an extended argument 
on the uselessness of idols, ending with a call to both priests and laypeople to trust in God. The second offers 
assurance of God’s continued blessing of the people. The psalm concludes with the affirmation that God will 
indeed bless all who are alive. God’s deliverance during the exodus from Egypt becomes a model for God’s 
deliverance in any time of trouble. 

those who revere Adonai יִרְאֵי יהוה. Commentators have offered two ways of understanding this phrase.  
It may refer to the collectivity of the assemblage: first the priests are addressed and then the laypeople;  
and finally, with this phrase, the group as a whole. Some see the term as referring to those who were not 
Israelites but were “God-fearing” and who joined in the celebration. In this understanding, the Temple service 
addressed non-Jews who joined in Jewish worship, blessed them, and asked that they too respond to the  
priests’ call.

The following paragraph is omitted on Rosh H|.|odesh 
and the last six days of Pesah|.|.

שִׁמְךָ תֵּן כָּבוֹד, נוּ, כִּי ל� נוּ יהוה, לֹא לָֽ לֹא לָֽ
ךָ. ךָ עַל אֲמִתֶּֽ עַל חַסְדּ�

רוּ הַגּוֹיִם, אַיֵּה נָא אֱלֹהֵיהֶם. מָּה יֹאמ� לָֽ
יִם, כֹּל אֲשֶׁר חָפֵץ עָשָׂה. ינוּ בַשָּׁמָֽ וֵאלֹהֵֽ
דֵי אָדָם. זָהָב, מַעֲשֵׂה י� סֶף ו� עֲצַבֵּיהֶם כֶּֽ

לֹא יִרְאוּ. יִם לָהֶם ו� רוּ, עֵינַֽ דַבֵּֽ לֹא י� פֶּה לָהֶם ו�
רִיחוּן. לֹא י� עוּ, אַף לָהֶם ו� לֹא יִשְׁמָֽ יִם לָהֶם ו� אׇזְנַֽ

הַלֵּֽכוּ, לֹא יֶהְגּוּ בִּגְרוֹנָם. לֹא י� מִישׁוּן, רַגְלֵיהֶם ו� לֹא י� דֵיהֶם ו� י�
חַ בָּהֶם. מוֹהֶם יִהְיוּ עֹשֵׂיהֶם, כֹּל אֲשֶׁר בֹּטֵֽ כּ�
טַח בַּיהוה, עֶזְרָם וּמָגִנָּם הוּא, ◀ יִשְׂרָאֵל בּ�

בֵּית אַהֲרֹן בִּטְחוּ בַיהוה, עֶזְרָם וּמָגִנָּם הוּא,
יִרְאֵי יהוה בִּטְחוּ בַיהוה, עֶזְרָם וּמָגִנָּם הוּא.

בָרֵךְ, נוּ י� כָרָֽ יהוה ז�
בָרֵךְ אֶת־בֵּית יִשְׂרָאֵל,  י�

בָרֵךְ אֶת־בֵּית אַהֲרֹן. י�
דֹלִים. טַנִּים עִם הַגּ� בָרֵךְ יִרְאֵי יהוה, הַקּ� י�

נֵיכֶם. עַל בּ� יֹסֵף יהוה עֲלֵיכֶם, עֲלֵיכֶם ו�
רֶץ, יִם וָאָֽ רוּכִים אַתֶּם לַיהוה, עֹשֵׂה שָׁמַֽ בּ�

רֶץ נָתַן לִבְנֵי אָדָם. הָאָֽ יִם לַיהוה, ו� יִם שָׁמַֽ ◀ הַשָּׁמַֽ
דֵי דוּמָה, לֹא כׇּל־יֹר� לוּ יָהּ ו� הַל� לֹא הַמֵּתִים י�

לוּיָהּ. עַד עוֹלָם. הַל� בָרֵךְ יָהּ מֵעַתָּה ו� חְנוּ נ� וַאֲנַֽ
                     תהלים קטו

The following paragraph is omitted on Rosh H|.|odesh
 and the last six days of Pesah|.|.

