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Mishnah Sanhedrin 4:5

משנה סנהדרין ד׳:ה׳
(ה) כֵּיצַד מְאַיּמְִין אֶת הָעֵדִים עַל עֵדֵי נפְָשׁוֹת, הָיוּ מַכְניִסִין אוֹתָן וּמְאַיּמְִין עֲלֵיהֶן. שֶׁמָּא תאֹמְרוּ 

מֵאֹמדֶ, וּמִשְּׁמוּעָה, עדֵ מִפּיִ עדֵ וּמִפּיִ אָדָם נאֱֶמָן שָׁמַעְנוּ, אוֹ שֶׁמָּא אִי אַתֶּם יוֹדְעִין שֶׁסּוֹפֵנוּ 
לִבְדּקֹ אֶתְכֶם בִּדְרִישָׁה וּבַחֲקִירָה. הֱווּ יוֹדְעִין שFֶׁא כְדִיניֵ מָמוֹנוֹת דִּיניֵ נפְָשׁוֹת. דִּיניֵ מָמוֹנוֹת, 

אָדָם נוֹתֵן מָמוֹן וּמִתְכַּפֵּר לוֹ. דִּיניֵ נפְָשׁוֹת, דָּמוֹ וְדַם זרְַעִיּוֹתָיו תְּלוּייִן בּוֹ עַד סוֹף הָעוֹלָם, שֶׁכֵּן 
 Nם אָחִי ר דַּ ינוֹ אוֹמֵ ים, אֵ קִ עֲ יN צֹ י אָחִ מֵ ר (בראשית ד) דְּ מַ אֱ נֶּ יו, שֶׁ מָציִנוּ בקְיִַן שֶׁהרַָג אֶת אָחִ

י אָחִיN, שֶׁהָיהָ דָמוֹ מֻשְׁלRָ עַל הָעֵצִים וְעַל  מֵ ר, דְּ ר אַחֵ בָ יו. דָּ יּוֹתָ עִ רְ ם זַ דַ מוֹ וְ יN, דָּ אלֶָּא דְּמיֵ אָחִ
שׁ אַחַת מִיּשְִׂרָאֵל, מַעֲלֶה עָלָיו  פֶ ד נֶ בֵּ אַ מְ ל הַ כָּ N, שֶׁ דְ מֶּ לַ י, לְ ידִ חִ ם יְ הָאֲבנָיִם. לְפיִכRָ נִברְָא אָדָ

הכַָּתוּב כְּאלִּוּ אִבּדֵ עוֹלָם מלֵָא. וכְלָ הַמקְיֵַּם נֶפֶשׁ אַחַת מִיּשְִׂרָאֵל, מַעֲלֶה עָלָיו הַכָּתוּב כְּאִלּוּ קִיּםֵ 
אָבִיN. וְשFֶׁא יהְוּ מִיניִן  דוֹל מֵ א גָ בָּ רוֹ אַ בֵ חֲ ם לַ עוֹלָם מלֵָא. וּמִפּנְיֵ שׁלְוֹם הַבּרְיִּוֹת, שFֶׁא יֹאמרַ אָדָ

אוֹמרְיִם, הרְַבֵּה רָשׁיֻּוֹת בַּשָּׁמיִָם. וּלְהַגּיִד גּדְלָֻּתוֹ שׁלֶ הקַּדָוֹשׁ בּרָוRּ הוּא, שֶׁאָדָם טוֹבֵעַ כַּמָּה 
מַטְבְּעוֹת בְּחוֹתָם אֶחָד וְכֻלָּן דּוֹמִין זהֶ לָזהֶ, וּמֶלRֶ מַלְכֵי הַמְּלָכִים הַקָּדוֹשׁ בָּרוRּ הוּא טָבַע כָּל 