Not to us Adonai, not to us, but to Your own name give glory,
that You may be known as faithful and kind.
Why should nations say, “Where is their God?”
You are in heaven, doing whatever You will.
Their idols are made of silver and gold—
the work of human hands—with mouths that cannot speak,
eyes that cannot see, ears that cannot hear, a nose that cannot smell,
hands that cannot touch, feet that cannot walk, 
throats that utter no sound.
Their creators shall suffer that fate—all who have faith in them.
▶ People of Israel, trust in Adonai, Israel’s protector and shield;
house of Aaron, trust in Adonai, Aaron’s protector and shield;
all who revere Adonai, trust in Adonai, your protector and shield.
Atzabeihem kesef v’zahav, ma·aseih y’dei adam.
Peh lahem v’lo y’dabeiru, einayim lahem v’lo yiru.
Oznayim lahem v’lo yishma·u, af lahem v’lo y’rih|.|un.
Y’deihem v’lo y’mishun, ragleihem v’lo y’haleikhu, lo yehgu bigronam.
K’mohem yihyu oseihem, kol asher botei·ah|.| bahem.
▶ Yisrael b’tah|.| badonai, ezram u-maginam hu.
Beit aharon bit·h|.|u vadonai, ezram u-maginam hu.
Yirei Adonai bit·h|.|u vadonai, ezram u-maginam hu.

Adonai, remembering us, will bless: 
will bless the house of Israel, 
will bless the house of Aaron,
will bless those who revere Adonai, the lowly and the great.
Adonai will add to your blessings—yours and your children.
For you are blessed by Adonai, who formed heaven and earth:
▶ the heavens are God’s, the earth is given to human beings.
The dead do not celebrate God, nor any who go down to the grave,
but we shall bless God, now and always.
Halleluyah—joyfully praise Adonai!
Adonai zekharanu y’varekh,
y’varekh et beit yisrael, y’varekh et beit aharon.
Y’varekh yirei Adonai, ha-k’tanim im ha-g’dolim.
Yosef Adonai aleikhem, aleikhem v’al b’neikhem.
B’rukhim atem ladonai, oseh shamayim va-aretz.
▶ Ha-shamayim shamayim ladonai, v’ha-aretz natan livnei adam.
Lo ha-meitim y’hal’lu yah v’lo kol yordei dumah.
Va-anah|.|nu n’varekh yah mei-atah v’ad olam. Halleluyah.
                                                        Psalm 115



Siddur Lev Shalem for Shabbat and Festivals 
Copyright © 2016 by the Rabbinical Assembly

318    festivals and rosh Ḥodesh ·  morning service ·  hallel   שחרית ליום טוב וראש חודש · הלל  318

Psalm 116. The previous 
psalm told of God’s rescue 
of the people Israel and the 
exodus from Egypt; now, 
Psalm 116 tells the story of 
rescue from the point of 
view of a single individual 
who has suffered and has 
returned to health. The 
psalm is also the story of 
faithfulness, even under the 
worst of circumstances.
  When Hallel is short-
ened, the first eleven verses
of Psalm 116—verses men-
tioning illness and distress 
—are left out; only the 
second half of the psalm—
words offering thanks-
giving—is recited.

I shall walk in God’s 
presence ךְ לִפְנֵי  אֶתְהַלּ�ֵ
 The language here .יהוה
may echo the command 
to Abraham, “walk in My 
presence and be whole-
hearted” (Genesis 17:1). 
Just as Abraham received 
God’s blessing, so too does 
the psalmist, who has been 
faithful to God.

I am Your servant אֲנִי 
ךָ ֽ  The ancient rabbis .עַבְ�דֶּ
imagine God remarking: 
“You are My servants, 
and not the servants of 
servants” (Yalkut Shimoni, 
commenting on Leviticus 
25:55). In saying that we are 
the servants of God and 
not of other human beings, 
the rabbis emphasized 
the dignity of each Jewish 

person. For instance, they viewed as a sinner the He-
brew slave who insisted on remaining in his master’s 
possession even after his term of indenture was up. 
Similarly, the morning blessings include thanksgiving 
to God “who made me free.”

bonds סֵרָי  Or “harness.” The Hebrew word refers .לְמ�וֹ
to the straps that tie down the burden an animal 
carries on its back.

The following paragraph is omitted on Rosh H|.|odesh 
and the last six days of Pesah|.|.

I am filled with love, for indeed, Adonai heard my pleading voice,
turned an ear to me, in the days I called out.
Though the pangs of death embraced me,
and the earth’s deep sought me out, though I met trouble and pain,
I called upon the name of Adonai: “Please, Adonai, save my life!”
Adonai is kind and righteous;
our God is compassionate, guarding even the foolhardy.
Though I was brought low, God saved me.

“Be at ease,” I said to myself, “for Adonai has done this for you.”
You have saved me from death,
my eyes from tears, my feet from stumbling;
▶ I shall walk in God’s presence in the land of the living.
I had faith in God and declared it, even as I suffered greatly  
and called out in my delirium: “Everyone deceives.”

How can I repay Adonai for all that has been done for me?
I raise up the cup of deliverance, and call out the name: Adonai.
I shall fulfill my vows to Adonai in front of all of God’s people.
How grave in Adonai’s sight is the death of the faithful!
Surely, Adonai, I am Your servant,
I am the servant born of Your maidservant—
You have untied the bonds that bound me.
Anah Adonai ki ani avdekha, ani avd’kha ben amatekha, pitah|.|ta l’moseirai.

▶ It is to You that I sacrifice a thanksgiving offering,
and call upon the name of Adonai.
I shall fulfill my vows to Adonai
in the presence of the entire people of God,
in the courtyards of Adonai’s house, in your midst, O Jerusalem.
Halleluyah—joyfully praise God!
▶ L’kha ezbah|.| zevah|.| todah u-v’shem Adonai ekra. 
N’darai ladonai ashalem negdah na l’khol amo. 
B’h|.|atzrot beit Adonai, b’tokheikhi yerushalayim, halleluyah.
                    Psalm 116

The following paragraph is omitted on Rosh H|.|odesh 
and the last six days of Pesah|.|.

בְתִּי כִּי יִשְׁמַע יהוה אֶת־קוֹלִי תַּחֲנוּנָי. אָהַֽ
כִּי הִטָּה אׇזְנוֹ לִי וּבְיָמַי אֶקְרָא.

צָאֽוּנִי, אוֹל מ� וֶת וּמְצָרֵי שׁ� אֲפָפֽוּנִי חֶבְלֵי מָֽ
יָגוֹן אֶמְצָא, וּבְשֵׁם יהוה אֶקְרָא, צָרָה ו�

טָה נַפְשִׁי. אָנָּֽה יהוה מַלּ�
רַחֵם, ינוּ מ� צַדִּיק, וֵאלֹהֵֽ חַנּוּן יהוה ו�

תָאיִם יהוה. שֹׁמֵר פּ�
יעַ, הוֹשִֽׁ לִי י� י ו� דַּלּוֹתִֽ

יְכִי. יְכִי, כִּי יהוה גָּמַל עָלָֽ י נַפְשִׁי לִמְנוּחָֽ שׁוּבִֽ
וֶת, צְתָּ נַפְשִׁי מִמָּֽ כִּי חִלַּֽ

חִי. אֶת־עֵינִי מִן דִּמְעָה, אֶת־רַגְלִי מִדֶּֽ
אַרְצוֹת הַחַיִּים. ◀ אֶתְהַלֵּךְ לִפְנֵי יהוה בּ�

אֹד. יתִי מ� נְתִּי כִּי אֲדַבֵּר, אֲנִי עָנִֽ הֶאֱמַֽ
חׇפְזִי, כׇּל־הָאָדָם כֹּזֵב. רְתִּי ב� אֲנִי אָמַֽ

מָה אָשִׁיב לַיהוה, כׇּל־תַּגְמוּלֽוֹהִי עָלָי.
שׁוּעוֹת אֶשָּׂא, וּבְשֵׁם יהוה אֶקְרָא. כּוֹס י�
כׇל־עַמּוֹ. דָרַי לַיהוה אֲשַׁלֵּם נֶגְדָה נָּא ל� נ�

וְתָה לַחֲסִידָיו. עֵינֵי יהוה הַמָּֽ יָקָר בּ�
ךָ, ךָ בֶּן־אֲמָתֶֽ ךָ, אֲנִי עַבְדּ� אָנָּֽה יהוה כִּי אֲנִי עַבְדֶּֽ

מוֹסֵרָי. חְתָּ ל� פִּתַּֽ
ךָ אֶזְבַּח זֶֽבַח תּוֹדָה וּבְשֵׁם יהוה אֶקְרָא. ◀ ל�

כׇל־עַמּוֹ. דָרַי לַיהוה אֲשַׁלֵּם, נֶגְדָה נָּא ל� נ�
לוּיָהּ. יִם. הַל� רוּשָׁלָֽ כִי י� תוֹכֵֽ חַצְרוֹת בֵּית יהוה, בּ� בּ�

                       תהלים קטז
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Psalm 118 is composed of 
several sections. It begins 
with an opening call and 
response, proclaiming 
God’s enduring love. In 
the next section, the poet 
praises God after hav-
ing recovered from the 
depths of despair or a 
life-threatening event—an 
illness, or perhaps an attack 
by an enemy. A section 
filled with expressions 
of thanks follows. The 
devotee then enters God’s 
Temple, calling on God for 
further help, and ends by 
expressing thankfulness. 
In the formal synagogue 
recitation of Hallel, each of 
these sections is experi-
enced separately; in many 
medieval manuscripts of 
the Book of Psalms, the 
different sections appear as 
separate psalms.

give thanks to adonai 
דֽוֹ�וּ לַיהוה -There are a va .ה�
riety of traditions for how 
exactly the interplay be-
tween leader and congrega-
tion is to proceed; already 
in the Mishnah, there is 
an acknowledgment that 
different communities have 
different traditions for the 

antiphonal recitation of Hallel (Sukkah 3:11). It is preferable to follow the earlier rabbinic preference, in which 
the congregation repeats each line after the leader, verse by verse. However, according to an alternative medi-
eval practice, the congregation responds with the first line—Hodu ladonai (“Give thanks to Adonai”)—after 
each verse recited by the leader. Local custom determines how these lines should be chanted.

Tormented . . . open arms �ּרְחָב יָה צַר. . . בַמּ�ֶ  .The Hebrew play on words is difficult to capture in English .מִן הַמּ�ֵ
Meitzar, translated here as “tormented” and by some as “distress,” literally means “a narrow or tight place.” 
Merh|.|av, its antonym, translated here as “open arms,” might literally be translated as “expansiveness.” The 
experience of rescue and redemption is a journey from narrowness and constriction—a feeling of being tied 
in knots—to wide expanse—being untied and allowed to stretch out fully. The Hebrew is ambiguous about 
whether it is God who answers “expansively” or whether the supplicant is now able to have an open heart.

I SHALL CUT THEM DOWn אֲמִילַם. The Hebrew root is uncertain. It may derive from the preposition mul (that 
is: those who stand over against me). Our translation takes it from the verbal root mul, “cut off,” as in its use 
in connection with circumcision, b’rit milah. Alternatively, it may also derive from millel, “speak”; it would then 
have the meaning “I quieted them” (literally, “I shut them up”).

THORNS ON FIRE צִים אֵ�שׁ ק�וֹ  The fire will be put out quickly and easily, for it is fed only by thin needles. The .�כְּ
image of thorns is apt, since the line begins with an image of being surrounded by bees.

Joyfully praise Adonai, all you nations,  
extol God all you peoples;

for God has overwhelmed us with kindness and love,
	 and Adonai’s faithfulness endures forever.
Halleluyah—joyfully praise God!
Hallelu et Adonai kol goyim, shabh|.|uhu kol ha-umim.
Ki gavar aleinu h|.|asdo, ve-emet Adonai l’olam. Halleluyah.
                                                          Psalm 117

Each of the following four verses is chanted first by the leader and then 
repeated by the congregation, verse by verse. Some follow the practice of 
the congregation repeating the entire first line (“Give thanks…”) after each 
verse recited by the leader.

D Give thanks to Adonai who is good; God’s love and kindness endure forever.
D Let the house of Israel declare: God’s love and kindness endure forever.
Let the house of Aaron declare: God’s love and kindness endure forever.
Let those who revere Adonai declare: God’s love and kindness endure forever.
D Hodu ladonai ki tov, ki l’olam h|.|asdo.
D Yomar na yisrael, ki l’olam h|.|asdo.
Yomru na veit aharon, ki l’olam h|.|asdo. 
Yomru na yirei Adonai, ki l’olam h|.|asdo.

Tormented, I cried to Adonai,
God answered me with open arms.
Min ha-meitzar karati yah, anani va-merh|.|av yah.