ל אָדָם הָרִאשׁוֹן וְאֵין אֶחָד מֵהֶן דּוֹמֶה לַחֲבֵרוֹ. לְפִיכRָ כָּל אֶחָד וְאֶחָד חַיּבָ  מוֹ שֶׁ חוֹתָ ם בְּ אָדָ
לוֹמַר, בִּשְׁבִילִי נבְִרָא הָעוֹלָם. וְשֶׁמָּא תאֹמְרוּ מַה לָּנוּ וְלַצָּרָה הַזּאֹת, וַהZֲא כְבָר נאֱֶמַר (ויקרא 

ה) וְהוּא עדֵ אוֹ רָאָה אוֹ ידָָע אִם לוֹא יגִַּיד וְגוֹ'. וְשֶׁמָּא תאֹמְרוּ מַה לָּנוּ לָחוּב בְּדָמוֹ שֶׁל זהֶ, 
וַהZֲא כְבָר נאֱֶמַר (משלי יא) וּבַאֲבדֹ רְשָׁעִים רִנּהָ: 

(5) How does the court intimidate the witnesses in giving testimony for cases of capital 
law? They would bring the witnesses in and intimidate them by saying to them: Perhaps 
what you say in your testimony is based on conjecture, or perhaps it is based on a rumor, 
perhaps it is testimony based on hearsay, e.g., you heard a witness testify to this in a 
different court, or perhaps it is based on the statement of a trusted person. Perhaps you 
do not know that ultimately we examine you with inquiry and interrogation, and if you 
are lying, your lie will be discovered. The court tells them: You should know that cases of 
capital law are not like cases of monetary law. In cases of monetary law, a person who 
testifies falsely, causing money to be given to the wrong party, can give the money to the 
proper owner and his sin is atoned for. In cases of capital law, if one testifies falsely, the 
blood of the accused and the blood of his offspring that he did not merit to produce are 
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ascribed to the witness’s testimony until eternity. The proof for this is as we found with 
Cain, who killed his brother, as it is stated concerning him: “The voice of your brother’s 
blood [demei] cries out to Me from the ground” (Genesis 4:10). The verse does not state: 
Your brother’s blood [dam], in the singular, but rather: “Your brother’s blood [demei],” in 
the plural. This serves to teach that the loss of both his brother’s blood and the blood of his 
brother’s offspring are ascribed to Cain. The mishna notes: Alternatively, the phrase “your 
brother’s blood [demei],” written in the plural, teaches that that his blood was not gathered 
in one place but was splattered on the trees and on the stones. The court tells the 
witnesses: Therefore, Adam the first man was created alone, to teach you that with regard 
to anyone who destroys one soul from the Jewish people, i.e., kills one Jew, the verse 
ascribes him blame as if he destroyed an entire world, as Adam was one person, from 
whom the population of an entire world came forth. And conversely, anyone who sustains 
one soul from the Jewish people, the verse ascribes him credit as if he sustained an 
entire world. The mishna cites another reason Adam the first man was created alone: And 
this was done due to the importance of maintaining peace among people, so that one person 
will not say to another: My father, i.e., progenitor, is greater than your father. And it was 
also so that the heretics who believe in multiple gods will not say: There are many 
authorities in Heaven, and each created a different person. And this serves to tell of the 
greatness of the Holy One, Blessed be He, as when a person stamps several coins with 
one seal, they are all similar to each other. But the supreme King of kings, the Holy One, 
Blessed be He, stamped all people with the seal of Adam the first man, as all of them are 
his offspring, and not one of them is similar to another. Therefore, since all humanity 
descends from one person, each and every person is obligated to say: The world was 
created for me, as one person can be the source of all humanity, and recognize the 
significance of his actions. The court says to the witnesses: And perhaps you will say: Why 
would we want this trouble? Perhaps it would be better not to testify at all. But be aware, as 
is it not already stated: “And he being a witness, whether he has seen or known, if he 
does not utter it, then he shall bear his iniquity” (Leviticus 5:1)? It is a transgression not to 
testify when one can do so. And perhaps you will say: Why would we want to be 
responsible for the blood of this person? But be aware, as is it not already stated: “When 
the wicked perish, there is song” (Proverbs 11:10)?
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