Adonai is with me, I do not fear;
what can anyone do to me?
With Adonai as my help, I face my enemies.
Better to depend on Adonai than on human beings;
better to depend on Adonai than on the prominent and powerful.
If any nation surrounds me, with God’s name I shall cut them down.
Though they surround and encircle me, with God’s name 
 I shall cut them down.
Though they swarm round me like bees,
they shall be stamped down like thorns on fire,
for with God’s name, I shall cut them down.
Though I be pushed and stagger, Adonai shall be my help.
                                                      continued

חֽוּהוּ, כׇּל־הָאֻמִּים. לוּ אֶת־יהוה, כׇּל־גּוֹיִם, שַׁבּ� הַל�
לוּיָהּ. עוֹלָם, הַל� ינוּ חַסְדּוֹ, וֶאֱמֶת יהוה ל� כִּי גָבַר עָלֵֽ

                        תהלים קיז

Each of the following four verses is chanted first by the leader and then 
repeated by the congregation, verse by verse. Some follow the practice of  
the congregation repeating the entire first line (ּד�ו  after each verse (ה�וֹ
recited by the leader.

עוֹלָם חַסְדּוֹ. כִּי ל� C הוֹדוּ לַיהוה כִּי טוֹב,	

עוֹלָם חַסְדּוֹ. כִּי ל� C יֹאמַר נָא יִשְׂרָאֵל,	

עוֹלָם חַסְדּוֹ. כִּי ל� רוּ נָא בֵית אַהֲרֹן,	 יֹאמ�

עוֹלָם חַסְדּוֹ. כִּי ל� רוּ נָא יִרְאֵי יהוה,	 יֹאמ�

נִי בַמֶּרְחָב יָהּ. אתִי יָּהּ, עָנָֽ מִן הַמֵּצַר קָרָֽ
יהוה לִי לֹא אִירָא, מַה יַּעֲשֶׂה לִי אָדָם.

אָי. שֹׂנ� רָי, וַאֲנִי אֶרְאֶה ב� עֹז� יהוה לִי בּ�
חַ בָּאָדָם. טֹֽ טוֹב לַחֲסוֹת בַּיהוה, מִבּ�

חַ בִּנְדִיבִים. טֹֽ טוֹב לַחֲסוֹת בַּיהוה, מִבּ�
שֵׁם יהוה כִּי אֲמִילַם. בָבֽוּנִי, בּ� כׇּל־גּוֹיִם ס�

שֵׁם יהוה כִּי אֲמִילַם. בָבֽוּנִי, בּ� סַבּֽוּנִי גַם ס�
אֵשׁ קוֹצִים, סַבּֽוּנִי כִדְבֹרִים דֹּעֲכוּ כּ�

שֵׁם יהוה כִּי אֲמִילַם. בּ�
נִי. נִי לִנְפֹּל, וַיהוה עֲזָרָֽ חִיתַֽ דָּחֹה ד�

                      continued
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ADONAI IS MY STRENGTH 
י וְזִמְרָת יָהּ� -The psalm .עׇזּ�ִ

ist quotes the Song at the 
Sea (Exodus 15:2), as if to 
say that each experience 
of rescue is a re-experience 
of the exodus from Egypt, 
and thus an occasion for 
similarly exultant song.

I will offer thanks דְוֹךָ   .א�
The psalms of Hallel move 
back and forth between ex-
pressions of gratitude and 
pleas for help. These four 
verses represent the height 
of personal and communal 
celebration in Hallel, out of 
which arises an especially 
terse and intense plea for 
deliverance and success in 
our lives.

Keystone ה נּ�ָ ִ  The .לְרֹא�שׁ פּ�
keystone tops the arch. It is 
a small stone which is spe-
cially selected but which 
when in place holds the 
whole structure in balance.  
In this image, the people 
Israel have been specially 
selected to be the height 
of creation, the key to its 
being able to stand firm. 
(Benjamin Sommer)

May the blessings of the 
house of Adonai be upon 
you ית יהוה כֶם מִבּ�ֵ רַכְנ�וּ  .בּ�ֵ
Literally, “We bless you 
from the house of Adonai.” 
In its biblical context, this 
was probably a priestly 
statement of blessing.

Dress אִסְר�וּ חַג. There is 
some dispute as to the 

meaning of the Hebrew verb. Some scholars suggest that it is related to the Akkadian verb meaning “to sur-
round,” which would then mean: “Surround the horns of the altar.” Others take it to mean “bind the festal of-
fering to the horns of the altar with cords.” Our translation here attempts to convey nuances of both of these 
interpretations. The ancient rabbis interpreted the phrase isru h|.|ag as the day after the festival.

myrtle עֲבתִֹים (avotim). In Leviticus 23:40, which mentions the lulav and etrog in connection with Sukkot, 
the myrtle is called the “thick tree” (eitz avot). Perhaps the entire phrase was an instruction that this is the 
moment the myrtle is tied to the altar, and that the instruction, originally noted in the margin of the psalm, 
eventually became incorporated into the body of the psalm; we have therefore put the phrase in italics.
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זִמְרָת יָהּ, וַיְהִי לִי לִישׁוּעָה. עׇזִּי ו�
לֵי צַדִּיקִים, אׇהְׇ קוֹל רִנָּה וִישׁוּעָה בּ�

יִל. שָׂה חָֽ מִין יהוה עֹֽ י�
יִל. שָׂה חָֽ מִין יהוה עֹֽ מָה, י� מִין יהוה רוֹמֵֽ י�

לֹא אָמוּת כִּי אֶחְיֶה, וַאֲסַפֵּר מַעֲשֵׂי יָהּ.
נִי. תָנָֽ וֶת לֹא נ� לַמָּֽ נִּי יָּהּ, ו� רַֽ יַסֹּר יִסּ�

דֶק, אָבֹא בָם אוֹדֶה יָהּ. ◀ פִּתְחוּ לִי שַׁעֲרֵי צֶֽ
אוּ בוֹ. זֶה הַשַּׁעַר לַיהוה, צַדִּיקִים יָבֹֽ

                תהלים קיח:א–כ

Each of the following four verses is recited twice:

הִי לִי לִישׁוּעָה.  נִי, וַתּ� ךָ כִּי עֲנִיתָֽ אוֹד�
רֹאשׁ פִּנָּה. תָה ל� בֶן מָאֲסוּ הַבּוֹנִים, הָי� אֶֽ

עֵינֵֽינוּ. תָה זֹּאת, הִיא נִפְלָאת בּ� מֵאֵת יהוה הָי�
חָה בוֹ. נִשְׂמ� ילָה ו� זֶה הַיּוֹם עָשָׂה יהוה, נָגִֽ

The leader chants each of the next four lines, 
which are in turn repeated by the congregation:

יעָה נָּא.   C אָנָּֽא יהוה הוֹשִֽׁ
יעָה נָּא. C אָנָּֽא יהוה הוֹשִֽׁ

ה נָא. אָנָּֽא יהוה הַצְלִיחָֽ
ה נָא.  אָנָּֽא יהוה הַצְלִיחָֽ

Each of the following four verses is recited twice:

שֵׁם יהוה, בֵּרַכְנוּכֶם מִבֵּית יהוה. בָּרוּךְ הַבָּא בּ�
חַ. נוּ, אִסְרוּ חַג בַּעֲבֹתִים עַד קַרְנוֹת הַמִּזְבֵּֽ אֵל יהוה וַיָּֽאֶר לָֽ

ךָּ. מֶֽ ךָּ, אֱלֹהַי אֲרוֹמ� אוֹדֶֽ אֵלִי אַתָּה ו�
עוֹלָם חַסְדּוֹ. C הוֹדוּ לַיהוה כִּי טוֹב, כִּי ל�

                  תהלים קיח:כא–כט

Adonai is my strength—I sing to God who rescued me.
In the tents of the righteous, voices resound with song and triumph.
God’s right arm is like an army,
God’s right arm is upraised, God’s right arm is like an army.
Ozi v’zimrat yah, va-y’hi li lishuah.
Kol rinah vishuah b’oholei tzadikim, y’min Adonai osah h|.|ayil.
Y’min Adonai romeimah, y’min Adonai osah h|.|ayil.

I shall not die, but live to tell of Adonai’s deeds.
Though Adonai chastened me, God did not hand me over to death.
▶ Open for me the gates of righteousness,
 that I may enter through them, to thank Adonai.
This is the gateway to Adonai; through it the righteous shall enter.
▶ Pit·h|.|u li sha·arei tzedek, avo vam, odeh yah. Zeh ha-sha·ar ladonai, tzadikim yavo·u vo.
                                                                                          Psalm 118:1–20

Each of the following four verses is recited twice:

I will offer thanks to You, for You answered me, and You were my rescuer.
The stone the builders rejected is now the keystone.
This is Adonai’s doing; how wondrous it is in our sight.
This is the day that Adonai has made; we shall celebrate and rejoice in it.
Od’kha ki anitani va-t’hi li lishuah. 
Even ma·asu ha-bonim haitah l’rosh pinah.
Mei-eit Adonai haitah zot, hi niflat b’eineinu.
Zeh hayom asah Adonai, nagilah v’nism’h|.|ah vo.

The leader chants each of the next four lines, which are in turn repeated by the congregation:

D Adonai, we implore You: deliver us.	 D Adonai, we implore You: deliver us.
Adonai, we implore You: grant us success.	 Adonai, we implore You: grant us success.
D Ana Adonai hoshi∙ah na.	 D Ana Adonai hoshi∙ah na.
Ana Adonai hatzlih|.|ah na.	 Ana Adonai hatzlih|.|ah na.

Each of the following four verses is recited twice:

Blessed are you who come in the name of Adonai;  
 may the blessings of the house of Adonai be upon you.
Adonai is our God, lighting our path. Dress the horns of the altar with branches of myrtle  
 in celebration of the festival.
You are my God and I offer thanks to You; My God, I exalt You.
D Give thanks to Adonai who is good; God’s love and kindness endure forever.
Barukh haba b’sheim Adonai, beirakh∙nukhem mi-beit Adonai.
El Adonai vaya∙er lanu, isru h|.|ag ba-avotim ad karnot ha-mizbei∙ah|.|.
Eili atah v’odeka, elohai arom’meka.
D Hodu ladonai ki tov, ki l’olam h|.|asdo.
                                    Psalm 118:21–29
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Kaddish: Beauty of
the World

לוּ אֶת הַתֵּבֵל, הַלּ�
לוֹאָהּ. לוּ אֶת מ� הַלּ�
יהָ, לוּ אֶת כִּסּוּפֶֽ הַלּ�

אֶת יׇפְיָהּ וִיגוֹנָהּ.
בֶן וָאֵשׁ, לוּ אֶֽ הַלּ�

לִילָךְ נָהָר ו�
צִפּוֹר בּוֹדֵדָה ו�

בַּחַלּוֹן.
גַע לוּ אֶת רֶֽ הַלּ�
רִיצַת הַשָּׁלֵם פּ�

רִיצַת גַע פּ� אֶת רֶֽ ו�
רִנָּה. הַשָּׁלֵם בּ�

כֶם אוֹד� כׇל מ� לוּ בּ� הַלּ�
פִי הַדּוֹעֵךְ—וּרְאוּ אֶת הַיֹּֽ

כִּי יִפְעַת הַתֵּבֵל
הִיא לָכֶם.

Praise the world—
praise its fullness

and its longing,
its beauty and its grief.

Praise stone and fire,
lilac and river,

and the solitary bird
at the window.

Praise the moment
when the whole
bursts through pain

and the moment
when the whole
bursts forth in joy.

Praise the dying beauty
with all your breath,
and praising, see

the beauty of the world
is your own.

—marcia falk
(Hebrew and English)

May all that You have 
created ָך  B’rakhot .יְהַלְלֽ�וּ
form a frame around the 
recitation of the psalms 
that constitute Hallel. Hav-
ing begun with a b’rakhah, 
Hallel now concludes with 
a b’rakhah. 

May all that You have created praise You, Adonai our God. 
Your faithful, the righteous who do Your will, and all of Your 
people, the house of Israel, shall joyfully glorify and thank,  
exalt and extol, sanctify and celebrate Your name, our  
Sovereign.
▶ It is good to offer You thanks, fitting to sing to Your name,
for You are God from the beginning to the end of time.
Barukh atah Adonai, Sovereign, celebrated through words
of praise.

On Sukkot, congregations that include Hoshanot here continue on page 383.

Kaddish Shalem
Leader:

May God’s great name be exalted and hallowed throughout 
the created world, as is God’s wish. May God’s sovereignty 
soon be established, in your lifetime and in your days, and in 
the days of all the house of Israel. And we say: Amen.

Congregation and Leader:

May God’s great name be acknowledged forever and ever! 
Y’hei sh’meih raba m’varakh l’alam u-l’almei almaya.

Leader:

May the name of the Holy One be acknowledged and  
celebrated, lauded and worshipped, exalted and honored,  
extolled and acclaimed—though God, who is blessed,  
b’rikh hu, is truly beyond all acknowledgment and praise,  
or any expressions of gratitude or consolation ever spoken 
in the world. And we say: Amen.

May the prayers and pleas of all Israel be accepted by their 
creator in heaven. And we say: Amen.

May heaven bestow on us, and on all Israel, life and abundant 
and lasting peace. And we say: Amen.

May the one who creates peace on high bring peace to us and 
to all Israel [and to all who dwell on earth]. And we say: Amen.

On Shabbat Ḥol Ha-mo∙ed, Shabbat Rosh H|.|odesh, and Shabbat Ḥanukkah, 
we continue with the Shabbat Torah Service on page 168.
On Festivals, we continue with the Festival Torah Service on the next page.

יךָ צַדִּיקִים  יךָ, וַחֲסִידֶֽ ינוּ כׇּל־מַעֲשֶֽׂ לֽוּךָ יהוה אֱלֹהֵֽ הַל�  י�
כוּ  רִנָּה יוֹדוּ וִיבָר� ךָ בֵּית יִשְׂרָאֵל בּ� כׇל־עַמּ� צוֹנֶֽךָ, ו�  עוֹשֵׂי ר�

יכוּ  יַמְלִֽ ישׁוּ ו� יַקְדִּֽ יצוּ ו� יַעֲרִֽ מוּ ו� חוּ וִיפָאֲרוּ וִירוֹמ�  וִישַׁבּ�
נוּ.  אֶת־שִׁמְךָ מַלְכֵּֽ

זַמֵּר, הוֹדוֹת וּלְשִׁמְךָ נָאֶה ל� ךָ טוֹב ל� ◀ כִּי ל�
עַד עוֹלָם אַתָּה אֵל. כִּי מֵעוֹלָם ו�

הֻלָּל בַּתִּשְׁבָּחוֹת. לֶךְ מ� בָּרוּךְ אַתָּה יהוה, מֶֽ

On Sukkot, congregations that include Hoshanot here continue on page 383.

קַדִּישׁ שָׁלֵם
Leader:

רָא, כִּרְעוּתֵהּ,  מָא דִּי ב� עָל� מֵהּ רַבָּא, בּ� יִתְקַדַּשׁ שׁ� יִתְגַּדַּל ו�
כׇל־בֵּית  חַיֵּיכוֹן וּבְיוֹמֵיכוֹן וּבְחַיֵּי ד� יַמְלִיךְ מַלְכוּתֵהּ בּ� ו�

אִמְרוּ אָמֵן.  יִשְׂרָאֵל, בַּעֲגָלָא וּבִזְמַן קָרִיב, ו�
Congregation and Leader:

מַיָּא. מֵי עָל� עָלַם וּלְעָל� בָרַךְ ל� מֵהּ רַבָּא מ� הֵא שׁ� י�
Leader:

יִתְנַשֵּׂא  יִתְרוֹמַם ו� יִתְפָּאַר ו� יִשְׁתַּבַּח ו�  יִתְבָּרַךְ ו�
רִיךְ הוּא, קֻדְשָׁא, בּ� מֵהּ דּ� יִתְהַלָּל שׁ� יִתְעַלֶּה ו� יִתְהַדָּר ו� ו�
נֶחָמָתָא  חָתָא ו� שִׁירָתָא תֻּשְׁבּ� לָּא מִן כׇּל־בִּרְכָתָא ו� עֵֽ ל�

אִמְרוּ אָמֵן. מָא, ו� עָל� דַּאֲמִירָן בּ�

דָם אֲבוּהוֹן  כׇל־יִשְׂרָאֵל קְׇ הוֹן דּ� הוֹן וּבָעוּת� לוֹת� תִּתְקַבַּל צ�
אִמְרוּ אָמֵן. דִּי בִשְׁמַיָּא ו�

עַל כׇּל־יִשְׂרָאֵל,  ינוּ ו� חַיִּים עָלֵֽ מַיָּא, ו� לָמָא רַבָּא מִן שׁ� הֵא שׁ� י�
אִמְרוּ אָמֵן. ו�

 עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו הוּא יַעֲשֶׂה שָׁלוֹם 
בֵי תֵבֵל[,  עַל כׇּל־ישׁוֹ� עַל כׇּל־יִשְׂרָאֵל ]ו� ינוּ ו�  עָלֵֽ

אִמְרוּ אָמֵן. ו�

On Shabbat Ḥol Ha-mo∙ed, Shabbat Rosh H|.|odesh, and Shabbat Ḥanukkah, 
we continue with the Shabbat Torah Service on page 168.
On Festivals, we continue with the Festival Torah Service on the next page.

321    festivals and rosh Ḥodesh ·  morning service ·  hallel   שחרית ליום טוב וראש חודש · הלל  321




